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A group of people came to visit Imam Ahmed Ibn Hanbal and began to
discuss, in detail, the Caliphate of Abii Bakr, "Umar and Uthman (radi
Allah anhum). Then they mentioned the Caliphate of Alr Ibn Ab1 Talib
and prolonged their insolent conversation. Imam Ahmed ibn Hanbal
raised his head and said: O People! You have have spoken a great deal
about AlT and the Caliphate. (I say) The Caliphate did not beautify Al
but Al1 beautified the Caliphate.

Managib al-Imam Ahmad: Ibn al-Jawzi al-Hanbali
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The battle of camel miniature




Introduction

On 23" of January, 2017; A Mufti in the UK, in his reply to the question, about the battle
between Imam Alf ibn Ab1 Talib and Mu'awiyah ibn Abt Sufyan, launched a scathing attack on
Imam Al1 ibn Talib ¢ by exonerating Mu'awiyah and criticising Imam Ali. The Muftt explicitly laid
the blame at the doorstep of Imam Ali ¢g. To blame Imam Al in his campaigns in response to the
battles of Jamal and Siffin is a trademark belief of Nawasib.

Had the need not arisen and a stream of requests not being made to respond, we would have
remained quiet on the issue because the matter concerns Sahabah and we ought to be careful in
discussing about their disagreements. However, al-Bayhaqt in his Manaqib al-Shafi'1 after discussing
the same issue, states:
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We only say what our predecessors (radi Allah anhum) have said about the two warring
groups, when required; otherwise, we would have remained quiet.

In what follows, a refutation of this Nasibi contention will be furnished in light of the
judgement of the prominent Imams of ahl al-Sunnah. All ahl al-Sunnah believe that Imam Alt ibn
Abi Talib ¢ was on Haqq and upon truth in his battles: Jamal and Siffin. The majority Sunni view is
that not only He was upon the truth but those fighting him were unjust rebels. The minority Sunni
view developed later is that Imam Al1 ibn Ab1 Talib was indeed in the right and the opposition were
rebels and upon error but their mistake was that of ijtihad. In any case, all agree that the haqq was
with Al1 ibn Abi Talib ¢ and at no point He was upon error, contrary to that which was argued by the
Nasib1 Muftt who first criticises Haydar al-Karrar ¢ and then says we should not criticise Sahabah.
These are mutually exclusive claims.

The unacademic and unjustified verbiage by the Mufti had hurt the feelings of many Muslims,
in particular, the lovers of ahl al-Bayt. It is strange that there is a large number of English speaking
Sunnt scholars who at the slightest criticism of Mu'awiyah ibn Ab1 Sufyan reach the boiling point.
Yet, I have waited months for them to respond to the criticism by this UK Muftt but not a word
uttered. By the grace of God, Imam Al1 ibn Abi Talib is our Imam and we will defend him.

However, I have endeavoured to reply to the main points in the Nasbi debate and request the
reader to study the document in one sitting to grasp the continuity of the argument as a whole. In
what follows, firstly, the battle of Jamal is discussed briefly and then the matters relating to Siffin are
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explicated in detail including the inaccurate objection about the lack of participants from sahabah at
Siffin. Thirdly, a discussion on the fada’il of Mu'awiyah ibn Abi Sufyan is advanced and other
matters relating to it. Fourthly, some observations about the historiographical framework are
explored. Fifthly, a detailed study of the views of the Imams of ahl al-Sunnah from various stripes
and different times is presented in light of the objection raised by Abii Layth. Finally, a conclusion of
the arguments in the article is drawn.

At the start, let us cite some sahih ahadith to provide a wider framework of the struggle of
Mawla Ali ¢. The Noble Messenger #said: Ali will fight wars upon the interpretation of the Qur’an
as | # fought wars upon the revelation of the Qur’an. This is a Sahth Hadith reported by al-Sunan al-
Kubra of al-Nasa’i, Musnad of Imam Ahmed, al-Musannaf of Ibn Abi Shaybah, Sahih of Ibn
Hibban, Musnad of Abt Ya'la, Dala’il al-Nubiiwwah of al-Bayhaqi and by a host of other Hadith
masters. Indeed, what matters is the sanad and there are prominent hadith scholars grading it Sahih.
From the contemporary Salafist-Wahabit scholars to earlier Sunni Imams. For example, Shu'ayb al-
Arna’lit says in his comments on al-Ihsan bi-taqrib Sahih ibn Hibban that alwad s e sabial its chain
of transmission is upon the conditions of Sahith Muslim. Another Salafi scholar Wasi Allah ibn
Mohammed "Abbas says in his marginalia on the book Fada’il al-Sahabah of Imam Ahmed Ibn
Hanbal that geawa sabia its chain of reporters is Sahih. Here it is cited from Majma’" al-Zawa’id of al-
Haythamt:
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Abi Sa'id al-Khudri says that I heard the Messenger of Allah % say that
amongst you is the one who will fight wars upon the interpretation of the
Qur’an as I # fought wars upon the revelation of the Qur’an. So Abidi Bakr
said: Am I that person O Messenger of Allah? He said: No. Then "Umar
said am I that person? He replied: No, but it is the one who is repairing the
shoe. The Prophet # had given Alf his shoes, who was repairing them.

In al-Mawsii’ah al-fightyah published by the religious ministry of Kuwait, for example, the
meaning of ta’wil in the hadith is the following:

ciladl ae Jual g Lol as Jizally
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To fight based upon interpretation means fighting against the rebels.

Hence, it is obvious that the wars which Imam Ali fought were foretold by the Blessed Prophet
% and we also know that his fight was according to the Qur’an and upon its true meaning as vouched
for by Rasiil Allah # Himself.



The battle of Jamal

During al-Khilafah al-Rashidah of Mawla Ali, he encountered three challenges of war: Jamal,
Siffin and Nahrawan. After, 'Uthman ibn Affan was martyred at his house in Medina. Talha, al-
Zubayr and Umm al-Mu’minin "Ayesha al-Siddiqa demanded an expeditious Qisas. Talha and al-
Zubayr brought Umm al-Muminin Ayesha al-Siddiga on a camel from Mecca to Basra for this
purpose. Hence, it is called the battle of the Camel. However, their misunderstandings with Imam Al1
were dispelled and all three blessed personalities regretted their decision to fight Imam Alt and this is
well documented and agreed upon. See their their biographies and Hadith literature for details. For
example, you can see Tabaqat of Ibn Sa'd, al-Istiab of Ibn ‘abd al-Barr, Usud al-Ghabah of Ibn al-
‘Athir, al-Isabah of al-"Asqgalani and al-Bidayah wa’l-Nihahayah of Ibn Kathir-to name but a few.

In particular, the Mother of believers "Ayesha al-Siddiqa' regretted her decision all her life, in
Fath al-Bart of Ibn Hajr al-"Asqalant and Majma’ al-Zawa’id of al-Haythami, for example, it states
that once someone mentioned the battle of Jamal in front of her and she was immensely remorseful
and said: I wish I had remained at home, it is dearer to me than my wish to have given birth to the
children of Rasiil Allah . Furthermore, the following Sahth report would be sufficient in this matter.
It is reported in Sahth Ibn Hibban, Musnad of Ahmed, al-Musannaf of Ibn Abi Shaybah, Musnad of
Abi Ya'la, al-Fitan of Ibn Hammad and others. al-"Asqalant says in Fath al-Bar1 with regards to Ibn
Hibban’s narration that gewall b e saiw its chain of transmission is upon the condition of Sahih.
al-Haythami says in Majma" al-Zawa’id in relation to the report from Musnad of Imam Ahmed that
aall Jay 2l Jay the chain of transmitters of Ahmed are Sahth. From contemporary Hadith
scholars, Shu'ayb al-Arna’Git in his comments on Sahih bn Hibban says ¢sdeddl byd Ao salul it
chain of transmitters is upon the condition of al-Bukhari and Muslim. Here it is quoted from al-
Bidayah wa’l-Nihayah of Ibn Kathir in which he states that it is reported upon the conditions of al-
Bukhari and Muslim:
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When *Ayesha reached a place called Haw’ab and heard the barking of the
dogs, She said: 1 want to go back because I heard the Messenger of Allah
#to his wives that it will be a sad state of affairs when one of you will have
the dogs of Haw’ab bark upon her. al-Zubayr said: Are you returning? When

people see you perhaps, they will reconcile.

! After realisation, she was escorted back to Medina from Basra with respect and dignity by her own brother, one of the
commanders of Imam Ali, Mohammed ibn Ab1 Bakr al-Siddiq.



This also proves that it happened as the Noble Prophet £ foretold and they realised their error
of judgement. None has rejected this hadith except for a prominent nasibi scholar al-Qadi ibn al-
Arabi al-Maliki and he has been refuted by other great masters of Islamic scholarship. For example,
the great Mufassir of the Qur’an, al-Qurtiibt al-Malik1 refutes him in his al-Tadhkirah:
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It is strange that al-Qadi Abtu Bakr ibn al-Arabi denied this hadith in his
books, such as in his al-'awasim min al-qawasim. He said that this hadith
has no basis. By rejecting it, he has manifested his stupidity and ignorance
upon scholars of Hadith and this Hadith in its authenticity is as clear as the
bright day light.

Nawasib usually rely on al-Qadi Ibn al-Arabi? for their arguments and denials. He has been
refuted for his antagonism towards Imam Husayn ¢ by the Ulama, even by Ibn Khaldiin in his
Mugaddima. However, Shah "Abd al-'Aziz Muhaddith al-Dehlavi, common scholar of Deobandis
and Barelwis in the subcontinent, the author of Tuhfah Ithna "Ashariyyah, the momentous refutation
of Rawafid, says in his Fatawa Azizi about Nawasib:
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Nawasib are a separate sect from Khawarij, they were in large numbers in al-Sham and
Maghreb. Caliph al-Mutawakkil AbbasT and his wazir Ali ibn Jahm were from Nawasib.
Khawarij considered the sahabah who fought each other as kafirs. According to them
Talha, Zubayr, Amir al-Mu ' minin Ali al-Murtada and Mu'awiyah and *Amr ibn al-As were
kafirs. But Nawasib only made their trademark to hate *Amir al-Mu 'minin Al1 al-Murtada
karram Allahu wajhahu and his descendents. From the later scholars Hafiz Maghrebt (qad1
abu bakr ibn al-arabt) was a Nasib1.

al-Qadi Abi Bakr Ibn al-Arabi also held the opinion that Yazid ibn Mu'awiyah was right
and al-Husayn ibn Ali ¢ deserved to be killed. Na idhubillah!

2 Ibn al-Arabi is not to be confused with al-Shaykh al-Akbar who is called Ibn Arabi without the particle ‘al’ to
differentiate between the two.



However, thus far it has been established that Mawla Alt was indeed on haqq in fighting at
the battle of Jamal from the perspective of Sahith Ahadith and also by the admission of the blessed
companions Talha, al-Zubayr and Umm al-Mu’minin "Ayesha al-Siddiqa that they were mistaken to
launch the campaign of Jamal in opposition to Alt ibn Abi Talib.

Furthermore, prior to a discussion on Siffin, briefly the judgement of the four schools is
presented on the battle of Jamal to corroborate the above argument:

Hanafi Opinion

al-Imam al-A’zam Abi Hanifah unequivocally passes his judgement as reported by Abii al-
‘Ula Sa'd ibn Mohammed al-Hanafi in his kitab al-"Itiqad, al-Biyadi in his al-Ustl al-Munifah, al-
NasafT in his Tabsirah, al-KurdarT in his Manaqib Abi Hanifah. Here it is quoted from al-Muwaftiq
al-MakkT al-HanafT in his Manaqib Abi Hanifah:
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Abi Hanitfah said: Alt was on haqq in all his battles against whomever he fought and had we
not the practice of Al we would not have known the rulings for battles between Muslims.

al-Qadi Abi al-"Ula al-Hanafi further states in Kitab al-"Itigad:
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Imam al-Qadt Abii Yisuf says that Imam Abi Hanifah said: Alt Ibn Abt Talib is our
proof/hujjah on the day of judgement; had it not been for Ali, we would not have known
the ruling for fighting against rebels or people of Qiblah.

Furthermore, Imam al-A’zam Abi Hanifah says as stated by al-Muwaftiq al-Makki al-Hanaf1
in Managqib and al-KurdarT in his Manaqib of Abii Hanifah:
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Imam Abi Hanifah was asked about the battle of Jamal, He replied: Ali was upon justice and it
is AlT who taught Muslims the Sunnah of how to derive rulings for battles with Muslim rebels.

al-Zayla'1 al-Hanafi in Nasb al-Rayah states:
e H-LJ,.-T Jis Jhﬂus’mdiby,.}u

There is consensus of opinion/[jma’ that AlT was in the right in his battle with Talha, al-
Zubayr, “Ayesha and those with them, and against the opposition at Siffin that is Mu'awiyah
and his army and "Ayesha had expressed her remorse for participation.

Therefore, the HanafT position from their eponymous founder to later scholars is that Haqq
was with Imam Ali ibn Abi Talib ¢ in his campaign at the battle of Jamal.

Maliki Opinion
Mohammed ibn Ahmed al-Qurtubi al-Maliki, the mufassir, muhaddith and faqth

unequivocally states and assents to the view in his al-Tadhkirah that there is consensus that Imam
Ali ¢ was on the haqq in his battles. He says:
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Ijma’ has been established that the party of al-Imam was just and the opposing
party were rebels. And AlT was the truthful Imam.

Imam Al-Qurtubi al-Maliki explicitly confirms the Malik1 position as a general rule that Imam Al1 ¢
was in the right in all his battles. More on Malik1 opinions in the section on Siffin.

Shafi't Opinion

Imam al-Shafi'1’s opinion is stated by al-Bayhad in his al-"Itigad that whoever fought Imam
Alt during his caliphate was a rebel/baght:
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Whoever fought Amir al-Muminin AlT ibn Abt Talib during his Caliphate was a rebel
and our teachers committed us to this position and it is the position of Ibn Idris al-Shafi't

Abt Mansiir al-Baghdadi al-Shafi'1 in his Usiil al-Din decisively states:
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There is agreement of our school (Asha’ira) that Al (radi Allah anhu) was in the
right in his fight with people of Jamal and right in his fight with party of
Mu'awiyah at Siffin.

Hanbali Opinion

The prominent Hanbali Imams, namely, Muwaffiq al-Din al-Maqdist al-Hanbal1 and Ibn
Qudamah al-MaqdisT al-Hanbali, identically state in al-Mughni and Its al-Sharh al-Kabr:
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The Sahabah (radi Allah anhum) had unanimous agreement about fighting against the
rebels. Abu Bakr (rad1 Allah anhu) fought against the rejecters of zakah and Al1 fought
against the people of Jamal, Siffin and Nahrawan.

Towards concluding this section, here is a Sahth Hadith from al-Mustadrak of Imam al-Hakim.
It is presented from the famous abridged version by al-Dhahabi; who was a fierce critic of al-Hakim,
comments in his Talkhts al-Mustadrak that this hadith is sahth upon the conditions of al-Bukhart and
Muslim:
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Al was on his way to Basra, when He visited Mother of Believers Umm Salamah to say
good bye. She said: May Allah help you and protect you! By God! you are upon haqq
and haqq is with you. Rasul Allah # had asked us to stay in our homes, if I had not this
prohibition by Allah and His Messenger then I would have come with you. But I am
sending with you the one who is better than me for this matter and dearer to me than my
life, my son "Umar.

This understanding of Qur’an and Sunnah by Umm al-Mu’minin Umm Salamah is also
echoed by Mother of believers "Ayesha al-Siddiga. She had regretted her decision to participate at
Jamal as aforementioned from Sahih Hadith from her, during the campaign. Later, also there are
various reports of this remorse and amongst them, the following mentioned by Abt Hayyan in al-
Bahr al-Muhtit, al-Qurtubi in his Tafsir and here from al-Dhahabi in his Styar:

o s Vs o e Bl b ¢ Lo iy o pn 8l i 3 il
1”tJ,,,J.".ﬁumaﬂaﬂ,,hg,:gu,__q..d..::j'si.m:u.umu
5] 3 Al g o ¢ et (il b L iy 90l B
Hu-b-»:&[rr:w;,_ﬂu](;ﬁi;,: FISR RN T

-yl

al-Dhahabi comments: There is no doubt at all that *Ayesha regretted
completely at her travel to Basra and participation at Jamal...when she
heard the recitation of the ayah addressed to the Wives of the Prophet
“abide in your houses” She wept so profusely that her veil covering
became wet.

In conclusion to this section, it has been justified that Imam Al1 ibn Ab1 Talibg was on haqq in
his campaign at the battle of Jamal and those who fought him were unjust-rebels. It must be noted
that Talha, al-Zubayr and Umm al-Muminin "Ayesha had recognised their error and retracted from it.
They were of the opinion of an expeditious qisas but eventually realised that the opinion of Imam Al1
in this matter was the correct one. Hence, they cannot be called baghis. Had there been space, |
would have detailed unfortunate murders of Talha that he was killed by Marwan mal'tin and al-
Zubayr was killed by Ibn Jurmiiz. However, for our purposes, it is sufficient to conclude that Haqq at
the battle of Jamal was with Mawla Al as vouched for by the Sahih ahadith and unanimous
agreement of ahl al-Sunnah. As well as the three prominent participants named above. All others
who continued fighting at Jamal were unjust-rebels



Ammar ibn Yasir and Siffin

The battle of Siffin was fought between Imam Al1 ibn Abi Talib and Mu'awiyah ibn
Ab1 Sufyan after Jamal. Amongst the prominent personalities to be martyred at this battle was
Ammar ibn Yasir, about whom the Noble Prophet #said that *Ammar will be killed by the
rebels. Hence, providing a normative standard for a clear judgement on the issue. 'Ammar ibn
Yasir was from al-Sabiqiin al-Awwaliin category of Sahabah and accepted Islam when there
were less than forty Muslims in total. Both of his parents also accepted Islam and his mother
Sumayyah is the first martyr in the history of Islam and his father Yasir was the second person
to have been martyred in Islam. "Ammar was also a Badr1 Sahabi. His excellences are many.
For example in Sahth al-Bukhari Abu Darda’ says:
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Allah (swt) gave Ammar refuge from Satan by the invocation of the Prophet £

It is reported in Sunan of Ibn Maja and al-Tirmadht:
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Rasiil Allah # said that when *Ammar is presented with two
options, he takes the most correct one.

However, one of the most authentic and Mutawatir Hadith in Hadith literature is the one in
which the Blessed Prophet % foretold that *Ammar will be killed by the rebels. In the following, a
detailed study of this Hadith is presented as "Ammar ibn Yasir was martyred in the battle of Siffin
and it proves that Imam Al ibn Talib was on haqq and those fighting him were unjust rebels. In the
last section of this article, a detailed survey of the judgements of the Imams of ahl al-Sunnah will be
provided and explicated. Nevertheless, here is the study of the hadith about Ammar will be killed by
baghis.

The Hadith is reported by a large number of muhaddithiin. First we will cite the actual texts and their
authentications from various sources and then provide a translation of the text:



Sahih al-Bukhari
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Sahih al-Jami" al-saghir by al-Alban1 with sahih grading
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All the above are the fuller version of the Hadith which mean as follows:

447, Marrated ‘Ikrima : [bn * Abbés said to
me and to his son "All, “Go to Abi Sa‘id and
listen to what he nartates.” So, we wenl and

found him in a garden looking after it. He
picked up his Ridd’, wore it and sat down and
started narrating till he came to the topic of
the construction of the Prophet's mosque.
He said, “We were carrying one adobe at a
time while *Ammar was carrying two. The
Prophet & saw him and started removing the
dust from his body and said, “May Allih be
Merciful to ‘Ammar. He will be inviting them
(i.e. his murderers, the rebellious group) 1o
Paradise and they will invite him o Hell-
fire.” "Ammir said, “1 seek refuge with Allih
from Al-Firan (trials and afflictions)™ .
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In Sahth Muslim, for example, we have the condensed version of the Hadith from three different
chains of transmission to Umm al-Mu’minin Umm Salama:
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Rasil Allah #said: Ammar will be killed by the rebels.



This is sufficient to demonstrate that Ammar ibn Yasir will be killed by the rebels who will be
unjust, wrong and inviting to hellfire. Now, we demonstrate from the explicit statements of the Hadith
masters that this hadith is graded Mutawatir; which means it is certain and cannot be doubted.

Ibn Abd al-Barr al-Maliki in his al-IstT’ab comments:
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There are massively transmitted reports from the Prophet # that Ammar will

be killed by the rebels. This is from the news of the future and from the proofs
of His # Prophethood and it is from most authentic ahadith.

al-Dhahabi in his Tarikh al-Islam states:
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This hadith has been reported from Ibn Abbas, Ibn Mas'tid, Hudhayfah, Abii
Rafi’, Ibn Abi Awfa, Jabir ibn Samurah, Abt al-Yasr al-Sulami, Ka'b ibn
Malik, Anas, Jabir and other Sahabah and it is mutawatir from the Prophet ...
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al-Safadi in his al-Wafi bi’l-wafayat says:
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This is reported by tawatur (massive transmission) that Rastl Allah #said that * Ammar
will be killed by rebels and this Hadith is from the proofs of the Prophethood, from the
news of the future and it is from most authentic ahadith.

al-Mizz1 in his Tahdhib al-Kamal confirms:
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It is massively reported from Rasiil Allah ¥ that He said to Ammar: You will
be killed by the rebels. It has been reported from Ammar Ibn Yasir, Uthman ibn
Affan, Ibn Mas'td, Hudhayfah ibn al-Yaman, Ibn Abbas and others...
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Meaning of Baghi in the Hadith
The meaning is clear that al-fi’ah al-baghiyah means the rebel party and it has a negative
connotation. The word baghi with its many variations has been used in the Qur’an as unjust

transgression. However, here as an example, it is quoted from Ibn al-‘Athir’s famous work on the
meanings of the words used in hadith literature:
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In the hadith of Ammar “ He will be killed by rebels” it means the party that is unjust/zalim
who have rebelled from the obedience of the Imam. The basis of al-baghy1 are transgression
of limits.

Majd al-Din al-Firiizabadi in al-Qamiis al-Muhit explains:
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To rebel means to be arrogant, unjust, turn away from haqq, transgression and untruth

Abt Ubayd al-Harawi in his classic al-Gharibayn fi’l-Qur’an wa’l-hadith says:

Bt Y U W e o e T A st il 1 UG,
r

The origin of al-baghyt is envy then zulm/injustice was given the name of
baghya because an envious person is zalim.

al-Qadi al-"Iyad al-Malik1 in his Mashariq al-anwar explains:
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He will be killed by a baght group: baghiyah is from al-baghyT and it means injustice and its origin
is envy. It is also used for viciousness, haughtiness and arrogance.
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Therefore, it is obvious that in the light of the Mutawatir Hadith from the Khatam al-Nabiyin £
those who fought Imam Al ibn Abi Talib at Siffin were unjust rebels. The killing of *Ammar ibn
Yasir at Siffin is agreed upon. All biographers of ' Ammar agree upon it. For example, Ibn Hajr al-
"Asqalani in his al-Isabah confirms:
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The mutawatir ahadith from the Prophet # state that Ammar will be killed
by the rebels and there is unanimous agreement of scholars that he was
killed at Siffin fighting on the side of Al1

Furthermore, even Mu'awiyah ibn Abi Sufyan could not deny the Hadith and tried to provide
a farfetched interpretation to his troops.

Interpretation of Mu awiyah ibn Ab1 Sufyan

It is authentically reported by a number of muhaddithiin that' Ammar ibn Yasir was killed by
the troops led by Mu'awiyah at Siffin and when Mu'awiyah was informed about it, he said we did
not kill him but Alr killed him because he brought him here to fight us. However, prior to a
discussion on this, let us provide evidence from Sahih reports of this distortion. It is reported by
various Hadith sources and authenticated by Hadith scholars; after which a translation of the text will
be provided.

Imam Ahmed Ibn Hanbal at three places in his Musnad with varying chains and the
researcher Shu'ayb al-Arna’iit grades all as Sahih:
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Second report in Musnad of Ahmed with decalaration of authenticity:
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Third authentic report in Musnad of Ahmed:
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Abi Ya'la in his Musnad with its researcher Hussain Salim Asad grading it Sahth:
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Second report in Musnad of Abii Ya'la with a strong chain:
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al-Dhahabi in his Tarikh al-Islam reports it and its researcher Dr. Bishar M artf grades it Sahih.
al-Dhahabt also reports it in his styar ‘alam al-Nubala and its researchers grade it Sahth:
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al-Haythami in his Majma’ al-Zawa’id authenticates it from al-Tibrant:
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There are other prominent Hadith Imams who have related this report authentically such as
al-Nasa’1, "abd al-Razaq, etc., but this much is sufficient to emphatically make the point about the
text and its authenticity. The purpose of these authentic narrations, as vouched for by the experts, is
that Hadith of Ammar ibn Yasir being killed by the rebels was known to the killers. Here is the
translation:

When "Ammir ibn Yasir was killed by the troops of Mu'awiyah, "Amr ibn al-"As
told Mu'awiyah that the Prophet ¥ said that Ammar will be killed by the rebels.
Mu'awiyah replied: You have slipped in your own urine. We did not kill him but Al
killed him because he brought him in front of our spears and swords!

Prior to a response by Imam Al1 of this absurd interpretation, here is what an Umayyad
apologist Ibn Kathir says in his al-Bidayah wa’l-Nihayah about this interpretation:
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By saying that he was killed by those who brought

him , Mu'awiyah was deceiving the Shamis

Ibn Kathir further comments:
A e Al 5 Q;Luqﬁ.;@.ﬂluh_gl:jnh_,

This interpretation by Mu'awiyah (ra) is farfetched.

17



Then Ibn Kathir decisively comments:
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Mu'awiyah’s statement that he was killed by the one who brought him in front of our swords is an extremely
far fetched interpretation and if that is the case then those who die as martyrs were killed by the General of
their own army because he brings them to the swords of the enemy!

In the opinion of the salafist Wahabi favourite Ibn Kathir, the explanation of Mu'awiyah ibn
Ab1 Sufyan is extremely unrealistic and farfetched but may we ask, what is it farfetched from? The
answer is that it is farfetched from Qur’an, Sunnah and sound reasoning. If you do not agree then
demonstrate for us how it is not? And this is a Challenge!

Even the Imam of latter day Nawasib Ibn Taymiyah al-Harrani in his Minha;j al-Sunnah
considers such an interpretation as Marwant:
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I do not know anyone from the four schools and other ahl al-sunnah to have held
such an interpretation but this is the position of many Mawani’s and their ilk.

Though, he is a staunch supporter of Umayyads and antagonistic towards Imam Ali as we
have discussed elsewhere, yet he had to declare that those who present such an interpretation

proffered by Mu'awiyah as Marwani and those who refute such an idea, he declares them ahl al-
Sunnah.
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Response of Imam Al1 ibn Abi Talib

When the explanation of the martyrdom of *Ammar ibn Yasir by Mu'awiyah ibn Abi Sufyan
reached Haydar al-Karrar, he replied that if Ammar was killed by those who brought him then Amir
Hamzah and other Sahabah were killed by Rasiil Allah # because He % took them to the battles!

al-Hafiz Abu al-Khattab ibn Dihyah al-Maliki, Mohammed ibn Ahmed al-Qurtubi al-Malik1,
Ibn al-"Imad al-Hanbali, "Abd al-Ra’iif al-Munawi al-Shafi'1 and others have mentioned the response
of Imam Al1 ibn Ab1 Talib:

al-Qurtubt al-MalikT in his al-Tadhkirah states:
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Due to the indubitability of the hadith, Mu'awiyah could not reject it hence he said that
he was killed by the one who brought him to be killed. Ali (radi Allah anhu) refuted the
interpretation of Mu'awiyah that if that is the case then Rasil Allah ¥ would be considered
as the killer of Hamzah because He # took him to the battle of Uhud. This refutation by
Ali (ra) is such a counter argument that has no reply and it is such a strong response that
cannot be refuted as al-Imam al-Hafiz Abu al-Khattab al-Maliki has said.
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Ibn al-"Imad al-Hanbali in his Shadhrat al-Dhahab says:
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On the side Ali, there were Badri Sahabah and Sahabah of bayat al-Ridwan and they
had the flags of Rasiil Allah % and the ijma’ had been established upon the Imamah of
Alt and the rebels were the other group. It is not persmissble to declare them kafirs like
other rebels. Ahl al-Sunnah wa’l-Jama‘ah have proven with evidences the preference
for the side of Ali. Of the most obvious and strong proof is the saying of the Prophet £
for Ammar ibn Yasir: You will be killed by the rebels and this is a solidly established
hadith even when it reached Mu'awiyah, he said that Ammar was killed by those who
brought him and Alf replied: In that case Hamzah was killed by Rasiil Allah # because
He # brought him to the battle and this is such a sound counter argument that it has no
reply and such a proof which has no refutation.
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Furthermore, the Salafist Wahabi favourite and closest student of Ibn Taymiyah, Ibn al-
Qayyim al-Jawziyah explicitly states in his al-Sawa'iq al-Mursala on the issue:
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Indeed, the interpretation of the Shamis is falsehood. The
Prophet ¥ said that Ammar will be killed by the rebels and the
Shamis said we did not kill him but those who brought him to our
spears killed him. This is a batil interpretation, contrary to the
explicit unequivocal words of the text. Indeed, the killers of
Ammar were those who killed him and not those whom he was
fighting for. This is the refutation of those who were on haqq,
when they replied: In that case the Messnger of Allah # and His
companions were the killers of Hamzah and other martyrs with
him because they brought them to the swords of the Mushrikin!

