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Recording of the Sunnah

Understanding al-Tadwin

1. First generation: At the time of the Prophet Muhammad ({5.E4{2) it was an
era of taking the narrations from the Prophet and transmitting it onwards
(al-Talaqqi wa al-Riwayah).

2. Second generation: In this era, the narrations were recorded and
documented (Tadwin).

3. End of the Second generation to Ninth generation: This was the time of
authorship (Tasnif?). The first authored book in this regard was written by
Muhammad ibn Shihab al-Zuhri, under the command of ‘Umar ibn Abdil-
Aziz.

Although al-Tadwin predominately occurred in the second generation, we will be
discussing all three eras.

The Importance of the Sunnah in al-Islam

Evidence from the Qur’an
Allah (%) said:
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“Nor does he speak of (his own) desire. It is not but a revelation revealed.”?
The Qur’an and the Sunnah are both a revelation from Allah.
Hafidh al-Hakami (4) said:
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“The Sunnah of the Prophet is a second revelation *** upon both [the Qur'an and Sunnah] does the
word revelation encompass”?

Allah (%) also said:
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“And We revealed to you the message (i.e. the Sunnah) that you may make clear to the people what
was sent down to them (i.e. the Qur’an) and that they might give thought.”*

Ibn ‘Abdil-Barr (4) said:
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1 The difference between Tadwin and Tasnif: Tadwin is to only document it, however, Tasnif is to organise
what is written.

2 Surah al-Najm [53:3-4].

3 al-Lu’lu al-Makniin by Hafidh al-Hakam line 5.

4 Surah al-Nahl [16:44].
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“The clarification from him (;jéjgjéﬁﬁfo) is in two ways. [1] Clarifying that which is ambiguous in the
Qur’an, such as his clarification regarding the five prayers with regards to its timing, prostration,
bowing, and all its rulings. Also, his clarification regarding the limit required for al-Zakat, its amount,
timing, and who it is taken from. Also, his clarification regarding the rites of Hajj, he said (5\23532&»“@1:):
Take from me your rites [for Hajj]...The second clarification [2] which is in addition to the rulings of
the Qur’an such as; the prohibition of marrying a woman and her aunt, the prohibition of [eating]
animals that have nails and claws, and many others matters which will be too long if
mentioned...And Allah has commanded us to obey him and follow him, with a command that is
unrestricted, not restricted by anything. And he did not say, [only] that which is in line with [i.e.
found in] the Book of Allah as some of the people of deviation say.””

Allah (%) says:
§15550 L2 S0 Ug 0905 I3l (SET gk
“And whatever the Messenger has given you - take; and what he has forbidden you - refrain from.”®

Allah (%) says:
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“Say, [0 Muhammad], "If you should love Allah, then follow me, [so] Allah will love you and forgive

you your sins. And Allah is Forgiving and Merciful.".””

al-Hasan al-Basri (iz) said:
"4l odg Al A bl Ogroe 04l pgB )"
“A people claimed that they love Allah, [so] Allah tested them with this verse”®

This is the reason the Scholars refer to this verse as the “verse of testing”; as it tests
if someone truly loves Allah.

Allah (%) says:
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5Jami’ Bayan al-‘Ilm by Ibn ‘Abdil-Barr p.1189-1190.
6 Surah al-Hashr [59:7].

7 Surah Aal-‘Imran [3:31].

8 Tafsir ibn Kathir under [3:31].



“But no, by your Lord, they will not [truly] believe until they make you, [0 Muhammad)], judge
concerning that over which they dispute among themselves and then find within themselves no
discomfort from what you have judged and submit in [full, willing] submission.”®

From this we understand that three characteristics are required to know that
someone has true Iman:

1. To bring disputes back to the Prophet i.e. the Sunnah.
2. To surrender to the ruling.
3. To be pleased with the ruling.

Allah (¥) says:
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“So let those beware who dissent from the Prophet's order, lest fitnah strike them or a painful
punishment.”1°

Imam Ahmad (&iz) said:
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“Do you know what is al-Fitnah? al-Fitnah is al-Shirk, because if an individual rejects some of his [the
Prophet’s] statements, some deviation may be placed in their hearts causing them to be
destroyed.”!!

If an individual is able to reject one statement of the Prophet (ds4k4{z), what will
stop them from rejecting more, or rejecting it in totality?

Evidence from the Sunnah
The Prophet (dski{le) said:
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“Let me not find one of you reclining on his couch when he hears something regarding me which |
have commanded or forbidden and saying: We do not know. What we found in Allah's Book we have
followed.”*?

The Prophet (dz.&5{e) also said:
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“Beware! | have been given the Qur'an and something like it [the Sunnah].”3

Statements of the pious predecessors
al-Hasan al-Basri (iz) said:

% Surah al-Nisa [4:65].

10 Surah al-Nar [24:63].

11 Mentioned in Taysir al-Aziz al-Hamid p. 545.

12 Sunan Abi Dawid, Chapter of Adhering to the Sunnah no.4605.
13 Sunan Abi Dawiid, Chapter of Adhering to the Sunnah no.4604.
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“’Imran ibn Husayn was sitting with his companions, one of the men from the gathering said: Do not
narrate to us except with the Qur’an, ['Imran ibn Husayn] said: Come close. So the man came close
['Imran ibn Husayn] said: Do you think, if you and your companions were to solely rely on the
Qur’an, that you would find in it that Salat al-Dhuhr is four, Salat al-Asr is four, and Salat al-Maghrib
is three? Do you think, if you and your companions were to solely rely on the Qur’an, that you would
find in it to circumbulate the house seven times, and to travel between al-Safa and al-Marwa? Then
he said: O people take from us, for by Allah if you do not you will be misguided.”

Hassan ibn ‘Atiyyah (&iiz5) said:
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“Verily, Jibril would descend to the Prophet (Jz52%4=) with the Sunnah as he would with the
Qur’an. Teaching him it as he would teach him the Qur'an.”*

It was said to Mutarrif ibn ‘Abdillah al-Shikhir (5i%5), do not narrate to us except
the Qur’an. So he said:
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“By Allah, we do not wish to replace the Qur’an. However, we want someone who is more

knowledgeable than us regarding the Qur’an.”*®
Ayyub al-Sakhtiyani ({i5z5) said:
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“If you narrate the Sunnah to a man, and then he says: Do not speak to us regarding this and narrate

to us from the Qur’an. Then know that he is misguided and misguiding others.”?’

The Sunnah and its importance to the Salaf
Companions

Following the Sunnah

Ibn ‘Umar (&=diz) said:

14 Al-Kifayah fT ‘llm al-Riwayah no.21.
15 Sunan al-Darimi 1/145.

16 Jami’ Bayan al-‘Ilm by Ibn ‘Abdil-Barr no.1698.
7 Dham al-Kalam p.74.
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“The Prophet (5\235:3&1&‘@9) wore a gold ring and then the people followed him and wore gold rings
too. Then the Prophet said, "l had this golden ring made for myself”. He then threw it away and said,
"I shall never put it on." Thereupon the people also threw their rings away.”*®

Abu Sa’id al-Khudri (424diz) said:
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“While the Messenger of Allah (;f\:q;g@afu‘[p) was leading his Companions in prayer, he took off his
sandals and laid them on his left side; so when the people saw this, they removed their sandals.
When the Messenger of Allah (1545 my) finished his prayer, he asked: What made you remove
your sandals? They replied: We saw you remove your sandals, so we removed our sandals. The

Messenger of Allah (1545 my) then said: Jibril came to me and informed me that there was filth on
them”??

Verification and diligence in what they were narrating

At the time of the Prophet (15:%4{lw), some of the Companions would work and
therefore were unable to sit with the Prophet (d54&i{ie) every day. However, they
would still want to take knowledge and learn the Sunnah.

‘Umar ibn al-Khattab (fedis) said:
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“My Ansari neighbour from Bani ‘Umayyah ibn Zayd who used to live at "Awali Al-Madinah and we
used to visit the Prophet (;fmgg\;/xsﬁﬁé) in turns. He used to go one day and | another day. When | went

| used to bring the news of that day regarding the Divine Inspiration and other things, and when he
went, he used to do the same for me.”?°

Anas ibn Malik (£edis) said:
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18 Sahth al-Bukhari 7298
19 Sunan Abi Dawid 650.
20 Sahth al-Bukhari 89



“If 1 did not fear that | would make a mistake, | would narrate to you matters that | heard from the
Messenger of Allah (Jz5&i{ie) or what the Messenger of Allah (Jz5.&4f(2) said. This is because |

heard him (5\25@211‘@2) say: Whoever tells a lie against me intentionally, then let him occupy his seat

in Hell-fire. 2422

The companions wanted to ensure that everything they narrated and transmitted
from the Prophet (4) was accurate.

8o -

Muhammad ibn Sirin (5% said:
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“Verily, when Anas would finish narrating a hadith from the Messenger of Allah (;’3&35\:3&&@2) he
would say: Or as the Messenger of Allah (J.&4) said.”?

The Scholars extracted from this that if an individual is aware of a Hadith but has
not memorised its wording, they should use this statement.

Sha’bi ((iz;) and Muhammad ibn Sirin ({i3%5) said:
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“Verily, when Ibn Mas’Gd would narrate a hadith from the Messenger of Allah (J5.4{i2) his face

would change colour [due to the seriousness of the matter] and he would say: Like this or similar to
it, like this or similar to it.”%*

Abd al-Rahman ibn Abi Layla (£iiz5) said:
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“In this Masjid | met one hundred and twenty of the Ansar from the Companions of the Messenger

(#24i). There was not one of them who would narrate a hadith except he hoped that his brother

would take this responsibility.”?®

21 Sunan al-Darimi 237

22|t can be understood from this narration that Anas ibn Malik believes that even making a mistake falls under
this hadtth. According to the Arabs, if you oppose the truth it is considered lying, whether intended or not.
Some of the Scholars such as Imam al-Asma’l stated that even if an individual reads a hadith wrong they fall
under this hadtth.