Therefore, it is manifestly clear that the interpretation of Mu'awiyah ibn Abi Sufyan leads to
absurd consequences for those martyred during the times of the Noble Prophet ¥ and al-Khulafah al-
Rashidiin and it is contrary to Qur’an, Sunnah and sound reasoning. Some ardent supporters of the
Umayyad dynasty have attempted to defend unrealistic interpretation of the martyrdom of Ammar
ibn Yasir. For example, al-Muhallab al-Andalusi said that in the Hadith, it says that Ammar will call
them to paradise and they will call him to hellfire; this means that he was sent to the Khawarij to call
them to Islam. Badr al-Din al-Ayni al-Hanafi in Umdah al-Qari and others have refuted such
preposterous claims:
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I say that Ibn Battal followed al-Muhallab in this opinion and then a group followed
Ibn Battal in this notion but this is incorrect because Khawarij did Khuriij upon Ali (radi
Allah anhu) after the killing of Ammar and there is no difference of opinion amonsgt
the people of knowledge on this point. The issue of Khawarij occurred after the
arbitration between All and Mu'awiyah and the arbitration happened after the battle of
Siffin and Ammar had definitely been killed prior to that.

Though after this passage al-"Ayni suggests that the mistake of Mu'awiyah was based on
ijtihad but later towards the end of the book in kitab al-fitan, he changes this opinion. We will quote
that passage when the judgements of ahl al-Sunnah scholars are discussed in the last section.
However, the point here is that extreme apologists would even twist the most obvious to aid their
troops at Siffin. Furthermore, this strange far fecthed thesis has also been refuted by Ibn Hajr al-
"Asqalani in his Fath al-Bari with a similar refutation and then he says:
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How is it possible that AlT sent Ammar to Khawarij after his death?

The prespostrous suggestion by al-Muhallab is refuted with the unanimous agreement that
Ammar ibn Yasir was killed prior to the fitna of khawarij hence it was impossible for him to be sent
to them. The point here is that it has been authentically demonstrated that *Ammar will be killed by
the Rebels and that He was killed at Siffin and that Mu'awiyah knew about the Hadith and said that
He was killed by those who brought him. All these are established facts as confirmed in the
preceding discussion on textual evidences.

"Ammar’s call to Paradise

As you have seen from Sahih Ahadith, from various prominent muhaddithtin that Rastil Allah
% said that *Ammar will call the rebels to paradise and they will call him to hell fire. By virtue of
being on the side of haqq meant his call was to paradise. There are also lengthy exhortations in the
books of history where "Ammar ibn Yasir at Siffin delivers speeches and tells the Shamis that they
are upon falsehood. Imagine a ninety three old man with trembling hands urging others to join the
haqq. His was the first head in Islamic history to be cut and paraded in the court of the ruler and we
indeed know about the other heads of ahl al-Bayt at Karbala. However, there are lengthy
admonitions in the books of history but here is an of example of "Ammar’s call from authentic
Hadith. al-Haythami, the teacher of al-'Asqalani, in his Majma’ al-Zawa’id authenticates from
Musnad of Ahmed and al-Tibrant:
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The same Hadith is also reported by Ibn Hibban in his Sahih and here it is cited from Musnad
of Abii Ya'la and graded authentic by its researcher Hussain Salim Asad and also by al-Hafiz al-
Asqalani in his Fath al-Bart:
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On the day of Siffin, Ammar ibn Yasir, an old, tall and pale man with a lance in
his trembling hand said: By God! in whose hand is my life, three times I fought
under this banner of Rasill Allah # and this is my fourth time. By God! in whose
hand is my life, if these people attack us and hang our dead bodies on the
branches of date trees, even then, I believe that we are upon haqq and they are
upon misguidance dalalah!

Furthermore, ‘Ammﬁr ibn Yasir at Siffin was a symbol of Haqq and salvation for the Sahabah
of Rasill Allah #. It is authentically reported in al-Isti'ab of Ibn 'Abd al-Barr, Talkhis of al-
Mustadrak by al- Dhahabl, Majma’ al-Zawa’id of al-Haythami, Usud al-Ghabah of Ibn al-‘Athir al-
Jazar1 and others. Here the relevant point is cited from Abi ‘I-Abbas al-Qurtubi al-Maliki’s al-
Muthim commentry on Sahth Muslim:
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Abi "Abd al-Rahman al-Sulamt said: We participated in Siffin with AlT and witnessed
that where ever Ammar ibn Yasir went at Siffin, the Sahabah of Mohammed %
followed him as if he was the symbol of truth for them.

al-Nawaw1 in his Tahdhib al-‘Asma’ wa’l-lughat further confirms:
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It is proven in Bukhari and Muslim that Rasil Allah # said May Allah have mercy upon
*Ammar he will be killed by the rebels and the sahabah on the day of Siffin followed him
wherever he went because they knew they were with the party on truth.

Ibn al-'Imad al-Hanbali in his Shadhrat al-Dhahab says:
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Amonsgt those who were killed on the side of Al1 at Siffin included
*Ammar ibn Yasir; who was the standard of justice in these battles.

It is evident that ‘Ammar was the symbol of Haqq as foretold by the Prophet ¥ and the
Sahabah understood and recognised that and followed him in his call to paradise. Though, there is a
considerable other authentic material about various aspects of Siffin, in conclusion to this section,
here is what Umm al-Mu’minin Maymiina bint al-Harith said echoing the call of ‘Ammar. It is
declared Sahih upon the conditions of al-Bukhari and Muslim, not only by al-Hakim in his al-
Mustadrak but by the centre right Muhaddith and Ibn Taymiyah loyalist, al-Dhahab1 in his Talkhis of

al-Mustadrak:
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Ibn Kulayb al-'Amiri says that when "Ali travelled to Siffin, I went to Medina to see
Maymiina bint al-Harith and she enquired about the purpose of my visit. I said: "Al1 has
gone to Siffin and I detest fighting so I came here. She said: have you given allegiance
to him. I said: Yes. She said: return to him and fight with him, by God! He is neither
Misguided nor does He Misguide others!
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Historiography of Siffin and Badri Sahabah

At Siffin, the only two active participants among the Sahabah in the battle from the side of
Mu'awiyah ibn Abi Sufyan were himself and *Amr ibn al-"As and both were from Tulaga category
of converts.?Abdullah the son of “Amr ibn al-"As, according to Sahth reports, did not take part in the
battle and abstained from picking up any weapons. He told them to their faces after Ammar’s
martyrdom that they were the group on falsehood. However, on the side of Imam Ali there were
Sahabah from Muhajirtin and Ansar, the Sahabah of bayah of al-Ridwan and prominently, the Badri
Sahabah. The particular details about the battle, naturally, are found in the principle books of Islamic
history.

The historiographical accounts based on earlier monographs and sources were incorporated in
the famous annalistic history books available to us, authored by Sunni historians and writers. For
example, al-Tabar1, al-Baladhuri, Ibn S*ad, al-Dinawari-to name but a few. Even if we did not have
the historical narrative, the overwhelming and Mutawatir Hadith evidence furnishes a definite basis
for the value judgement that Imam AlT was on Haqq and those who fought him were unjust baghis.
The Nawasib in the tradition of Ibn Taymiyah, in particular, try to shift the goal post and advance an
argument from the participants in the battles. They suggest with reference to spurious or misdirected
quotes that Sahabah abstained from the battles, hence, attempting to create doubt and rescue their
elders from the unjust rebellion at Siffin. Yet, at the sametime specific works of history written only
on Siffin are ruthlessly discredited by labelling the earliest historians of those monographs as Shi ah.
Prior to a detailed positive justification of the Badri participants, in particular, with Imam Ali from
sources that cannot be labelled Shi'ah. let us, first, examine the Nasibi argument. Here is what Ibn
Taymiyah states in his Minha;j al-Sunnah:
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Ibn Sirin said that when the fitna stirred up, the companions of the Messenger of
Allah #: were in thousands and only a hundred but rather around thirty assisted in it.

- Ibn Taymiyah says: this is from the best of chains of transmission on Earth! And
Mohammed Ibn Sirin is among the most cautious in speech and his mursal report is among
the authentic interrupted reports.

3 Details in the next section
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It is argued from the above that Ibn Sirin said that there were around thirty Sahabah in the
battle of Siffin. However, there is no mention of Siffin in the text of the words attributed to Ibn Sirin.
How do we know he was talking about Siffin? Those who came later tried to interpret it as Siffin. If
we were to be puritanical, the Battle of Siffin took place in 37AH and Ibn Sirin was born in 33AH,
therefore, he was neither a participant nor a witness to the battle. Given that the text is vague and he
only comments about a fitna then one can argue that what he meant by the fitna was unrest and the
killing of "Uthman ibn ‘Affan. Consider the following reported by Ibn'Asakir in his Tarikh
Dimashq, Ibn ‘abd Rabiht in al-'Iqd al-Farid, al-Suyuti in his Tarikh al-Khulafah and here it is
quoted from al-Akhbar al-Muwaftiqiyat by al-Zubayr ibn Bakkar:
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The companion Abi al-Tufayl ‘Amir ibn Wathilah came to Mu'awiyah and
Mu'awiyah said: are you not from the slayers of Uthman? He replied: No but I am from
those who were present but did not assist him. He said: what hindered you from helping
him? He replied: the Muhajirin and Ansar did not aid him. Mu'awiyah said: it was
imperative upon them to assist him. Abt al-Tufayl said: Amir al-mu’minin what hindered
you from assisting him whilst you had the support of the people of al-sham? Mu'awiyah
replied: but my seeking of vengence for his blood is helping him. Abi al-Tufayl laughed
and then exclaimed: your attitude towards Uthman is as the poet says: I will find you
weeping for me after my death but during my life you did not give what was necessary for
you!

The siege of Uthman al-Ghani lasted for over fifty days and Imam Alf had his sons Hasan and
Husayn guard the gates of Uthman al-Ghani’s house. However, Ibn Sirin’s statement about lack of
participation of sahabah in the fitna could be a reference to this. As will be discussed later, even the
best of all the sahabah, the majority of Badri companions were with Imam Al1 at Siffin and there
were none on the side of mu'awiyah ibn abi sufyan.

Furthermore, If one was to insist upon the vague statement of Ibn Sirin then consider his other
unequivocal opinions. Here it is quoted from al-Musannaf of Ibn Abi Shaybah with an authentic
chain of transmitters as vouched for by its researcher Mohammed *Awwamabh:
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Mohammed ibn Sirin said: There will be a khalifah in this Ummah who
will be superior to Abii Bakr and "Umar

The text from Ibn Sirin is authentically reported and in the words of Ibn Tamiyah “this is from
the best of chains of transmission on Earth...and his mursal report is among the authentic interrupted
reports.” Ibn Sirin believed that there will be a Caliph in this Ummah over whom we cannot even
give preference to Abti Bakr al-Siddiq nor Umar al-Fartiq. Indeed, the same people will now attempt
to interpret this unambiguous statement, authentically reported by suggesting the reasoning for this
tafdil. Fitna in his other statement is also interpreted by us in a similar spirit.

Nu'aym ibn Hammad, one of the teachers of al-Bukhari, in his famous book al-Fitan provides
another opinion of Ibn Sirin:
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Mohammed Ibn Sirin said: By God! I see that, Mu'awiyah in his
mannerisms was vying for Caliphate even during the times of Abi Bakr
and Umar (radi Allah anhuma).

So here you have Ibn Sirin suggest that Mu wiyah’s quest for power was evident even in the
times of al-Siddiq and al-Fariiq. And this statement of Ibn Sirin is further corroborated by the first
hand observation of a Sahab1 and the brother of Uthman al-Ghant from rada‘a; ‘Abdullah ibn Sa'd
as assented by al-Dhahabi in his styar a'lam al-nubala, Ibn "Asakir in his Tarikh and here it is cited
from al-Fasaw1’s al-Marifah wa’l-Tarikh:
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After the murder of Uthman, Abdullah ibn Sa’d moved to “Asqalan and disliked
to be with Mu'awiyah and said: I will not be with Mu'awiyah about whom I
know that he wanted Uthman to be killed..

The point here is that the argument of participation of Sahabah from Ibn Sirin’s statement is
textually vague in the first place to apply it to Siffin and secondly, he was not a witness to the actual
events by being a four year old and to negate something requires a greater degree of authenticity and
thirdly, if one disregards being an actual witness then he may well have been commenting on the
fitna that occurred during the Caliphate of Uthman al-Ghani and this is supported from the lack of
participation of Sahabah. And if one is adamant in their unjustified application of the term fitna to
Siffin alone then what about the other opinions of Ibn Sirin about tafdil and Mu'awiyah’s quest for
power long before the Caliphate of Imam Al1?

Furthermore, Ibn Taymiyah in his campaign cites another reference with a chain to al-Sha ab:
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al-Sha'abi said about the battle of Jamal that none of the Sahabah took part in the the battle
except All, Ammar, Talha and al-Zubayr and if there is a fifth sahabi then I am liar!

This seems to be falsely attributed to al-Sha"abt otherwise he would be proven a liar in his own
words. If one was to be subjective, it could be said that al-Sha'abi was close to the Marwanids during
his life and this statement is perhaps due to that ambassadorial role he enjoyed under the aegis of
‘abd al-Malik ibn Marwan; who was anti-Al1 and al-Zubayr. His praise for "abd al-Malik ibn
Marwan, for example, can be cited. In Tahdhib Tahdhib al-Kamal, al-Dhahabi states the praise:
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al-Sha'ab1 said: I never associated with anyone but I found myself to be
superior over them except for ‘abd al-Malik ibn Marwan. When I related a Hadith
to him but he added to it and never a verse of poetry, he capped me in on it.

However, Ibn Taymiyah’s student al-Dhahabi falsifies the claim of al-Sha‘abi in his
Tarikh al-Islam:
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al-Sha'ab1 exagerated when he said that there were only Ali, 'Ammar,
Talha and al- Zubayr from sahabah at Jamal.

Even al-Dhahabi* rejects the claim of al-Sha’abi in mild words and he also deliberately
omits the text ‘then I will be a liar’ stated by al-Sha'abi. However, one of the ealiest books of
history by the teacher of al-Bukhari, Tarikh of Khalifah ibn Khayyat relates from an authentic chain
from Sa'id ibn Jubayr; who was brutally killed by the Marwanid governor Hajjaj ibn Yusuf, that
there were eight hundred Sahabah from Ansar and four hundred from bayat al-Ridwan with Imam
Alf at Jamal:

4 His student Imam Taj al-Din al-Subki in his al-Tabaqat has accused Al-Dhahabi of bias. Imam al-Kawthari al-Hanafi
accuses al-Dhahabi of bias towards weakening of the excellences of ahl al-bayt in his commentary on al-Sayf al-Saqil of
Imam Tagqi al-D1n al-Subki.
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Sa'1ld ibn Jubayr said: at Jamal there were eight hundred Sahabah from
Ansar and four hundred from bayah of Ridwan.

al-Dhababi confirms the reports contrary to the supposed claim of al-Sha'abi. In his Tarikh al-
Islam he provides the basis upon which he rejected the claim of al-Sha'ab1:
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Sa'id Ibn Jubayr said: with Ali at the battle of Jamal there were
eight hundred Ansari sahabah and four hundred from those who did
bayah of Ridwan.

Muttalib ibn Ziyad relates from al-Sudai: at the battle of Jamal there
were one hundred and thirty Badri sahabah and seven hundred other
sahabah...

So here you have it from two separate indepedent reliable sources stating contrary to the claims of
Ibn Taymiyah. The point to be noted is that there was only a small number of Badri Sahabah
remaining. Their total was 313 and fourteen were martyred at Badr, seventy were martyred at Uhud
in 3 AH and Jamal was in 36 AH and naturally many had passed away and only a small number had
survived and except for a few, all were at the battle of Jamal with Imam Al1 and those who lived
were again at Siffin with Hayder al-Karrar. The Badri sahabah were by far the best of all the
companions, guaranteed paradise and were the earliest Muslims.

Furthermore, Ibn Taymiyah cites two more quotes on the issue but in this section, one will be
discussed and the other will be analysed in the next section:
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Ibn Battah has reported from Bukayr ibn al-‘Ashaj that indeed the men of Badr remained
in their houses after the murder of Uthman and did not get out of their houses except to
their graves.

It is obvious that this categoric statement attributed to Bukayr is erroneous because even Ibn
Taymiyah has accepted that Ali, Ammar, Talha and al-Zubayr, at odds, were all Badri Sahabah.
Nonetheless, it is evident that the Nasibt argument from participation of Sahabah and in particular
the Badrt sahabah is inadmissible for a justification of their exagerated claims.
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Participation of Badri Sahabah at Siffin

The Badri Sahabah are the earliest and the most excellent category of Sahabah; a fact that is
unanimous amongst Muslims. Their total number is three-hundred-and-thirteen, and fourteen were
martyred at Badr and seventy were martyred at Uhud in 3 AH. In the course of time and many
campaigns later until the martyrdom of Uthman al-Ghani, 33 years later, their numbers had
significantly dwindled. Their importance in the affairs of the state and Muslims can be gauged from
the following detail at the time of Imam Al1’s election as Khalifah Rashid. Among others, here it is
from Ibn al-* Athir al-JazarT’s biography of Sahabah, Usud al-Ghabah:
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After the murder of Uthman, people came in haste to Ali, both
sahabah and others, all said: Amir al-Mu’minin AlT until they
entered his house and they said: We give allegiance to you, give
us your hand you are the most deserving. Al1 said: It is not up to
you, it is upon the sahabah of Badr, whoever they agree to, that
person would become the Khalifah, thus none of the Badri
Sahabah remained behind and said we do not think anyone is
more deserving than you....

The idea here is that Badri sahabah due to their seniority and hardships in early Islam have a
significant status. Ibn Kathir in al-Bidayah wa’l-Nihayah relates without criticism of the narration, a
dialogue that occurred between some Iraqt tribes and Imam Al1 at Siffin. This group of people went
back and forth to seek explanation from both sides to ascertain their point of view. Mu'awiyah ibn
Ab1 Sufyan even accuses Imam Al1 of killing Uthman al-Ghant and claiming other untruths. This
was, perhaps, for political maneuvering to obtain their support otherwise none in those times to this
day from ahl al-Sunnah have attributed such an allegation on Imam Ali. In this exchange at one point
Imam Alf says:
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There is not a BadrT on Earth but he is with me and has done my bayah
and is satisfied with me, thus, be careful lest he (mu'awiyah) deceives you
in your Din and yourselves..
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Mawla All is reported to have argued that Badri Sahabah in particular are with him. There
were a couple of Badri Sahabah such as Sa'd ibn Abi Waqqas that abstained from the battle but J:al
ps2=aS  an insignificant number does not affect the general import. Moreover, from one of the
earliest Sunni historical sources Khalifah ibn Khayyat with a reliable chain of transmitters going
back to a contemporaneous source, the Sahabi "abd al-Rahman ibn ‘Abzi states:
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‘abd al-Rahman ibn ‘Abzt said: With Al1 there were eight hundred Sahabah of
bay'ah al-Ridwan and sixty-three were killed from Sahabah, amongst them
was ‘Ammar ibn Yasir.

In the year 6 AH during the expedition of Hudaybiyah in the Medinan period, prior to the
treaty, the pledge of Ridwan was taken from the Sahabah because Muslims had gone to Mecca to
perform ‘Umrah and had no intention to fight. Rasul Allah # sent Uthman ibn Affan as his
representitive to negotiate an entry for Muslims to peform "Umrah but the delay in Uthman’s return
and Meccan’s refusal to inform Muslims of his whereabouts, led the Muslims to believe that Uthman
ibn Affan had been murdered by the Quraysh. To avenge the death of Uthman, Rasiil Allah ¥ took
the pledge of Ridwan from fourteen hundred Sahabah; which also included all the Badri Sahabah.
After seeing the determination of Muslims, they returned Uthman al-Ghani, and agreed to the terms
of the treaty of Hudaybiyah.

It is poetic that at Siffin those who were considered as the murderers of Uthman at the pledge
of Ridwan were now fighting under the pretext of Uthman’s murder and those Sahabah of Ridwan
who gave their pledge to avenge the perceived murder of Uthman were now defending the Haqq with
Imam Ali. Had there been any truth in their claim, these Sahabah of Ridwan and Badr would have
been on the other side but they were with Imam Al1. This report is above the standards usually
required for the genre of maghazi, styar and futih.

Moreover, another report in this regard oft cited by Nawasib such as Ibn Taymiyah and his
camp is the following reported by Imam Ahmed Ibn Hanbal’s son from his father. It is in his al-"Ilal
wa ma'rifah al-rijal and here it is from Ibn Taymiyah’s Minhaj al-Sunnah:
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Abdullah ibn Ahmed said My father reported from Umayyah ibn

Khalid that It was said to Shu'bah that Abii Shaybah reported from
al-Hakam who reported from *Abd al-Rahman ibn Ab1 Layla: seventy
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sahabah of Badr participated in Siffin. Shu bah said that by God, Abii
Shaybah has lied. I had a discussion with al-Hakam in his house and
we could not find Badrt sahabah other than Khuzaymah ibn Thabit

"Abd al-Rahman ibn Ab1 Layla and his father was a Sahab1 and participated in all campaigns
of Imam Al1 from his side. Prior to an analysis of the text, let us establish this point from
authoritative biographies of Sahabah; al-IstT’'ab of Ibn "abd al-Barr al-Maliki:
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Abtu Layla al-Ansar, father of "Abd al-Rahman ibn Ab1 Layla was a companion of the
Prophet® and participated in Uhud and the campaigns thereafter...he and his son "Abd al-
Rahman participated in all the campaigns with Al ibn Ab1 Talib.

It is established that Abd al-Rahman ibn Abi Layla and his father were participants at
Siffin from the side of Imam Alf and the report from Ahmed ibn Hanbal says that al-Hakam reports
from Ibn Abi Layla that there were seventy Badr1 Sahabah who participated at Siffin. The argument
here is that when this was mentioned to Shu'bah he said that it is incorrect because I had a discussion
with al-Hakam-the principal reporter-that the one and only Badr1 participant was Khuzaymah ibn
Thabit.

This latter contention attributed to Shu'bah is designed to negate the widespread report of
al-Hakam by first reporting it as it was known then casting a shadow of doubt by appealing to the
authority of Shu'bah, who in turn attributes a lie to al-Qadi Abt Shaybah and as reasoning says that
there was only one Badr1 Sahabi at Siffin. The justification to reject the Seventy Badri Sahabis is
given as factually incorrect because there was only one Badr1 Sahabi who took part in Siffin. As a
matter of fact the reasoning to reject the seventy Badris is itself a lie. It is known through mutawatir
testimony that "Ammar ibn Yasir participated at Siffin and this disproves the very justification of
rejection. Moreover, Imam Ahmed ibn Hanbal did not assent to this claim himself. For example, see
Musnad of Imam Ahmed and his Fada’il al-Sahabah:
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Imam Ahmed ibn Hanbal in his book Fada’il al-Sahabah narrates and it is classed as
authentic by its Salafi researcher Wasi Allah ibn Mohammed Abbas that Absi Fudalah al-Ansari was
a Badr Sahabi and participated in Siffin on the side of Ali. This internal evidence by Imam Ahmed
himself negates the claim attributed to Shu'bah that one and only Badri Sahabi to take part at Siffin
was Khuzayma ibn Thabit. If the difference is in the larger numbers as it is frequent in Strah, Futiih
and Maghazi literature, and reports of expeditions by al-Khulafah al-Rashidtin then it is an
acceptable variation. If the difference is of hundreds from hundreds or thousands from thousands
then it is natural for the genre in which it occurs.

But when it is a specific negation, a categoric statement of the one and only kind then it falls
prey to just a single counter example for its falsification. If it is said there were five hundred at a
conference and the other says there were seven hundred then that is a natural approximation and
historians are familair with such discrepancy. On the other hand, if one says that there was none but
Zayd from Medina at the meeting then such a statement could easily be falsified by confirming
another from Medina. And if the claim is that if there is another then I am a lier, then to prove the lie,
one only needs to provide a single counter example and reject the text. However, the point is that
the categoric statements of the on/y-kind present themselves to be falsified by just a single counter
example.

Furthermore, Abii Shaybah is not the only one to report from al-Hakam ibn "Utaybah, rather
there are various other individuals confirming more or less a similar narrative. Consider the
following examples:

al-Hakim in his al-Mustadrak reports:
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al-Hakam said: with Al at Siffin there were eighty BadrT Sahabah and two hundred and
fifty Sahabah from those who swore an oath under the tree.

Second report says the same with a slightly different chain at the start.

al-Khatib al-Baghdadi in his Talkhis al-Mutashabih with a different chain to al-Hakam ibn
Utaybah reports:
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al-Hakam ibn Utaybah said: There were eighty Badr1 Sahabah with Al at Siffin

and one hundred and fifty Sahabah from those who pledged an oath to the
Prophet # under the tree.

Ibn al-"Adim in his Bughyah al-Talab f1 Tarikh al-Halab with different chain states:
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Ibn Khabab said: There were eighty Badri sahabah with Alf at Siffin
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Again from al-Hakam ibn "Utaybah, Ibn al-' Adim reports with a different chain:
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al-Hakam ibn Utaybah said: There were eighty BadrT Sahabah with Al at Siffin
and one hundred and fifty sahabah from those who pledged an oath to the Prophet
% under the tree.

Ibn Kathir in his al-Bidayah wa’l-Nihayah states:
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al-Hakam said: on the side of Alf there were eighty Badr1 sahabah and hundred and
fifty of those who pledged an oath under the tree.

Abd al-Karim al-Rafa'1 al-Qazwini in his al-Tadwin {1 akhbar Qazwin reports with his chain:
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al-Hakam said: there were eighty BadrT sahabah with AlT and two hundred and fifty
sahabah who swore an oath under the tree.
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Mohammed al-Tubani, a Wahabi scholar, who goes an extra mile to defend Mu'awiyah ibn Abi
Sufyan says in his Ifadah al-akhyar bi bara’ah al-abrar:
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It is stated by Yahya ibn Sulayman al-Ju'fi, one of the
Shaykhs of al-Imam al-BukharT in his book on Siffin with a
strong chain....there were ninety Badri Sahabah, seven
hundred sahabah of ridwan and four hundred from Muhajiriin
and Ansar (were with All)...and with Mu'awiyah there were
none from Ansar except al-Nu'man ibn Bashir and Muslima
ibn Makhlad...

Ibn "Asakir in his Tarikh Dimashq narrates:
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Mohammed Ibn AlT (Imam al-Baqir), Mohammed ibn al-Muttalib and Zayd ibn
Hasan said: there were ninety sahabah of Badr, seven hundred of sahabah of rigwan
and amongt them were other innumerable sahabah of Rasiil Allah # and it has
reached us that three from the Tabi'n who were given the glad tiding of jannah were
Uways al-Qarani, Zayd ibn Stihan and Jundub al-Khayr. Uways al-Qarani was
martyred at Siffin from the foot soldiers and Zayd ibn Suhan was martyred at Jamal.
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Ibn "Asakir further reports that ahl al-Bayt had preserved the names of all Sahabah and others who
participated in the campaigns with Imam Al1:
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Ibn Abdullah al-Kind1 says that [ heard Zayd ibn Ali, Abdullah ibn al-Hasan, Ja'far al-Sadiq,
Mohammed Ibn Abdullah ibn al-Hasan mention the names of sahabah who participated in the
battles on the side of AlT Ibn Ab1 Talib and they all related it from their ancestors...and I heard
the names from other sources too who mentioned a group of sahabah....

It is evident that Imams of ahl al-Bayt and other supporters of ahl al-Bayt specifically
preserved the names and contributions of Sahabah who participated in the campaigns in support of
Imam Ali. Ubayd Ibn Abi Raf'i who was the son of the client/servant of Rasiil Allah # and authored
a book of all the participants from Sahabah with Imam Al in his campaigns, narrating from his
father and others. The book has been lost, thus far, though in earlier centuries "Ulama have quoted
from it. There are many instances of it in Tarikh Baghdad of al-Khatib. For the sake of a couple
examples from that book, here it is quoted from al-Tibrant’s al-Kabir:
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Ibn Abi Raf'i from his father mentioned the names of the Sahabah who were
with All in his campaigns and amongst them is Khalid ibn AbT Dujana.
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Ibn Abi Raf'i from his father mentioned the names of the Sahabah who were
with All in his campaigns and amongst them is Khuwaylid ibn *Amr al-Ansari
who was a Badr1 sahabi.

From list of the above Sunni references, it is evident that Sahabah and in particular the most
senior and elevated Sahahbah of Badr were with Imam Ali. The number of martyrs at Siffin was
around fifty. For example, Ibn Kathir in his al-Bidayah wa’l-Nihayah whilst discussing those who
died at Siffin states that according to Abu al-Hasan ibn al-Bara’:
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Ibn al-Bara’ from ahl al-Iraq (the side of Al1) said that there were fifty (martyrs)
from Badri Sahabah.

In the tradition of the accepted norms in the literature of Maghazi, Siyar and Futth,
collectively various narrations together, as above, sufficiently make a historiographically sound case
that not only a great number of Sahabah but more importantly the Badri Sahabah were at the
forefront of the campaigns led by the Badri sahabi himself, Imam Ali and those opposing him at
Siffin from the Sahabah were only three or four at most, and their leader Mu'awiyah ibn Ab1 Sufyan
was a sahabi of the Tulaga category. The above references are from ahl al-sunnah works and
reporters. An attempt has been made to only cite the accepted Sunnis. For any historian, since the
matter of numbers pertains to history and not ahkam, a sound historical justification has been
provided.

However, it is the habit of nawasib to cast doubt on an historical narrative by claiming that it
is reported from shi'1 reporters. Whereas to justify their own claims, they resort to nasibis. In an
attempt to discredit the narrative presented by the great earlier historians, they label certain reporters
as shi'ah and then outrightly reject everything. Notwithstanding the fact that even if those reporters
were shi'ah, it does not prove that they were liars. One has to only study the narrators in the six
books and you would discover that a significant number were stated as shi ah narrators but judged to
be truthful. Not only that but there is a considerable number of nawasib and khawarij transmitters
considered to be pristine, just see Sahih al-Bukhari. There are people who wrote peoms in praise of
Ibn Muljim, the murderer of Imam Ali, and there are those who cursed Imam Al seventy times prior
to their prayers. See, for instance, Imran ibn Hattan or Hariz ibn Uthman in Sahih Bukhari.

Moreover, the prolific Maliki Imam, al-Hafiz Abu al-Khattab Ibn Dihya al-Maliki also refutes
the criticism in the report mentioned earlier about only one Badri Sahabi Khuzayma ibn Thabit at
Siffin, and this was long before Ibn Taymiyah was born. Al-Hafiz Aba al-Khattab says In his A'lam
al-Nasr al-Mubin:
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From those who were killed from the companions of Alr (radi Allah
anhu) were fifty Badri Sahabah about whom Allah had promised
paradise as informed by Rasitil Allah # and Allah praised them in his
Noble Book and exalted them for their early acceptance of Islam and
granted them with a great purification. And with Al1 (alayhi al-salam)
were seventy BadrT Sahabah and also seven hundred from the Ridwani
Sahabah who participated with him and also innumerable from the
companions of Rasiil Allah # and from the best of tabi‘in and also with
Ali were the flags of Rasiil Allah # with which He # fought the enemies
of God. This has been mentioned by Abii Ishaq al-Kasa’1 in his work on
Siffin and I have presented my chain of transmission to him, from Abu
Ja'far Mohammed ibn Al ibn al-Husayn and Mohammed ibn al-Muttalib
and Zayd ibn al-Hasan. They said: with Al (alayhi al-salam) participated
the Badr Sahabah...( similar statement as above). And Mohammed ibn
Amr ibn Musa al-Uqaylt mentioned in his book al-jarh wa-‘1 t’adil under
the names Ibrahim ibn Uthman Abta Shaybah al-"Absi, he said Ubayy
reported to me that Abdullah the son of Ahmed ibn Hanbal said that my
father said that Umayyah ibn Khalid said that I said to Shu'bah that Aba
Shaybah reported that al-Hakam reported from Abd al-Rahman ibn Ab1
Layla that seventy men from Badr1 Sahabah participated at Siffin. So he
said: By God! He has lied. I had a discussion with him in his house about
it and we could not find anyone from Badri Sahabah except for
Khuzaymah ibn Thabit.

Imam Ibn Dihyah al-Maliki responds to this: look at this lie and bias
towards ahl al-bayt! Do you not know O ignorant person! that by virtue
of consensus it is proven that Ammar ibn Yasir participated at Siffin and
the "Ulama have consensus that also Sahl ibn Hunayf participated at
Siffin and he also participated in all the campaigns led by Rasiil Allah &
and remained firm on Uhud and his bayah on that day was to fight until
death...AlT (rad1 Allah anhu) deputised him in his place when He went
from Medina to Basra and he participated with Al1 (radi Allah anhu) at
Siffin and He appointed him as governor of faris and Sahl ibn Hunayf
died in Kiifa in the year thirty eight. Al led his funeral prayer and said he
was a BadrT and all who wrote about sahabah, wrote about him.

Finally, let us cite just one more reference as corroborating evidence about participation of
Badri Sahabah. Ibn al-Jawzi al-Hanbalt who is known to be extremely stringent in his views about
hadith and he has even declared many sahth ahadith as fabrications. The muhaddithin have refuted
him in many works such as Ta'aqqubat al-Suyuti which is a refutation of Ibn al-Jawzi’s al-
Mawdii‘at. In his book kitab al-du’afa’, Ibn al-Jawzi comments on a report Habbah ibn Juwayn al-
“Urant:
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Habbabh al-"Urani reports from Alf and lies in what he reports. He has reported
that with Al at Siffin there were eighty Badr1 Sahabah. He has lied because
there was none with Alf at Siffin from BadrT Sahabah except Khuzaymabh!

This is extreme and factually incorrect on two counts. Firstly, the claim with which Ibn al-
Jawzl accuses al-"Urani is false and contradicts with the unanimous agreement. His categoric denial
that there was no one else but Khuzaymah from Badris at Siffin is false which makes his accusation
of al-'Uranit as a liar also false. For example, there is definitive evidence that 'Ammar ibn Yasir
participated at Siffin and was martyred at Siffin. Here is what al-"Asqalant says in the biography of
Ammar ibn Yasir in his book al-Isabah:
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There is unanimous agreement that Ammar was killed at Siffin whilst fighting for Alt

It is common knowledge that "Ammar ibn Yasir was a Badri Sahabi so Ibn al-Jawz1’s claim
that al-Urani is a liar because only Khuzaymah from the Badris took part in Siffin would make the
one making this claim a liar. Secondly, al-'Urani cannot be declared a liar according to the standards
of Hadith reporters. In the Tahdhib al-Kamal, al-Mizz1 states:
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Habbah al-'Urani was from the party of All and he
participated with Him in all his campaigns.

al-Urani was a companion of Imam Alf and an eyewitness to his battles. This makes him a
valuable source for the information. Furthermore, al-Tibrani is quoted by al-Mizzi:
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al-Tibrani said: It has been said that he had seen the Prophet ¥

Given the close proximity in time, some even thought that Habbah al-Urant was a sahab1 though
it is incorrect as al-Tibrani has stated this passively. Moreover, we know that Habbah al-"Urant took
part in Siffin from the above biographical detail. Now, let us examine the opinion of the prominent
Imams of impugnement and justification have said about al-'Urani. al-Mizzi in Tahdhib al-Kamal
states:
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Imam al-"IjlT said: He was a Tab'Tand an authentic reporter and belonged to
Kufa.
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In Tahdhib al-Tahdhib of al-Asqalani under the details about Harithah ibn Mudarrab al-"Abdi:
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Abii Ja'far al-Baghdadi says that I asked Abt Abdillah (Imam Ahmed Ibn

Hanbal) about the trustworthy reporters from Ali. He said: Ubaydah, Abt abd al-Rahman,
Harithah, Habbah ibn Juwayn and *Abd Khayr.

al-Mizz1 in T. al-Kamal states:
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Yahya ibn Salamah ibn Kuhayl reports from his Father: whenever
I met Habbah al-Urani he was either reciting SubhanAllah, wa’l-
hamdulillah wa La Ilaha illa Allah wa-Allahu akbar or praying or
relating hadith to us.

al-Mizz1 further says:
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al-Nasa’1 has reported a hadith from him in his musnad from

Al that’ T was the first one to pray with Rastl Allah ‘# and it
has also been reported to us from an elevated route.

al-Nasa’1 reported a Hadith from him and the same hadith has also been reported from a
different route. Indeed, some have criticised al-'Urani as narrator of the Hadith in order to render it
weak but al-Mizz1 says that it has also been reported through a better chain of transmission.
However, if you look at the chain of transmission from al-'Urani downwords, it demonstrates that
Shu'bah reports from al-"Urani. It is known that Shu'bah would only narrate from trustworthy

narrators. This also indicates that he was authentic and reliable. Here is the sanad:
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Here Shu'bah reports from Habbah through Salamah ibn Kuhayl...

Here is another example from Shu’bah reporting from al-"Urani, it is reported in Akhbar al-Qudah
of Waki':
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The two reports above are both from Shu'bah relying upon Habbah al-"Urani which translates
that he considered him authentic. The latter report is a Nastha in the form of a letter from Umar al-
Fartuq to the people of Kufa about which al-Urani reports. However, al-Nasa’1 reports from him in
his Khasais as above but he is also reported in al-Mizz1 and elswhere to comment about al-"Urani:
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al-Dhahabi explains al-Nasa’1’s term in his al-Miqizah:
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For many reporters al-Nasa’1 says laysa bil-qawi but also reports from

them in his book. al-Nasa’1 explains that this is not a strong criticism that
would discard a transmitter.

al-Mizzi also relates the opinion of Yahya ibn Ma'in but upon investigation it was
discovered that al-Mizz1 presents it as it was reported in al-Khatib al-Baghdadi. It is not a damning
opinion but in our quest for an accurate view, the earliest source for his view of al-'Urani is traced
in al-Jarh wa’l-Ta'dil by Ibn Abi Hatim al-Razi; which is one of the earliest works on impugnment
and justification of narrators. Here is the view of Ibn Ma'in:
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al-Abbas from Yahya ibn Ma'in: Habbah al-'Uranti is laysa bi-shay

So the question is what does Ibn Ma'in suggest by using the term laysa bi-shay for a
reporter. It is understood that at times the term has other phrases attached to it such as la yuktab
hadithuhu which then indicates a different type of criticism of the reporter. However, in the case at
hand of Habbah al-'Urani what does it mean when Ibn Ma'in says laysa bi-shay only. This is
explained by al-"Asqgalant in his Mugaddimah of fath al-Bari. Here it is from al-Sakhawt as stated in
his Fath al-Mughith:
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When someone is categorised with laysa bi-shay, he is trusted reporter. Ibn al-
Qattan said that when Yahya ibn Ma'in says laysa bi-shay about a reporter
then he means that this reporter is not a narrator of a large number of hadith.

This makes it clear that in the connotation of the term laysa bi-shay acocording to Ibn Ma'1n,
it means not a reporter of a large quantity of Hadith. It does not make a narrator unacceptable but
rather at most it is a mildest of criticisms. In any case, the reporter is definately not a fabricator.
Furthermore, Abii Da’iid suggests the import of laysa bi-shay by Ibn Ma'in in Stiwalat al-Ajurri:
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I asked Abii Da’ud that Ibn Ma'in said laysa bi-shay for al-'awam ibn hamza? He
said: ( it means) we do not know of a denounced hadith from him.
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Yahya ibn Ma'in’s opinion of Habbah al-'Urani is that of an acceptable narrator be it with a
mild criticism. In any case, it is far from Ibn al-Jawz1’s extreme view. Moreover, al-Mizzi provides
the opinion of another Hadith scholar:
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Salih ibn Mohammed al-Baghdadi said: Habbah al-'Urani is from
the companions of All, a shaykh, and he was Shi'1 but not a discarded
reporter. He is niether strong nor weak reporter but in the middle.

According to the categorisation of al-Baghdadi, al-'Urani is a reliable narrator of the
wasat/medium grade. He has also called him a shi'1 which in the classical usage means a person who
loves the ahl al-bayt intensely. Some amongst the muhaddithiin, unfortunately, are extreme in their
judgement of labeling narrators as shi'1 in order to impugn them. More on this later. However, from
those who outrightly rejected al-"Uran1’s authenticity is Ibrahim ibn Ya'qiib al-Juzjani:

DA e Gl S el ] JUs

Ibrahim ibn Ya'qiib al-JiizjanT said: he is not reliable.

Eventhough al-Juizjan1 was an earlier hadith critic and among the shaykhs of Imam Ahmed
ibn Hanbal, Ibn Ma'in and others but he is a well known nasibt; who had an extreme antagonism
towards Imam Al1 and ahl al-bayt. The scholars of hadith have pointed out explicitly that al-Jiizjan1’s
criticism of the companions of Imam Al1 and other lovers of Imam Ali from Kufa, must be ignored
as he was biased. al-'Asqalani, for example, states in Tahdhib al-Tahdhib:
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I (al-asqalani) say that bias of al-Juzjani towards the
companions of Alf is well known.

al-'Uran1 was a companion of Imam Alf and had an immense love for him and since al-Jizjant
is prejudiced in his criticism hence his impugnment is rejected. Furthermore, al-'Asqalani states in
his Mugaddima of Fath al-Bar:
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About al-Juzjant we have stated on numerous occasions that his criticism of the
people of Kiafah is not accepted because of his extreme animosity towards ahl
al-bayt and his antagonism towards AlT.

It is sufficient to make the point that al-Jiizjan1’s rejection of al-"Urani is due to his bias and
hatred for Imam Al1 and not for an objective rationale. There are other critics of Hadith narrators
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who have weakened al-'Urant such as al-Daraqutni, Ibn Hibban and others. al-Daraqutni is known
for his severity in narrator critique and he has even weakened around two hundred reporters in Sahth
al-Bukhari and Sahih Muslim. As for Ibn Hibban, he has in his book Kitab al-Thigat authenticated
al-'Urani and in his book Kitab al-majruhin has weakened him. However, as you have seen that
prominent scholars of Hadith have authenticated al-'Urani and others have weakened him. Ibn al-
Jawz1 accepts that al-"Urani has reported that eighty Badri Sahabah participated in Siffin on the side
of Imam Al1 ibn Abi Talib but calls him a liar without establishing the reasoning for discrediting him
and what he provides as the basis is factually incorrect.

Prior to a conclusion to this section, let us just cite an example to demonstrate the idea that a
reporter is considered authentic according to Muslim and he reports from him in his Sahih yet Ibn
Hibban declares him a fabricator; which is the strongest and worse criticism for a narrator. See
Tahdhib al-Tahdhib for Aflah ibn Sa'1d:
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Ibn Hibban said that he narrates fabrications and attributes them
to authentic reporters and it is not permitted to narrate from him.

Eventhough Ibn Hibban had judged a narrator to be a fabricator but Muslim has considered him
worthy of transmitting from him. In the case, of al-'Uran1 we find that prominent classical authorities
have validated him and the critics only mildly weakened him. On the whole, this makes him a
reliable narrator. Consider the judgment of famous Salafi commentator Ahmed Mohammed Shakir
on Musnad of Imam Ahmed:
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Ahmed Shakir comments: Habbah al-'Urani: he is Habbah ibn
Juwayn: Tab'T Trustworthy, Ahmed and al-'IjlT have authenticated
him and others have weakened him and al-BukharT and al-Nasa'T did
not mention him amongt weak narrators...In the hadith by him in
majma al-Zawa’id, al-Haythamt said that it is reported by Ahmed,
Abt Ya'la, al-Bazzar, and al-Tibrani and its chain of transmission is
authentic. At number 1190, It is partially related with a Sahth chain.

Ahmed Mohammed Shakir and al-Haythami also confirm our argument that Habbah al-
“Urani is a trustworthy reporter of hadith. It is evident from the entire precdeing discussion in this
section that there is reliable collective evidence from reports that range from sahih to mursal,
emanating from eyewitnesses that at Siffin on the side of Imam Ali there were around seventy to
ninety Badri Sahabah. Their total number at the time was, perhaps, less than a hundred and their
majority supported Imam Al1 in his campaigns and there were none on the side of Mu'awiyah ibn
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Ab1 Sufyan. It is unanimous amongst Muslims that the best of all Sahabah are the Badri Sahabah and
qualitatively their opinion outweighs all others.

Moreover, the prominent "Ulama from classical times to this day, from different schools of
ahl al-Sunnah have endorsed the historical fact that BadrT Sahabah as well as others from Muhajirtin
and Ansar participated alongside Imam Al in his campaigns. Consider the following wide range of
examples:

Mohammed al-Tubani, a Wahabi scholar, who goes an extra mile to defend Mu'awiyah ibn
Ab1 Sufyan admits in his Ifadah al-akhyar bi bara’ah al-abrar:

(Ul ot el ol Gl o (2 5 (Y e
L6 ST ST R Lasl e e sy piond I 3 il
oo Jaail 1 9;'3.' aly e ¥ J6 des il i sl 3 Ue gl )
T PR A ,;_-}L:.-.i_ﬁ.;,',,.l.:r,:.ﬂ S 2 Ty
o 00576 L ple 45 Wy 10 Uel 576 s LT
AT B 50 % lan izl ¢ Jlog W danl 3 By Jla

C oy ) L Jal a Blnsey ¢ Loy o et Wl G
FAC RN APt P PR W | P U L BOVe WO
dadeay n ‘_,-UL.nJl‘ﬂ _;.Ld.l‘m,@lrfl = A I-..E"LE.J LG

It is stated by Yahya ibn Sulayman al-Ju'fi, one of the Shaykhs of
al-Imam al-Bukhari in his book on Siffin with a strong
chain....there were ninety Badri Sahabah, seven hundred sahabah of
Ridwan and four hundred from Muhajirin and Ansar (were with
Ali)...and with Mu'awiyah there were none from Ansar except al-
Nu'man ibn Bashir and Muslima ibn Makhlad...
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Ibn al-'Imad al-Hanabli, In his shadhrat al-dhahab comments on the participants:
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On the side of AlT there were a large group of BadrT Sahabah and Ridwani
Sahabah and the flags of Rasiil Allah # and the ijma‘ had been established
upon his caliphate and those who fought him were baghis but it is not
permissible to call them kafirs like other baghis and ahl al-sunnah wa’l-
jama'h prefer the side of All with proofs and the most strong of those is the
hadith of the Prophet # that Ammar will be killed by the rebels and this is an
established hadith and when Mu'awiyah heard this he said that Ammar was
killed by those who brought him. Alf replied that, that means Hamzah was
killed by Rasul Allah # because He % brought him to the battle. This is such a
response which has no answer and such a solid proof that cannot be
criticised...
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al-Hafiz Abi al-Khattab Ibn Dihya al-Maliki, states the fact in his A'lam al-Nasr:
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From those who were killed from the companions of Alr (radi Allah
anhu) were fifty Badri Sahabah about whom Allah had promised
paradise as informed by Rasiil Allah # and Allah praised them in his
Noble Book and exalted them for their early acceptance of Islam and
granted them with a great purification. And with Al1 (alayhi al-salam)
were seventy BadrT Sahabah and also seven hundred from the Ridwani
Sahabah participated with him and also innumerable from the
companions of Rastil Allah # and from the best of tabi'in and with Al
were the flags of Rasiil Allah ¥ with which He # fought the enemies of
God.

Imam Abu Bakr al-Jassas al-Hanafi (d. 370) the great classical Hanafi Ustli Imam in his
momentous work Ahkam al-Qur’an confirms the fact:
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Ali Ibn Abit Talib (radi Allah anhu) fought the baght party with the sword and with
him were senior Sahabah and Sahabah of Badr whose lofty status is known.
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al-Zarqant al-MalikT in his sharh al-zarqani "ala Muwatta al-Imam Malik states:
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Those qualified to elect paid their allegiance to Alr after the murder of
Uthman and All wrote to Mu'awiyah to pay allegiance but he refused...then
Alt went to fight him with an army of seventy thousand from the people of
Iraq and with him were ninety Badri Sahabah, seven hundred Ridwani
Sahabah and four hundred from all Muhajirtin and Ansar. Mu'awiyah came
with eighty five thousand from people of Sham and there were none with him
from Ansar except al-Nu'man ibn Bashir and Muslimah ibn Makhlad.

From the above representative sample of a wide range of scholars’ opinion within the ahl al-
Sunnah of the participation of Badri Sahabah on the side of Imam Ali; further strengthens and
demonstrates that we are not advancing a historical position strange to ahl al-Sunnah. But rather the
Nasibi position is the strange one.

However, When we count the number of Muhajirtin, we find that there were around eighty
three Badris who were also Muhajirtin and around ninety five Muhajiriin who travelled to Abyssinia.
This makes them around two hundred Muhajiriin in total. There were fourteen hundred Ridwani
Sahabah and three hundred and thirteen Badri Sahabah. The battle of Siffin occurred in thirty-seven
after Hijrah and the battle of Badr was in second year after Hijrah. This means that well over thirty
years had elapsed and many had passed away in numerous campaigns upto the time of the third
Khalifah Rashid "Uthman ibn "Affan. It requires a separate study but for our purposes here, it stands
to reason that approximately a hundred Badri Sahabah remained, of the Ridwani Sahabah around
half were alive and similarly a half from Muhajirun were alive.

It seems from the various independent Sunni sources provided in the preceding discussion that
the majority from each group of eminent Sahabah were with Imam Al ibn Ab1 Talib. In particular,
the Badr1 Sahabah. On the side of Mu'awiyah ibn Abi Sufyan the maximum number we have is
about five and only two are said to be from "Ansar and the other three including himself were from
Tulaga; they will be discussed in a subsequent section. However, had there been none with Imam
Alf, Rastl Allah # foretold that *Ammar will be killed by the baghis and ‘Ammar ibn Yasir was
martyred on the side of Hayder al-Karrar.
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Remorse of Abstainers

Those among the Sahabah and tabi'in who abstained from taking sides, eventually regretted
their decision. Consider the following three examples. It is stated by Ibn "Abd al-Barr in his al-
Istt'ab, Ibn Sa'd in his al-Tabaqgat al-Kubra, Ibn Athir al-Jazarl in his Usud al-Ghabah and al-
Dhahabi in his Siyar ‘Alam al-Nubala. Here it is cited from Majma" al-Zawa’id of al-Haythami:
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Ibn Umar said: I do not regret anything except that I did not fight against the
rebels with AlT

al-Haythami says that al-Tibran1 has reported it with many chains of transmission and one of
those has Sahih chain of reporters. Moreover, Ibn Umar’s remorse prior to his demise was based on
the fact that to fight on the side of Imam Ali was better than sitting at home. He further explains as

reported in al-Isti"ab:
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A man enquired Ibn Umar about the battles. He said: I restrained
myself and did not participate whilst fighting on the side of haqq was

greater.

Ibn Umar did not pass away from this world until he realised that it was better for him to
fight on the side of Imam Ali because Haqq was with Imam Ali. Abdullah Ibn Umar also states being
pressurised to accept Yazid ibn Mu'awiyah’s ascension to the throne. Ibn Hajr al-'Asqalani in his

commentry on Sahih al-Bukharf states:

o -IL!1 g J-._'__'Jq-'lll-?‘ oE l._5-_;'.|I.:""| o e de &.__,la o I}._:-lr“}'l 2 C.;'”
B ks 4 J,JT; c oY bl Y Jiy gl oayl ol o' de F o)l ks Ol 23U e 3L
A3 e o = 21 13 01 I § i Of laiela d I Sley 4l PSR

e 1Bl sake 5o 0l - Al f’__:iJ' J L!'l"L:
Mu'awiyah asked Ibn Umar to give bayah to Yazid but Ibn Umar refused and said I cannot pay
allegiance to two rulers. So Mu'awiyah sent one hundred thousand dirham to him, which he took.
Mu'awiyah sent a spy; who questioned him that what prevented you from bayah? He said: this is for
this-meaning this money is for the allegiance. Indeed my Din has become cheap!
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Abdullah Ibn Umar towards the end of his life was remorseful and considered that to fight against
Mu'awiyah was better and it was the Haqq to aid Imam Ali. Moreover, Masrtiq also did tawbah for
not helping Imam Al1. It is reported in Usud al-Ghabah by Ibn al-Athir al-Jazart and here it is cited
from Ibn Abd al-Barr al-Maliki in his al-Ist1"ab:
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al-Sha'ab1 said: Prior to his death Masrtiq had done tawbah for
abstaining and not participating in the fights in support of Ali. Ibn
Abd al-barr comments that these reports have authentic transmissions
and we have stated that at appropriate places.

These examples clearly substantiate that the prominent sahabah and tabi'in who refrained from
taking sides, later realised, regretted and declared that Imam Ali was on Haqq and they should have
participated. One more example of this recognition that the Haqq was with Mawla Ali can be
furnished from Sa'd ibn Abi Waqqas. It is reported by al-Bazzar and al-Haytham cites it in Kashf
al-Astar an Zawa’id al-Bazzar:
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On his hajj trip a man came to Medina and Sa'd and others came to give him salam. The
man addressed those present and criticised Sa'd. He said: this man did not help us against
falsehood. Sa'd remained quiet. The man said: why are you quiet? He replied: when fights
broke out, I said to my camel to stay put. The man said that I have read the Qur’an from
start to finish but did not find the idea of staying put in it. Sa'd became angry and said:
you are saying this but I heard from Rasil Allah # say that haqq is with Alf and Alf is
with haqq, wherever he is. The man said that who else has heard this from the Prophet % ?
Sa'd replied: Rasil Allah # said this in the house of Umm Salamah. Then it was
confirmed from Umm Salamah that the Prophet # actually said those words. Then this
man said that you are more blameworthy to me then before, had I heard that from the
Prophet 2 1 would have been a servant of AlL
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al-Haythami comments about the Hadith:
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al-Haythami said: it is reported by al-Bazzar amongt it
reporters if sa'd ibn shuayb whom I do not know but other
reporters are all sahth.

al-Haytham1’s student al-' Asqalant says in Mukhtasar Zawa’id Musnad al-Bazzar:
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Sa'd is not a discarded narrator

This Hadith about Imam Al1 is on haqq and haqq is with Alr without this dialogue is reported
in al-Khatib al-Baghdadi, al-Tibrani and we have also cited it with a sahih sanad in the first section
from al-Hakim. However, the point here is that Sa'd ibn Abt Waqqas was questioned by a rude and
disrespectful man, who did not care that he was addressing a Sahabi from ashrah mubashshirah.
When Sa'd ibn ab1 Waqqas expresses his remorse that actually Alt was on haqq as he heard it from
the Prophet %, the rude man then sends someone to double check from Umm al-mu’minin Umm
Salamah. When confirmed, this cunning politician tries to further humiliate Sa'd ibn Abi Waqqas
and deceptively tries to gain a moral high ground over Sa'd ibn Abi Waqqgas. The point here is that
Sa'd in front of everyone expressed his opinion that Al was on Haqq instead of trying to justify his
abstention.

In conclusion to this section, it has been established from classical sunni sources that
prominent amongst sahabah, namely, Badr1 sahabah were on the side of Imam Ali and others from
bayah al-ridwan, muhajirin and Ansar were also with Imam Al in large numbers. Those that
remained at home and did not participate, later regretted their decision as can be inferred from the
examples of famous ones amongst them. Had there been none with Imam Ali, it would not have
altered the judgement of haqq in favour of Imam Ali. The single example of "Ammar ibn Yasir
being killed by rebels is sufficient to arrive at the definitive judgement that Imam Ali was on truth
and those fighting him were on falsehood. On a general outlook of supporters during the reigns of
Imam Ali and mu'awiyah ibn ab1 sufyan, the famous Tabi'1 al-' Amash comments as reported by al-
Bukhart in his al-Tarikh al-Saghir with an authentic sanad:
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al-"Amash said: I am pleasantly amazed at AlT and his companions. With AlT were the

companions of the Prophet # and with Mu'awiyah were the tribes of lakhm and jidham
from Yemeni bedouins and others from different tribes...
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al-Tulaqa’

The earliest Sahabah in Islamic sources are termed as al-Sabiqiin al-Awwaliin and
considered the most excellent. al-Tulaqa’ on the other hand are the ones that accepted Islam after the
domination of Muslims at the conquest of Mecca in 8" year after Hijrah. Mu'awiyah ibn Abi Sufyan
and "Amr ibn al-As were from Tulaga’. About the relationship between earlier Muslims and Tulaqa’,
it is reported in numerous sources such as al-Tibrani, Ibn Hibban, here it is quoted from Musnad of
Imam Ahmed Ibn Hanbal with two different chains and graded sahih even by the salafi scholar
Shu’ayb al-Arna’it:
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Rasill Allah ¥ said: muhajirin and ansar are friends and helpers of each
other and tulaqa’ of Quraysh and ‘utaqa from thaqif are friends and helpers
of each other until the day of judgement.

It is evident that in case of disputes tulaga’ and muhajiriin would not find each other on the same
side. Some modern day nawasib have attempted to prove that Mu'awiyah ibn Abi Sufyan had
accepted Islam earlier and only declared it after the conquest of Mecca. In the interest of brevity, it
would be sufficient to say that al-Asqalani in his final analysis, and al-Ayni and al-Nawawi have
refuted such a notion. Since, al-Nawaw is an ardent defender of Mu'awiyah ibn Abi Sufyan and has
provided some of the far fecthed interpretations in his defence, it is only appropriate that his
judgment is cited here. In his commentry on sahth muslim, he says:
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Mu'awtyah became a Muslim at the conquest of Mecca
in the 8" After Hijrah, and this is authentic and famous.

Also the Salafi scholar Ibn Qayyim al-Jawziyah in Zad al-Ma'ad confirms:
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There is no difference of opinion that Abii Sufyan and Mu'awiyah
accepted Islam at the conquest of Mecca in the year 8" after Hijrah.

Imam Al was the leader of one group and Mu'awiyah was the leader of the other group
and Rastl Allah # had informed us that people from these two categories would find help and
friends from their categories. Furthermore, when Rasiil Allah # peacefully conquered Mecca, He
then addressed the Quraysh and said what do think I will do with you? They replied: You are kind
and the son of kind. Rastil Allah # said that go, you are free! This is reported by the earliest book of
Sirah in the history of Islam and it is also reported by numerous other sources such as Ibn Hisham,
Abii Da’ud, Ibn Majah, Musnad Ahmed and Ibn Qayyim al-Jawziyah’s Zad al-M"ad:
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Go you are tulaqa’/free

It was the norm in those days that prisoners of war were enslaved but Noble Prophet ¥ was
the most kind and spared them from being enslaved and instead emancipated them but indeed in
status they cannot be compared with those who became Muslims earlier when the trials and
tribulations were severe upon Muslims. Moreover, in his footnote to Izalah al-Khifa’ of Shah Wali
Allah Dehlavi, the translator Allama Abd al-Shakiir Fartiqi Mujaddadi explains the term Tulaqa:
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Tulaqa’ is the plural of taliqg which means freed slaves, those who accepted Islam at the
conquest of Mecca are also called tulaga’ because Muslims out of kindness spared them
otherwise they would have been enlaved.

Ibn al-*Athir explains in his famous work al-Nihayah f1 gharib al-hadith:
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In the hadith about the battle of Hunayn “Rasiil Allah # went and also
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with him were al-tulaqa’” they are those who were spared at the conquest
of Mecca.