2 Tarikh al-Dimashq by Ibn Asakir 9/367. (Shamelah)

24 Sunan al-Darimi 274

5 Tarikh al-Dimashq by Ibn Asakir 36/86. (Shamelah)



Tabi’in and those who followed

Importance of Memorisation?®
The Tabi’in placed a lot of emphasis on memorising the narrations of the Prophet

Asking regarding the chain of narration
Mujahid (£iiz5) said:
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“Bushayr al-‘AdawT came to lbn ‘Abbas and began to narrate saying, ‘The Messenger of Allah said.’
So Ibn ‘Abbas did not listen to his narration and did not look at him. So he said to him, ‘O Ibn ‘Abb3as!
Why is it | do not see you listening to my hadith? | narrate to you from the Messenger of Allah and
you don'’t listen.” Ibn ‘Abbas said: ‘Indeed, once if we heard a man say, ‘The Messenger of Allah said’,

we used to hasten to him and pay close attention to him. However, when the people began to go to
every ease and difficulty we only took from the people we know.”?’

‘Abdullah ibn al-Mubarak (5i:%5) said:
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“The chain of narration is from the religion. If it was not for the chain of narration, everyone would
have said as they wished.”?

Researching regarding the individuals
Muhammad ibn Sirin (£iiz5) said:
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“Indeed, this knowledge is Religion so look to who you take your Religion from.”?

Muhammad ibn Sirin (£i5z5) also said:
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“They would not ask about the chain of narration, but when the fitnah came they would say, ‘name

for us your men.” So they would look at the people of Sunnah and accept their hadith, and look at
the people of innovation and did not accept their hadith.”*°

26 The Companions also memorised.
27 Sahth Muslim, Introduction, 23.
28 Sahth Muslim, Introduction, 33.
22 Sahth Muslim, Introduction, 28.
30 Sahth Muslim, Introduction, 29.



Documentation of the Sunnah

The Scholars would document both authentic and weak narrations so the people
can be aware of them. They also documented the status of individuals in the chains
of narrations.

Travelling to seek Hadith
Yahya ibn Ma’in (£iiz5) said:
"Couddl B § U553 Y5 ¢ ol § K3 U455 1. H10ES pdie (uid Y Al
“Four people from whom guidance cannot be expected: ... A man who writes in his land and does
not travel to seek Hadith”3!

Ibrahim ibn Adham (5z5) said:
"Cadidl Sl Ay A5Y1 b 52 251 Ad5 JuaS dul &
“Indeed Allah uplifts calamities from this Ummah due to the travelling of the people of Hadith”32
Imam al-Dhahabi (£1iz;) mentioned:

“Bagiyah ibn Makhlag travelled by foot from Andalusia to Baghdad in order to meet Imam Ahmad so
as to study at his hands. Bagiyah said: So when | drew close to Baghdad the news of Imam Ahmad
being put to trial reached me. | had heard that he had been prevented from having gatherings with

people and teaching them, so this distressed me greatly. When | arrived in Baghdad, | placed my
possessions in a room and then went out seeking the abode of Imam Ahmad ibn Hanbal. | was
shown his home and went and knocked on the door. Imam Ahmad himself opened, so | said: O Aba
‘Abdillah [I am] a man from a foreign land and a seeker of Hadith, and one who scribes the Sunnah
and my journey was not except to you. So he said to me: Enter the house and let no one see you! He
questioned me and said: | am under trial and have been prevented from teaching and educating. So |

said to him: | am a stranger [to these lands] so if you permit, | will come to you in the garments of a

poor beggar, and stand at your door asking for charity and aid, then you come out to me and narrate
to me even if it is one Hadith. Bagiyah said: So | used to come every day and stand at the door and |
would say: An offering, May Allah have mercy on you! So Ahmad used to come to me and enter me
into the passageway and narrate to me two, three Hadith or more until | had collected some three-

hundred Hadith. Then Allah lifted the trial from Imam Ahmad and his mention had become
widespread. Whenever | would visit him after that, while he was in a huge circle and students of
knowledge were around him, he would open a space for me and bring me close to him and say to
the companions of Hadith: Here is one who deserves the title ‘Student of Knowledge!’”33

A Hadith regarding the virtues of different chapters in the Qur’an, attributed to

2
Ts

Ubay ibn Ka’b, was narrated to Mu’ammal ibn Isma’l (4l3z):
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31 3l-Rihlah fi Talab al-Hadith by al-Khatib al-Baghdadi 13.
32 3l-Rihlah fi Talab al-Hadith by al-Khatib al-Baghdadi 14.
33 Sjyar A’lam al-Nubala 13/292.
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“[The man said] a Shaykh narrated it to me. | said to the Shaykh: who narrated it to you? He said: It
was narrated to me from a man in al-Mada’in and he is alive. So | went to him and said: Who
narrated it to you? He replied: It was narrated to me from a Shaykh in Wasit and he is alive. So |
went to him. He said: It was narrated to me from a Shaykh in Basrah, so | went to him and he said: It
was narrated to me from a Shaykh in Abadan, so | went to him. He took me by the hand into a
house. In it were a people from the Stfiyyah with a Shaykh. He said: This Shaykh narrated it to me. |
said: O Shaykh who narrated this to you? He said: No-one narrated this to me, however, | saw the
people had become distant from the Qur’an. So we fabricated this Hadith to turn their hearts
towards the Qur’an.”

The position of the people of innovation in relation to the Sunnah

5o -

Muhammad ibn Sirin (£i5z5) also said:
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“They would not ask about the chain of narration, but when the fitnah came they would say, ‘name
for us your men.” So they would look at the people of Sunnah and accept their hadith, and look at
the people of innovation and did not accept their hadith.”3*

The Fitnah Muhammad ibn Sirin (£i5%) is referring to are the people of innovation.
Some of the innovators who appeared were:

‘Abdullah ibn Saba al-Yahudi
Ja’d ibn Dirham3s

Ibrahim al-Nadham

Bishr al-Marisi

Jahm ibn Safwan

KGR L

Prior to these individuals, as mentioned above, the pious predecessors respected
and venerated the Sunnah. However, when these innovators appeared they started
casting doubts regarding the Sunnah.

There are three methods that the people of innovation utilise to reject the Sunnah:

1. Rejecting the Sunnah based upon their intellect.
2. Criticising the narrators based upon their desires.
3. Fabricating narrations which oppose their intellect.

Rejecting the Sunnah based upon their intellect
This occurs in two ways:

1. An unrestricted rejection.

34 Sahth Muslim, Introduction, 29.
35 The chain of Ja’d ibn Dirham goes back to Labid ibn al-A’sam; the Jew who did magic upon the Messenger of

Allah ({sade).



We have previously transmitted statements of the Salaf regarding this type of
rejection:

al-Hasan al-Basri ({1i%)) said:
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“’Imran ibn Husayn was sitting with his companions, one of the men from the gathering said: Do not
narrate to us except with the Qur’an, ['Imran ibn Husayn] said: Come close. So the man came close.
['Imran ibn Husayn] said: Do you think, if you and your companions were to solely rely on the
Qur’an, that you would find in it that Salat al-Dhuhr is four, Salat al-Asr is four, and Salat al-Maghrib
is three? Do you think, if you and your companions were to solely rely on the Qur’an, that you would
find in it to circumbulate the house seven times, and to travel between al-Safa and al-Marwa? Then
he said: O people take from us, for by Allah if you do not you will be misguided.”3®

In the time of the Salaf were these isolated incidents or was there a group
that only believed in the Qur’an?

If we analyse two books written by Imam al-Shafi’; Juma’ al-T1lm and al-Risalah, it
can be sensed that there was a type of group that rejected the Sunnah in totality.
After looking into the books written regarding the different groups and sects, the
closest group to this are the Shi’ah. Those who excommunicated the Companions.

Modern era

When the British colony came to India they created sectarian divide to destroy
Islam from within. Examples of these are:

o The Ahmadiyyah; to prevent resistance against the oppression of the
British.
e The Qur’aniyuan3”

In the Arab world:

a. al-Madrasatu al-Islahiyyah; this was based in Egypt. They rejected
the Sunnah in two ways.

i.  Via a magazine called: ‘Majallah al-Manar'. This magazine was
reviewed by Muhammad ‘Abduth; who learnt from Jamal al-Din
al-Afghani, both of whom completely rejected the Sunnah. This
magazine was then reviewed by Muhammad Rashid Rida, who
allowed some articles regarding the rejection of the Sunnah. An
example is an article which was titled: ‘al-Islam is the Qur’an
alone’.

36 Al-Kifayah f7 ‘llm al-Riwayah no.21.
37 This is how they refer to themselves, however, it is more accurate for them to be called: Munkirin al-Sunnah
(Rejecters of the Sunnah)



ii.  Via a book called: ‘Adwa ‘ala Sunnat al-Muhammadiyyah’ by
Abu Rayyahss.
2. A restricted rejection i.e. to reject the narrations that are not narrated with
multitude narrations.

Those who stated this differed within themselves:

a. Mu’tazilah: reject these narrations in rulings and ‘Aqidah.
b. Asha’irah: reject these narrations in ‘Aqidah only.39

Documentation of the Sunnah in the first century

Documentation of the Sunnah began during the lifetime of the Prophet (&)

During the lifetime of the Prophet (Jz:&4{le) memorisation was the foundation of
knowledge, however, documentation was still present.

There are those (from the Orientalists) who state that Hadith were written down
centuries after the death of the Prophet (iz:%4flz). This is incorrect as Hadith were

written in the time of the Prophet (iz:&4fz).

A great scholar, al-Khatib al-Baghdadi (iz5) in his book: ‘Taqyid al-‘llm’ establishes
that Hadith were written in the time of the Prophet (J5:&4{lz). The author divides the
book into four parts:

1. Narrations that have been transmitted which state that it is disliked to
write.

All of the narrations transmitted from the Prophet (1&4£4(>) in affirmation of this
are weak, except for one.

Abu Sa’id al-Khudri (:2465) reported that Allah’s Messenger (dssakdie) said:

"...35;8;1:9 gTjﬁjU&E Lé:; ". %S :.)35 ‘;:c' fii-’-—y,,

“Do not write from me, and whoever wrote down anything other than the Qur’an should efface it.”*°

The Scholars have disputed whether this narration was from the wording of the
Prophet (J5:%40z) or the wording of Abt Sa’id al-Khudri. Imam Muslim believed it
was from the wording of the Prophet ({s.£4{>), however, Imam al-Bukhari stated
that this is not the wording of the Prophet (Js.&4{).

2. The reasons why the Prophet (J15.k4flc) disliked the writing of other
than the Qur’an.

If we accept that this Hadith is correctly attributed to the Prophet ({s.&4{z) then
the reasons for this are:

a. To prevent the writing of the Qur’an and Hadith on the same page, as
it may become mixed up.

38 This book was refuted by Shaykh ‘Abd al-Rahman ibn Yahya al-Mu’allimi in his book ‘Anwar al-Kashifah’. It
was also refuted by another Shaykh, al-Suba’t in his book ‘al-Sunnah wa Makanatuha’.

39 Ahl al-Sunnah stated that they accept these narration in both ‘Agidah and regarding rulings.

40 Sahth Muslim 3004.



b. People may focus on what has been written, from other than the
Qur’an, and thereby be diverted from the Qur’an.
c. People may focus on writing and dismiss memorisation.
d. Books can be misunderstood by those who do not have knowledge.
3. The textual evidence which permit4! writing in the time of the Prophet

Uzsdeio).
Narrated Abu Hurayrah (&edis)):
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“That the Messenger of Allah (5\334:32;3@2) gave a sermon wherein he mentioned a story in the
Hadith, and Abu Shah said: Have it written for me O Messenger of Allah! So the Messenger of Allah
(dzsad{ie) said: Write it for Abu Shah.”#?

Also, Abu Hurayrah (&24iz) said:
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“There is none among the companions of the Prophet (}Mz ) who has narrated more Hadith’s than |

except ‘Abdullah ibn ‘Amr who used to write them and | never did the same.”#%

4. The virtue of knowledge.

The efforts of the Companions in documenting and transmitted the pure Sunnah to
the Ummah

Striving to memorise the Sunnah
This memorisation can be in two ways:

1. Memorisation of the chest
2. Memorisation by way of writing

They would write to each other with the Sunnah

An example of this is ‘Usayd ibn Hudhayr (44is) who would send some of the Sunnah
that he wrote to Aba Bakr, Umar and ‘Uthman (#:{iz). They used these narrations
that he sent them when passing judgements.

Furthermore, Zayd ibn al-Arqam (&) sent Ahadith to Anas ibn Malik (&ciz)).

Urging their students to write Hadith

It has been narrated from Umar (44dis), Anas ibn Malik (£24iz) and others that they
would say:

41 Some Scholars were of the view that the prohibition was at the early stages which later became abrogated.
42 Sahth al-Bukhari 2434, Sahih Muslim 1355.
4 Sahih al-Bukhari 113

4 The reason why Abu Hurayrah narrated more than ‘Abdullah ibn ‘Amr (& \;a ) is because at the later stages
of ‘Abdullah’s (224 )) life he focussed on abstinence and worship.



“Capture knowledge by writing”

Documenting the Sunnah in scrolls
Ibn Rajab al-Hanbali (5%5) said:

Jadoul) CoSH 08 Ly ¢ bgao Lope lahuas oS0 o il Blowall (1) § oS0 OF G ls"
"aobail e (il (20 e) (§ 4 o cJadd daxlyally

“That which was written in the time of the Companions and Tabi’in was not authorship which was
organised or chaptered, however, it was written for memorisation and revision alone. Then in the
time of the followers of the Tabi’in, they authored books.”#

The efforts of the Tabi’in in documenting the honourable Sunnah
e Striving to uphold the Sunnah by memorising, writing and verifying when
hearing and narrating.
e Documenting the Sunnah in scrolls.
e The efforts of the two Imam’s ‘Umar ibn ‘Abdil-Aziz and Ibn Shihab al-Zuhri

The first person to author a book of Hadith was Ibn Shihab al-Zuhri under the
command of Umar ibn ‘Abdil-Aziz.

Documentation of the Sunnah in the second century
This generation consists of the:

1. Young Tabiin*6
2. Students of the Tabi’in

Formation and development of the writing of Hadith in comparison to before.
The writing in this generation changed in four ways:

1. The writing in this stage became authorship, chaptering and organisation in
comparison to documentation alone.

2. These books contained narrations from the Prophet ({54kdz) as well as
statements of the Companions.

3. Scholars began stipulating conditions for their books.

4. Scholars began naming their books.

Those who became famous for authoring books of Hadith in this generation.

There were nineteen key scholars in this time who authored after Ibn Shihab al-
Zuhri:

. Abtd Muhammad ‘Abdil-Malik Ibn Jurayj (d.150AH) - Makkah+7
Muhammad ibn Ishaq ibn Yasar al-Mutallibi (d.151AH) — Madinah
Ma’mar ibn Rashid (d.153AH) - Yemen#*8

Sa’ld ibn Abi Arubah (d.156AH) - Basrah

Abu ‘Amr Abd al-Rahman ibn ‘Amr al-Awza’ (d.156AH) - Shaam
Muhammad ibn Abd al-Rahman Ibn Abi Dhi’b (d.158AH)- Madinah

ouk b=

45 Sharh ‘Illal al-Tirmidht by Ibn Rajab al-Hanbali 1/341.

6 This is determined by whether the majority of his teachers are Companions or other Tabi’in.
47 Land of authorship.

8 He was originally from Basrah, however, he authored in Yemen due to being married there.



7. al-Rabi’ ibn Subayh al-Basr1 (d.160AH) - Basrah

8. Shu’bah ibn al-Hajjaj (d.160AH) - Basrah

9. Abu ‘Abdillah Sufyan ibn Sa’id al-Thawri (d.161AH) - Kafah
10.al-Layth ibn Sa’ad (d.175AH) - Egypt

11.Abu Salamah Hammad ibn Salamah ibn Dinar (d.167AH)- Basrah
12.Malik ibn Anas (d.179AH) - Madinah

13.‘Abdullah ibn al-Mubarak (d.181AH) — Khurasan

14.Jarir ibn Abd al-Humayd /Humeed (d.188AH) — al-Rayy
15.‘Abdullah ibn Wahb (d.197AH) - Egypt

16.Waki ibn al-Jarrah al-Ru’asi (d.197AH) - Kafah

17.Sufyan ibn ‘Uyaynah (d.198AH) - Makkah

18.Abu ‘Abdillah Muhammad ibn Idris al-Shafi1 (d.204AH) - Egypt
19.Abdurrazzaq ibn Hammam al-San’ani (d.211AH) — Yemen

A summarised study from one of the authors in this generation: Imam Malik.
Imam Malik
Name: Malik ibn Anas al-Asbahi

e Also known as Imam Dar al-Hijrah

When Imam al-Dhahabri spoke about him he said:
"Dl el dadl audd Ladloull alay) "
“al-Imam, al-Hafidh, a jurist of this Ummah, Shaykh al-Islam...”*9
e Death: 179AH

The Muwatta

The Reason why it was titled al-Muwatta
1. As he made the Ahadith simpleS° for the people.
2. As the scholars of Madinah agreed upon the book. The book was presented
to seventy scholars from the Jurists of Madinah5!. All of them agreed with
him upon it.

The subject of the book
This book deals with:

1. The Ahadith of the Prophet (ds.Edz).
2. The statements and verdicts of the Companions.
3. The statements and verdicts of the Tabiin.

The number of Ahadith

There are many narrators52 who narrated the Muwatta from Imam Malik at
different times, therefore, slightly differ in numbering. This is due to Imam Malik
reviewing it5s.

4 Tazkirah al-Huffadh by Imam al-Dhahabi 1/154.

50 Muwatta means simple/agreed in the Arabic Language.

51 This demonstrates the importance of constantly referring back to the Scholars and the People of Knowledge.
52 Includes: Yahya ibn Yahya al-Laytht and ‘Abdullah ibn Maslamah al-Qa’nab.

53 Benefits that can be extracted are that; (1) The only book that is infallible is the Qur’an, and (2) A Scholar
should always increase in his knowledge.



The narration that we will be relying upon is the most common, through his
student; Yahya ibn Yahya al-Laythis+. This narration contains 852 /853 Ahadith.

The level of the Ahadith it contains
Muhammad ibn Idris al-Shafi1 (&iiz)) said:

“There is not on the face of the earth a book — after the Book of Allah — which is more authentic than
the book of Malik”>>

Muhammad ibn Idris al-Shafi’1 said this during his time as the books of Imam al-
Bukhari and Muslim came afterwards. These two are the most authentic books
after the Qur’an.

According to the majority of Scholars, it is ordered like this:

Sahih al-Bukhari
Sahih Muslim
Sunan al-Nasa’
Sunan Abi Dawud
Sunan al-Tirmidhi
al-Muwatta
Sunan Ibn Majah

Nk o=

It has been placed above Sunan Ibn Majah. This is because a fabricated narration
has been identified in Sunan Ibn Majah.

The most prominent explanations of al-Muwatta
The books of Imam Ibn Abdil-Barr:

1. al-Tamhid lima fi al-muwatta min al-ma‘ani wa al-asanid; this book
explains the Ahadith of the Prophet (d544{i) contained within the Muwatta.

2. al-Istidhkar li Madhhab "Ulama' al-Amsar fima Tadammanahu al-
Muwatta' min Ma ani al-Ra'i wal-Athar; this book explains the remaining
parts of the book consisting of the statements and verdicts of the
Companions and Tabi’in.

Documentation of the Sunnah in the third century

Introduction: A brief study regarding the efforts of the Scholars in this century, the

development of the documentation and authorship.

1. During the third century, the Scholars began authoring the Ahadith of the
Prophet (J5:%4{e) separately from the statements and verdicts of the
Companions etc.

2. Dedicated titles were given to books such as:

a. Musnad
b. al-Sahih:
i.  al-Bukhari
ii.  Muslim
c. al-Sunan:
i.  Sunan al-Nasa

54 The best Tahqiq is by Bashar ‘Awwad Ma’raf.
55 al-Tamhid lima fi al-muwatta min al-ma‘ani wa al-asanid by Ibn ‘Abdil-Barr



ii.  Sunan Abi Dawud
iii.  Sunan al-Tirmidhi
iv.  Sunan Ibn Majah
3. The presence of elite Scholars who graded narrations to discern the
authentic from the weak. For example:
i.  Ahmad ibn Hanbal
ii.  Ishaqibn Rahwayh
iii.  ‘Ali ibn al-Madini
iv.  Yahya ibn Ma’in
v.  Muhammad ibn Muslim ibn Warah
vi.  al-Bukhari
vii.  Muslim
viii.  Abu Zur’ah
ix. Abu Hatim
X.  ‘Uthman ibn Sa’id al-Darimi

Speech regarding Masanid
Definition
e Linguistically: Anything that is raised from the earth.
e Technically:
1. The Hadith which is authentically connected to the Prophet (Jz.&4e).