Ibn Manziir in Lisan al-Arab and al-Zabidi in Taj al-Uris, with refernce to the classical grammarian
Tha'lab, further shed light on the term. al-Zabidr states:
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Tha'lab said: al-tulaga’ are those who entered Islam reluctantly.
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The great classical Hanafi Imam, Abtu Bakr al-Jassas states in his momentous work Ahkam
al-Qur’an:

djj-ull' l_ElnﬂJ El&T Cj.kﬁr l?jﬁdi_}LM -}?-J\: ‘:i!_, 4.:151};} n_r'l-i_j_;] 'I.‘!I;‘:ﬁuf::‘ -13‘
il s gm il e sl iy 2065 on b A ) o A

L

...and Mu'awiyah is not amongst them because this attribute is for Muhajirin who
left their homes. Mu'awiyah is not from Muhajirun but rather from al-Tulaqa’

Furthermore, Shah Wali Allah Muhaddith al-Dehlavi, the common scholar of Barelwis and
Deobandis in 1zalah al-Khifah states:
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Hadrat Abt al-Darda’ and Hadrat Abii Hurayrah took the message of
Hadrat Mu'awiyah to Hadrat AlT that he should abdicate from khilafah
and pass the decision for khilafah to shirah of muslims. On their way
back after delievering the message when they reached Homs; where
Hadrat 'Abd al-Rahman ibn Ghanam resided. So Abd al-Rahman
amongst other things said to them: I am surprised that how could you
take the message to AlT? You asked Al1 to pass the matter of khilafah to
shiirah whilst you know that Muhajiriin, Ansar, ahl al-Hijaz, ahl al-Iraq
paid their allegiance to Al1 for Khilafah and indeed those who assented
to the caliphate of AlT are greater than those who raise objections. Those
who did bayah of Alt are superior to those who did not. What would
mu'awiyha gain from appointing a shiirah? Becaue Khilafah can only be
given to Muhajirin and Mu'awiyah is not from Muhajirin but from
Tulaqa’ and it is not allowed that tulaqa’ should be made the caliphs.
Mu'awiyah and his father were the leaders of the army at the battle of
al-Ahzab who came to fight Muslims. After hearing these words of the
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Abd al-Rahman, both, Abt Hurayrah and Abi Darda’ did tawbah in

front of Abd al-Rahman. It is reported by Abt Umar in al-IstT ab..
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Furthermore, Shah Wal1 Allah al-Dihlawi comments:
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Abd al-Rahman ibn Ghanam Ash'arT told Hadrat AbGi Hurayrah and
Hadrat abii darda’that why did you take the message to Hadrat Al
about shirah. What has mu'awiyah got anything to do with shtrah?
Mu'awiyah is from tulaga® who are absolutely not eligible for
khilafah, mu'awiyah and his father were the leaders of the oppostion
at the battle of al-Ahzab against the Muslims. After hearing this
Hadrat Abt Hurayrah and Hadrat Abii al-Darda’ regretted their
actions and did tawbah in front of Hadrat Abd al-Rahman. It is evident
that both retracted from their position. And the Hadith Marfu of Jarir
ibn Abdullah that Muhajirin and Ansar are friends and helpers of each
other and Tulaqa’ of Quraysh and 'Utaqa’ of Thaqif are friends and
helpers of each other. And this will remain until the day of judgement.
And brilliant evidence of this are the statements of Hadrat Murtada’
Alt which he wrote to the shamis that the matter of caliphate is for
Muhajirtin and Ansar and others do not have anything to do with it.
Whomever the Muhajiriin and Ansar pay their allegiance to becomes a
Caliph and others cannot oppose it.

It is an intellectual tragedy of the time that people refer to Imam Ali ibn Abi Talib and
Mu'awiyah ibn Ab1 Sufyan as if they were equals whereas there are galaxies between the status of
Imam Al1 and Mu'awiyah. Umar al-Fariiq explains the matter of khilafah and tulaqa’ towards the

58



end of his life. It is stated by al-Ubay1 al-Maliki’s commentry on Sahth Muslim Ikmal Ikmal al-
Mu'lim and by al-Santist al-Maliki’s Mukammal Ikmal al-Ikmal and Shabbir Ahmed Usmani’s Fath
al-Mulhim. Here from al-Ubayt al al-Malikt:
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'Amr ibn al-As wished to be included in the shiira’ so Umar said: Stay put in
your place where Allah has kept you. By God! I will not include a person in
this matter who took up arms in opposition to Rasiil Allah # and he also said
that tulaqa’ and the children of tulaqa’ do not deserve to rule and had it become
clear to me before, I would never have given the governorship of sham to
Yazid ibn Abi Sufyan and Mu'awiyah ibn Ab1 Sufyan.

Umar ibn al-Khattab had repeatedly emphasised this idea that tulaga’ are not allowed to
participate in the affairs of Khilafah. Moreover, here are a couple of other reports from Umar al-
Fartiq. Ibn Hajr al-'Asqalant states in Fath al-BarT and al-Isabah, respectively:
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Umar said that this matter of caliphate is for badri sahabah and then those from
uhud and so on, and not for tulaga’ and those who became muslims at conquest of
Mecca.
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Umar said to the people of shiira: do not disgaree among your selves and if you
disagree and mu'awiyah comes to you from sham and Abdullah ibn abi rabi'ah
from Yemen, those two will not respect you for being early Muslims and this matter
of caliphate is neither for tulaga’ nor for their offspring.

It is evident that Umar al-Fariiq towards the end of his life regretted his decision of handing
the governorship to tulaga’. Had he not been killed prematurely by Abu Lu’ld, the slave of al-
Mughirah ibn Shu'bah, he would have enacted upon his realisation by deposing Mu'awiyah. Imam
Alr’s order of dismissing Mu'awiyah was in line with the realisation of Umar al-Fariiq. The point
here is that it is inconsiderate, unfair and bias to somehow treat Imam AlT and Mu'awiyah as having
equal say in the matter of Muslims. It is also mutawatir from Rasiil Allah # that Al’s status in
relation to the Noble Prophet % is like the status of Hariin ¢ to Miisa ¢ except that there will no be
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no prophet after Rasiil Allah 2. Furthermore, Ibn Salah in his Siyanah Sahih Muslim, al-Hakim in
his Ma'rifah "uliim al-Hadith and al-Sakhawt in his al-Maqasid, authenticate the following hadith:
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Rasill Allah # commanded us to give people their due status.

Yet here we have Nawasib equating Mu'awiyah ibn abi sufyan with Hayder al-Karrar by
characterising their difference as if it was amongst equals. In the preceding discussion it has become
clear that Mu'awiyha belonged to the last category of Sahabah and was absolutely in the wrong in
his claims in opposition to Imam Ali. It is a common erroneous practice of some zealots that they
apply the verses of the Qur’an and statements of Rasiil Allah # addressed to the ealier Sahabah to the
Tulaqa’. Consider the attitude of the Blessed Prophet £ about those who became Muslims later. It is
reported, for example, in Sahth Muslim:
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Abu Sa'id reported there was some altercation between Khalid b. Walid
and Abd al-Rahman b. 'Auf and Khalid reviled him. Thereupon Allah's
Messwger (=) said:

Mone should revile my Companions. for if one amongst you were to spend
as much gold as Uhud, it would not amount to as much as one mudd of
one of them or half of it.

Khalid ibn Walid became a Muslim after the treaty of Hudaybiyah which is earlier than the
Tulaqa’ yet observe the attitude of Rastl Allah # Who % addresses Khalid ibn Walid that do not
revile My # Sahabah, making a clear distinction between the earlier Muslims and those who
accepted Islam later. In his commentry on Musnad of Imam Ahmed, Shu'ayb al-Arnaiit states:
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al-Shaykh Taqt al-Din al-Subki said that it is apparent that My Sahabi here
means those who accepted Islam prior to th conquest of Mecca and Rasil
Allah % is addressing those who accpted Islam after the conquest of Mecca.

Ibn Hajr al-"'Asqalani in Fath al-BarT says:
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The meaning of ‘My sahabah’ here are the special sahabah otherwise
what does it mean to address other sahabah about sahabah..

The Salafi Wahabi favourite Ibn Qayyim al-Jawziyah says:
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Rasiil Allah # said that do not revile my sahabah, by God in whose control is my life,
even if you spend Uhud mountain’s weight in gold, it will not be equal to mudd (one
kilo) nor half of that; which they had spent in the way of Allah. This was addressed to
Khalid ibn al-Walid and his contemporaries from Muslims of conquest of Mecca and
Hudaybiyah. And the value of a mudd (kilo) or its half is greater in the sight of God
than Uhud mountain’s weight spent by Khalid and his like from other Sahabah.

Imam Al is greater than "abd al-Rahman ibn Awf by all counts and Khalid ibn al-Walid is
greater than Mu'awiyh ibn Abi Sufyan by all counts then imagine the distance between Imam Al1
and Mu'awiyah, and what would have been the ruling of Rastl Allah # about Mu'awiyah. Fighting
is worse than reviling. The word My Sahabah as in the Sahth Hadith used in its absolute meaning of
the word and its connotation as expressed by Rasiil Allah £ was applied to the earlier Sahabah. Yet
we have the mullah-brigade in our times who apply the same texts about earlier Sahabah to also
suggest that as if it was also applied to Mu'awiyah ibn Abt Sufyan! Furthermore, Ibn Abi al-"Izz al-
Hanafi (d. 792) explains the ranks amongst Sahabah with respect to aforementioned Hadith in his
Sharh al-Tahawiyah:
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From the address of the Prophet # here are meant Abd al-Rahman and
those like him because Abd al-Rahman and those like him are from the
category of al-Sabiqlin al-Awwaliin and they are those who became
Muslims before the conquest of Mecca and fought in the way of Allah,
they are the ones who are the Sahabah of bayah of al-Ridwan and they
have special companionship compared to those who accepted Islam after
bayah of al-Ridwan; and they are the ones who accepted Islam after the
treaty of Hudaybiyah between Rasiil Allah ¥ and the people of Mecca
and amongst them are Khalid ibn al-Walid, they are earlier than those
who accepted Islam at the conquest of Mecca, who are known as al-
Tulaga’ such as Abii Sufyan and his sons Yazid and Mu'awiyah. The
import here is that those who became Sahabi later are reprimanded not
to object to and revile those who are early Sahabah due to their
distinction of being special Sahabah for which there is an impossibility
for the later ones to attain such acompanionship.

The ardent supporters of Tulaga’ at the expense of the early Sahabah should take heed from
this that they defend the crimes and mistakes of Tulaqa’ and render them as if they were on equal
footing with Imam Al1. By justifying the injustices of Tulaga’ about whom there is not a single Sahih
Hadith in their praise, they assign the excellences of al-Sabiqiin al-Awwaliin in the Qur’an and
Hadith, by a sleight of hand, to al-Tulaga’. It is clear that even Khalid ibn al-Walid was reprimanded
and told by the Noble Prophet # that even if you do as much goodness as the weight of a mountain,
in the eyes of God it would be equal to half a kilo of effort done by the special Sahabah. By all
counts, Khalid ibn al-Walid is much superior to Mu'awiyah ibn Abi Sufyan so imagine Mu'awiyah
ibn abi1 sufyan’s comparison with Imam Al1 who is the best of early Muslims.

The prominent Deobandi scholar Allamah Qasim Nanotvi was asked a question about
Mu'awiyah, he replied in his anwar al-nujim:
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An we do not consider Amir Mu'awiyah radi Allah
anhu among jalil al-qadr Sahabah.

So, he says we do not think he was a Sahabi1 of a significant rank. In light of the foregoing,
fairly and reasonably contemplate, how is it possible to apply the statement of the Noble Prophet %
do not revile My Sahabah to the Tulaga’? If those who became Muslims after Hudaybiyah are not
even worth half a kilo of the deeds of earlier ones then what about those who became Muslims later
at Fath Mecca? They would be, perhaps, not worth half a kilo of the deeds of those who became
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Muslims after Hudaybiyah let alone dealing with their differences on parity with Imam AlL
However, this is about the ranks among Sahabah, i.e., there were special Sahabah and there are
sahabah from tulaqa’. The comparison and distance between them is that of half a kilo to the weight
of a mountain and this is the case with Imam Al1 and Mu'awiyah ibn Ab1 Sufyan.

In conlcusion to this section, it has been established from sound evidences that Mu'awiyah ibn
Ab1 Sufyan belonged to the last category of Sahabah known as al-Tulaqa’ and it is factually incorrect
to ascribe the excellences and qualities of the early Sahabah upon the Tulaqa’ as the nawasib project.

Fada’il of Mu awiyah ibn Abi Sufyan

It is also a trend to enumerate and state the specific qualities and excellences of Mu'awiyah
ibn Abi Sufyan from the sayings of Rastl Allah £ in order to give an impression of his lofty status
amongst the Sahabah. The masters of Hadith sciences have unequivocally explicated in their works
that there is not a single Sahth Hadith in praise of Mu'awiyah ibn Abi Sufyan. The prolific author
Allama Shibli N'umani, the teacher of Sayyid Salman Nadvi, in his scholarly book Sirat al-Nabi £
truthfully explains:
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The process of recording the hadith began in the times of Umayyads who for ninety
years, from Sindh to Turkey, to Spain in their Mosques reviled the children of Fatimah
and on Fridays, upon their pulpits cursed Hadrat Al and fabricated hundreds and
thousands of hadith in praise of amir mu'awiyah and others.

It was the methodology of the propagandists that in order to glorify themselves, they operated
in two ways: fabricate Hadith in praise of Mu'awiyah and disparage Imam Ali. This fraudulent
scheme was designed to compensate for the lack of mu'awiyah’s significance among Sahabah and
raise his religious standing to belittle Imam Ali. The idea here is that if Al has these excellences
then look here Mu'awiyah also has those merits.

63



The tradition of cursing by Mu awiyah

The tradition of cursing by Mu'awiyah ibn Abi Sufyan requires a separate study, in-sha -Allah,
but in this limited space, we will only utilize sufficient material to support a particular point. It is
reported in Sahth Muslim that mu’awiyah ordered S'ad ibn Abi Waqqas to revile Imam Ali. The
Hadith as reported by various sources including Sahth Muslim states the following:
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Mu'awiyah ibn Abi Sufyan ordered Sa'd Then Mu'awiyah said: what prevents you
from cursing Abu al-Turab? He replied: Due to three things Rastl Allah # said about
him hence [ will never curse him....

Mu'awiyah ordered and then after Sa'd’s refusal Mu'awiyah asks why Sa'd does not curse Alf.
It is obvious that the practice of cursing was instituted in Mu'awiyah’s reign otherwise why would he
be surprised that Sa'd ibn Abi Waqqas does not curse? It was the norm in his reign to curse and
abuse Imam All. In grammar, there is a mechanism of hadhf and mahdhif (Ellipsis) and textually it
is frequently used in the Qur’an and Sunnah. The context is so obvious that the ellipsis is utilized.
The context here is about cursing and its refusal by Sa'd ibn abt Waqqas is obvious that the order is
related to cursing. Furthermore, of the tradition of cursing in Umayyad times as initiated by
Mu'awiyah ibn Abi Sufyan, permeated their state organs. Consider another report from Sahih
Muslim, where another Sahabi Sahl ibn Sa'd is ordered to curse Imam Al1
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Medinan governor of Marwanids called Sahl ibn Sa'd and ordered him to abuse Ali but Sahl
refused. To which the Marwanid said that just send la’nah upon him by his name Abt al-

The Umayyad practice of cursing Imam Ali was very much an institutionalised practice and a
fuller study of the tens of ahadith and unanimous agreement of classical historians will be presented
at a time in future. However, we are here just concerned with the single report in Sahth Muslim in
which Mu'awiyah ibn Abi Sufyan ordered Sa'd ibn Abi Waqqas to curse.

The hadith scholars who tried to cover up the order of cursing Imam Ali ibn Abi Talib by
Mu'awiyah ibn Sufyan had to doctor and engineer the text of hadith to exonerate him and mask the
obvious import of the hadith. In following, Consider some examples from classical times to this day
about how they changed the text of the hadith to derive a meaning which covers up the cursing of

64



Mu'awiyah. Ahmed al-Duraqi (d. 248), an early muhaddith, in his work Musnad of Sa'd ibn Abi
Wagqgqas reports the hadith from identical narrators and himself being the last one in the chain. See
how he doctors the text:
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Sa'd came to see a man and he asked him what prevents you from cursing fulan?..

Did you see? Instead of the name of Mu'awiyah ibn Ab1 Sufyan, al-Duraqi (d. 248) changes it to a
man. If it was not obvious that Mu'awiyah ordered to curse Imam Ali then why change it? This is,
unfortunately, dishonesty. And this hadith scholar was a contemporary of Bukhari and Muslim. This
doctoring is in itself an admission that it is obvious that Muawiyah’s order was to curse Imam Ali.
Furthermore, See also from earliest of times what al-Hafiz al-Baghand1 (d. 312) does as reported in
Ibn Asakir:
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al-Baghandi said: a man asked sa'd: what prevents you from cursing Abii al-Turab?...

Unfortunately, again this is cheating to exonerate Mu'awiyah ibn Ab1 Sufyan. If it did not mean
that Mu'awiyah was guilty of cursing Imam Ali then why would these hadith scholars change and
doctor the text? Some changed the name of Mu'awiyah to cover up the crime and others changed the
word amara he ordered to gala he said or asked, in order to advance a far-fetched interpretation. al-
Nawaw1 in his commentary on Sahith Muslim does that and also admits that we ought to interpret the
text away from its manifest meaning. He changes and also presents the farfetched interpretation to
exonerate Mu'awiyah ibn abi Sufyan and when he comes to the other hadith in which a Umayyad
governor of Medina orders a Sahabi to curse Imam Ali as mentioned above, al-Nawawi just passes
over it without comment. However, here is his change of text from amara to qaala:
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He (Imam Muslim) reported that Mu'awiyah said to Sa'd ibn Ab1 Waqqas.....

Furthermore, this trend of hacking the hadith to protect Mu'awiyah continues to this day. For
example, Ibn Had1 al-Wadi'1 in his work Tuhfah al-Mujib removes the name of Mu'awiyah as the
culprit from the hadith and blames it on other Umayyads but retains the rest of the hadith:
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Some Umayyads called Sa'd ibn Abl Waqqas to curse Ali and when he refused then they
asked, what prevents you from cursing Ali?....

This nasib1 doctors the textual words and meaning to protect Mu'awiyah from his crime though
it is the same hadith and he only changes the opening words and instead of Mu'awiyah’s name says
some Umayyads cursed themselves and called Sa'd to curse but he refused. At least, there is
admission that Sa'd was called upon to curse Imam Ali by Umayyds to which he refused. The actual
meaning and episode is replaced by the word Umayyads to mask the identity of Mu awiyah.

It obvious for any objective and honest person that Mu'awiyah ordered to curse Imam Al1 and
that it was a prevalent practice in his reign down to Umar ibn Abdul Aziz who eventually put an end
to the practice. These few examples, on just one hadith only, are sufficient to make the point that the
meaning of the text is that Mu'awiyah ordered to curse Imam Ali and that is why these pro-Umayyad
scholars tried various techniques to exonerate him by either removing Mu'awiyah’s name from the
text or changing other words of the text. If that is not the case then why doctor the text?
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On the other hand, scholars of hadith have accepted that Mu'awiah ibn Sufyan cursed and made
an order to curse Imam Ali in the hadith of Sahih Muslim and others. Even the Ameer of Nawasib of
his times Ibn Taymiyyah (d. 728) accepted and states the ellipsis in his minhaj al-sunnah
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In the hadith, Mu'awiyah ordered Sa'd to curse Ali but he refused and

Mu'awtyah said what prevents you to curse AlL.....

Here, you have the admission even from the most unlikely quarters. Also the Sunni Imam of
hadith, Imam al-Sindi in his commentary on Ibn Majah states the truth and the meaning of the hadith
in Sahih Muslim and al-Tirmadh:
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Mu'awtyah ordered Sa'd to curse Imam Ali as it is reported in Sahih Mulsim and Tirmadht
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Also Mulla Ali al-Qari al-Hanafi had no qualms about accepting the idea of Mu'awiyah ordering to
curse Imam Ali. He states in his Mirqat al-Masabih:
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Mu'awiyah ordered Sa'd to curse Abd Turab......

In the interest of brevity on our discussion on this particular hadith as reported in Sahih
Muslim, in conclusion, here is from al-Ustadh Musa Shahin, The Egyption Sunni Muhaddith and
author of voluminous commentary of Sahih Muslim, who unequivocally comments on the hadith
and explains the ellipsis:
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(Text: Mu'awiyah Ibn Ab1 Sufyan ordered Sa'd) that which is ordered is mahdhif...it means Mu'awiyah

ordered to curse All...(Text: What prevents you from cursing Abu al-Turab?) This is ma’tif of the mahdhtf in
grammar and means Mu'awtyah ordered Sa'd to curse Al1 but he refused then he asked what prevents you....

The meaning and implication according to common sense as well as in light of grammar, is
obvious as learned Sunni Hadith scholar in his commentary on Sahih Muslim has further confirmed.
Lastly, another voluminous commentary on Sahih Muslim called al-Kawkab al-Wahhaj by
Muhammd al-Amin bin Abdullah al-Shafa'1 explains:
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Mu'awiyah ordered Sa'd means He ordered him to curse Al1 ibn Ab1 Talib and Sa'd refused to curse
Ali so then Mu'awiyah ibn Ab1 Suyan said to Sa'd: What prevents you from cursing Abu Turab?......

It stands to reason on account of doctoring the text and also explicit explanations of hadith
scholars that Mu'awiyah cursed Imam Alf as the hadith in Sahih Muslim states.

Furthermore, to substantiate this point further, consider another two authentic reports with identical
reporters in the chain and reported by two different contemporary scholars. The Sihah Sitta author,
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Abii Daud (d. 275) in his Sunan masks and doctors the text to protect the identity of Mu'awiyah but
his contemporary al-Fakiht (d. 279) exposes the name. Their respective researchers authenticate both
reports. First, see Abii Da’uid as graded sahth by al-Albani in his grading of Sunan of Abti Da’ud

J-l.ili..i..r-up u_il....‘.:':ﬁd’:l.n&n- ;L,,L;-I.'.T sl ol o EFMJML}:J& (Gw)-iﬂih
Sory Ol 85 1B = ¢ G I oy dlllts e (Bl oy SR 18 ¢y gate g8 Oy 8 k)l IS
hﬂuﬂaﬂlrﬂu :._Jﬁd:.f.;_ﬂ_,ﬁﬁ;juh_j;_raﬁu-w ZJE-E}:;U1PJLEJ:UI.L:FMJAL:1L;:1

Py el gl il e 22l B U J) 65 VB ) o doms gt 2l (Lt 096 01
AIFEAN D gy S 16 Fanl oy 1 elin (T8 ol £ o] 0l S - ] o el e g
A GBIy 106 G oy i gt S 30 45V dde o 4 (21 el e
oy e S o e ey oy ity iy dindby ey cOlates eey S
B 1 I e 5 1 Oln ¢ 2Nl 23l U6 U 106 o5 25 ks 1 G € 2L

LOFE) ol 1] Vo asicly (B o e o Ol ol e

When someone arrived in Kiifa then someone established a speaker to deliver a speech...

Now, compare this with the identical report in Akhbar Makkah by Imam al-Fakiht (d. 279) and the
report is graded sahth by its researcher Abdul al-Malik ibn Abdullah and not by me.
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When Mu'awiyah arrived in Kiifa then Mughirah ibn Shu'bah established
orators to curse Ali and in the palace was Sa'id ibn Zayd, who grabbed
him with his hands and said look at this Zalim who has ordered to send
LA'NAH/Curse on the man who is from the people of Paradise.....

This protestor was the Sahabi Sa'1id ibn Zayd from the Asharah Mubashshirah who protested at the
governor of Muawiyah; who had arranged a welcoming party for Mu'awiyah to Kufa to curse Imam Ali
ibn Abi Talib. Abu Da’ud masked the names of the culprits but other objective scholars from the same
time exposed their crime of cursing Imam Ali. The report is Sahih as vouched for by the researcher on
marginalia of the book. The tradition of cursing permeated the Umayyad Dynasty and implemented as
their propaganda tool to disparage Imam Ali ibn Abi Talib. The tradition of cursing is detailed in all our
classical works of history as well as hadith works and requires a separate study. Lastly, in the interest of
brevity, here is another supporting example from Ibn Abi al-'Asim (d. 287) in his kitab al-Sunnah:
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People were gathered in the court of Mu'awiyah and a man stood up and
started to revile AlT ibn Abt Talib (radi Allah anhu) and he cursed and he
cursed then Sa'id ibn Zayd ibn 'Amr ibn Nufayl stood up and said: O
Mu'awiyah! Do I not see that in front of you Alf is being cursed and you are
not stopping it. I have heard Rastil Allah % say that the status of Ali to Me
is like that of Hartin to Musa.

The practice of cursing Imam AlT was instituitionalised to demean his eminence and status for the
aforementioned reasons. It was the methodology of the propagandists that in order to glorify
themselves, they operated in two ways: fabricate Hadith in praise of Mu'awiyah and disparage Imam
Ali. This fraudulent scheme was designed to compensate for the lack of mu'awiyah’s significance
among Sahabah and raise his religious standing to belittle Imam Al1. Furthermore, a snapshot of the
Umayyad policies can be gauged from the following. Among the famous ustl al-hadith books is
tadrib al-raw1 by Jalal al-Din al-Suyiti in which he states:
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Abii "abd al-Rahman al-MugqrT said: when Umayyads discovered a baby named
Ali, they used to kill him.

The climate of fear in the Umayyad dynasty towards the love of Imam Al1 ibn Ab1 Talib can

be further highlighted by the actual change of name from Ali to its diminutive. al-Dhahabit in his
styar a'lam al-nubala’ states:
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‘Ulayt ibn Ribah ibn Qusayr..the trustworthy scholar,
his name is ‘ulayt which is diminutive noun of Ali. al-
Mugqrt said that when Umayyads discovered a baby
named Alf, they used to kill him. This reached Ribah,
the father of Ulayi, so he changed the name of his son
to 'Ulayl. Dhahabt says: Ulayl ibn Ribah was born
during early days of Uthman’s caliphate and perhaps
this name change was done when he was a youngster.
He was a guest of Mu'awiyah and from the noblemen
of arabs.

Even during Hajj the tremors of such anti-Al1 policies were felt.
during Hajj witnessed the following. It is reported by al-Nasa’1 in his Sunan with a Sahth chain as
vouched for by the Wahabi scholar al-Albant:
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Sa'id ibn Jubayr said that I was with Ibn Abbas at "Arafat and
He said to me: why can't I hear people doing Talbiyah? I said:
they are scared of Mu'awiyah. Then Ibn Abbas went out and
said: ‘I respond to your call, Oh Allah, I respond to your call,
they abandon the Sunnah for their hatred of Al

Abdullah Ibn Abbas

In Sahih al-Bukhari, we find Abdullah Ibn Umar had to remain quiet out of fear whilst his
father, Umar al-Fartiq, was being insulted by Mu'awiyah. Though, Ibn Umar expresses his opinion,

privately, afterwards:
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4108, Marrated ‘Thrima bin Khalid: Thn
‘Umar said , I went to Hafsa while water was
dribbling from her twined braids. I said, “The
condition of the people is as you see,™ and
no authority has been given to me.” Hafsa
said, (to me), “Go to them, and as they (i.e.,
the people) are waiting for you, and T am
afraid your absence from them will produce
division amongst them."” So Hafsa did not
leave Tbn ‘Umar till we went to them. When
the people differed, Mu'dwiya addressed the
people saying, “If anybody wants to say
anything in this matter of the caliphate, he
should show up and not conceal himself, for
we are more rightful to be a caliph than he
and his father.” On that, Habib bin Maslama
said (to Ibn 'Umar), “Why don't vou reply to
him (i.e., Mu‘awiya)?” ‘Abdullih bin ‘Umar

aid, T untied my garment that was going
round my back and legs while T was sitting
and was about to say, “He who fought against
you and against your father'" for the sake of
Islam, is more rightful to be a caliph,” bt 1
wis afraid that my statement might produce
differences amongst the people and cause
bloodshed, and my statement might be
interpreted not as 1 intended. (So 1 kept
quizt) remembering what Allah has prepared
in the Gardens of Paradise {for those who are
patient and prefer the Hereafter to this
wortldly life).” Habib said, “You did what
kept you safe and secure {i.e ., you were wise
in doing so).”
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It is obvious that Mu'awiyah ibn Abi Sufyan considered himself better than'Umar al-
Fariiq and out of fear Ibn Umar kept quiet though expressed his response privately, later. Badr al-Din
al-Ayni al-Hanafi in his Umdah al-Qari commentary on Sahth al-Bukhart explains:
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Mu'awiyah’s statement that I am more deserving of caliphate then you and your
father means Abdullah ibn Umar and his Father Umar ibn al-Khattab.

Badr al-Din al-Ayni al-HanafT further explains the Hadith:
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When Ibn Umar said he who fought you and your father is more deserving of the caliphate, he means
Alt who fought Mu'awiyah and his father Ab@ Sufyan at Uhud and al-Khandaq whilst they were
kafirs because both became Muslims at the conquest of Mecca..

Mu'awiyah ibn Abi Sufyan also considered himself greater for the role of caliphate then
Umar ibn al-Khattab and Ibn Umar could not respond to him due to fear. To speak the truth in front
of Mu'awiyah was difficult for prominent Sahabah and Tabi . Once Umar al-Fartq said something
negative about the tribe of Banu Tamim and Ahnaf ibn Qays stood up and corrected Umar al-Fartq,
to which the great Umar ibn al-Khattab apologised. See Tabaqat of Ibn Sa'd, Tarikh of Ibn "Asakir,
Tarikh and Siyar of al-Dhahabi with respect to Ahnaf ibn Qays’s biography. But what about the
same Ahnaf ibn Qays in the company of Mu'awiyah. See Tabaqat of Ibn Sa'd, al-Muntazam of Ibn
al-Jawzi, Tahdhib al-Kamal of al-Mizzi and three books Tarikh, Siyar and Tadhhib Tahdhib al-
Kamal of al-Dhahabi. Here from the latter:
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al-Hasan al-BasrT said: people talked about a certain matter in front of
Mu'awiyah but Ahnaf remained silent. Mu'awiyah said: Speak O Abu
Bahr. He replied: I fear Allah if I lie and I fear you if I speak the truth!

This sentiment of unjust rule by Mu'awiyah is echoed explicitly by the famous classic Hanaft
text of figh al-Hidayah taught in darsi Nizami:
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It is permissible to be appointed as a judge under a tyrant ruler as it is allowed under a just
ruler because Sahabah became judges under Mu'awiyah whilst the truth was with Al1 (radi
Allah anhu) and the tabi'in were appointed judges under al-Hajjaj...