2. Organising the Ahadith by the Companion who narrated it (this is what
will be focussed upon)

Method of authorship
There are different methods to organise the Ahadith of each Companion:

1. In order of virtue e.g. the Musnad of Imam Ahmad.
2. In order of lineage (i.e. closest to the Prophet)
3. In alphabetical order e.g. the Mu’jam of al-Tabarani.

The most prominent Masanid
1. Abu Dawuad al-Tayalasi
2. Abu Bakr ibn Abi Shaybah
3. Ishaq ibn Rahwayh
4. Ahmad ibn Hanbal

A Summarised study of the Musnad of Imam Ahmad

Imam Ahmad

Imam Ahmad is Shaykh al-Islam, leader of the Muslims, hafidh, and a proof. His
virtue is unanimously agreed upon.

¢ Name: Ahmad ibn Muhammad ibn Hanbal
e Birth: 164AH
e Died: 241AH

The Scholars have authored about his life specifically and also alongside other
scholars. Some points of reference:

e Siyar A’lam al-Nubala by al-Dhahabi
e Tabaqat al-Hanabilah by Abu Ya’la al-Musali



Musnad Ahmad ibn Hanbal
1. Organisation: Based upon the virtue of the Companions.
2. Status: It consists of Sahih, Hasan and weak Hadith, however, there are no
fabricated narrations. Shaykh al-Islam ibn Taymiyyah stated that it is better
— in terms of authenticity — than Sunan Abi Dawud.56
3. Number of Hadith: 40,000.
4. Number of Companions:
a. Male: 700.
b. Female: 100 or so.

A very brief study of the six well-known books of Hadith

Biography of Imam al-Bukhari
Books written on the life of Imam al-Bukhari are many.

1. Shama’il al-Bukhari by Abi Ja’far Muhammad ibn Abi Hatim al-Warragq.
This was the first book written but has been lost, however, a great portion of
it has been transmitted through secondary sources e.g. Siyar A’lam al-
Nubala by al-Dhahabi and Hud al-Sari by Ibn Hajar.

2. Hidayah al-Sari Li Sirah al-Bukhari by Ibn Hajar.

3. Sirah al-Imam al-Bukhari Sayyid al-Fuqaha wa Imam al-Muhaddithin by
‘Allamah ‘Abdis-Salam al-Mubarakftri.
Personal Biography

Kunya: Abu ‘Abdillah

Name and Lineage: Muhammad Ibn Isma’il Ibn Ibrahim Ibn al-Mughirah Ibn
Bardizba®7 al-Ju'fi.

The first person to become Muslim in his lineage was al-Mughirah. This was through
the leader of Bukhara, al-Yaman al-Ju’fis8.

Birth: In Bukhara, after the Friday Prayer on 13th Shawwal 194AH.

5o~

Imam al-Bukhari’s father %4iiz; died when he was very young, therefore he grew up
as an orphan being cared for by his mother. Whilst young he became blind, this
caused his mother to become very distressed. She would supplicate excessively for
the return of his eyesight. One night, when she fell asleep, she saw the Prophet
Ibrahim s in a dream wherein he stated: Allah has returned your sons eyesight due to your
excessive supplication for him*. When she proceeded to check in the morning, she found
his eyesight had returned.®

5o~

Imam al-Bukhari iz said:

%6 The authors of the six main books were all students of Imdam Ahmad.

57 Two Scholars stated that this is how it is to be pronounced: Imam al-Nawawi and Ibn Makdlah. Bardizba is a
Persian word which means farmer.

8 There was a view of the Scholars that if you become a Muslim under an individual you take their lineage.
There are three types of Wala: [1] Accept Islam under them, [2] Slavery, and [3] Confederacies.

59 Imam al-Lalakd’t mentioned this incident under the chapter regarding Karamat of the pious people in “Sharh
‘Usal ‘Itigad Ahl al-Sunnah Wa’l-Jama’ah”.

%0 |bn Hajar mentioned in “Hadi al-Sar” that no Scholar weakened this incident.



“My father heard from Malik Ibn Anas and he saw Hammad Ibn Zayd give greetings to ‘Abdullah Ibn
al-Mubarak with two hands.”®?

This demonstrates that the father of Imam al-Bukhari would seek knowledge, and it
is by the examples set by the parents that the child follows.

The virtues of Imam al-Bukhari begins with the virtues of his parents®.

“Ahmad Ibn Hafs said: | entered upon |sma’ll, the father of Abr ‘Abdillah, at his time of death, he said:
I do not know from my wealth a Dirham from that which was unlawful or doubtful. Ahmad Ibn Hafs
said: | was fascinated by this.”

Academic Biography

8-~

Imam al-Bukhari iz, had a passion and love to seek knowledge from an early age.

“The transcriber of Imam al-Bukhari, Muhammad Ibn Abi Hatim, asked him regarding how his
journey began in seeking the knowledge of Hadith. Imam al-Bukhari said: “It was placed within me to
memorise Hadith when | was in the Kutab (lowest form of elementary school)”. Muhammad Ibn Abi
Hatim then asked him how old he was at that time. He said: “l was ten or less, after the age of ten |
left the Kutab and repeatedly visited al-Dakhili®® and other than it. One day, the Imam was reading
Hadith and he said: Sufyan from Abi Zubayr from Ibrahim al-Nakha'i. | said to him: O Aba Fulan, Abr
Zubayr did not narrate from Ibrahim, he silenced me, | then told him to return to his original copy [of
Hadith]. The Imam looked at it, returned and said: How is it supposed to be O young boy. | said: al-
Zubayr Ibn Adi from Ibrahim, the Imam took a pen, corrected his original copy and said: You have
told the truth. Some of his companions asked how old he was when responding to the teacher, he
said: I was 11 years old. He then said: When | became 16, | memorised the books of Ibn al-Mubarak
and Waki’ Ibn al-Jarrah. | understood their views. After this, | went with my mother and brother
Ahmad to Makkah. After they completed the Hajj he said: Both of you can return, but leave me here
in Makkah. I took the permission of my mother and then went to seek Hadith. When | reached 18, |
began to author regarding matters of the Companions, Tabi’in, and their statements...”%

5o~

Muhammad Ibn Salam al-Baykandi iz would call al-Bukhari when he was a
young boy to check his primary text. Whenever al-Bukhari would agree with the
narration the Shaykh would write: “The Young-Boy was pleased”, and if he did not
agree, he would write: “The Young-Boy was displeased”.

“The transcriber said, | heard Imam al-Bukhari say: | used to visit the Fugaha of al-Marw when | was
a young boy. A man asked me how much | wrote today, and | said: two lines. Everyone in the
gathering began to laugh. A Shaykh from amongst them said: Do not laugh, for one day he will laugh
at you.”®®

Many people assume that Imam al-Bukhari was born with and always possessed a
strong memory. However, this was not the case:

61 Sjyar A’lam al-Nubal3 by al-Dhahabi 12/392.

62 Righteous children are cultivated in a righteous household: The father of ‘Abdulldh Ibn al-Mubarak was a
slave. His master asked him to pick a sweet fruit from the garden. When he brought the fruit to the master, it
was not ripe. Mubarak mentioned, he had never eaten a fruit that had fallen off a tree over the many years
that he worked there.

53 |bn Hajar said: al-Dakhili may be a city in Naysabar.

64 Hidayatu al-Sari by lbn Hajar p.51

55 Hidayatu al-Sari by lbn Hajar p.52



“Ahmad Ibn Yasuf al-Sulami said: | saw Imam al-Bukhari crying in the gathering of Malik Ibn Isma’il. |
asked him, what is making you cry. He said: | am unable to write and | cannot memorise. Then Allah
opened [a way] for Muhammad Ibn Isma’il, as you see him today!”°°

“Bukhari said: | met more than one thousand Shaykhs from the people of Hijaz, Makkah, Madinah,
Basrah, Wasit, Baghdad, Sham, and Egypt. | met them generation after generation. He mentioned that
he visited Sham, Egypt, and Jazirah twice. | travelled to Basrah four times. | travelled to Hijaz over six

consecutive years. He said | do not know how many times | entered Kifa and Baghdad®”, with the

people of Khurasan.”®®

8o -

The transcriber [of Imam al-Bukhari] &iiz; said:

“I heard him [al-Bukhdri] say, | entered Balkh, and the people of Hadith requested me to narrate to
them every Hadith | took from those | met, so | narrated to them one-thousand Hadith from one-
thousand shaykh...”®®

Imam al-Bukhari iz said:

“I entered Baghdad eight’ times, each time | would sit with Ahmad Ibn Hanbal, he said to me: O Aba
‘Abdillah! Will you leave knowledge and go to Khurasan?! He [al-Bukhari] said: Now | remember his
statement.””*

“al-Bukhdri was a young boy when he used to go with us to the scholars of Basrah. He would not
write until days went past, they criticised him, so he said to us after sixteen days: You have become
excessively [critical] of me, so present what you have written! So we took it out, and to it he added
15,000 [narrations], he read it all from memory, until we would judge what we wrote based on his
memory, we became aware that no-one will precede him, so the people of understanding in Basrah

stood behind him in seeking knowledge, they wrote from him — and he was young — until they would
push him [forward] before themselves, and they would make him sit if they saw him on the road...””?

His teachers can be categorised into five levels:

Level One: Those who he narrated from amongst the Tabi'in, such as; Makki Ibn
Ibrahim, Muhammad Ibn ‘Abdillah al-Ansari, ‘Ubaydillah Ibn Muasa, and Abi ‘Asim
al-Nabil, Abl Nu’aym al-Mula’i, Abi Mughirah al-Khawlani, Khallad Ibn Yahya, and
other than them.

Level Two: Those who were in the time of the Tabi’in but he came to them later, such
as; Adam Ibn Abi Iyas al-‘Asqalani, Abi Mushir Abdil-‘Ala Ibn Mushir, Ayyab Ibn
Sulayman Ibn Bilal, Hajjaj Ibn Minhal, Sa’id Ibn Abi Maryam, Thabit Ibn Muhammad
al-Zahidi, and other than them from the companions of; al-Awza’1, Ibn Abi Dhi’b, al-
Thawri, Shu’bah and Malik.

Level Three: The middle of his teachers, those who were shared by Imam Muslim
and others, such as; Ahmad, Ishaq, Ibn Ma’in, Ibn Abi Shaybah, Qutaybah, Ibn al-
Madini, Nu’aym Ibn Hammad, and a group from the companions of; Hammad Ibn

56 Hidayatu al-Sari by lbn Hajar p.53

57 Some scholars mention fourteen times, and every time he would benefit from Imam Ahmad.
58 Hidayatu al-Sari by lbn Hajar p.53-54.

59 Siyar A’lam al-Nubal3 by al-Dhahabt 12/395.

70 The narration which mentions fourteen takes precedence.

71 Tarikh al-Baghdad by al-Khatib al-Baghdadi 2/22.

72 Tarikh al-Baghdad by al-Khatib al-Baghdadi 2/14-15.



Zayd, and Layth. Then from the companions of, Hushaym, Ibn al-Mubarak, Ibn
‘Uyaynah, and those similar to them.

Level Four: His Contemporaries, such as; Muhammad Ibn Yahya al-Dhuhali, Abi
Hatim al-Razi, Abi Yahya Sa’igah, al-Darimi, ‘Abd Ibn Humayd, Ahmad Ibn Nasr,
Muhammad Ibn Ibrahim al-Bushanji, and others.

Level Five: His students, such as; ‘Abdillah Ibn Hammad al-Amuli, Husayn Ibn
Muhammad al-Qabbani, ‘Abdillah Ibn Abi Qadi, Muhammad Ibn Ishaq al-Sarraj, Abi
Tsa Muhammad Ibn Isa al-Tirmidhi, and others.

The Zuhd of Imam al-Bukhari

Imam al-Bukhari inherited pure money from his father and utilised it for seeking
knowledge.

One of Imam al-Bukhari’s good qualities was his generosity’”?, for he was known to
give money to other people who were also seeking knowledge.

Imam al-Bukhari iz said:
“l used to work and earn five-hundred Dirhams every month, | would spend it all for seeking
knowledge and for the people who were seeking knowledge. And what is with Allah is better and
longer-lasting.”

Another unique characteristic of Imam al-Bukhari is that he was very far from
backbiting people. This is fascinating, especially due to him being known as the
“Imam of Criticism and Praising (al-Jarh wa’l-Ta’dil)”

He i said:

“I have never backbitten anyone since I’'ve known that backbiting harms the people”’

5o -

Ibn Hajar iz - who spent many years of his life learning about al-Bukhari - said:

“When al-Bukhari spoke about men he would be very cautious and diligent. Anyone who
contemplates over his speech in the criticism and praise of narrators will know his Wara and justice.
For he would usually say: His Hadith are rejected, they were silent regarding him, there is a look to
him, they left him, and similar to this. And little did he say: so-and-so is a liar, or: fabricator of Hadith,
rather if he would say this, he would attribute it to others, by saying: so-and-so declared him a liar,
so-and-so accused him of lying...””®

al-Hasan Ibn Muhammad al-Samarqandi iz said:

“Muhammad Ibn Isma’ll was unique for three characteristics: (1) He spoke little, (2) He would never
wish for that was with others, and (3) He would never busy himself with the affairs of the people.”

These are three characteristics that a student of knowledge should aim to
exemplify.

73 Stinginess is not a good characteristic. When the Prophet came to Madinah, he never told anyone to remove
the leader, except for one group whose leader was stingy. Furthermore, Abdul-Muttalib was respected
amongst Quraysh due to his generosity.

74 Hidayatu al-Sari by lbn Hajar p.68.

7> Hidayatu al-Sari by lbn Hajar p.68.



He was an Imam in; the Arabic language, morphology, poetry, and much more.

8-~

Imam al-Bukhari iiiz; said:
sy Whige 098 Of (qwaad *** £9S) Jyad Byl § piidl”
Bl om0 s g S
“Benefit from your free time by praying *** for it can be that you suffer a sudden death
How many people are well seen without illness *** whose healthy soul leave them quickly”

Sahth al-Bukhari’®
Name:

s~

a. Imam al-Nawawi iiiz; said: al-Jami’ al-Musnad al-Sahih al-
Mukhtasar min ‘Umuri Rasulillah £ wa-Sunnanihi wa-Ayyamihi.
i. al-Jami’’”: These compile Hadith relating to a wide variety of
topics, such as; jurisprudent rulings, heart softening, virtues,
Tafsir, etc.

Shaykh Muhammad ‘Ali Adam said:
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“al-Jami’ is that which compiles virtues *** Sirah, Fitnah, and Manners

Tafsir, heart softening and ‘Agidah *** and eighth rulings, take the given guidance”’®

ii. al-Musnad: The Hadith are brought with their chains of
narration.

iii.  al-Sahih: Connected chain of narration, the narrators are just
with high precision. No opposition or hidden defect.

iv.  al-Mukhtasar: It is a summary as he did not compile all the
authentic Hadith in his book.

Ibrahim Ibn Ma’qal al-Nasafi {iiz; said:

“I heard Muhammad Ibn Isma’ill say: | did not place in my book ((al-Jami’)) except that which is
authentic, and I left from the authentic, so the book does not become too big.””
v. ‘Umiuri Rasiilallah £ wa-Sunnanihi wa-Ayyamihi: Regarding
the Sunnah and affairs of the Prophet .

76 For more details refer to: “Introduction to the Sahih of Imam al-Bukhari”.

77 There are different manners in which the books of Hadith are compiled, such as; (1) Sunan: These compile
Hadith relating to jurisprudent rulings, (2) Ajza: These compile Hadith relating to a particular issue, (3) Jami’,
etc.

78 |s’af dhawi al-Watr bi-Sharh Nazm al-Durar fi-‘llm al-Athar by Muhammad ‘Ali Adam 1/95.

72 Hidayatu al-Sari by lbn Hajar p.121.
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b. Ibn Hajar iz said: al-Jami’ al-Sahih al-Musnad min ‘Umuri
Rasulallah Sunnanihi wa ayyamihi.

Reasons for Authorship:

a. Imam al-Bukhari noticed that there were few comprehensive books
written specifically on authentic Hadith.

b. He was motivated by the statements of Ishaq Ibn Rahawayh iz,
where he said:

“If someone could compile a summarised book regarding the Sunnah of the Prophet i, this had an
effect on his heart, so he decided to compile this book — meaning ((al-Sahih))"

c. A dream in which he saw flies approaching the Prophet &, and he

was protecting the Prophet from them. A dream interpreter stated that
this meant he will defend the Hadith of the Prophet .

Content:

a. Comprehensive (al-Jami’): The chapters included within it, as mentioned
above.

b. Authentic Hadith.

c. Narrations of the Prophet .

d. Extracting rulings.

Narrators:

s~

Muhammad Ibn Yusuf al-Firyabi &iiz; said:

“Ninety-Thousand people heard ((al-Jami’)) from al-Bukhari”®

Five are famous for hearing from him:

1. Muhammad Ibn Yasuf Ibn Matr al-Firabri/Farabrid! (b.231AH - d.320AH):
Thirteen people narrated from him, Ibn Hajar mentioned nine.
2. Ibrahim Ibn Ma’qal al-Nasafi (d.295AH), two books relied on his narrations:
i.  Abu Sulaymam Hamad Ibn Muhammad al-Khattabi in “‘Alam al-
Sunnan” or “‘Alam al-Hadith”.
ii.  Abu ‘All al-dayyani in “Taqyid al-Muhmal’.
3. Hammad Ibn Shakir al-Nasafi (d.311AH), his narrations can be found with:
i. Imam Hakim al-Naysaburi.
ii. Imam Bayhaqi.
iii.  Ibn Hajar in Fath al-Bari.
4. Abu Talha Mansur Ibn Muhammad al-Bazdawi (d.329AH), his narrations
can be found with:
i.  Ibn Hajar in Fath al-Bari.
ii.  Abu’l-Abbas al-Mustaghfiri.
5. Abi ‘Abdillah Al-Mahamili (d.330AH)

80 Hidayatu al-Sari by lbn Hajar p.151.
81 He was mistaken when he stated that he was the last to narrate it, as two people died after him. However, if
he means the strongest form, then that is correct.



al-Firabri’s version is the most authentic due to:

a. It reaching us through direct transmission, whereas the others are through
ljazah.

b. He heard it twice from al-Bukhari. Firstly, in Farabra in 248AH, and
secondly in 252AH.

Biography of Imam Muslim
Personal Biography
Kunya: Abu al-Husayn

Khurasani®3 an-Naysaburi

Ibn al-Salah (&iiz) said:
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“The first [person] to author a Sahth was al-Bukhari Abd ‘Abdillah Muhammad lbn Isma‘1l al-Ju’fi due
to attribution. The other is by al-Husayn Muslim ibn al-Hajjaj an-Naysabrt al-Qushayri who is from
them [by lineage].”

Birth: There are four views:

201 AH
202 AH
204 AH. This view was strengthened by Ibn Kathir and Ibn Hajar.
206 AH. This view was strengthened by al-Hakim, Ibn al-Salah, and al-
Nawawi and it is as they said.
e Each of these Scholars wrote a book regarding Imam Muslim.

i

His upbringing and family:

Imam Muslim was raised in a house of knowledge. His father was a teacher,
entitled to teach in the Masjid.

His characteristics:
Imam Muslim had high aspirations, patience, and dedication.
On the authority of Ahmad ibn Salamah:

A gathering of knowledge and revision was held for Abul-Husayn Muslim ibn al-
Hajjaj where a hadith that he did not know was mentioned. He went home and lit
his lamp and said to those at home, “no one should enter the house (disturb me).”
He was told, “We have been gifted a basket of dates.” He said, “Put it out for me,” so
they served it to him. He started searching for the hadith and taking a date at a
time until the morning, by which time the dates were finished and he had finally
found the hadith.