Therefore, the Hanafi juridical view is explicit about the oppression of Mu'awiyah to the
extent that al-Marghinani al-Hanafi equates it with, the abhorrent, al-Hajjaj ibn Yusuf’s rule. Further
discussion in this regard from the rulings of prominent ahl al-Sunnah Imams will be presented
towards the end of this document. However, about the famous Hadith which says that upon you is
My % way and the way of Rightly Guided/al-Khulafa’ al-Rashidin. The question is, how do we
know who are the Khulafa’ Rashidiin? Why do ahl al-Sunnah believe that from Abu Bakr al-Siddiq
to Imam Hasan al-Mujtaba’ are the Rashidiin Caliphs? There are many indications for this being the
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case but at first instance, it is restricted to these five noble personalities by another Sahth Hadith. We
will cite it here from one of the prominent apologists for the Umayyad camp, namely, Ibn Kathir. In
this article, by design, al-Dhahabt and Ibn Kathir, the taym1’ites, are quoted as they at times go to
great lengths in the defence of the Umayyads. Moreover, the limit of thirty years for Rashidiin
Caliphate is from the following Sahih Hadith. Ibn Kathir states in his al-Bidayah wa’l-Nihayah:
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I say: it is Sunnah to call Mu'awiyah a king and not to call him
a Caliph because the hadith of Safinah states: Caliphate after
Me # will be for thirty years then there will be biting kings.

The meaning of the term “adiid in the Hadith is explained by Ibn al-'Athir in his famous book
about meanin of words used in ahadith. He says in al-Nihayah {1 gharib al-Hadith:
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In the hadith ‘then there will be biting kingship’
means that the citizens will suffer from tyranny and
oppression as if they were bitten by the teeth...in another

report it says ‘then there will be biting kings’ ‘udad is a
plural of ‘idd which means ill-tempered wicked...

Shah Wali Allah al-Dehlavi in his Hujjatullah al-Baligha comments about the rule of
Mu'awiyah ibn Abi Sufyan:
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...because he (Mu'awiyah) was upon the path of kings and not
upon the path of khulafa’ before him.

At the time, the politics of oppression was the hallmark of Umayyad dynasty, which
continued for ninety years. In some strongholds, the name of Ali was itself inviting the wrath of the
rulers so much so that the great pious personalities omitted the name of Imam Al1 in their ahadith
reports to protect themselves. For example, take the example of al-Hasan al-Basrt who is among the
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best of tabi'mn. al-Mulla Alr al-Qar1 al-Hanafi in his commentary on Nukhbat al-Fikr Sharh Sharh
Nukhbat al-Fikr states:
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He (Hasan Basr1) also especially used to omit the name of Al1 for fear of fitna.

Ibn Rajab al-Hanbali in his sharh ‘ilal al-Tirmadht and Jalal al-Din al-SuyiitT in his Tadrib
al-Rawi explain the predicament of al-Hasan al-Basri. Here cited from Tadrib al-Rawi:
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Ibn "Ubayd says that I enquired from al-Hasan, why do you say that Rasiil
Allah # said so and so yet you were not born at the time? He said: O son of
my brother, you have asked me about something which others have not
asked. You have such a status in my eyes that I will inform you. As you
know I live in the times of al-Hajjaj and every hadith that you have heard
from me in which I say I heard it from Rasiil Allah # that is actually from
Alf Ibn Abi Talib, in these times I am not able to mention Alf.

How unfortunate! Imam AlT about whom Rasiil Allah # said in a mutawatir Hadith that
whoever’s Mawla I am, Al1 is his Mawla; about whom in Sahth Muslim and elsewhere, we find a
pristinely authentic Hadith that O Ali! your love is Iman and your hatred is hypocrisy. The
continuous state policy, from the inception of the Umayyad dynasty to silence the supporters of
Imam Al1 and suppress His excellences for ninety years was a consciously implemented state policy
to demean his status in the eyes of the masses.

Its founder initiated these despicable state policies to control the masses. The reason for the
heinous propaganda against Imam Ali is confessed by Marwan. It is reported by Ibn Asakir and
others. Here it is cited from al-Dhahab1’s siyar ‘alam al-nubala’:
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Umar ibn Al1 ibn al-Husayn reports from his father that he said that
Marwan said: None amongst the people defended Uthman more than
All. T said: Then why do you curse All upon the pulpits? He said:
without it, we cannot strengthen our rule.

al-Dhahabi comments that chain of its report is strong. The truth, for once, was uttered
by Marwan mal'tn, the special agent and governor of Mu'awiyah in Medina. Imam Al was a
defender of Uthman ibn "Affan and to curse Imam Ali was their policy to lengthen their oppressive
rule. To disparage Imam Ali was the first prong in the propagandist techniques. The second prong
was to praise their leader with religious sanction and for this purpose they concocted narrations but
the discerning Muhaddithiin in the course of time, exposed the reality of such ahadith. Abii Tahir al-
Silaft al-Hanbali in his al-Tuytirtyat, al-Suyuti in his Tarikh and here from Ibn Hajr al-'Asqalani in
Fath al-Bart:
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Ibn al-Jawzi also reports this from the route of Abdullah ibn Ahmed ibn Hanbal: I asked my
father, what is your opinion about Ali and Mu'awiyah? He bowed his head in silence then said:
know this that AlT had many enemies, they tried their best to find faults with him but could not
find any so then they turned towards the man who fought AlT and built up praises for him. By
this, Ahmed ibn Hanbal is pointing to the baseless excellences of Mu'awiyah. There are
many ahadith reported in praise of Mu'awiyah but none are authentic. This is definitively

expressed by Ishaq ibn Rahwayh, al-Nasa’1 and other Muhaddithiin.

In his commentary "Umdah al-Qari on Sahih al-Bukhari, Badr al-Din al-'Ayni al-HanafT says:
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The heading of this chapter by Imam BukharT states dhikr of Mu'awiyah and this
does not indicate his excellence. If you say that there are numerous ahadith about

his excellence then I will reply that, yes, there are but none of the hadith in
Mu'awiyah’s excellence are authentic and it is explicitly stated by Ishaq ibn
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Rahwayh, al-Nasal and other Muhaddithtin. This is why Bukhari said mention of
Mu'awiyah rather than virtue or excellence of Mu'awtyah.

There is a considerable discussion on this topic of the lack of fada’il of Mu'awiyah ibn Abi
Sufyan from various ahl al-sunnah sources but in the interest of brevity, here are comments of the
earliest and most promeinent ahl al-hadith ghayr muqallid muhaddith from the subcontinent Allamah
Wahid al-Zaman from his commentary Taysir al-Bar1 on Sahih al-Bukhar:
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Imam Bukhari like other chapters did not say excellences of Mu'awiyah because there are none
authentic ahadith in his praise, Imam Nasa’t and Ishaq ibn Rahawayh have stated as such. I the
translator say that his being a sahabi precludes me to say something about him but the truth is that he
did not have love and affection for the ahl al-bayt of the Prophet #. When Imam Hasan died, he said
that he was a burning coal which has been put out by God. His father Abu Sufyan, all his life fought
with the Blessed Prophet #, he himself fought with Hadrat Alf and his impure son Yazid crossed all
limits and had Imam Husayn (alayhi al-salam) brutally murdered along with most of his ahl al-Bayt.

Allamah Wahid al-Zaman further says:
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...perhaps Mu'awiyah did not see the Prophet # pray the two units in such a way, Imam Bukhari did
not even report a single marfu" hadith in the excellence of Mu'awiyah and just mentioned things from
here and there. Imam Nasa’1 authored a specific book khasa’is kubra in the excellences of Hadrat Al
so the kharijis surrounded him and said have you written any book in praise of Mu'awiyah? He
replied: Where is his excellence or there is no Sahth Hadith in his praise though there is a hadith
which states that May Allah never fill his belly, after that the kharijT men martyred him with kicks and
punches.

Even from unexpected ahl al-Hadith Wahabi quarters, a prominent muhaddith objectively
states the reality in his commentary on Sahth al-Bukhari.

However, this is the standard ahl al-Sunnah opinion concerning the authenticity of the fada’il
of Mu'awiyah ibn Abi Sufyan though there are weak and fabricated reports. Of the popularised
ones, we find that there are two different comments of the Sahabi Abdullah Ibn Abbas about
Mu'awiyah ibn Abt Sufyan in Sahih al-Bukhari reported from the identical source but most Hanafi
scholars dispute its actual implication. The saying is from the route of Ibn Abi Mulaykah that
Mu'awiyah ibn Abi Sufyan offered only one unit of witr prayers in the presence of Ibn Abbas.
Abdullah Ibn Abbas was asked about it, Ibn Abbas replied: Leave him he was in the company of the
Prophet # and in another variation also from the identical source Ibn Abi Mulaykah, he said he is a
Faqih. Allamah Anwar Shah al-Kashmirt al-Hanafi from the Deobandi school says in his Fayd al-
Bari, his commentary on Sahih al-Bukhart:
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About his statement that Mu awiyah performed one unit of witr after "Isha’...and he
said leave him he was in the company of Rasiil Allah # and in another report he said,
he is right because he is a faqth. I say: in this there is no appreciation but rather
turning a blind eye and overlooking his error. The report according to al-Tahawi
states ; Mu'awiyah stood up and only read one unit so Ibn Abbas said: where has the
donkey got that from?...

Abii Ja'far al-Tahaw al-Hanafi, the author of "aqidah al-Tahawiyah, in his Sharh Ma'ani al-Athar
states:
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1718: "Ata’ says that a man said to Ibn Abbas do you object to Mu'awiyah for offering

only one rak'at of witr? The man asked to denounce Mu'awlyah so Ibn Abbas said he is
right...

1719: Ikrimah said that I was with Ibn Abbas by Mu'awiyah who discussed matters
until a portion of the night passed so Mu'awiyah stood up and offered one rak'at. Ibn
Abbas said: where did the donkey get that from?

1720: Imran reported with identical chain of transmission but without the word donkey.

al-Tahawi comments: it is permissible that when Ibn Abbas said Mu'awiyah was correct,
it was based upon fear of Mu'awiyah as it was during his reign and Ibn Abbas may have
meant he is correct in some other thing because it is not allowed for him-according to us-
to oppose something from the Prophet # which he knows to be correct. It has been
reported from Ibn Abbas that witr rak'at are three in number.

The great defender of ahl al-sunnah in response to wahabiyah, Zahid al-KawtharT al-
Hanafi states in his al-Nukat al-Tar1fah:
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About what is reported from Ibn Abbas when he said ‘he is correct’
whilst there are two other authentic reports in which he objected and said
where has the donkey got that from? and from the identical chain from
Bakkar upwards in which he says where has he got that from? Perhaps,
Bakkar refrained from mentioning the word donkey in his report...In the
other report where Ibn Abbas says ‘correct’ is only found in one of the
reports of al-Tahawi and al-Bayhaqt and if it is authentic then he said this
out of fear because Ibn Abbas fought Mu'awlyah under the banner of Alt
(karram Allaha wajhahu) and hence he said one statement in public and
the other in private. He did not say he offered one witr correctly
according to sunnah but he merely said ‘correct’ and this does not
preclude that he meant Mu'awiyah was correct in some other matter.....

It is evident that the saying of Ibn Abbas as reported in al-Bukhart is disputed in words and
comprehended in a diametrically opposed fashion by the prominent Sunni Hanaft scholars including
Imam al-Tahawi. There are two different authentically reported narrations about the same incident by
Abdullah Ibn Abbas with two different senses, one positive and the other very negative. The
possibility that one is said out of fear and the other as his true opinion can be further corroborated by
the merciless cold-blooded murder of the little children of the brother of Ibn Abbas, namely,
Ubaydullah ibn Abbas. It is reported by a number of sources including Tarikh of al-Bukhari, Ibn
Abd al-Barr, al-Dhahabi and Ibn al-‘Athir. Busr ibn Artat was one of the commaders of Mu'awiyah
and it is disputed whether he was a Sahabi. Here is the relevant and fuller part from the renowned
biographical work about Sahabah Usud al-Ghabah by Ibn al-*Athir al-Jazart:
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He was on the side of Mu'awiyah at Siffin and
severe in animosity against All and his
companions. Abii Umar said that Yahya ibn
Ma'in said that Busr was not a sahabi and that
he was an evil man. Due to which he committed
many heinous acts. Amongst those that which
has been stated by historians and Muhaddthtin
alike is that he slit the throats of the little
children of Uabydullah ibn Abbas, namely, Abd
al-Rahman and Quthiim in front of their mother.
Mu'awiyah sent him to Hijaz and Yemen to kill
the supporters of Al and take allegiance for
Mu'awiyah hence he went to Medina and
committed atrocities and went to Yemen; at the
time Ubaydullah ibn Abbas was the
administrator there for All. Ubaydullah ibn
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Abbas escaped but when Busr reached there, he
slaughtered his children. Some said that he
committed this in Medina but the first view is
the famous one. Abl Umar said that al-
Daraqutni said that he was a sahabi but after the
Prophet # he did not remain on the straight
path. When he killed the children of Ubaydullah
ibn Abbas, their mother ‘Ayesha bint “abd al-
Midan was in extreme shock and she said some
poetry in lament, of which this a couplet: has
anyone seen my lovely children!..who are like
pearls just out of the shell. These are famous
verses, then she lost her mind and during the
Hajj season, she used to stand in front of the
people and recite these verses and hit herself in
the face. This was related by al-Anbari, al-
Mubarrad, al-Tabari, Ibn al-Kalabi and others.
Busr then turned towards Medina and many
distinguished personalities escaped among them
were Jabir ibn Abdullah, Abli Aytb al-Ansari
and others. He killed many people there and
then attacked the tribe of Hamadan in Yemen
and enslaved their women. This is the first
instance where Muslim women were enslaved
and he demolished many houses in Yemen....

This is pure evil, does ISIS come to mind? It is so heart wrenching that one feels the pain of
the grief stricken mother of the nephews of Ibn Abbas. Indeed, al-Tahawi is right that Ibn Abbas was
in Mu'awiyah’s time and he may have said this out of fear given that he fought against him at Siffin.
The discussion thus far, has explicated with authentic references only that the two pronged approach
of the Umayyad dynasty, of disparagement of Imam Al1 and glorification of Mu'awiyah were major
tools of their propaganda ministry, the reverberations are being felt to this day as the raison d'étre of
this document suggests. The means to advance the agenda was ruthless suppression and indeed Rasiil
Allah # foretold us that Ammar ibn Yasir will be killed by al-fi’a al-baghiyah. When the word Baghi
is used in an unqualified sense then it only means Zulm.

Furthermore, since there are no authentic excellences reported from Rastil Allah ¥ about
Mu'awiyah ibn Abi Sufyan hence we have the titles Katib al-wahi and khal al-mu’minin in
circulation. The scribe of revelation and Uncle of believers is exclusively used for Mu'awiyah. This
in itself is an indication of the lack of fada’il. The revelation of the Qur’an al-Karim had been in
process for twenty one years prior to his acceptance of Islam and the prominent scribes of it were
Imam Ali, Uthman al-Ghani, Ubayi ibn Ka'b and Zayd ibn Thabit but none find it necessary to
attach katib al-waht to their titles because there are authentic excellences about them. Similarly, *Abd
al-Rahman ibn Abi Bakr, Mohammed ibn Abi Bakr, Abdullah ibn Umar and others are not
mentioned as Uncles of Believers whilst their sisters were also married to Rastil Allah %

Katib al-Wahi
There is a huge discussion on the idea of being a scribe of revelation and just being a scribe. In
order to be concise, as it does not concern our main argument, here is the reply of an erudite

objective Nadvi1 scholar Dr Sayyid Rizwan Al Nadvi on the issue of katib al-wahi in which he
refutes a nasibi leader of sipah sahabah’s article in a national news paper:
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...similarly, his reference from al-Isabah is also incorrect that hadrat mu'awiyah
was a scribe of revelation. Whoever wants to ascertain it can check it in the
biographical note on hadrat mu'awiyah in al-Isabah, it does not state that he was
a katib e waht in al-Isabah. People have popularised it and unfortunately even
Ibn Kathir fell for it. As far as Hafiz Ibn Hajr is concerned who is more
knowledgable in hadith and history than Ibn Kathir, has stated like all other
books of history that 4 i€ mu'awiyah wrote for the Prophet £ and see that it
does not say scribe of revelation. Ibn Hajr further writes in al-Isabah with
reference to the earliest historian al-Mada’in1 (d. 225):

onll G g 4 Lad il 55 gl S 5 Al IS @ G v ) S Zayd ibn Thabit
used to write revelation and mu'awiyah wrote correspondence between the
Prophet # and the Arabs. This means he wrote letters and agreements. The
same was stated by al-Dhahabi, a century earlier to Ibn Hajr, in his detailed
biography in his book styar al-alam al-nubala’. He explains the frequency of this
writing by hadrat mu'awiyah 5_s <l e 41 S he only wrote a few times for the
Prophet #. The earliest historian Abi al-Hasan al-Mada’ini’s book on the
scribes of the Prophet % is extinct now but another early historian Ibn "Abdis
al-Juhshiyari’s specific work on the ministers and secretaries in Islam is
published and extant by the name of Kitab al-Wuzara’ wal-Kuttab and in it he
details the the scribes of the Prophet # and their special duties. It is about the
permanent secretaries and office staff of the Prophet # in which he states: the
scribes of revelation were Hadrat Ali, Hadrat Uthman, Hadrat Ubayi ibn Ka'b
and Hadrat Zayd ibn Thabit, and he also states: Zayd ibn Thabit along with
writing wahi, also wrote correspondence of the Prophet # with Kings and rulers
whilst Hadrat Khalid ibn Sa'id ibn al-As and hadrat mu'awiyah wrote the daily
needs of the Prophet 2. It is to be noted that Mohammed ibn ‘Abdis al-
JuhshiyarT was himself a scribe to Abbasid caliphs towards the end of third
century and in the first quarter of the fourth century and he died in 331 AH.
Hafid Ibn Hajr al-Asqalani in his famous commentary Fath al-BarT on Sahih
Bukhari only states: 41 € 5 il (asua he had the company of the Prophet # and
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wrote for Him #. He absolutely did not state that hadrat mu'awiyah wrote wahi.
Ibn Hajr’s statements in al-Isabah and Fath al-BarT is the same, there is mention
of writing only and no mention of being a scribe of revelation.

Al-Dhahabi who is an authentic hadith scholar and historian of immense
information also in his Tarikh al-Islam and Siyar alam al-nubala did not say
that he was a scribe of revelation but rather to the contrary, he states:
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was the scribe of revelation and Mu'awiyah was a scribe of that was between
the Prophet # and the Arabs. This is identical to what was said by al-Juhshiyart
four centuries prior to al-Dhahabi... and prior to him the famous exegete,
muhaddith and historian Imam al-TabarT (d. 310) also stated that (i <% 4 glas

4 s 8 4 and Mu'awiyah wrote the daily needs of the Prophet ¥ for him.
After al-TabarT history, the historian al-Mas'@d1 (d. 345) records in fuller detail
in his book al-Tanbih wa’l-Ashraf about the Prophet #’s ten permanent
scribes; who were responsible for various duties. Of those were five who
occasionally wrote for Him # and about hadrat mu'awiyah he explicitly states
that _edlh 4dldy JB 4dee S5 and mu'awiyah wrote for Him # only a few
months prior to the passing away of the Prophet .

...In contemporary times, Dr Mustafa al-' AzamT authored a work on the subject
by the name of Kuttab al-Nabi # in which he wrote about sixty-one scribes and
he did not mention Mu'awiyah as a scribe of revelation in it.

Dr Syed Rizwan Nadv1 at the end of this particular point about katib e wahi says in his article:
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It is indeed unfortunate that those who beat the drums of katib e wahi
overlook the fact that hadrat mu'awiyah (ra) accepted Islam twenty one years
after the advent of Islam at the conquest of Mecca as we have proved from
various evidences. So the question is who was writing the Qur’an for twenty
one years? Meccan Strahs and eight years of Medinan Strahs, hadrat
mu'awiyah was not even a Muslim and in those twenty years most of the
Qur’an had been scribed and in the last two years there was very little of the
Qur’an that was scribed. Histroy is not taught in Darse Nizamd syllabus. It is
sad that whilst teaching hadith, the students are not taught history and I have
firsthand experience of this lamentable situation. In Karachi at two Mosques
on Friday prayers I heard the Imams mention the names of hadrat mu'awiyah
in the khutbah after the names of Khulafah Rashidin. Whilst coming out of
the Mosque I said to the Imam that you have been unjust to the al-sabiqiin al-
awwallin sahabah such as Hadrat Abt Ubaydah, Hadrat Sa'd ibn Abt Wagqas,
Hadrat Abd al-Rahman ibn Awf and others. He was confused as to how he
had been unjust. I said that you did not mention the names of the great
sahabah in your khutbah but mentioned hadrat mu'awiyah who became
Muslim much later. I also asked him do you know when he accepted Islam?
He did not know! Then I told him that he became a Muslim in the last two
years of the Prophet #’s life in the 8™ year of Hijrah. This discovery silenced
him. The other Imam who had graduated from a celebrated Madrassah in
Multan. He read the first khutbah from mawlana Ashraf Ali Thanvi’s book
and the second khutbah in which there are names of the Rashidiin Caliphs
along with hadrat mu'awiyah. I asked him: where did you read the second
khutbah from? He replied: it is written by Muftt Rashid Ahmed Sahib. There
is no mention of Hadrat Mu'awiyah in the khutbah of Mawlana Thanvi. 1
asked him: when did hadrat mu'awiyah accept Islam? Like the other Imam,
he also did not know and asked me when? I said that he accepted Islam
twenty one years after the advent of Islam in the last two years in the 8" year
of Hijrah. This made him blush with shame. The fact is that there is so much
propaganda about being a scribe of revelation that people think that he was
from the earliest of sahabah. They do not know that mu'awiyah is neither
from Muhajirin nor Ansar about whom the Qur’an expresses excellences.

Since it is not the main stay of this document hence in the interest of brevity, an
excerpt from a prolific Nadvi scholar was presented from a national newspaper to argue that scribe of
revelation thesis is factually incorrect but rather Mu'awiyah ibn Abi Sufyan was a scribe for the
Prophet # in His last few months for relatively inessential matters of writing. However, this brings
us to the other oft shouted title, namely, Khal al-Mu’minin, the uncle of believers.
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Khal al-Mu’minin

The other title frequently used is that Mu'awiyah ibn Ab1 Sufyan is khal al-mu’minin, the
maternal uncle of the believers because his sister was Umm al-mu’minin Umm Habibah. This is
popularised as a distinctive title for Mu'awtyah ibn Ab1 Suyan, particularly, in his defence to provide
some sort of elevated status amongst sahabah. Consider the rigorous view of "Ulama’ of ahl al-
Sunnah and Salafist scholars about this appellation.

al-Baghawt in his tafsir M"alim al-Tanzil says:

;":1};'-1, w'l_,:-—'hl' Yy cpee gl Syl o el M Yy (or = -_,:ljr=h11} ol ¢l s
: {”l..ﬁ"‘.t'b‘-_, el 1 o

alls- thigH»_g b 3l {lj sl Y 1.)5._- H_11.._...1-,-,l..|:-"7| A za7 :L.Fni"l..t.."l Ja

i (“;&_._‘;11

The daughters of the mothers of believers will not be called the sisters of believers nor their
brothers and sisters will be called uncles and aunties of believers. Imam al-Shafi'1 said: al-
Zubayr married Asma’ bint AbT Bakr and she was the sister of (Ayesha) the mother of
believers but she was not called the aunty of believers.

al-Wahid1 states in his celebrated tafsir, al-Wasit:
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...Umm al-Mu’minin "Ayesha said to a lady that I am not your mother because I am only the
mother of men, this means that this motherhood is based on the prohibition of marriage to
them and similarly it is not permissible to call their daughters as sisters of believers nor their
brothers and sisters as uncles and aunts of believers. This is why al-Shafi'1 (radi Allah anhu)
said that al-Zubayr married ‘Asma bint Abi Bakr (radi Allah anhu) whilst she is the sister of
the mother of believers but she is not called the aunty of believers...

Therefore, the earliest authentic Sunni tafsir Imams explicitly declared that the title, mother
of believers, is not a transitive one and does not extend the relation to other members of her family as
stated by Imam al-Shafi’i.
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Ibn “Adil al-Hanbali in his tafsir, al-Lubab states:
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Their daughters will not be called sisters of believers nor their brother and sisters will
be called uncles and aunties of believers...

al-Qadt Thana-Ullah al-Hanafi echoes al-Ayni al-Hanaft and says in his tafsir al-Mazhart:
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Their daughters will not be called sisters of believers nor their brothers or sisters will be
called uncles and aunties of believers. al-Shafi'1 said: al-Zubayr married Asma bin Ab1
Bakr and she was the sister of mother of believers "Ayesha but she is not called the
aunty of believers. I say that Rasiil Allah # married his daughters to Alf and Uthman
and al-Baghawt said that al-Sh'abi1 reported from Masriiq that a woman said to Ayesha
O my Mother! She replied: I am not the mother of women but only the mother of men...

al-Nawaw1 in his Rawdah al-Talibin says:
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Their daughters will not be called sisters of believers nor their parents will be called the
grandparents of believers and nor their sisters and brothers will be called aunties and
uncles of believers.
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Some Salafi Wahabis are adamant that the their new version of Ibn Kathir’s tafsir is the
correct one in which they have omitted the negative particle ‘12’ in front of Imam al-Shafi'1’s
statement which now reads that you can call them aunts and uncles. In the earlier publication of tafsir
Ibn Kathir it says that you cannot call them uncles and aunties and includes the particle ‘la’.
However, al-Shanqitt (d. 1393) in his adwa’ al-bayan quotes Ibn Kathir prior to the Wahabis got
hold of the tafsir and quotes him as saying ‘la yuqal dhalik’ they cannot be called uncles and aunts.
However, this has been stated centuries prior to Ibn Kathir such as see aforementioned al-Baghawi
in his m'alim al-tanzil. The teacher and colleague of Ibn Kathir also negate the usage of uncle of
believers. We cite here al-Muntaqa; which is an abridgment of Ibn Taymiyah’s minh3j al-sunnah by
al-Dhahabi. Hence, the view of both Ibn Taymiyah and al-Dhahabi, the salaft favourites:
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The scholars have disputed about whether to call their brothers as maternal
uncles of the believers? some have allowed it but if we allow it then it
would swell the titles and there would be numerous uncles and aunties of
believers and Abt Bakr and Umar would be grandparents of believers and

consequently, it would be prohibited to marry the sisters of the mothers of
believers....

It is adequate to cite the chief defender of Umayyads here for the salafist point of view.
Moreover, Wahbah al-Zuhayli in his tafsir, al-Tafsir al-Munir states
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The wives of the Prophet # are mothers of believers by virtue of respect ,
goodness and honour and prohibition of marriage to them...it is permitted to
mary their daughters by believers and they do not become the sisters of
believers nor their brothers and sisters become the uncles and aunts of
believers. al-Zubayr married Asma bint AbT Bakr al-Siddiq whilst she was the
sister of “Ayesha and it is not said she is the aunt of believers neither one can
say Mu'awiyah and others like him are the uncles of believers. They are the
mothers of believers among men only and not mothers of women. It is
authentically reported from *Ayesha (radi Allah anha) as Ibn al-Arabi has said
that when a woman said to her O my mother! She replied: I am not your
mother but only the mother of your men.

It is also stated by Allamah Na'tm al-Din al-Muradabadi in his Hashiyah khaza’in al-irfan on
Alahazrat’s translation Kanzul Iman:
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...and their daughters will not be called the sisters of believers and their brothers and sisters will
not be called uncles and aunts of believers...

Muftt Ahmed Yar Khan in his Shan e Habib al-Rahman % says:
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...their relatives such as their brother and sisters will be not uncles and aunts
of the believers but rather marriage with them is permissible. For example,
Hadrat *Ayesha Siddiga Mutahirah radi Allah anha is mother of believers
but her brother *Abd al-Rahman is not the uncle of Muslim men and women
and her sister Hadrat *Asma’ radi Allah Anha is not the aunt of Muslims...

Muftt Ahmed Yar Khan again repeats it in his commentary Nur al-Irfan on Knazul iman of
Alahazrat:
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...therefore, their daughters are not sisters of
Muslims and their brothers are not the Uncles
of Muslims...

There are many more affirmations but this sample of scholars from across the board makes
the point clearly that the idea of khal al-mu’minin-maternal uncle of believers-for Mu'awiyah ibn
Ab1 Sufyan is erroneous and if one must insist than it also extends to further relations such as Yazid
ibn Mu'awiyah would be your maternal cousin ©. However, we conclude this section with al-
Magqriz1’s insightful comments from his Imta" al-Isma':
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al-Bayhadqt has said: As it is in the report of al-Kalab1 and our scholars have
ruled that the wives of the Prophet # are mothers of believers due to the
prohibition of marriage to them and this is not transitive to their relations
such as daughters, brothers and sisters. And a large group of scholars have
prohibited the title of maternal uncle of believers for Mu'awiyah because this
is an innovation and it should not be used for him though his extremist lovers
use it and erroneously think that it was used for him in the times of the
Prophet % and they have exaggerated so much in this lie that they falsely
attributed it to the Prophet # and the matter is not as such and has no basis in
Din. And it is not known to have been the case in the times of the sahabah or
the tabi'tTn. When Muhammad ibn Abi Bakr was killed by Mu'awiyah, his
enemies did not say that mu-awiyah killed the uncle of the believers or when
Abdullah ibn al-Zubayr rose up against Suwayd ibn Mu'awiyah, they did not
propagate that he was the son of the aunt of believers. None of the Sahabah
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called him by that title. And neither Abdullah ibn Umar is called the Uncle of
believers nor indeed Abdurrahman ibn Abi Bakr is called the Uncle of the
believers. The scholars do not consider that the status of “Ayesha and Hafsah
(radi Allah anhuma) is lesser than that of Umm Habibah bint Abi Sufyan
(rad1 Allah anha) and also none of her other brothers is called the uncle of
believers then how can Mu'awtyah ibn Abt Sufyan radi Allah anhu be called
the uncle of believers? His status and his father’s status to Rasiil Allah £ is
much less than that of Abdullah ibn Umar (radi Allah anhu); he is greater in
knowledge, piety and early Islam than Mu'awiyah. This is what "Ayesha
(radt Allah anha) said when a woman called her O Mother! She replied: T am
not your mother but only the mother of your men. We know from this that
the meaning of mother is due to prohibition of marriage to them and similarly
it is not reported that anyone called ‘Asma bint AbT Bakr radi Allah anha the
aunt of believers.