82 A well-known Arab tribe.
83 There are four main cities in Khurasan; (1) Naysabdr, (2) Marw, (3) Balkh, and (4) Herat.



Muhammad ibn ‘Abdillah (one of the reporters of this narration) added, “A reliable
companion of ours added that this was the cause of his death.”

Death: Five days remaining from the Month of Rajab, 261 AH.

Academic Biography
Travels:

Some of the prominent places that Imam Muslim travelled to:

Makkah; learnt from ‘Abdullah ibn Maslamah al-Qa’nabid4.
Madinah; learnt from Isma’il ibn Abi Aways.

Basrah

Baghdad

Balkh

Kafah

Egypt

al-Rayy

Shaam

i B o e

The Madhab of Imam Muslim:

8-~

Ibn Taymiyyah (i5z5) said:
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“As for al-Bukhart and Abl Dawid; then they were Imam’s in Figh from the People of independent
reasoning®. As for Muslim, al-Tirmidhi, al-Nasa’i, Ibn Majah, Ibn Khuzaymah, AbQ Ya’l, al-Bazzar,
and similar to them; they were upon the methodology of the People of Hadith, not blind-followers of
any one of the Scholars, neither from the Scholars of independent deduction unrestrictedly. Rather,
they would lean towards the statements of the Scholars of Hadith like al-Shafi’'i, Ahmad, Ishaqg, Abt
‘Ubayd and their likes”8®

Sahth Muslim

84 If Imam Muslim narrated from ‘Abdullah ibn Maslamah al-Qa’nabi in his Sahih he would have three people
between him and the Prophet (). However, in the chain was Salmah ibn Wardan who was criticised by
some of the Scholars. There is one Thulathiyat in Sunan al-Tirmidhi.

85 The people can be divided into three categories: (1) Mujtahid [Independent reasoning], (2) Muttabi’ [Follows
the strongest view] and (3) Mugqallid [blind-follower]. Ibn ‘Abdil-Barr transmitted an ‘ljma that a Mugallid is not
considered to be from amongst the Scholars.

86 Majmu al-Fatawa by lbn Taymiyyah 20/40.



Biography of Imam Abi Dawud

8-~

Mausa ibn Hardn (&%) said:
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“AbG Dawiad was created in this world for al-Hadith, and in Gkhirah for al-Jannah. | did not see
anyone more virtuous than him.”

8-~

Ibrahim al-Harbi (i) said:
"apuod! el dade il 391 T LS’ Couell gls gY ol
“al-Hadith were made malleable for AbT Dawid, as the iron was made malleable for Prophet Dawud
(Sia).”
Personal and Academic Biography
Kunya: Abu Dawud
Name: Sulayman ibn al-Ash‘ath al-Azdi as-Sijistani
Birth: 202 AH in al-Sijistan.
Upbringing:

Imam Abi Dawud was raised in a household which esteemed and revered knowledge.
His father, al-Ash‘ath; is from those who narrated from Hammad ibn Zayd. His older
brother, Muhammad; travelled with him on the journey of seeking al-Hadith.

Family life:
Imam Abi Dawud was married and he had a servant. His son, ‘Abdullah; was an
Imam who wrote a Ha’iyyah in ‘Aqidah and a book called ‘al-Masahif?’.

Characteristics:

Imam Abi Dawad had great virtue; in knowledge and actions. He was an individual
who had high aspirations, implemented what he learnt, followed the Sunnah, and
had asceticism.

5o -

Imam al-Dhahabi (%) said:
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“It has reached us that Abd Dawid was from the Scholars to the extent that some of the Scholars
said: Indeed, Abl Dawid resembled Ahmad ibn Hanbal in his conduct, behaviour, and mannerisms.

With regards to these [the aforementioned characteristics] Ahmad resembled Wak1’, Wakr’
resembled Sufyan, Sufyan resembled Mansir, Mansir resembled Ibrahim, Ibrahim resembled

87 It is vital to study this book to refute the doubts of the Orientalists regarding the varying dialects of the
Qur’an. The first person to publish this book was an Orientalist who manipulated the book.



‘Algamah, ‘Algamah resembled ‘Abdillah ibn Mas’td. ‘Algamah said: Indeed, ibn Mas’ld resembled
the Prophet in his conduct and mannerisms.”

This shows that students not only had chains of narration for knowledge but for
their mannerisms and conduct.

Imam Abi Dawud had self-respect and did not belittle himself for anyone.

An example of this is when he was requested by the leader to teach his children in
a private gathering. Imam Abi Dawud responded and said:
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“As for this, there is no way for this to happen, because the honourable and the destitute from
mankind, in regards to knowledge, are equal.”

Imam Abi Dawuad (&i%)) said:
"zt.wlSJ.H [ 35.65& 83@.«:’&1‘"
“A hidden desire is the love of leadership”

Imam Abi Dawud, in his book regarding the description of his Sunan for the people
of Makkah, said:

"agadl o 13] Cudsdl Sy lay3d"

“Sometimes | may leave off mentioning a Hadtth if | did not understand it [i.e. if it is safe from
hidden defects etc]”

Observe the humility of Imam Abi Dawuad.

Death: Friday, Shawwal 275 AH. He requested for al-Hasan ibn al-Muthanna — a
pious man - to wash his body. This is because he was the most knowledgeable with
regards to washing the dead body. If this was not possible, he requested for the

Ts-

book of Sulayman ibn Harb ({iiz;) narrated from Hammad ibn Zayd to be
implemented.

Sunan Abi Dawid
Ibn al-‘Arabi — a student of Imam Abi Dawuad and one of the narrators of his Sunan
said:
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“If a person has nothing with him from knowledge except the Mushaf which contains the book of
Allah and then this book [Sunan AbT Dawud]®, they will not require with it any other knowledge.”

8-~

Abu Zakariyya al-Saji ({i5z5) said:
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88 |f an individual memorises the Qur’an and the Sunnah, then they do not require anything else. The most
important aspect of the Sunnah are jurisprudent rulings (after ‘Agidah).



“The book of Allah is the foundation of al-Islam, and the book ((al-Sunan)) by Abt Dawd is the
covenant of al-Islam.”

Name: Sunan (attributed to Abi Dawud)

This title was given by the author himself:

oA S § &) g5 Y (0,83 o il (K8

“Indeed, you have asked me to mention for you whether the ahadith in the book al-Sunan...”®

Subject: Ahadith regarding jurisprudent rulings.
Narrators:
There are five main people who narrated the Sunan:

1. Abu ‘Ali Muhammad ibn Ahmad ibn ‘Amr al-Lu’lu’i (d.333AH). This is the
most authentic transmission from Abi Dawtd as he heard it in the year Abi
Dawud died.

Abu Bakr Muhammad ibn Dasah? (d.346AH).

Abi Isa al-Ramli (d.320AH).

Abu Sa’id al-‘Arabi (d.340AH).

Abu al-Hasan al-Ansari (d.328AH).

nHowb

Number of Ahadith: Imam Abi Dawud stated:
"G dBleilady YT dasl yu8 CuslsVl e LS § il sus Jals”
“The number of ahadith in my book reach 4800.”%!
If we include all the different forms of narrations it reaches 5274.
The books in Sunan Abi Dawud: 3692.
Date of authorship: It is difficult to identify the exact date of authorship.
Publication: The best publication is by Dar al-Ta’s1l93.

Explanations: The best explanation is “Awn al-Ma’bud’ by Shaykh Shams al-Haq
‘Abd al-Adhim al-Abadi.

Other explanations are present by:

e [bn Raslan
e Ma’alim al-Sunan by Al-Khattabi
e Tahdhib al-Sunan by Ibn al-Qayyim

Authenticity:

89 Risalah Abi Dawid ila Ahl al-Makkah 1/22

% He is the teacher of Al-Khattabi.

31 Risalah Abi Dawid ila Ahl al-Makkah 1/32

92 |bn Majah has 37, al-Tirmidhi has 51, al-Nasa’t has 51, Muslim has 53, and al-Bukhari has 97.

93 Ustadh AbdulRahman and a group of brothers came together to compare the different publications in the six
books of hadith. They came to the conclusion that Dar al-Ta’sil has the least mistakes e.g. in Sunan Abt Dawid
they only identified two mistakes.



Sahih al-Bukhari
Sahih Muslim
Sunan al-Nasa’i
Sunan Abi Dawuad
Sunan al-Tirmidhi
Sunan Ibn Majah

ok

Biography of Imam al-Tirmidhi
Personal Biography
Kunya: Abu Isa

Name: Muhammad ibn Isa ibn Sawrah ibn Musa ibn Dahhak al-Sulami al-Tirmidhi
Birth: Approximately9+ 210AH. In al-Tirmidh.

Imam al-Tirmidhi was blind, however, the Scholars differ whether he was born with
an impairment or if it happened later in his life. The strongest view — which was the
view of the majority - is that he became blind later in his life. The reason why Imam
al-Tirmidhi became blind was due to his travelling to seek knowledge, writing of
hadith etc.

Ibn Kathir (#5z5) said:
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“What is apparent from the situation of al-Tirmidhi is that he became blind after he travelled,
listened, wrote, revised, debated and authored.”®
Other Scholars stated that it was due to his excessive crying.

Imam al-Tirmidhi was always busy with either knowledge or worship. Scholars
would place Imam al-Tirmidhi on par with Imam al-Bukhari in acts of worship. A
cautious individual with what he would say and do.

Due to this, Imam al-Bukhari narrated from his own student; Imam al-Tirmidhi in
his Sahih.

s~

‘Imran ibn ‘Allan (&i%) said:

"¢59lls plall § s (3 o Olaslydey il @ (bl o] (53 dazes e

“Muhammad ibn Isma’1l al-Bukhari died and did not leave behind anyone in Khurasan like Aba Tsa al-
Tirmidhi in regards to knowledge and Wara’ [avoid the doubtful].”*®

Death: Monday 13t Rajab 279AH. He died in al-Tirmidh.

Academic Biography
Imam al-Tirmidhi travelled to seek knowledge:

9 The date of birth of the Scholars is usually not well-known as they themselves were not well-known at that
time. In contrary to their date of death.