If it is permissible to call someone the Uncle of Believers then Abdurrahman ibn Abt Bakr,
Mohammed Ibn Abi Bakr and Abdullah ibn Umar are more deserving of this title because their
families married their daughters to the Noble Prophet ¥ out of love and permission whereas Umm
al-Mu’minin Umm Habibah married the Prophet # many years before Abii Sufyan and Mu'awiyah
had became Muslims, and there is an absolute agreement on this point. They were not pleased about
this marriage, whereas, Umm al-Mu’minin Ayesha and Umm al-Mu’minin Hafsah were married by
their walis with agreement, happiness and love. The Blessed Prophet % did not request the marriage
from Umm Habibah’s parents nor were they happy about it on religious grounds. Imam al-Shafi'1 in
his Kitab al-Umm, for example, unequivocally states about this marriage:
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The Prophet # married Umm Habibah the daughter of Abli Sufyan and her wali was
Ibn Sa'1d who was a Muslim whilst Abii Sufyan was alive. This proves that there is no
guardianship of relations when the father is a kafir and the daughter is a Muslim. The
guardianship of relatives is when their Din is the same.

This is just an example from Imam al-Shafi'1 that the marriage between Rasiil Allah £ and
Hadrat Umm Habibah was absolutely devoid of any role from her family. This also discards the
Hadith in Sahth Muslim in which Abt Sufyan after becoming a Muslim at Fath Makkah requests
three things from the Prophet % amongst them is the request to marry his daughter Umm Habibah.
This is against the historical consensus of all Muslims because Umm Habibah was already married to
Rasiil Allah ¥ for many years and this report about request to marry her by Abiw Sufyan contradicts
the mass transmission on the matter. However, this is not the space for a detailed study of that
particular report. It has been proven from the prominent and reliable ahl al-Sunnah sources that the
idea of uncle of believers for Mu'awiyah is unjustified and rejected by authorities such as Imam al-
Shafi't. Moreover, if one was to entertain it then why are not the other greater personalities than
Mu'awiyah ibn Ab1 Sufyan not called the Uncle of believers? The displeasure of Abii Sufyan and
family at the marriage prior to accepting Islam can be gauged from the following oft-quoted incident.
Here it is cited from Ibn al-Jawz1 al-Hanbali’s Sifah al-Safwah:
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Al-Zuhr1 said: Abii Sufyan came to Mecca requesting an extension to the treaty of
Hudaybiyah but the Prophet # did not accept it as they had broken its terms. He went to
see his daughter Umm Habibah but when he wanted to sit on the bed of Rasil allah %,
she pulled the bed away from him. He said: O My daughter! Is the bed not suitable for
me or am I not suitable for the bed? She said: this is the bed of the Messenger of Allah
% and you are an impure mushrik. He said: O my daughter! You have been afflicted
with evil after you left me.

In conclusion, the eminent scholars of ahl al-Sunnah have stated that it is impermissible to
call anyone the Uncle of believers and if one was adamant then the more deserving are the ones who
were happy, loving and in agreement about the marriage. This insistence upon this title also exposes
the fact that there are no Sahih excellences transmitted from the Blessed Messenger £ particularly
for Mu'awiyah so this title is popularised to provide some sort of elevation and justification of what
occurred between Imam Al1 ibn Abi Talib and Mu'awiyah ibn Abi Sufyan.

May Allah Not Fill His Belly!

There is only a single Sahih Hadith about Mu'awiyah ibn Ab1 Sufyan but its actual import is
disputed. Without imposing our understanding upon the reader, both views will be presented and the
reader can judge for herself. It is reported in various sources; here it is from Sahth Muslim:
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and call Mu'awiyah for me." |
came and said: ‘He is eating.” Then
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As you can see, Mu'awiyah ibn Abi Sufyan was called three times by Rasiil Allah £ but he
continued eating and did not respond to the call because he was eating. One of the earliest
commentaries on Sahth Muslim, al-Muthim, by al-Hafiz Abu ‘l-Abba al-Qurtubi1 (d. 656) provides
both interpretations:
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And it is also possible to interpret the hadith ‘May Allah not fill his belly’
from being the category of the hadith ‘may you not advance in years’. It is
possible that Mu'awiyah was extremely hungry or feared that his meal would go
off or some other reason. This interpretation is preferred by those who include
this hadith in Mu'awtyah’s praise as if it was a du'a for him...

..It is also possible that this du'a of the Prophet # is understood upon the
obvious meaning and intended as a punishment because he delayed in
responding to the call of the Prophet ¥ because it is wajib to respond to the call
of the Prophet # and the incident of Ubayy ibn Ka'b is a proof for this in which
he delayed in responding to the call of the Prophet # whilst Ubayy was in the

state of salah.

Here is that incident of Ubayy ibn Ka'b from an English translation of Tafsir Ibn Kathir:

Also, Imam Ahmad recorded that Abu Hurayrah said, "The Messenger of
Allah went out while Ubayy bin Ka'b was praying and said, (O Ubayy!)

Ubayy did not answer him. The Prophet said, (O Ubayy!) Ubayy praved
faster then went to the Messenger of Allah saving, 'Peace be unto you, O
Messenger of Allah!" He said, (Peace be unto you, O Ubayy, what prevented
yvou from answering me when I called you) He said, "O Messenger of Allah!
| was praying.' He said, (Did you not read among what Allah has sent down
1o me,)

(Answer Allah (by obeying Him) and (His) Messenger when he () calls you
to that which gives you life) He said, "Yes, O Messenger of Allah! I will not
do it again.' the Prophet said,
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Of the two legitimate possible interpretations proffered by al-Hafiz Abu ‘l-Abba al-Qurtubi al-
Maliki, the latter can be supported by a couple of authentic Hadith which use the filling of belly in a
positive sense and not filling the belly as punitive. It is authentically reported by al-Bayhaqi, Ahmed,
Ibn Ab1 Shaybah and Abi Da’ud:
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Abii Raf'i said: when I was a boy, I used to throw stones at the date-palm
trees of the Angar. I was brought to the Prophet ¥ and He said: why are you
throwing stones at the date-palm trees?' I said: 'So I can eat.' He said: 'Do
not throw stones at the date-palm trees. Eat from what falls to the ground
from them.' Then he patted me on the head and said: 'O Allah fill his belly!

Rasiil Allah % used the expression of filling the belly without a negative particle as a du'a
and blessing for Abu Raf'i al-Ghifari. In another Hadith in Sahth Muslim which mentions eating but
not being filled in a negative sense:
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He who takes it without his right is like one who
eats but does not feel satisfied, and it would stand
witness against him on the Day of Judgment.

However, whatever interpretation one prefers, it is clear as suggested by Imam al-Qurtubi,
the author of al-Muthim, that there are two possibilities. The common sense view also supports the
import that May Allah not fill his belly does not suggest praise. There are many Shi an-e-Mu'awiyah
speeches and conferences but have you heard them relate this Hadith? It is indeed Sahih but why do
they not present it in their talks and speeches? It is obvious that the common sense dictates, it is not
an excellence but rather a reprimand. Ishaq ibn Rahwayh, the teacher of al-Bukhari, and other Hadith
scholars, as mentioned earlier, categorically stated that there is not a single Sahth Hadith in praise of
Mu'awiyah ibn Abi Sufyan whilst knowing that may Allah not fill his belly was authentically
reported.

The great muhaddith al-Nasa’1, whose work Sunan al-Nasa’1 is part of the Sihah Sittah, was

killed due to relating this Hadith. It is stated by Ibn Khallikan, Ibn al-'Imad al-Hanbalt and here from
pro-Umayyad al-Dhahab1’s siyar a'lam al-nubala:
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al-Ma’miini, a compamon of al-Nasa’1, said that I heard a people
renouncing al-Nasa’T’s book al-khasa’is about the excellences of
Al (radi Allah anhu) and instead not writing a book about the
excellences of al-Shaykhayn so I mentioned this to him. al-Nasa’1
replied: 1 entered Damascus and found a great many with
animosity towards AlT so I authored ‘al-khasa’s’ in order to guide
them. After that I wrote about excellences of sahabah. It was said
to him whilst I was listening: why did you not relate ahadith in
praise of Mu'awiyah (radi Allah anhu). He replied: what hadith
shall I relate? Should I relate that “May Allah not fill his belly”
after that the questioner became silent.
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al-Nasa’1 towards the end of his life travelled to Damascus from
Egypt and there he was asked about Mu'awiyah and about his
virtues. He replied: if he is forgiven, it would be sufficient for him,
let alone virtues? Then these people attacked him and he eventually
died of those injuries.

It is clear and sufficient to express that neither al-Nasa’1 nor the Shami Nawasib considered
may Allah not fill Mu awiyah’s belly as a virtue. This tradition continues amongst the contemporary
Shi'an-e-Mu'awiyah, who also abstain from openly relating the Hadith in their gatherings and rather
prefer to drum up the fabrications and weak narrations of Mu'awiyah ibn Sufyan’s praise whilst
knowing that insatiable-belly Hadith is the only authentic report. However, as a representative of
those who consider the insatiable-belly hadith as a virtue, we will just consider Salafist Wahabi
favourite Ibn Kathir’s farfetched interpretation. He argues in his work al-Bidayah wa’l-Nihayah:
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...and the hadith that may Allah not fill his belly and that he was never satiated
after this pronouncement means that Mu'awiyah benefitted from this du'a in
this World and in the hereafter. As for this world, when he became the ruler of
al-Sham, he used to eat seven times a day. The bowl was brought to him full
of a large quantity of meat and onions. He ate seven times a day a large
amount from meat, desserts and fruits and used to say that By God! My belly
is not full but T am tired of eating. and (Ibn kathir says) food is a form of
blessing in which Kings are interested.

Ibn Kathir further states:
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al-Sha’abi said that the first person in Islam to deliver the sermon
whilst sitting was Mu'awiyah due to having huge amount of fat and
a enormous belly...also reported from Mughirah that the first person
to deliver the Friday sermon whilst sitting was Mu'awiyah.

Ibn Kathir has tried to interpret the Hadith of Rasiil Allah # about Mu'awiyah ibn Abi
Sufyan as result of not paying heed, three times, to the call of the Prophet ¥ as a du'a. But
common sense dictates that continuously eating to get satiated was in vain and tiring, which also led
to the changing of the practice of delivering the khutbah whilst standing. Hardly a du'a? However,
the readers can judge the matter for themselves, keeping in mind, the many ahadith on the
instructions of Rastil Allah # about eating.
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Sh1 an-e-Mu awiyah’s reliance on fabrications

Thus far, it has become obvious that prominent authorities of ahl al-Sunnah have
categorically stated that there is nothing authentically related in praise of Mu'awiyah ibn Abi Sufyan
from Rastl Allah 2. However, Shi'an e Mu'awiyah in order to build a case would go to unscholarly
lengths to project his lofty status. Consider, just two examples of their sleight of hand. Firstly,
Allamah Hashm1 Mian Jilant Kachochwi in his book Hadrat Amir Mu awiyah Khalifah Rashid:
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Whilst mentioning the blessings and grace of God al-Mighty on Hadrat
Mu'awiyah (radi Allah anhu) the Prophet ¥ expressed it in these words:
God al-Mighty will raise Mu'awiyah on the day of judgement in such a
state that he will have the shawl of light of Iman on him.

This Hadith is not weak but a blatant fabrication as attested to it by the prominent ‘Ulama of
Hadith. It does not befit a scholar to pass on fabrications as facts, hence, verifying a lie attributed to
the Blessed Prophet #. Without providing a huge list, here are just two references to prove that
hadith passed on as authentic by the prominent Shi'an ¢ Mu'awiyah of our times, Allamah Hashmi
Mian, is indeed a fabrication. Here, al-Shawkan in his al-Fawai’d al-Majmuah states:
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Hadith that Mu'awiyah will be raised on the day judgement with a cloak of
light of Iman around him is reported by Ibn Hibban from Hudhayfah and

Ibn Hibban said that it is a fabrication. In its chain, Ja'far ibn muhammad al-
Antakt; who is a reporter of fabrications.

Ibn Hibban (d. 354) first reports it and then declares it as a fabrication. Furthermore, the great
early master of Hadith evaluation Abt Hatim (d. 277) also declares it a fabrication. Ibn al-Jawzi al-
Hanbalt in al-Madii"at states:
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The fifth hadith that Mu'awiyah will be raised on the day of judgement

with a cloak of the light of Iman around him. Aba Hatim said that this

is a fabrication and has no basis. Ja'far reports fabrications from
Zuhayr.

It is sufficient to confrim that this hadith is a fabrication as vouched for the by early hadith
masters yet we find that Sh1'an e Mu'awiyah in their blind love would put aside principles and rules
and rather misguide the masses with fabrications. Furthermore, the other prominent Shi an-e-
Mu'awiyah of our times is Allamah Irfan Shah Mashhadi, who states in his booklet Sayyidiina Amir
Mu awiyah ahlehaq ki Nazar mein:
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It is reported from Rasiil Allah # He said to Hadrat u’awiyah
(radi Allah anhu) that O! Mu'awiyah! You are from me and I
am from you and then He # lifted His hand and joined two
fingers and said that at the door of paradise, I and you will be
together like this as these two fingers are joined together.

It is the responsibility of a scholar to verify his evidence rather than create an impression
with the sleight of hand and deliberately refer to an obscure source and suggest as if it is authentic.
This narration is also a fabrication and not a weak Hadith. Being blind in his love, the author would
clutch at anything whilst forgetting that it is prohibited to attribute fabrications to the Noble Prophet
% Consider the ruling of the Hadith masters about this Hadith. Here from al-Dhahabi in mizan al-
‘Itidal and al-"Asqgalant in his Lisan al-Mizan, respectively:
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al-Dhahabi and al-Asgalani, both, declared that this hadith about Mu'awiyah ibn Abi Sufyan
that you are from me and I am from you and we will meet at the gates of paradise like these two
joined fingers, is falsehood and fabrication. In the interest of brevity, it is clear that Shi'an e
Muawiyah would go to any lengths to dig out fabrications in order to glorify their Imam. All this
kind of narrations only serve the purpose of equating Mu'awiyah with Imam Ali and an effort to
undermine the unique excellences of Imam AlT such as the identical one above. These people are
indeed scholars and learned so why did they write such fabrications in their books? When there is a
dearth of authentic reports then to make up for it, they relate fabrications. There could be an separate
study of just this matter but given the limitations of this document, it is sufficient to provide the
above snapshot of the stunts of Shi'an-e-Mu'awiyah to illustrate the point.

Relating of fabrications attributed to Rasiil Allah # is haram and our books of usil have
clearly stated the prohibition. Rather than cite those works here, just one reference, from Fatawa
Ridawiyah of Alahazrat Ahmed Raza Khan, is provided:
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It is Haram to relate or listen to fabricated hadith and it angers Allah (swt) and His Prophet ¥

and those who know it is a fabrication will be punished by God and the one who relates it will
be punished an equal amount to all those who listened to him put together...
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The demand of Qisas by Mu awiyah ibn Ab1 Sufyan

The refusal to pay allegiance to Imam Alt by Mu'awiyah was under the pretext of demanding
the qisas for Uthman ibn "Affan. Though it must be noted that when Mu'awiyah eventually became
the ruler of Muslims after the abdication of Imam Hasan al-Mujtaba and controlled all the territories
yet he did not seek out the murderers of Uthman al-Ghani. This is sufficient to prove that his
rebellion was only for power as suggested by the rada’i-brother of Uthman ibn Affan as evidenced
earlier. However, Muhammad ibn Ahmed al-Qurtab1 al-Maliki in his monumental tafsir al-jami" li-
ahkam al-Qur’an and his work al-Tadhkirah answers the question; why Imam Al did not pay heed to
the demand of Mu'awiyah. Here it is attached from the latter:
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The reply is that Al Ibn Ab1 Talib was not the wali of the qisas of Uthman ibn
Affan but his sons were the wali of his blood and they were a number of
individuals. Amongst them *Amr ibn Uthman was his elder son and Iban ibn
Uthman who was a muhaddith and a faqth; who was at the battle of Jamal,
present with “Ayeshah and third son was Walid ibn Uthman. At the time of
death, the Qur’an that Uthman ibn Affan had was in the care of this son. Also
there is another son whose name was also Walid ibn Uthman. Ibn Qutaybah
has mentioned that he was sahib sharab wa quwwa. The fifth son’s name is
Sa'ld ibn Uthman who was a governor of Khurasan for Mu'awiyah. These
were the five sons of Uthman and they were the only walis of qisas and it was
their right. But none of them filed a case for gisas with Al1 ibn Abt Talib and
there is nothing reported that they ever did. Had they filed a case to Al1, he
would have indeed passed a judgement because He was better than all the
sahabah to judge as Rasill Allah # had said.

The second reply is that there was no particular person accused of the murder
and it is required in sharT ah that there ought to be two credible witnesses;
which were lacking at the time of murder in the house. Therefore, how can Al
ibn Abi Talib order the killing of someone without knowing who it was, just
on the basis of someone’s claim. And when the walis of blood did not lodge a
request for qisas then how could Al decide on his own? And the absence of
demand from the walis is a clear evidence for All. Also when Mu'awiyah
became the ruler of Egypt and other Islamic lands and had completed his rule
over all areas and AlT had been martyred then Mu'awiyah under his rule did
not take any action against the accused though the majority of those were
people of Egypt, Kufa and Basra and they were all under his rule and power
whilst prior to that mu'awiyah sought the qisas. Before becoming the all
powerful ruler, He kept saying that we will not pay allegiance to Al1 because
he has not taken qisas for Uthman. It was wajib upon Mu'awiyah to do bayah
of AlT because all those in Masjid Nabawi, the place of revelation, prophet
hood and Caliphate. All those payed their allegiance to Ali and he should have
also done bayah. All the Muhgjirin and Ansar had done his bayah with
happiness and free will. Those who payed allegiance to All ibn Ab1 Talib
belonged to diverse tribes and peoples in such a great number that we cannot
count. And amongst them were ahl al-hall and "aqd and the allegiance only
requires the people of hall and “aqd. When everyone had done their bayah and
accepted AlT as their Caliph, the people of sham (mu'awiyah) on the other
hand, demanded that we will only do his bayah if our conditions are fulfilled
that the murders of Uthman be handed over to us and we are given powers to
take revenge from them through qisas. Al (radi Allah anhu) replied that be
amongst those who pay allegiance, and then file a case and your right will be
granted. But they responded that you are not deserving of bayah, we see the
killers of Uthman hang around you, morning and evening. All was in the right
because had Alf taken qisas at the time, there would have been tribal warfare
due to their prejudices so in order to preclude this third war, he waited until the
government becomes strengthened and the matter of bayah is settled and then
walls bring their case of qisas to the sharT'ah court and then the court would
rule according to the SharT'ah. al-Qadi Abl Bakr Ibn al-Arabi al-Maliki had
said that the Ummah has agreed that for the fear of spreading fitna and causing
national disagreement then the ruler can delay the decision on qisas...
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Imam al-Qurtub1 al-Maliki has clearly explicated the issue of qisas and it also further
elucidates the hadith of Rastl Allah # as mentioned earlier that I 2 fought over the revelation of the
Qur’an and Alt will fight over the interpretation of the Qur’an. However, Imam Hasan al-Mujtaba’s
Khilafah Rashidah was for six months and then Mu'awiyah ibn Abi Sufyan became the king and
ruled for another twenty years with an iron grip and total control. The question that he had thousands
of Muslims killed for his demand of qisas but when he acquired absolute control then why did he
not pursue that in courts and brought forward witnesses? This has also made by al-Qurtubt above.
The Ulama of ahl al-Sunnah have replied to this question, to be concise, here are just two examples.
Firstly, al-Mulla Al1 al-Qart al-Hanafi towards the end of his book Mirqat al-Mafatth Sharh Mishkat
al-Masabih comments in light of the Hadith about Ammar ibn Yasir:
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I say: when it was wajib for him (Mu'awiya) to repent from his rebellion by paying
allegiance to the Caliph and abandon his opposition...it became evident that
inwardly he was a rebel and outwardly hiding behind the demand for the blood of
Uthman. This hadith deplores him and his actions...

So here, you have a clear judgement that the demand for the qisas of Uthman al-Ghani was a
pretext to attain power. Furthermore, Mohammed al-Barzanji al-Shafi'1 comments in his famous
work al-Isha'ah li-ishrat al-sa"ah:
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As for Mu'awiyah (radi Allah anhu) he was a rebel because he did not pay
allegiance but rather sought power and made the demand for gisas as an excuse to
subdue the people of Sham. His rebellion became evident with the murder of
*Ammar ibn Yasir (radi Allah anhu), the Prophet # informed him that he will be
killed by rebels. When he (Mu'awiyah) attained power after the abdication of al-
Hasan (radi Allah anhu), he neither killed nor sought out anyone for the blood of
Uthman (radi Allah anhu). He did not have the status of being from the early
Muslims nor from Muhajiriin but rather accepted Islam after the conquest of Mecca.
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Arbitration

The episode of tahkim or arbitration in itself requires a separate study. However, Shi an-e-
Mu'awiyah advance the argument that we are instructed by the Qur’an to fight the rebels until they
return to the ordinance of God so why did Imam Al accept the arbitration and discontinue fighting
the Mu'awiyah?

The reply is that when the Shamis raised the Qur’an upon the spears to suggest that they want
the matter to be decided by the Qur’an and and this stage a dispute occurred in the forces of Imam
Alf; they were divided. Imam Alf told them that this is 33 g Ua3 4233 deception and fraud but they
could not comprehend. Historians have stated that Imam AIT mentioned the names of the leaders in
the Sham1 army and said that I know them, they are deceivers so do not be tricked by them. Shah
Walt Allah Dehlavi in Izalah al-Khifa states:
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When the Sham1’s raised the Qur’an upon
lances, and said that between us and you
is this Qur’an, to which Hadrat Murtada
replied: This is the silent Qur’an and [ am
the speaking Qur’an.

The interpretation and meaning of this is that I know the true meaning of the Qur’an. But they
were unable to comprehend the deception of the enemy with the raising of the Qur’an so eventually
Imam Ali said as mentioned by Ibn al-‘Athir, Ibn Khaldiin, al-Tabart and here from Ibn Kathir:
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Alf said: remember my prohibiting you and also remember what you are saying to
me, had you obeyed me, you would have continued fighting and if you are
disobeying me then do what you want...

The classical heresiographer al-Shahristani states in al-Milal wa’l-Nihal:
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The first injustice the khawarij committed was to impose the arbitration upon Al1
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However, the Shami deception succeeded in furnishing arbitration. The chosen
candidate of Imam Ali was rejected by the khawarij in his army and the other person nominated was
tricked by Amr ibn al-'As. al-Dhahabi, for example, states in his siyar "alam al-nubala:
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S*ad Ibn Abi Waqqas said: O Abii Musa! What weakened you from the deceit of *Amr?

Ibn Abbas said:
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It is not your fault but those who put you forward

It is evident that Imam Alr did not accept the arbitration nor wanted to stop fighting. The
argument that the shamis were not baghis goes against the explicit definition of a baghi according to
the eminent "Ulama who defined baghi as the one who disobeys the rightful Caliph and Mu'awtyah
and his party did not accept the obedience of the Khalifah Rashid and instead fought with him. If this
is not rebellion then what is? The mutawatir hadith as mentioned earlier clearly states that Ammar
ibn Yasir will be killed by the rebels. If the Shamis were not rebels then why did Rasil Allah £
foretell his martyrdom at the hands of the rebel party?

Imam Alf clearly told his army that do not fall for the deceit of the shamis and when they did
not listen, he told them that remember my words and your actions. Then there came a time when the
trickery of the shamis became evident so he asked his troops to fight the shamis again but they
refused. Imam Al1 postponed his fight with shami rebels since the khawarij were wreaking havoc so
he dealt with them first and then after those campaigns he again intended to bring the shamis into the
fold of obedience hence invited his army again. It is reported by al-Bajiir1 in sirah al-Khulafa and
others. Here from Ibn Kathir in his al-Bidayah wa’l-Nihayah:
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When All (radi Allah anhu) returned from his campaign against the
Khawarij at Nahrawan, He delivered a sermon and after praising Allah (swt)
and salutations upon Rasiil Allah # he said: Allah (swt) had helped you
greatly therefore now, you should turn towards your shami enemy...
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It is obvious that Imam AlT’s intentions were that “until they turn towards the ordinance of
God...” Ibn Hajr al-"Asqalant in his al-Isabah explicitly states this fact while summing up:
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...Jamal was in 36" AH, Siffin was in 37" AH and al-nahrawan against khawarij in
38" AH then in the last two years He kept rousing his troops to fight the rebels but
this did not materialise until he died.

From the above-mentioned details, it is evident that Imam Alt did not accept the arbitration and
all along, He had the intentions to fight the rebels and bring them towards the ordinance of God.
Furthermore, the shi'an-e-mu‘awiyah have also argued from the following fabrication in order to
glorify their Imam and demean Imam Ali. In his tafsir, Tibyan al-Qur’an, Allamah Ghulam Rasiil

Sa'1idi states:
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Ibn *Asakir reports that Urwa ibn Ruwaym said that a bedouin came to the Prophet # and said
O! Messneger of Allah! have a wrestle with me? So Mu'awiyah stood up and said T will
wrestle you. The Prophet # said you will not win over Mu'awiyah and then Mu'awiyah defeated
the Bedouin. On the day of the battle of Siffin. Hadrat Al1 (radi Allah anhu) said that had 1
known this hadith before, I would not have fought Mu'awiyah. Allama SaeedT then says: the
effect of the du'a of the Prophet ¥ was such that Hadrat Ali the lion of God could not even

defeat Mu'awtyah.

It is not strange that the shi'an-e-mu’awiyah would utilize fabricated reports to justify their
point of view. About the above narration, for example, here is what al-Zarqani al-Maliki says in his
commentary on al-Mawahib:
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As you know, this hadith is mu'dal (with consecutive missing chain) and it is said
that it is a fabrication and the indications of concoction are obvious. All never
retracted from his view but rather he had definite intentions to fight Mu'awiyah and
then he was occupied with fighting the khawarij as it is clear in the books of history.

Even if we entertain the idea and overlook the fabrication aspect, it would still not render it
sufficient because Mu'awiyah did not wrestle Imam All. However, interestingly Mu'awiyah was
scared to face Imam Ali. Ibn Kathir states in al-Bidayah wa’l-Nihayah that it is related by many
historians and other 'Ulama that at Siffin Imam Al1 challenged Mu'awiyah to a dual and said that O
Mu'awiyah! Why are you having people killed, come and fight me yourself? At this point, "Amr ibn
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al-"As said to Mu'awiyah, this is an opportunity for you as Al has fought many people already and
he must be tired so finish him off today, to which Mu'awiyah replied:
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...By God! indeed you know that Al1 has never been defeated and you just

want me to be killed so after me, you attain the rule. You go and fight him,
you cannot fool me.

Peace Treaty of Imam Hasan al-Mujtaba

The Noble Messenger # had foretold as mentioned in an earlier section above that Khilafah
after Me *# will be for thirty years and then there will be ‘biting-kingship’. Imam Hasan al-Mujtaba
was elected by the sahabah after the martyrdom of Imam Al and remained as khalifah Rashid for six
months and exactly after thirty years, he handed over the rule to Mu'awiyah ibn Ab1 Sufyan. Of the
various reasons, one was that Imam Hasan did not want to be an oppressive ruler as the Prophet %
had stated. However, Imam Hasan’s handing over the power also exposed the pretext of demanding
the gisas for Uthman ibn "Affan because once acquiring the total control, he did not pursue the case
for qisas as he himself had demanded from Imam Al1; which demonstrates that all along it was the
quest for power. This latter point has also been addressed in a previous section.

Furthermore, Imam Hasan handed over the reign because to protect the lives of Muslims and
not because Mu'awiyah was more deserving. He was bent upon shedding more blood and Imam
Hasan did not want the blood to be spilled. Otherwise, if it was due to capacity then there were other
prominent senior Sahabah such as Sa'd ibn Abi Waqqas, Sa'id ibn Zayd, both from asharah
mubashirah, who were more deserving than Mu'awiyah ibn Ab1 Sufyan but since Mu'awiyah had
military force hence to prevent further bloodshed, Imam Hasan abdicated upon some conditions. The
motivation of Imam Hasan according to Sahth Hadith upon the conditions of al-Bukhari and Muslim
as vouched for by al-Dhahab in his Talkhis. al-Hakim reports in his al-Mustadrak:
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Jubayr ibn Nafir says that I asked al-Hasan ibn Al that people say that you desire
the caliphate? He replied: I had the necks of the arabs in my control and they would
have fought whomever I fought and made peace with whomever I made peace. 1
only left the power for the pleasure of Allah and to prevent the bloodshed of the
Ummah of Mohammed %,

It is obvious that Imam Hasan had the larger interest of the Ummah at hand and not because
Mu'awiyah was more deserving. He was adamant upon fighting, had the peace treaty was not
accepted. Had the rule been handed over to someone who did not have an army and a threat of
bloodshed of Muslims then one can say that such a person was deserving. Furthermore, al-Dhahab1t
in his Siyar, for example, reports that when a man questioned Imam Hasan’s judgement:
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You humiliated the Mu'minin! He replied: No, but I did
not want to fight over kingship.