% al-Bidayah wa al-Nihayah by Ibn Kathir 11/67.

% Tahdhib by ibn Hajar



al-Bukhara
Marw
al-Rayy
Basrah
Wasit
Kafah
Baghdad
Hijaz
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From the main Scholars he met:

—

Imam Ahmad ibn Hanbal

2. Imam al-Bukhari; specifically learning about the criticism of hadith and
hidden defects.

3. Qutaybah ibn Sa’id

4. Muhammad ibn Bashar

5. Abu Zur’ah al-Razi

Jami’ al-Tirmidhr®’
Name: There are five common names that are given:

1. ‘al-Jami’ al-Kabir’, this is used by the current best publisher Dar al-Ta’sil,
al-Risalah al-‘Alamiyyah and Dar al-Siddiq.
2. ‘al-dJami”’, eight Scholars who used this name are;
i.  Ibn Nuqgtah
ii.  Qadhi Tyyadh
iii.  Ibn Jama’ah
iv.  Abu al-Hajjaj al-Mizz1
v.  Abu Nasr al-Makulah
vi.  Al-Dhahabi
vii.  Ibn Kathir
viii.  Ibn Hajar
3. ‘al-dJami’ al-Sahih’, this title was used by al-Hakim and al-Khatib al-
Baghdada.

s~

al-Traqi (i) said:
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“Who places upon it [the tile of] al-Sahih, then they have come with clear
leniency.”98

4. ‘al-Sunan’, this title was given by Abu Yahya al-Khalili.
S. ‘al-Jami’ al-Mukhtasar’, this was given by Ibn Khayr al-Ishbili.

Number of Ahadith: 3956.
Number of Books: 51.

The station of Jami’ al-Tirmidhi in comparison to the six books:

97 Two important books: (1) al-Imam al-Tirmidhi wa Muwazanah bayna Jami’hi wa bayna Sahihayn by Nar al-
Din al-‘Itr, and (2) Khatm by Muhammad ‘Abd al-Hayy al-Kattant.
%8 This was also said by Ibn Salah and Ibn Kathir.



It has been accepted to be among the six books of Hadith°.
In terms of authenticity:

Sahih al-Bukhari
Sahih Muslim
Sunan al-Nasa’i
Sunan Abi Dawud
Sunan al-Tirmidhi
Sunan Ibn Majah

Ok

For ease of understanding:

Abu al-Fadl ibn Tahir al-Magqdisi ({iliz5) mentioned that he heard Aba Isma’il
‘Abdillah ibn Muhammad al-‘Ansari say:
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“To me, his book [i.e. al-Tirmidhi] is more beneficial than the book of al-Bukhari and Muslim because

the book of al-Bukhari and Muslim can only be stood over and benefitted by a very knowledgeable
Scholar. However, the book of AbiIsa can benefit every person.”

Imam al-Dhahabi said:
" JSlawal 9339 ¢ B3k ilgdg 2B ol polnll 3"
“In the Jami’ there is beneficial knowledge, plentiful benefits, and the core issues.”
Additional matters that can be found in his book in comparison to the others:

o The views of the Scholars of Figh.

e Use of terminologies.

e Criticism and Praising of narrators.
e Chapter regarding hidden defects.

The methodology'°° of Abi Isa al-Tirmidhi in his Jami’:

Imam Ahmad Shakir (/%) stated that Jami’ al-Tirmidhi is better than the other
five in three affairs:

1. Summarises the chains of narrations.
2. The majority of the time he mentions the differences between the
Companions, Tabi’m and the jurists who are followed.

% |t is included in the Kuttub al-Sitta: Sahih al-Bukhari, Sahih Muslim, Sunan Abi Dawad, Jami’ al-Tirmidhr,
Sunan al-Nasa’i, and Sunan Ibn Mdjah. During the early stages, the Scholars agreed on the first five books. The
first person to suggest the addition of a sixth book was Razil al-‘Abdari (d.535H); which was (1) Muwatta Malik,
Ibn al-‘Athir followed him in this view. ‘Al3-uddin al-Mughlata’t and Salah al-Din Khalil al-Kaykald1 suggested (2)
Sunan al-Darimi this was followed by Ibn Hajar, however Abi al-Fadl ibn Tahir al-Maqdisi suggested (3) Sunan
Ibn Madjah, and this was taken up by ‘Abdul-Ghant ‘Abdil-Wahid al-MaqdisT in his book “al-kamal”, al-Mizzi in
“Tahdhib al-Kamal”, and al-Dhahabl. A question that may be posed is why was the Musnad of Imam Ahmad
was not added? Though his conditions are stronger than Sunan Abi Dawdd, the books in the Kuttub al-Sitta are
books of jurisprudent rulings.

100 The methodology of a Scholar is usually identified by analysing the books of the Scholar.



3. Places importance in grading the hadith; sometimes he would also explain
the reason.

The conditions of his book:
The book of Imam al-Tirmidhi is divided into four:

1. Narrations which are authentic and is in agreement with al-Bukhari and
Muslim.

2. Narrations on the level of Abi Dawud, al-Nasa’1, and Ibn Majah.

3. Narrations which have defects, however, he explained them.

4. Narrations which are implemented by some Scholars (thought may be weak).

The importance the Scholars gave to Jami’ al-Tirmidhi:

The importance can be understood by the explanations that have been placed upon
it.

1. ‘Aridah al-Ahwadhi by Imam Aba Bakr ibn al-‘Arabi
2. Sharh Jami’ al-Tirmidhi by al-Baghawi (manuscript)
3. Al-Nafh al-Shadhi fi Sharh Sunan al-Tirmidhi by Muhammad ibn

Muhammad ibn Muhammad ibn Sayyid al-Nas al-Ya’'mur1
4. Ibn Rajab al-Hanbali explained the whole book, however, it has been lost
due to the Tatars except the explanation of the book of hidden defects.
Qut al-Mughtadhi ‘ala Jami’ al-Tirmidhi by Jalal al-Din al-Suyuti.
6. Tuhfah al-Ahwadhi fi Sharh Sunan al-Tirmidhi by Abi al-‘Ula Muhammad
‘Abd al-Rahman al-Mubarakfiri.
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Biography of Imam al-Nasa’l

Personal and Academic Biography
Kunya: Abu "Abd ar-Rahman

Name: Ahmad ibn Shu’ayb ibn Ali ibn Sinan ibn Bahr ibn Dinar al-Khurasani al-
Nasa'l [or Nasawi]

Birth: He was born in the city of Nasa in the year 215AH!01.

The city of Nasa is at the north-west border of Khurasan. It is currently located in
Turkmenistan.

It has been stated that the city was called Nasa due to varying reasons:

1. When the Muslims approached to conquer the land, they realised that the
men were absent and the women were fighting. Therefore, they withheld as
women are not fought.

2. The men never used to fight at all due to their weakness, whereas the
women were warriors.

Imam al-Nasa’1l was nurtured upon knowledge. He sought knowledge at a young
age; starting with the foundational aspects of each science. When he reached the
age of fifteen he was ready to travel to seek knowledge. They would only travel once
their memorisation of the Qur’an was extremely strong.

101 This is the view of the Scholars, from amongst them; al-Dhahabi and al-Sakhawi.



Imam al-Nasa lived a lavish lifestyle. He would wear good clothing and regularly
eat meat; which was cooked in a specific manner. It has been mentioned that he
was removed from the gathering of Ahmad ibn Salih al-Misr1 due to being
exquisitely dressed. He was married to four wives; and would regularly satisfy their
rights. He would fast one day and break his fast the next day.

Imam al-Nasa’1 withheld from doubtful matters. Furthermore, he strived to worship
in the night.

Imam al-Nasa1 spent the second portion of his life in Egypt. Three months before
his death he left Egypt. The Scholars differed regarding the reason he left, and to
where he travelled to.

1. Due to Jealousy

5o -

Abu Sa’id ibn Yanus and al-Daraqutni (1iz5) said:
“When he reached a station in regards to knowledge, people became jealous®...”
2. Travelled for Hajj
Both of these reasons were present.

Imam al-Nasa’l went to Ramallah and was trialled. He was severely beaten by the
Khawarij which was the cause of his death.

His prominent teachers:

Qutaybah ibn Sa’id (d. 240AH).

‘Amr ibn ‘Ali ibn Bahr al-Fallas al-Basri (d. 249AH)
Muhammad ibn Isma’il al-Bukhari (d. 256AH)
Muhammad ibn Yahya al-Dhuhuli (d. 258AH)

Abu Zur’ah al-Razi (d. 264AH)

Abu Dawud al-Sijistani (d. 275AH)

Abu Hatim al-Razi (d. 277AH)
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Most narrated from teachers:

Qutaybah ibn Sa’1id (677)103.

Ishaq ibn Rahwayh (344)

‘Amr ibn ‘Ali ibn Bahr al-Fallas al-Basri (208)
Suwayd ibn Nasr ibn Suwayd al-Maruzi (208)
Muhammad ibn al-Muthanna (193)
Muhammad ibn Bashar al-‘Abdi al-Bundar (186)
Muhammad ibn al-‘Ala al-San’ani al-Basr1 (159)
Isma’il ibn Mas’d al-Damishqi (147)

. al-Harith ibn Miskin (144)

10.°Ali ibn Hajar (137)

11.Ya’qub ibn Ibrahim al-Zuhri (115)

12. Muhammad ibn Salamah (109)

13. Muhammad ibn Mansur ibn Dawud (108)
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102 An individual should not think that other people are jealous of them as this can be (1) an off-shoot of
arrange and (2) a prevention from taking on board constructive criticism.
103 Number represents how many narrations he has from them in his Sunan. He was narrated from the most.



14. ‘Ubayd Allah ibn Sa’id al-Yashkuri al-Sarakhsi (108)
15. Ahmad ibn Sulayman ibn ‘Abdil-Malik (104)

His students:

Abtu Bishr al-Dulabi (contemporary and student)

Abu ‘Awanah al-Isfrayini (author of the Mustakhraj)
Abu Ja’far al-Tahawi (author of ‘Aqidah al-Tahawiyyah)
Abu Ja’far al-‘Uqayli (author of al-Du’afa)

Abu Ja’far al-Nahas

Ibn al-‘Arabi

Ibn Hibban (author of the Sahih)

Abu’l Qasim al-Tabarani (author of the three Ma’ajim)
Abu Bakr ibn al-Sunni (a narrator of Sunan al-Nasaf)
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The greatness of a teacher can be manifested through the calibre of their students.

Death: He died at the age of 88 in the year 303AH in Ramallah, Palestine!%4. He
was from the last author of one of the six books to die.

Sunan al-Nasa’l
Name: There are various names that have been given:

1. ‘al-Mujtaba’: It means that which has been chosen.

Dr. ‘Umar Iman has a book titled ‘al-Imam al-Nasa’i wa kitabuhu al-Mujtabal0s’. He
stated that this name is what the author titled it himself. The reasoning behind this
is because the author says in the Book of Oaths al-Imam al-Nasa’ said:

"G5HAN be poliadll GBS § 5ls s b
“Chapter: What has come regarding the book of Qisas from the Mujtaba”

In response, it can be argued whether this is present in the varying narrations of
the book or only the narration of a particular student.

2. ‘al-Sunan al-Sughra’
This title was given by Imam al-Suyuti and Ibn Imad.
3. ‘Sunan al-Nasa’t’
This title is used by the majority of the publishers, such as; Dar al-Ta’sil.
When the title ‘Sunan’is used, does it refer to Imam al-Nasa’’’s Kubra or Sughra?

The Scholars differed in this issue. Some of the Scholars e.g. Shaykh Shams al-Haq
‘Abd al-Adhim al-Abadi and Dr. ‘Umar Iman mentioned that it refers to the Kubra.
The Scholars who held the opposing view were; Taj al-Din al-Subki, al-Suytti, Abu
Tib Siddiq Hassan Khan, Muhammad al-Kattani, and Ibn ‘Athir al-Jazari.

104 Some stated that he died in Makkah between Safa and Marwa. However, the other view is stronger as it
was narrated from his student.
105 pyblished by Maktabah al-Ma’arif.



The strongest opinion is that this varies between different countries, depending on
which of the two books was more famous and well-known.

The Sunan al-Sughra is known as ‘al-Mujtaba’.

e It is agreed that Sunan al-Kubra is the authorship of Imam al-Nasa?.
e A question which arises is whether ‘al-Mujtaba’ was chosen by Imam al-
Nasa or was it selected by Abt Bakr ibn al-Sunni.
o The first view is that it was chosen by Abu Bakr ibn al-Sunni. From
those who took this view were; al-Dhahabi, Taj al-Din al-Subki, and
Ibn Nasir al-Din al-Dimashdi.
o The second view is that Imam al-Nasa’l authored this book. Amongst
this group the Scholars divided into two:
i. Imam al-Nasa selected the narrations from Sunan al-Kubr3;
as he was asked to author the authentic narration from al-
Kubra.
ii. Imam al-Nasa1 did not choose the hadith specifically, however,
it is one of the narrations of his Sunan al-Kubra through Abu
Bakr ibn al-Sunni. This seems to be the strongest as there are
additional chapters, which are not found in al-Kubra.
4. ‘al-Sahih’

From those who used this title were; Ibn Mandah, Ibn Sakan, Abu ‘Al1 al-
Naysaburi, al-Daraqutni, Ibn ‘Adi, al-Khatib al-Baghdadi, and al-Dhahabi.

This is incorrect, as we have mentioned before:

s~

al-Traqi (i) said:
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“Who places upon it [the tile of] al-Sahih, then they have come with clear
leniency.”106

Explanations:

1. “Zahr al-Ruba’ by al-Suyuti.

2. ‘al-Ta’lligat al-Salafiyyah ‘ala Sunan al-Nasa?’ by ‘Allamah Abu Tib ‘Ata Ullahi
Hanif

3. ‘Dhakhirah al-Ugba fi Sharh al-Mujtaba’ by Muhammad ibn al-Shaykh al-
‘Allamah ‘Ali ibn Adam al-Ithyabi al-Wallawil07.

Biography of Imam Ibn Majah

Personal and Academic Biography
Kunya: Abu ‘Abdillah

106 This was also said by Ibn Salah and Ibn Kathir.

107 The Shaykh is an Imam in every field of the religion. Ustadh AbdulRahman asked his Shaykh Dr. Ahmad
Imam about the explanation of Shaykh Muhammad ibn ‘Al ibn Adam al-Ithyiibi as they are close friends. When
Shaykh Muhammad ibn ‘AlT was writing his explanation of Sahih Muslim he sent a copy to Shaykh Dr. Ahmad
Imam to review it. Shaykh Dr. Ahmad Imam stated that his explanations are clearly profound, however, when
he was starting to explain Sahth Muslim he told him to use the best publication of the Book. Shaykh Dr. Ahmad
Imam stated if only he verified the books first and then explained them it would have been superb.



Name: Muhammad ibn Yazid Ibn Majah!08 al-Rab‘1 al-Qazwini.

Birth: He was born in Qazwin!% which is approximately 105km from Tehran, in
the year 209AH.

Upbringing:

Imam Ibn Majah was raised in an environment of knowledge. His family ingrained
the love of knowledge in Ibn Majah. He had completed the memorisation of the
Qur’an at a young age. Following this, he learnt the essential necessary knowledge.
He began sitting in the circles of knowledge at around the age of 15. One of his
senior Scholars, and who he narrated the most from, is ‘Ali ibn Muhammad al-
Tanafisi (d. 233AH).

Travelling and the Scholars he Learnt from:
Imam Ibn Majah began travelling at the age of 30.

1. Makkah; Muhammad ibn Yahya al-‘Adani, Abu Marwan Muhammad ibn
‘Uthman al-‘Uthmani, Hadiyah ibn ‘Abd al-Wahhab al-Martzi and others.
2. Madinah; Ibrahim ibn Mundhir al-Hizami and Ahmad ibn Abi Bakr al-Zuhri.

3. Egypt; Yanus ibn ‘Abdil-‘A’14, Isa ibn Hammad al-Zu’ba, Ahmad ibn ‘Amr al-
Sarh, Harmalah ibn Yahya, Muhammad ibn Rumh and others.

4. Dimashgq; Hisham ibn ‘Ammar!10.

5. Hims; Hisham ibn ‘Abdil-Malik

6. Kufah; Aba Kurayb Muhammad ibn al-‘Ula, Hannad ibn al-Sirri, Abt Bakr

ibn Abi Shaybah, and Muhammad ibn ‘Abdillah ibn Namir
7. Basrah; Muhammad ibn Bashar al-‘Abdi al-Bundar.
8. Baghdad; Abu Khaythamah Zubayr ibn Harb
9. al-Rayy; Muhammad ibn Humayd
10. Nasabur; Muhammad ibn Yahya al-Dhuhali
11. Wasit;

After 15 years of travelling he returned to his country. He began authoring and
spent a lot of his time teaching.

Students:

1. Abu al-Hasan al-Qazwini al-Qattan; One of the narrators of Sunan Ibn
Majah.

2. Abu al-Hasan al-Askari

3. Ahmad ibn Ibrahim al-Qazwini!!!

4. Abu al-Tayyib al-Baghdadi

5. Ahmad ibn Muhammad ibn Hakim Abu ‘Amr al-Madini al-Asbahani
Books:

1. ‘Sunan Ibn Majah’

108 There are two statements regarding Majah; (1) It is another title of Yazid (his father), and (2) it is his
grandfather. Furthermore, it should be written as 4al. It is a Persian name.

109 The great Shafi’'1 Scholar AbQ al-Qasim al-Rafi’T was from Qazwin, and he authored a book on the Scholars of
Qazwin titled: ‘al-Tadwin FT Akhbar Qazwin’.

110 Also the teacher of al-Bukhari.

111 This is the grandfather of Abl Ya’la al-Khalili.



2. ‘Kitab al-Tafsir; only two volumes which consist of parts from the book.
(Currently not published)

3. ‘Kitab al-Tarikh; from the time of the Companions until his time. This book
was seen by Abu al-Fadl ibn Tahir al-Maqdisi. (not present)

The praise of the scholars:
Abu Ya'la al-Khalili (i) said:
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“Greatly trustworthy, unanimously agreed upon, relied upon, he has understanding and
memorisation of hadith. He has authored books in regards to the Sunnan, Tafsir, and Tarikh. He was
well-versed with regards to this field.”

Abu al-Qasim al-Rafi1 (iiz5) said:
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“And he is an Imam from the Imam’s of the Muslims, great, precise, accepted with unanimous
agreement.”

Similar statements have been transmitted from; Ibn Khalikan, Ibn ‘Athir, al-
Dhahabi, Ibn Kathir, Ibn Nasir al-Din al-Dimashdi.

Death: Monday in Sha’ban 273AH.

Sunan lbn Majah
Name: Two main names were given,;

1. ‘al-Sunan’;
2. ‘al-Musnad’; given by Ahmad ibn Ibrahim al-Qazwini, and ‘Abd al-Karim Abu
al-Qasim al-Rafi’1. A reason for this title:

e Due to Ibn Majah refraining from using the Mawquf and Maqtia’ in his
book.

Unique factors:
1. Precise and summarised chapters
Ibn Kathir (#5z5) said:
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“It is a beneficial book [with] powerful chapters regarding Figh.”

2. Many additional hadith which are not present in the other five books.
e This is the reason Ibn Hajar stated it deserved to be placed with the
other five books, in comparison to the Muwatta.
3. He summarises the hadith with little repetition.

Siddiq Hassan Khan ({i5z) said:
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“In reality, it contains good organisation, transmission of the hadith in summary; without repetition
which is unlike any other of the books.”
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4. Consists only of the narrations of the Prophet |

Narrators:
Abu al-Qasim al-Rafi’i stated the four main narrators are:

1. Abu al-Hasan al-Qazwini al-Qattan; only one that has reached us.
2. Sulayman ibn al-Yazid al-Qazwini

3. Abu Ja’far Muhammad ibn Isa

4. Abu Bakr Hamid

Ibn Hajar added two narrators:

5. Sa’dun
6. Ibrahim ibn Dinar

Number of hadith!12: 4341.
Number of books: 37.

Number of chapters: 1515.

112 Based on the counting of Muhammad Fu’ad ‘Abd al-Baqi