Imam Hasan did not prefer kingship over Khilafah Rashidah but rather desired to prevent

bloodshed of Muslims. He preferred the lesser of two evils. When faced with two calamities, it is
wise to choose the lesser one. Ibn al-Wazir in his al-' Awasim wa’l-Qawasim states:
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The wise always prefer the lesser of two evils
Hence, Imam Hasan had the option of bloodshed of Muslims or handing over power to

Mu'awiyah and he preferred the latter though both were not the ideal options. ‘Izz al-Din ibn "Abd
al-Salam in his al-Qawa'id al-kubra has a heading to a section:
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To appoint rebels and tyrannical rulers for the greater good of people
It is obvious that unjust people and rebels are disliked but for the greater good, one has to put
up with the smaller calamity. And the person to whom Imam Hasan handed over the reign has been
explicitly declared as unjust and rebel by the great Imams of ahl al-Sunnah as you will see towards

the end of this document. However, Ibn al-‘Athir al-Jazari in Usud al-Ghabah relates a lengthy
statement of Imam Hasan in which He says:
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Mu'awiyah has invited us to a matter in which there is neither
honour nor justice.

Thus, on one side it was shedding the blood of Muslims and on the other signing a peace
treaty with Mu'awiyah on conditions and handing over the rule of Muslims. Imam Hasan preferred
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the latter because of it being the lesser of two calamities, which He himself admitted. The love and
care of ahl al-Bayt for the Ummah can be illustrated from the following example of the Prophet
Hadrat Sulayman ¢ as reported in al-Bukhari and Muslim:

MNarrated Abu Huraira:

Allah's Messengar () said, "My example and the example o the
people is like that of a person who it a fire and let the moths,
butterflies and these insects fall in " He also said, "There were
two women, each of whom had a child with her. A wolf came and
took away the child of one of them, whereupon the other said, 'It
has taken your child.' The first said, 'But it has taken your child.' So
they both carried the case before David who judged that the living
child be given to the elder lady. So both of them went to Solomon
bin David and informed him (of the case). He said, 'Bring me a
knife g0 as to cut the child into two pieces and distribute it between
them.' The younger lady said, 'May Allah be merciful to you! Don't
do that, for it is her (i.e. the cther lady's) child.'" So he gave the
child to the younger lady."

Did you reflect, why the younger lady was prepared to give the child to the other lady? Because
it was her child and the life of the child was more important than the custody. Similalry, Mu'awiyah
ibn Abt Sufyan did not have a greater right to the rule of the Ummah but rather Imam Hasan could
not see the further destruction and bloodshed of the Ummah of His Grandfather ¥ so agreed to
abdicate that at least it will survive. His intention was the protection of the Ummah of Rasil Allah %,

Various sources detail many conditions of this treaty but here two are mentioned to make a
relevant point. Abu al-Fida, Ibn Kathir, al-Dhahabi, Ibn al-Wardi, Ibn Asakir state these conditions
and here from Imam Ibn al-‘Athir al-Jazr1’s al-Kamil:
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Al-Hasan demanded from Mu'awiyah that he should give five hundred thousand from the
treasury of Kufa (1).... and that they would not abuse Al1 but they did not agree to stop cursing
All and so He demanded that at least not abuse All in our presence and they accepted this
condition but later they did not fulfil this.

(1) The researcher comments: al-Hasan (radi Allah anhu) did not demand the money for
himself but he knew that Umayyads would make it difficult for those who had helped Al
(radt Allah anhu) and this was to help them....
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More could be said on this matter of cursing Imam Ali and ahl al-bayt as our books hadith and
history are full of these details but it is sufficient to state that Umayyad rulers as a state policy
continued the tradition of cursing Imam Al1 from the pulpits with the exception of Umar ibn "Abd al-
Aziz. However, Imam Hasan was content about the agreement of conditions such as the rule would
not remain with Umayyads after Mu'awiyah and so on but after the agreement, *Amr ibn al-'As
devised a plan to humiliate Imam Hasan. Here from Siyar of al-Dhahab1 with an authentic chain of
transmission:
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‘Amr ibn al-'As said to Mu'awiyah due to his closeness to Rasiil
Allah# he has an elevated status amongst people but he is young and
hesitates in speech, ask him to address the people and he will hesitate so
people will look down upon him....

Then Mu'awiyah asked Imam Hasan to stand up and speak to people and during his speech, Imam
Hasan said:
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Imam Hasan read the verse of the Qur’an “I know not, perhaps it is a
fitna for you and enjoyment for a while” and whilst reading the verse
Hasan pointed at Mu'awiyah which angered him. After that
Mu'awiyah delivered a speech but he was under pressure and when he
came off the pulpit and asked Hasan: what did you mean by fitna and
enjoyment? He replied: I meant what Allah meant by it.

In this speech, Imam Hasan recited the verses of the Qur’an to criticise Mu'awiyah ibn Abi
Sufyan and bring to mind when Imam Hasan pointed at him whilst reciting the verses. In the version
of this incident in Ibn "Asakir, Mu'awiyah ibn Abi Sufyan got so angry that asked Imam Hasan to
stop his speech and then kept being angry at Amr ibn al-As. al-Qadi Thanaullah Pant Pati al-Hanafi
in his al-Sayf al-Maslil says:
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Necessities makes the prohibited lawful and the agreement on the caliphate of
Mu'awiyah was due to elimination of fitna.
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Furthermore, It is reported in Musnad of Ahmed, al-Nasa'1, Ibn Abi Shaybah and here the
relevant part from Sunan of Abti Da'iid with an authentic chain of transmission:
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Rasiil Allah # said: there will be a bitter illusory truce and there will be bitterness in
the unity. Hudhayfah said: what is the meaning of an illusory truce: He # said: the
state in which the people were in before, their hearts will not return to it...

What truce is meant in this Hadith? There are many opinions about it. Shah Wali Allah Dehlavi
says in his Hujjah Allah al-Baligha:
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A bitter illusory truce is the peace treaty between Mu'awiyah and Hasan ibn All
(radi Allah anhuma)

It is obvious that the person who desired power was happy with the truce therefore the other
person was not happy about it but only agreed to it to safeguard the bloodshed of the Ummah of His
Grandfather #. He abdicated upon some conditions for the person, even though there were Sahabah
better than him and more worthy of the caliphate. Badr al-Din al-"Ayni relates the HanafT position on
truce and peace treaty:
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Our Hanafi Imams have said that it permitted to enter into a
peace treaty with non-muslims either giving them some
money or taking some money as long as such a truce is
beneficial for the Muslims.

In the matter under discussion, both parties were Muslims though there were great sahabah
present who could have become caliphs but Mu'awiyah ibn Abi Sufyanhad brought an army so to
protect the blood of Muslims, Imam Hasan deemed it better to enter into a peace treaty. The attitude
of Imam Hasan al-Mujtaba can be illustrated from an incident to serve as a metaphor for the entire
discussion. After the peace treaty when Imam Hasan intended to travel to Medina, Mu'awiyah
devised a plan to send him to fight the Khawarij but Imam Hasan replied that it is better to fight you
than the khawarij. Amongst the earliest grammarians and historian, al-Mubarrad (d. 285) in his
famous work al-Kamil relates:
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After the treaty, when al-Hasan was on his way to Medina, Mu'awiyah followed
him and asked him to lead the fight against the khawarij. Al-Hasan replied: By
God! I only stopped fighting you to prevent the bloodshed of Muslims and I do not

consider it appropriate, should I fight a people because of you? By God! it is better
to fight you than the khawarij.

This epitomises the attitude of Imam Hasan al-Mujtaba about Mu'awiyah ibn Ab1 Sufyan and
Imam Hasan’s motivation in abdication.
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Why did Imam Hasan accept stipends from Mu awiyah

This is an oft quoted argument of the Shi'an-e-Mu awiyah that if Mu'awiyah ibn Abi Sufyan
was a baghi and unjust then why did Imam Hasan receive money from Mu'awiyah? First of all, the
treasury was not the property of Mu'awiyah Ibn Ab1 Sufyan nor belonged to his father’s inheritance,
it belonged to the Muslims and ought to be spent on them. Due to being an insignificant point in the
larger scheme, a short reply is provided in the words of the prolific classical Hanafi Imam, Abu Bakr
al-Jassas (d. 370). He explains why the Sahaba, Tabi'tn and Imam Hasan and Imam Husayn received
allowances from oppressors. In his "Ahkam al-Qur’an, al-Jassas says:
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al-Hasan al-Basri, Sa'id ibn Jubayr, al-Sha'abi and the tabi'in received
allowances from tyrants but not due to their friendliness towards them nor
considering them as legitimate rulers. They accepted the stipends because it
was their right, which at the time was in the possession of the oppressors and
the wicked. How could it be based on affection whilst they were faced with
the sword of Hajjaj; four thousand qurra’from tabi'in and among them jurists
fought alongside abd al-Rahman ibn Mohammed ibn al-‘Ash’ath at al-Ahwaz
then at Basrah and then Dir al-Jamajam near Euphrates at Kufa. They broke
their allegiance to abd al-Malik ibn Marwan, and they cursed and did tabarra
from them. Similarly, before them people had a similar attitude towards
Mu'awiyah when he acquired the reign after the murder of Al (alayhi al-
salam) and al-Hasan and al-Husayn and other sahabah received stipends from
him whilst they were not friendly towards him rather they did tabarra
(disassociated themselves from him) in the same manner as AlT (alayhi al-
salam) did before He was taken to paradise and to the pleasure of Allah.
Hence, becoming judges under them and receiving allowances does not mean
that they were affectionate towards them or accepted their reign as legitimate.

The explanation by Abu Bakr al-Jassas al-Hanafi is self-explanatory and provides sufficient
response to the argument from stipends.
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The phrase Mawla Al

The level of knowledge and study of Muftt Abt Layth is such that he says that the phrase
‘Mawla Alr’ is Shit ah and has no basis in the Qur’an and Sunnah. With this preposterous claim even
his fellow Wahabis will disagree. However, Rasiil Allah # in a mutawatir Hadith had explicitly
stated that “Whoever’s Mawla I am, All is his Mawla” so this term Mawla for Imam Al1l was
sanctioned by the Blessed Prophet 2 Himself. Amir al-Mu’minin Umar ibn al-Khattab was present at
the time and said that Al1 my mawla and the mawla of all believers. Since this is a relatively
insignificant point, so I will just provide evidence for the authentication of this Hadith. Two authors,
for example, wrote on mutawatir Hadith, namely, al-Suyiitt and al-Kattani. Their works respectively
are: qatf al-azhar al-mutanathirah fi al-akhbar al-mutawatira and nazm al-mutandthir min al-hadith
al-mutawatir. In both books, they have decalared the Hadith mutawatir as well as referring to earlier
muhaddithiin. Here, I will just cite one reference from al-Kattani which should be adequate for Mufti
Abii Layth to begin calling Ali ibn Abi1 Talib as Mawla Alr:
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It says that the hadith ‘man kunto mawlahu fa Alt mawlahii’ whoever’s mawla I am, All is their
Mawla is reported by twenty-five sahabah. This is the strongest hadith in terms of transmission upon
the standards of hadith classification. It amazes me that someone claiming to be a Mufti does not

know about it. Strange.
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Historiographical Framework

This section ought to have been addressed at the inception of this document but in the
interest of a direct response at the outset, it had to be postponed towards the end. It is a common
ailment that people rather than responding to the argument are quick to dismiss a reporter as shi ah. I
have consciously attempted herein not to include a report in which a reporter is accused of being
shi"ah to the best of my knowledge or from a source other than ahl al-Sunnah. Mostly, we have relied
upon Salafist Wahabi1 favourite pro-Umayyad scholars such as Ibn Kathir, al-Dhahabi1 in order to
counter the accusation of shi'ah reports. The arguments advanced by Mufti Abi Layth as
substantiated are typical Nasibi arguments fashioned in the mould of Ibn Taymiyah’s school of
thought hence an effort was made to only justify, where possible, from his clique.

In an attempt to discredit the narrative presented by the great earlier muhaddithiin and historians,
the wahabis label certain reporters as shi'ah and then outrightly reject everything. Not with standing
the fact that even if those reporters were shi'ah, it does not prove that they were liars. One has to
only study the narrators in the six books and you would discover that a huge number were stated as
shi'ah narrators but judged to be truthful. Not only that but there is a significant number of nawasib
and khawarij transmitters considered to be pristine, just see Sahih al-Bukhari. However, I have
attempted not to present any shi ah reporter to justify a point. But the insight into Muftt Abdi Layth
mindset here is that these same people would have you feel sad for the imprisonment of Ahmed ibn
Hanbal, and Ibn Taymiyah, and maltreatment of Malik ibn Anas by the Abbasids but when one
relates the trials and tribulations of Imam Husayn ibn Ali, for example, they criticise the narrative
and portray it as insignificant in terms of an Islamic outlook. Unfortunately, there is a tiny minority
amongst the Hanbali and Maliki1 school of thought who were nawasib.

Prior to specific details, it is important to distinguish that the terms shi'ah and rafidi are used
interchangably nowadays but in their classical usage those who cursed and abused Amir al-
Mu’minin Abt Bakr al-Siddiq and Amir al-Mu’minin Umar al-Fariiq were called rafidi and those
who loved the ahl al-Bayt dearly were considered shi'ah. Hence, those on the side of Imam Ali were
called Sh1'ah of Alr and those on the side of Mu'awiyah were called Shi'ah of Mu'awiyah. However,
In Tabaqgat al-Hanabilah by Imam Abu Ya'la it states that Imam Ahmed Ibn Hanbal was asked who
is a rafidt:
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Abdullah ibn Ahmed Ibn Hanbal said: I asked my father about who is a
rafidi? He replied: a rafidi is the one who curses/reviles Abi Bakr and Umar
(radi Allah anhuma).

So, a rafidi is defined by Imam Ahmed ibn Hanbal as the one who curses and reviles the
Shaykhayn Karimayn and Imam al-Shafi'1 had also stated the same, see Siyar Alam al-Nubala. The
term shi‘ah on the other hand in the understanding of the mutaqddimiin, the early scholars, had a
different meaning. Ibn Hajr al-' Asqalant states in his Tahdhib al-Tahdhib:
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Being a shi'ah in the connotation of early scholars meant those who
consider All superior to Uthman and that AlT was right in his campaigns
and those who opposed him were mistaken whilst believing that
Shaykhayn were the rightful Caliphs and superior to All and sometimes,
some believed that Ali was the most superior after Rasil Allah . If one
has such a belief and is truthful and pious, his reports are accepted...

This is clear that unless a reporter was a rafidi as the term shi'ah was equated with it later
then his report is not accepted but if he was a sh1'1 in the sense as stated by al-"Asqalani then there is
no prohibition. Even some eminent hadith scholars used the term lightly and were reprimanded by
other senior 'Ulama. To illustrate this point, let us cite an example, from the above list provided by
al-"Asqalani. al-Bayhaqi in his Manaqib al-Shafi'1 and al-Razi in his Manaqib al-Shafi'1 relate the
bias of Ibn Ma'in against Imam al-Shafi'1 in which he called him a Shi'ah because he considered
Mu'awiyah ibn Ab1 Sufyan as a baghi/rebel. Here quoted from al-Bayhaqr:
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Abt Da’ud reports from Ahmed ibn Hanbal that Yahya ibn Ma'1n called al-
Shafi't a shi'ah. So Ibn Hanbal replied: you are saying this about an Imam
of Muslims? Ibn Ma'in replied: I have read the chapter of baghis/rebels in
his book and from begining to end and he takes Alr Ibn Abt Talib as a
proof. Ibn Hanbal replied: I am surprised at you; who else would al-Shafi'1
justify his rulings against the baghis/rebels other than Ali? He was the first
to have encountered the baghis. Alf is the one whose Sunnah we have about
the rules of engagement with rebels. It is neither reported from Rasal Allah
#nor from the example of earlier Khulafah. After hearing this Yahya ibn
Ma'in became ashamed.

The term was an arbitrary one according to hadith scholars and the jurists corrected them.
Imam Shafi't was called a shi'ah for declaring those who fought Imam Al1 as rebels and Imam
Ahmed had to correct Ibn Ma'in for his erroneous judgement and instead also agreed with al-Shaf'1.
This also seems to be the attitude in today’s world where the nawasib are declaring the ahl al-Sunnah
as shi'1. The trigger happy attitude of labelling hadith reporters as shi'1 without an understanding of
the actual nature of their association and then rejecting their reports is unfair. It seems that whoever
was associated with ahl al-Bayt had a greater scrutiny than others. The name of Sahabah is only
employed when it means personalities other than the ahl al-bayt. For example, Abu al-Tufayl Amir
ibn al-Wathilah was a Sahabi who accompanied Rasiil Allah 2 for eight years and he was the last
Sahabi who lived upon this earth as he was last of them to die. See what they say about a sahabi. Ibn
Hajr al-"Asqalant in his Tahdhib al-Tahdhib:
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al-Bukhar in his al-Tarikh al-Saghir said that most
authentic position is that (Abii Tufayl) accompanied the
Prophet ¥ for eight years.

There is no dispute that Abii Tufayl was much more senior than the Tulaqa category and higher
in status. But this is what they say about him:
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Abi Tufayl was authentic in transmission of hadith and he was a shi'1

Never mind Imam al-Shafi'i, here we have a senior companion of Rastl Allah # being
labelled as a shi'ah. Strange how these people treat those who love the ahl al-Bayt. What about all
sahabah are "udiil/just in Hadith transmission? There is no discussion on their authenticity but we
have these scholars entertaining this discussion and saying he was thigah...and labeled him as sh1'1.
Imagine, if a person had labelled Mu'awiyah ibn Abi Sufyan as a Nasibi? But, because when it
comes to association with ahl al-Bayt then it seems that scholars seem to have a licence.

It seems to me that being a sh1'1 is arbitrary and people have vented their anger at those who
loved the ahl al-bayt dearly to the extent of accusing them. The truth is that in the earlier ages those
who loved the ahl al-bayt were called a shi'1 in the sense of shi'an of Alf and shi'an of Muawiyah.
Imam Shafi'1 was called a shi'ah for declaring those who fought Imam Al as baghis whereas it is ahl
al-sunnah. A Sahabi is accused of being a shi'1 for his love of ahl al-Bayt. On the other hand, we
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have them reporting from those who sent curses upon Imam Al such as hariz ibn uthman, imran ibn
khattan, etc. However, their issue with Abu al-Tufayl, who accompanied Rasiil Allah ¥ for eight
years, perhaps, was his belief in tafdil that Imam Al1 Abi Talib was the most excellent of all the
Sahabah. He spent eight years with Rasiil Allah # and then lived through the Rashidiin Caliphate and
was the last Sahabi to have lived on this Earth. It is stated in all major works of biographies of
Sahabah such al-Isti‘ab of Ibn Abd al-Barr, al-Isabah of al-"Asqalani and here from Usud al-Ghabah
of Ibn al-"Athir:
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Abt al-Tufayl was from the lovers of All and participated
in all his campaigns and he was trustworthy and reliable,
he acknowledged the excellences of Abt Bakr and Umar
and other Sahabah but considered All to be the most
excellent. He died in the 100" year after Hijrah...and he
was the last Sahabi to die.

Nevertheless, In the subcontinent, the Wahabis such as Ihsan Ilaht Zahir wrote a book called al-
Baraylawiyah in which he declared Alahazrat Ahmed Rida Khan as sh1'1; which is far from the truth.
For example, prior to a list of reasons for being a shi'ah, he writes:
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His opponents say that he is from a Shi'T family and only displaying being Sunni

under taqtyah and here are the reasons which demonstrate that he was a sht ah...

It seems as if whoever does not fit in someone’s home-made definition of ahl al-Sunnah then
the easy route is to label them as shi'ah; which in our context means rafidi. It is usually nawasib who
have infiltrated ahl al-Sunnah and are now busy in expelling Sunnis, out of ahl al-Sunnah.
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Dishonest Accusations of being ShT'1

In the contemporary world, we have dishonest scholarship. In the past, scholars levelled
accusations of being a shi"ah on erroneous interpretations but today we have scholars who out rightly
and unashamedly deceive the innocent Muslims. For example, There is a book called Mizan al-
Kutub by “Shaykh al-Hadith” Mohammed Ali LahorT (father of Qart Tayyab Nagshbandi) who in his
book has declared the unanimously agreed upon great Imams of ahl al-Sunnah as Shi'ah. Allamah
Mohammed Ali LahorT is supposed to belong to ahl al-Sunnah but surprisingly in the introduction
prints a recommendation for his book by the sipah-e-sahabah; the prominent Nasibi Wahab1 Takfir1
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However, concisely, I will just cite an example from Mizan al-kutub of the dishonesty of the
author. Imam Ibn Jarir al-Tabar1 (d. 310) is the author of first tafsir available to us and one of the
earliest comprehensive works of history. He was a great Imam of ahl al-sunnah yet Allama Lahor1
deliberately hacks the full quote and declares him a shiah just because he has related the fada’il of
ahl al-Bayt. Here it is from mizan al-kutub:
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It is stated in Lisan al-Mizan and Mizan al-'Itidal that Ahmed
ibn Al1 al-Sulaymant al-hafiz said that Ibn Jarir used to fabricate
hadith for the rawafid.
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The author clearly gives the impression by quoting Lisan al-Mizan of Ibn Hajr al-'Asqalant
and Mizan al-"Itidal by al-Dhahabi that Imam Ibn Jarir al-Tabar1 was a rafidi and fabricated Hadith
for them. But here is the actual quote from Lisan al-Mizan:
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Mohammed ibn Jarir al-TabarT was the Imam and author of many works, he
died in 310 AH. He was trustworthy and truthful and dearly loved (mild
tashayyu) the ahl al-bayt and there is no harm in loving the ahl al-bayt. Ahmed
ibn Al al-Sulaymant al-hafiz slandered him and said he fabricated hadith for
rawafid...and this accusation is based on falsehood. But rather Ibn Jarir is from
the great trustworthy Imams of Muslims. We do not claim he was infallible but
it is not permissible for us to offend with falsehood and whims.....perhaps, it is
possible that al-sulaymant meant a different person with the identical name who
was a rafidi, discussed next under number 6580.

Similarly, the other reference Molvi Mohammed Al LahorT quotes from al-Dhahab1’s mizan al-
*Itidal is identical to the one above by al-"Asqalant:
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On one side we have the dishonest Allama Lahori hacking the quote with his hand and
presenting it as if al-Asqlani and al-Dhahabi declared Imam al-Tabar1 as a rafidi. But the matter is

contrary to what LahorT says. They condemned al-Sulaymani for slandering and instead refuted him
and said that al-Tabar1 was truthful, trustworthy and from the great Imams of Muslims and also said
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that al-Sulaymani, perhaps, was commenting about a rafidi scholar with exactly the same name
Mohammed Ibn Jarir al-Tabar1 whose biographical details are presented immediately after Imam al-
Tabari. It is obvious for anyone to see that how dishonestly Mohammed Alr LahorT changed the
quote and tried to deceive the masses as if Imam al-Tabar1 was a rafidi. In lisan al-mizan and mizan
al-"Itidal they defended Imam al-Tabar1 from the allegation and slander levelled against him but we
have the nawasib just stating the accusation and trying to create a false impression. Unfortunately,
this methodology continues in their quarters. Imagine if he could doctor such a huge accusation then
what about all else that he has written.

A note on Abu Mikhnaf

The tragedy of Karbala is a momentous event in the history of Islam and the historiographical
accounts based on earlier monographs and sources were incorporated in the famous annalistic history
books available to us, authored by classical Sunni historians and writers. Some nawasib actively
question, one of the early sources about Karbala by accusing the narrator Abt Mikhnaf (d. 157) of
being a shi'ah. Who was a contemporary of Imam Abu Hanifah in Kufa. Usually, the Taymi ite
school in order to question the parts of the narrative of Karbala and Siffin criticise Abti Mikhnaf.
Though, I have deliberately not utilized in this document any historical reports of Abti Mikhnaf
about Siffin but briefly it is appropriate to provide an argument for his reliability in matters related to
history.

The prominent early historians of Islam unanimously have agreed and reported from Abi
Mikhnaf such as al-Mada’ini, Ibn Sa'd, al-Baladhuri, al-Tabari, al-Khara’it1, Ibn Shabbah, al-Hakim,
Abt Nu'aym, Ibn Abd al-Barr and others. Abti Mikhnaf was a specialist historian and not a
muhaddith. In other words, in history he was more learned than al-Bukhari and al-Bukhart was better
than him in hadith. His great great grandfather was from Sahabah whose name was Mikhnaf ibn
Sulaym and took part in the campaigns with Imam Al1. He was appointed the governor of al-Isfahan
by Imam Ali. Abii Mikhnaf died in 157 AH and lived close to the times of sahabah. The accusation
of being a shi'ah due to his love of ahl al-bayt and not because he was a rafidi. He also wrote about
the martyrdom of Uthman ibn Affan in a positive and sympathetic manner, for example, refer to Ibn
Shabbah’s reports.

This subject, again, requires a separate study but I will just provide two references of his
reliability. Ibn Hajr al-'Asqalani in Fath al-Bari, whilst deciding upon the correct date of demise of
Rasiil Allah 2 rejects all other dates including that stated by al-Bukhar (d. 256)and argues that the
relied upon date is that which is given by Abii Mikhnaf (d. 157):
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Indeed, the narration of Abii Mikhnaf is preferred by al-"Asqalani because he was a historian
and not because he was a muhaddith and this is the point. It is the matters of history and not hadith
that the eminent historians unannimously relied upon him. Furthermore, he was a contemporary of
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the Hanafl Imams such as Imam Abt Hanifah and Imam Mohammed ibn al-Hasan al-Shaybant; who
also lived in Kufa. One of the pillars of Hanafi school, Imam Mohmmed al-Shaybani and student of
Imam Abiu Hanifah, for example, has no qualms about reporting a matter of history regarding the
murder of Hadrat Hujr ibn Add1 from Abii Mikhnaf. Imam al-Hakim in his al-Mustadrak reports:
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Mohammed ibn al-Hasan al-Shaybani reports from Abii Mikhnaf....

Thus, it stands to reason that prominent classical Sunnt historians and jurists have deemed him
reliable in the matters related to reporting of history. The objection on Abii Mikhnaf was raised by
Muftt Abi Layth and even though I have not cited any report from him in this document but this is to
point out that matters are not as simple as the mutawakkali contention.

The Mutawakkalt Nasibis

There is a tiny minority in the Hanbali and Maliki scholarship, for instance, who glorify the
enemies of ahl al-bayt and downplay their excellences and side with their opponents. For instance, It
is unanimous amongst the historians that al-Mutawakkil was a nasib1 of the highest order yet we
have the Hanbalis singing his praises. It is stated by Ibn al-Jawzi al-Hanbali in his al-Muntazam, al-
Dhahabt in his Siyar, Ibn Kathir in his al-Bidayah, al-Suytti in his Tarikh al-Khulafa’ that al-
Mutawakkil was a hater of ahl al-bayt and he demolished the blessed grave of Imam al-Husayn,
razed it flat and cultivated land for farming upon it. Here it is quoted from Imam Ibn al-Athir al-
Jazar?’s al-Kamil:
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In the year 236 AH, al-Mutawakkil ordered the demolition of the
grave of al-Husayn ibn Al (alayhi al-salama) and also the houses and
buildings surrounding it. He ordered that seeds should be sown there
and water to be run upon it, and that the people should be refrained
from visiting his grave. In that district it was announced that, If we
find anyone around his grave after three days, we shall throw him into
an underground dungeon.

People dispersed and avoided the ziyarah, and then it was destroyed
and ploughed. Mutawakkil bore intense enmity with Imam Ali bin Abi
Talib (a.s.) and his family, then whoever reached him, who was from
among the lovers of Ali (alayhi al-salam) and that of his family, he
would confiscate his wealth and kill him. One of his attendants named
Ubadah, the eunuch (al-Mukhannath), would tie a pillow upon his
stomach below his clothes and bare his bald pate and come to
Mutawakkil and dance, while the callers would say “Here is the pot-
bellied one, the caliph of the Muslims”.

They meant imitating Al1 (alayhi al-salam) while Mutawakkil would
be consuming wine and laughing.

There is no dispute about al-Mutawakkil being a heinous nasibi and demolisher of the grave of
Imam Husayn. Yet, we have prominent Hanbalis eulogising him through Imam Ahmed Ibn Hanbal.
For example, see from al-Khallal’s al-Sunnah:

A L_,,.i o e bl d) cJ . Sl S5 08 (VD AL
ol A ol el Sl by Yl e e et 1S

ol B f e e Lol UG Ll G S
se ol O ol n ST OIS o Bl Ol b gbl
JB g e ORI Gl e Y Y sy

COrde 1 0lps; T S el Ll - s el

... Imam Ahmed Ibn Hanbal said about al-Mutawakkil: he revived
and publicly proclaimed the Sunnah and abolished heresies, May
Allah be pleased with him.

It is most likely an attribution to Imam Ahmed ibn Hanbal but nasib1 strand echoes this attitude
towards him and Ibn Taymiyah says in his majmi al-Fatawa:
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Then Allah (swt) removed affliction upon the Ummah with the caliphate of al-
Mutawakkil.

al-Mutawakkil’s animosity towards ahl al-bayt can also be gauged from the famous incident,
reported by prominent Sunni authorities, in which he asks the tutor of his children Ibn al-Sikkit: who
is more beloved to you, my two children or Hasan and Husayn? Ibn al-Sikkit replied that never mind
Hasan and Husayn, the slave of Ali, Qanbar is dearer to me than your two sons. al-Mutawakkil had
Ya'qub ibn al-Sikkit killed on the spot. The point here is that just because al-Mutawakkil brought an
end to the inquisition of Imam Ahmed ibn Hanbal, there is a tendency among some Hanbalis to
glorify this nasibi by declaring him the reviver of the Sunnah whilst ignoring his abhorrent attitude
towards the ahl al-Bayt.

122



It is this mindset that excuses the enemies of ahl al-bayt and impugns those who love them
under the pretext of calling them shi’ah. Whereas the term shi'1 in the classical connotation largely
means those who deeply love the family of the Prophet # and not used as meaning rafidi; which
some nowadays suggest to reject a hadith reporter. We have dealt with this point in a previous
section. For now, the purpose here is to demonstrate Ibn Taymiyah al-Hanbal1’s attitude towards
Imam Al1 though he has been refuted earlier about his argument on the participants from Sahabah in
the battle of Jamal and Siffin.

In his work minhaj al-sunnah, Ibn Taymiyah in his refutation of rawafid, crossed the boundary
and not only rejected pristinely authentic ahadith in praise of ahl al-bayt but also criticised the ahl al-
bayt. For an objective analysis, Ibn Hajr al-Asqalani says in his Lisan al-Mizan that al-Subki refuted
Ibn Taymiyah for his aqidah and when I read his book, I also found it as al-Subki had said. Towards
the end of the passage, he says:
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In his exaggeration in the refutation of the rafidi, at times, he disparaged
Alf and this is not the place for those details.

In his other work, al-Durar al-Kaminah; where he writes a small biography of Ibn Taymiyah,
al-"Asqalant says:
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And amongst the Ulama are those who called him a munafig/hypocrite because he

said that AlT was power hungary and tried to get the Caliphate repeatedly but
could not get it and he only fought for power and not for Religion.
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They (Ulama) accused him of hypocrisy because Rasil Allah £
said that only a hypocrite will hate Al1.

In his refutation of the rafidi scholar, Ibn Taymiyah had crossed all limits of decency. At one
point whilst responding to the rafidi accusation of Mu'awiyah ibn Abi Sufyan poisoning Imam
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Hasan, he provides many reasons to argue that Mu'awiyah did not poison him. But he says, if he did
poison him then it was based on interpretation to kill the enemy like you do in war!

However, a contemporary Sunni scholar from Egypt Dr Mahmud al-Sayyed Sabih in his book
akhta ibn Taymiyah provides detailed refutation of the blasphemous statements made by Ibn
Taymiyah. Here is one of the headings by Dr Sabih of that book:
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A huge mistake by Ibn Taymiyah that is unforgivable, unless he
repented prior to death, was his likening the anger of Lady
Fatima al-Zahra (may Allah be pleased with her) towards al-
Siddiq  (may Allah be pleased with her) with the anger of
hypocrites.

These are self-explanatory concerns for a believer to comprehend and provide a glimpse into the
Mufti Abi Layth-type of mindset. This brazen mentality has filtered from the school of Ibn
Taymiyah.

The bias of Ibn Kathir

The notable students of Ibn Taymiyah were al-Mizzi, Ibn al-Qayyim al-Jawziyah, al-Dhahabi
and Ibn Kathir. They were prolific scholars indeed but belonged to the right wing fraternity and
biased in their judgements with regards to the enemies of ahl al-bayt. A lengthy discussion could be
presented on various issues but given the context and limited space in this document, a relevant point
will be explored. We have consciously attempted to cite from Ibn Kathir and al-Dhahabi in particular
in this document, when possible, in order to appeal to the wahabi psyche. Of the above mentioned
students of Ibn Taymiyah, Ibn Kathir is considered to be the most objective and moderate in his
opinions and judgements. Hence, briefly a snapshot of his attitude will be presented to demonstrate
his pro-Umayyad partisan approach so those who accuse reliable reporters of being a shi'1, should
study the attitude of their own reliable scholars.

Ibn Kathir was, at times, heavily influenced by his teacher Ibn Taymiyah and adopted some of
his erroneous opinions such as three-talaq issue, classifying hadith radd al-shams, madinat al-ilm as
fabrications, etc. Imam Ibn Hajr al-'Asqalani in his al-durrar al-kaminah states:
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He took knowledge from Ibn Taymiyah and
was captivated by him and tested due to it.
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Ibn Kathir was a Shami and Dimashqi and perhaps, it is also another reason why he on
occasions praises and defends the nawasib and Umayyads. Consider the following passage from his

al-bidayah wa’l-nihayah, Dar Hijr, 1997:
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Imam Ahmed reported...Abl Hurayrah said that Rasiil Allah # said in the near
future an oppressor from Ummayads will have a nosebleed on this mimbar of
Mine #..and 'Amr ibn Sa'id was seen to have nosebleed flowing on the

Mimbar of the Prophet %,

I (Ibn Kathir) say that: the reporter Alf Ibn Zayd ibn Jud'an’s report is strange
and unknown and he had shi'ah inclination. And this "Amr ibn Sa'id was
known as al-Ashdaq (big-mouth). He was from the leaders of Muslims and
from their nobles, he saw the Prophet # and reported from a group of Sahabah.

Ibn Kathir declares "Amr ibn Sa'id a sahabi as well as a noble leader of Muslims. On both
counts, it is preposterous. al-Qastallant in his Irshad al-Sari, the commentry on Sahth al-Bukhari, al-
Suyiitt in al-Tawshih, al-Ayn1 in Umdah al-QarT and here from Fath al-Bar1 of al-"Asqalant state:
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And "Amr ibn Sa'id who is son of al-"'As ibn Sa'id ibn Umayyah al-Qarash1 al-Umaw1
known as al-Ashdaq was not a Sahab1 nor was he their follower in good deeds.

How can he be a Sahabi when his father was only eight years old when Rastil Allah ¥ passed
away? See his biography, for exmaple, in Tahdhib al-Tahdhib. It also states there that his nick name
was latim al-shaytan meaning he was touched by Satan, to point to his evil character. Furthermore,
Ibn al-Mulaqqin, al-Qastallani and al-Ayni provide more details. Here from Badr al-Din al-"Ayn1’s

Umdabh al-Qart:
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*Amr ibn Sa'id is Amr ibn Sa'id ibn al-'As known as the big-mouth tocuhed by
Satan, he was not a sahabi and he was called al-ashdaq (large mouthed) because
he sat on the mimbar and heavily revliled AlT (radi Allah Ta'ala anhu) and as
result had facial paralysis. He was appointed the governor of Medina by Yazid ibn
Mu'awiyah and he was loved by the Shamis and they listened and obeyed him...

It obvious that he was neither a noble leader of muslims and nor a Sahabi as the prominent
hadith masters have unequviocally confirmed. It is an opposite picture to that which was painted by
Ibn Kathir. At times, Ibn Kathir follows the path of moderation but somehow, it seems to me, that in
his exoneration of the Umayyad atrocities and personlities, he is sometimes injudicious in his
assessment. In conclusion, to cement the bias of Ibn Kathir, an example from the prolific Hadith
master of the Deobandt school Allamah Anwar Shah al-KashmirT is provided from his commentry on
Sahth al-Bukhari known as Fayd al-Barf:

ST el 2 O dumadl S, o T i e iadl 1y (e (1 5 pee)
Cais o ool W ol S e tsl e il e d sl LIS e
3y oo dad St sty AT Y Ladll 3 5 Lga 2353 018 Leisy L o1 g le

‘Amr ibn Sa'id was the governor of Medina appointed by Yazid, the muhaddithiin did not
address his wicked character but I have read an incident with a chain of transmission which
demonstrates his nastiness to the extent that I feel that he had lost his Iman. I could not
understand why the muhaddithtin remained quiet? Was it because they did not know or was it
some other reason?

This was an observation by Allama Kashmiri and we have already quoted from the prominent
muhaddithiin that they did not remain quiet but said a great deal in few words. Ibn Kathir on one side
criticises a reporter for his love of ahl al-Bayt and on the other side he exagerates in the defence of
the enemy of ahl al-Bayt. What are we to deduce from such an attitude? At least, for our purposes in
this article, it adds value to quote from the clique of Ibn Taymiyah when they also support our point
of view.
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The Judgement of ahl al-Sunnah Imams on Siffin

Muftt Abi Layth’s Nasbi argument that somehow Imam AlT was responsible is categorically
not the opinion of ahl al-Sunnah. In the following, I will provide the judgements of a wide range of
Sunni Imams and Sunni Ulama from all stripes, throughout the centuries on the issue:

Imam al-A'zam Abu Hanifah (d. 150)

It is stated in many works of Hanafi Imams such as kitab al-'Itiqad of al-Nisaburi (d. 432), Badr
al-Din al-"Ayni, al-Kurdari and others. Here it is quoted from one of the most authoritative Hanafl
biographical works manaqib al-Imam al-'Azam by al-Muwaffiq al-Din al-Makki al-Khwarzmi al-
Hanafi (d. 568):
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Imam Abiu Hanifah asked his people, do you know why the Shamis hate us? We said: No! He replied:
Because if we were during the times of Alf ibn Ab1 Talib (radi Allah “anhu) and Mu'awiyah, we would have
fought on the side of All! And he said: Do you know why ahl al-hadith hate us? We said: No! He replied:
because we love the ahl al-Bayt and acknowledge their excellences.

Imam Mohammed ibn al-Hasan al-Shaybani (d. 189)

Abt Mohammed "Abd al-Qadir al-Qarashi al-Hanafi (d. 775) in his famous Hanaft Tabaqat
work al-Jawahir al-Mudiyah fi Tabaqat al-Hanaftyah states from one of the two most prominent
students of Imam al-A’zam Abii Hanifah, Imam Mohammed al-Shaybani (d. 189):
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If Mu'awiyah had not fought with AlT whilst being a Zalim/unjust and a

baghi/rebel who transgressed then we would not have known the rulings
for fighting against rebels.

The earliest Sunn1 Imams and the two main pillars of the Hanafi school explicitly declared H
Mu'awiyah ibn Abi Sufyan as an unjust rebel and Imam Mohammed al-Shaybani states that our

judgements of law regarding the baghis/rebels depend on the practice of Imam Al against
Mu'awiyah.

Imam al-Shafi't (d. 204)

Imam al-Shafi'1’s opinion is stated by al-Bayhaqt in his al-"Itigad that whoever fought Imam
Al during his caliphate was a rebel/baghi:
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Whoever fought Amir al-Muminin Al ibn Ab1 Talib during his Caliphate was

a rebel and our teachers committed us to this and it is the position of Ibn IdrTs
al-Shafi'l.

Furthermore, as mentioned earlier about Imam al-Shafi'1, al-Bayhaqi in his Managqib al-Shafi't
and al-Razi in his Manaqib al-Shafi'1 relate the bias of Ibn Ma'in against Imam al-Shafi'T in which

he called him a Shi'ah because he considered Mu'awiyah ibn Abi Sufyan as a baghi/rebel. Here
quoted from al-Bayhaqt:
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Abu Da’tud reports from Ahmed ibn Hanbal that Yahya ibn Ma'in
called Imam al-Shafi'1 a shi'ah. So Ibn Hanbal replied: you are saying
this about an Imam of Muslims? Ibn Ma'in replied: I have read the
chapter of baghis/rebels in his book and from begining to end and he
takes Ali Ibn Abi1 Talib as a proof. Ibn Hanbal replied: I am surprised at
you; who else would al-Shafi'1t justify his rulings against the
baghis/rebels other than Al1? He was the first to have encountered by
the baghis. AlT is the one whose Sunnah we have about the rules of
engagement against rebels. It is neither reported from Rasil Allah %
nor from the example of earlier Khulafah. After hearing this Yahya ibn
Ma'in became ashamed.

As you can see, to class the Siffin1 Shamis as baghis is not only the position of Imam al-Shaf'1 but
also confirmed by Imam Ahmed Ibn Hanbal as he corrected Ibn Ma'in. al-Bayhaqt further explains
from other discussion by Imam al-Shafi'1 on the matter:
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All this proves that al-Shafi'1 (rahimahullah) believed that Al1 (radt Allah
anhu) was upon haqq in his campaign and Mu'awtyah and others do not
leave the fold of Iman due to their rebellion because Allah (swt) has
called both groups as Muslims and the verse is upon its general import
and AlT’s (radi Allah anhu) fight was that of the Just Imam fighting
those who disobeyed him and his intention was to bring them to
obedience as Allah (swt) has said in Qur’an that fight them until they
return to the ordinance of God.

It is clear from the opinion of Imam al-Shafi'1 like it was the opinion of Imam al-Shaybani al-
Hanafi before him that Mu'awiyah ibn Abi Sufyan and his party were rebels but their rebellion does
not take them out of the fold of Islam; this means that their rebellion was fisq because he only
negates the serious charge of leaving the Din.
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al-Bayhaqt again explains the view of Imam al-Shafi'1:
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It is inevitable that those who believe that AlT was upon haqq in his fight
also hold that those who rebelled against him were at fault but this
rebellion does not take them out of the fold of Islam as we have reported
from al-Shafi'1 (rahimahullah) in his derivation of the rulings against the
rebels from his sirah and considering both groups as Muslims.

It is evident that only their kufr is negated but their transgression and sinfulness has been
retained in the understanding of the statements of al-Shaf'1. Moreover, an apologist of the
Mu'awiyah ibn Abi Sufyan, Ibn Hajr al-Haythami also admits to al-Shafi'T’s source of juridical
opinion in his Fath al-Jawad:
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al-Shafi'1 said: I derived the rulings about baghis from the example of
Al fighting Mu'awiyah.

Imam Aba Mansir al-Maturidr (d. 324)

al-Zarqani in his commentary on al-Mawahib states:
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al-Imam Abt Mansir al-Maturidi said: there is consensus of scholars that AlT was in
the right his fight at Jamal with Talha, al-Zubayr and *Aishah at Basra and against
Mu'awtyah and his army at Siffin.

Since the protagonists at Jamal had repented for their campaign against Imam Al1 as detailed
earlier so this leaves Mu'awiyah ibn Abi Sufyan and his army who remained upon their rebellion.
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Imam Abi al-Hasan al-" Ashar1’ (d. 332)

Ahmed ibn Al1 al-Magqirizi (d. 845) in his al-Khitat quotes the opinion of Imam al-"Asharf:
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al-Ashari said: and 1 do not say about 'Aishah, Talha and al-Zubayr (radi Allah
anhum) other than that they retracted their stance at Jamal and I say that Talha and al-
Zubayr are from the ten who were promised paradise and I say about Mu'awiyah and
*Amr ibn al-As that they rebelled against the Imam on haqq Ali ibn Abi Talib (radi
Allah anhu) and He fought with them the fight against baghis and I say about
Khawarij of Nahrawan that they were the worst of people who left the Din like an
arrow leaves the bow and that AlT (radi Allah anhu) was upon the truth on all his
campaigns and whatever step he took, he was upon the haqq.

Furthermore, prolific heresiographer al-Sharastani (d. 548) in his celebrated work al-Milal
wa’l-Nihal states the opinion of Imam al-"Asharf:
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Al-AsharT said: I do not say anything about *Aishah, Talha and al-Zubayr other than that
they retracted from their error and Talha and al-Zubayr are from the ten promised paradise
and I do not say about Mu'awiyah and 'Amr ibn al-As other than that they were rebels
and rebelled against the Imam upon haqq and He fought against them because they were
baghis.

5 Some have erroneously attributed Risalah ila ahl al-Thaghr to Imam Al-"Ashari but Ibn Khayr al-Ishbili (d. 575) in al-
Fihrist and al-Qadt al-"Iyad (d. 545) in tartib al-madarik attribute it to Ibn Mujahid. Internally the risalah attributes a
direction to God being above the "Arsh; which is not the position of Asha irah.
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Imam Abu Bakr al-Jassas al-Hanafi (d. 370)

The great classical Hanaft Usiili Imam declares his position in his momentous work Ahkam al-
Qur’an:
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Also, Al1 Ibn Abi Talib (radi Allah anhu) fought the baght party with the sword and with
him were senior sahabah and sahabah of Badr whose lofty status is known. He was upon
haqq against the rebels and none opposed him other than the baghts and their supporters
and the Prophet ¥ said that Ammar will be killed by the baghis and this hadith is
mutawatir so much so that even Mu'awiyah could not deny it. And Abdullah ibn Amr
reminded them of this hadith, Mu'awiyah said that Ammar was killed by those who
brought him in front of our spears. This hadith is reported from the people of Basra,

Kifa, Hijaz and Sham and it is from the proofs of the Prophet hood because it informs of
the future event which cannot be known but by the knowledge provided by God.

Imam al-Jassas is unequivocal about the judgement of rebellion about Mu'awiyah ibn Abi
Sufyan and explicitly lables him with the import of the Hadith about Ammar ibn Yasir that he will be

killed by the baghi party.
Imam Abu Mansiir al-Baghdadi (d. 429)

In his Ustl al-Din he states that at Jamal, Talha, al-Zubayr and Umm al-Mu’minin had retracted
from their initial position but about others partaking in Jamal and Siffin, he has the following to say:
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These three (Talha, Zubayr and Umm al-Mu’minin) are absolved from fisq but the
others who fought Al1 at Jamal were Fasigs and as for the party of Mu'awiyah,
they were also baghi and the Prophet # defined them as such in the hadith about
Ammar that he will be killed by the baghis but they did not commit kufr due to
this rebellion.

It is clear that Imam Abu Mansir only exonorates the latter group of commiting kufr and states
that they were Muslims but he does not absolve them of fisq. Such an opinion echoes the
authentically reported opinion of Ammar ibn Yasir as reported by Ibn Abi Shaybah in his al-
Musannaf and al-Bayhaqt in his al-Sunan. Here from the latter:
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Ammar (radi Allah anhu) said: Do not say that the shamis (Siffinis) are kafir but say that
they have committed fisq or zulm.

Imam Mohammed al-Bazdaw1 al-Hanafi (d. 482)

Also from the classical times, Imam al-Bazdaw1 states in his Usil al-Din:
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Ahl al-Sunnah wa’l-Jamah say that Mu'awtyah during the life of Al1 (rad1
Allah anhuma) was not an Imam but the Imam and Khaltfah was Alt and
Al1 was upon haqq and Mu'awiyah was upon Batil/falsehood though he
was interpreting what he was doing due to which he had not left the faith
but he was a Muslim and similarly those with him were not kafirs due to
their fight with All. and the proof that Mu'awiyah was not upon haqq is
what the Prophet # said that Ammar ibn Yasir will be killed by baghis
and he was killed by Mu'awiyah’s people.

The Karramiyah sect say that Mu'awiyah was Imam of haqq and and
similarly Ali (radi Allah anhu) was Imam of haqq. And this is contrary to
the saying of the Prophet ¥ because He ¥ declared them baghis and it is
also against the I[jma of Sahabah who agreed upon the Caliphate of All,
after Uthman.

Again we find that an Imam is explicitly calling Mu'awtyah and those with him as Baghi because
of the Hadith about Ammar ibn Yasir and as well as the [jma" of Sahabah upon the Caliphate of
Imam Alf and only absolving them kufr.

Imam al-Bayhaqi al-Shafi't (d. 458)

In his book al-"Itigad, al-Bayhaqt delivers his judgement:
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And those who rebelled against Amir al-Mu'minin AlT (radt Allah anhu) from the

Shamis in order to demand qisas for Uthman and then fought Him for power, they
were in the wrong in what they did.
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Those who rebelled against AlT and fought him were baght and Rasiil Allah # had
said that Ammar ibn Yasir will be killed by the baght party and those who killed him
are the ones who fought AlT at the battle of Siffin.

According Imam al-Bayhaqi, there is no ambiguity that Imam Al1 was on haqq and those who
fought him at Siffin were Baghis and indeed the leader of the pack is the first one to be included.
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al-Qadi "Iyad al-Maliki (d. 544)
He states in his commentary on sahth Muslim, Ikmal al-Mu'lim:
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In this hadith ‘Ammar will be killed by baghis’ there is proof that AlT and
those with him were on haqq and the excuse for the opposition is that of
ijtihad. The original meaning of al-baghy1 is jealously then it came to be used
as oppression/zulm and this was understood by Abdullah ibn Amr ibn al-As
when Ammar was killed but Mu'awiyah said that it means seeking and we are
seeking the blood of Utman so we are the baghi of seeking the blood of
Uthman, i.e., seekers for him. And al-Bugha with damma means to to seek had
the word baghiyah was from it but prior to that Mu'awiyah said that Ammar
was killed by those who brought him, he did this to absolve himself from the
meaning of rebellion but later he turned to this interpretation.

Even a right wing scholar applied the Hadith about Ammar ibn Yasir upon Mu'awiyah ibn
Ab1 Sufyan and indicated that he could not deny the hadith, and developed different excuses to get
away from its actual import. The hadith is in the praise of Ammar ibn Yasir and not in praise of those
who killed him hence the unrealistic flip-flop interpretations being developed were a just a pretext to
save face. This has been discussed in a section earlier, where we have detailed the far-fetched
interpretation.

Imam Burhan al-Din al-Marghinani al-Hanafi (d. 593)

His famous classic Hanafi text of figh, al-Hidayah taught in darsi nizam:
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It is permissible to be appointed as a judge under a tyrant ruler as it is allowed under a just
ruler because sahabah became judges under Mu'awiyah whilst the truth was with Al1 (radi
Allah anhu) and the tabi'tn were appointed judges under al-Hajjaj...

This is an explicit statement by the prominent Hanafi Imam in the unanimous Darsi Nizam1
Hanafi text about the oppression of Mu'awiyah Ibn Abi Sufyan. He has even drawn a direct
comparison about the appointment of judges by Mu'awiyah to that of tyrant Hajjaj ibn Yusuf.
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Imam Abiu al-Qasim al-Rafi'1 al-Shafi't (d. 623)

In his Talkhis al-Habir on al-Sharh al-Kabir by Imam al-Rafi'1, Imam al-' Asqalant states:
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His (al-Rafi'1’s) statement: It is established that people of Jamal, Siffin and
Nahrawan were Baghts...and the evidence for that is the hadith of AlT ‘T have been
commanded to fight the oath breakers, the transgressors and the leavers from Din.
This hadith is reported by al-Nasa’i, al-Bazzar and al-Tibrani. Oath breakers are
the people of Jamal who broke their oath of allegiance and transgressors are the
Shamis; who transgressed from haqq by not taking the oath and the leavers are the
people of Nahrawan by the evidence of established hadith that they will leave the
Din as an arrow leaves the bow and the it is proven about the Shamis that Ammar
will be killed by the rebels.....

Imam Sayf al-Din al-Amidi al-Shafi'1 (d. 630)

al-SubkT in his al-Tabaqat said that al-Amidi was al-Usili al-Mutakallim and one of the
geniuses of the World. In his systematic treatise on 'Ilm al-Kalam Abkar al-Afkar, Imam al-Amidi
states the opinion of the majority of Sunni scholars about the judgment on those who killed Uthman
ibn Affan and those who fought Imam Alx:
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The opinion of those who determined that one of the two groups is at fault: they said that
there is no disagreement about the error of those who killed Uthman and those who fought
Al1 (alayhi al-salam)...all have agreed that they were upon error but disagreed whether this
error reached fisq. Of those who said it did not reach fisq like al-Qadi Abu Bakr and those
who said it reached fisq are Shi'ah and Most of our school (Asha'irah).
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This is also the reading of al-Zarkashi of Imam al-Amidi in his tashnif al-masamih:
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It is with certainty that those who fought AlT were at fault and those who fought
against an Imam whose caliphate is agreed upon. But this error does not reach fisq
according to al-Qadi Abi Bakr but shi'ah considered it fisq and al-Amidi said that
majority of our school (Asha'irah) consider it fisq.

Imam Abiu al-Abbas al-Qurtubt al-Maliki (d. 656)

In his commentary al-Mufhim on sahth Muslim, he states:
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The Prophet # said to Ammar ibn Yasir (radi Allah anhu): you will be killed by
the rebels and this is the proof from the Prophet # that Mu'awiyah’s group were
rebels because they killed him whilst he was fighting from the side of Al1 at
Siffin. Ammar suffered greatly in the battle and he roused the companions of
Rasiil Allah ¥ to fight Mu'awiyah and his party. Abii Abd al-Rahman al-Sulami
said: I participated in Siffin with Ali. I saw that wherever in the valley of Siffin
Ammar went, the Sahabah of Mohammed # followed him as if he was a symbol
of truth for them...
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When it has been proven that the party of Mu'awiyah killed Ammar then the
statement of Rasiil Allah # applies to them that they are baghis and Al (radi
Allah anhu) is upon Haqq. It is obvious that AlT (radi Allah anhu) was more
rightful at the time than Mu'awiyah or anyone else on Earth to be the Caliph.
The allegiance to him had been taken by ahl al-hall wa’l-'aqd from the sahabah
of Rasiil Allah # and the people of Dar al-Hijrah thus it was wajib upon the
people of Sham, Hijaz, Iraq and others to pay allegiance to him and it was
haram for them to oppose his allegiance but instead they opposed him and
became zalim towards Al and obstructers from the path of haqq. They deserve
the title of baghi because Rasiil Allah ¥ declared them as such and their foul
interpretations cannot save them from being rebels and their distortions preclude
them from haqq.

Imam Abu al-Abbas al-Qurtubi al-Maliki emphatically passes his judgement that
Mu'awiyah ibn Abi Sufyan along with his supporters was baghi. Furthermore, al-Qurtubi refutes the
two invalid interpretations that Ammar was killed by those who brought him and that we are seekers
of the blood of Uthman. He says that Ammar was not coerced to take part in the battle but he wanted
to participate in the jihad to be on the path of Allah and also that if one says it means seeking the
blood then the statement of the Prophet ¥ becomes meaningless as it was addressed in praise of
Ammar and not in praise of his killers. However, Imam al-Qurtubi doubts that those interpretations
are that of Mu'awiyah due to being irrational and far-fecthed, and thinks that they are reported by
historians and instead provides another with Aukiya ‘it has been reported’ that instead he said that the
killers of Ammar will go to hellfire. Al-Qurtubi indicated with the passive statement that ‘it has been
reported’ which means that this is a weak attribution.

We have discussed this in a preceding section that those interpretations of Mu awiyah
ibn Abi Sufyan are not spurious historical narrations but rather authentically transmitted by various
muhaddithiin. In addition to those interpretations, we have in Tabaqgat Ibn Sa'd, we have an additional
statement of "Amr ibn al-As. As you have seen earlier that his son Abdullah ibn “Amr did not
participate with his father and abstained due to Ammar ibn Yasir.
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After the killing of Ammar Ibn Yasir two people quarrelled with each other to
claim the credit and said that I killed him. “Amr ibn al-As said to them you are
fighting over hellfire. Mu'awiyah heard this and when they left, he said to *Amr
ibn al-As I have not see what you are doing, they are fighting for us and you are
sending them to hellfire...

The interpretations of Mu'awiyah which Abi ‘I-Abbas al-Qurtubi refuted as false due to their
unintelligible nature, and then he said that they have been reported by akhbaris and casts doubt over
them actually have been reported with sound chains of transmission as mentioned in a preceding
section from Imam Ahmed, Imam al-Nasa'1, Imam al-Tibrani, Imam Hakim, Imam Abt Ya'la, Imam
al-Haythami, Imam al-'Asqalant and that they have been graded Sahih and Hasan by eminent
muhaddithiin. One cannot negate these farfetched interpretations by Mu'awiyah ibn Abi Sufyan and
perhaps, they were overlooked by al-Qurtubi. However, it also proves by the arguments of al-Qurtub1
that how invalid and irrational they actually are and he also emphatically in his judgement declares
him and his party as baghi.

Imam Mohammed ibn Ahmed al-Qurtub1 al-Maliki (d. 671)

The mufassir, muhaddith and faqth unequivocally states and assents to the view in his al-
Tadhkirah that there is consensus that Imam Ali ¢ was on the haqq in his battles. He says:
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Ijma’ has been established that the party of al-Imam was just and the opposing
party were rebels. And Al1 was the truthful Imam.

Imam Mohammed al-Qurtubi1 al-Malik1 explicitly confirms as a rule and consensus that Imam
Ali ¢ was in the right in all his battles and those fighting him were baghi.
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Ibn Taymiyah al-Harrani al-Hanbalt (d. 728)

The most significant figure in the Salafist Wahabit school of thought, whose pro-Umayyad
bias is known, could not deny the force of the Hadith about Ammar ibn Yasir that he would be killed
by the baghits. Here he comments in his Fatawa:
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This hadith also proves the legitimacy of the Caliphate of AlT and necessity of obedience
to him and the one who invites to his obedience is calling to paradise and the caller to
fight him is a caller to hell fire. Whether, it was based on interpretation, it is a proof that it
is not permissible to fight against AlT and those who fought him were upon error whether
baght based on interpretation or baght without interpretation. The latter view of the two is
the most correct one according to our Hanbali school that those who fought AlT were upon
error and that is the opinion of jurists and they further derived the rulings from this about
those who fought based on interpretation.

Ibn Taymiyah clearly states that those who fought for Ali were calling to paradise and those
who fought against him were calling to hellfire, as the hadith of Ammar ib Yasir states.

al-Dhahabi (d. 748):

He is one of the students of Ibn Taymiyah and has a similar attitude. Imam al-Subki and al-Kawthari
have censured him for his bias on matters such as tashbih and fada’il of ahl al-Bayt. However, al-
Dhahabi says in Styar Alam al-Nubala, about the Hadith of Ammar’s killing:
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And we say that they are the party of believers who rebelled against
al-Imam AlT and this is proven from the explicit statement of al-
Mustafa # where He # said to Ammar: you will be killed by the rebel
party.
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Imam al-Zayla'1 al-Hanafi (d. 743)

In his Nasb al-Rayah states:
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The haqq was with AlT during his reign and the proof for that is the saying of the
Prophet # that Ammar will be killed by the rebels. And there is no disagreement
that he was with All and was killed by the party of Mu'awiyah. Imam al-
Haramayn said in his book kitab al-irshad: Al (radi Allah anhu) was the rightful
Imam and those who fought him were baghis and according to husn al-zann their
intentions were good though they erred. There is consensus that AlT was upon
truth against the people of Jamal, that is Talha, al-Zubayr and *Ayesha and those
with them and against people of Siffin that is Mu'awiyah and his troops and
*Ayesha regretted about her actions.

Imam Ibn Rajab al-Hanbali (d. 795)

In his commentary on Sahih al-Bukhari, Fath al-BarT states:
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al-Hasan al-Basr1 explained that the rebel party in hadith are the shamis:
Mu'awiyah and his party.

Ibn Kathir (d. 774)

In his al-Bidayah wa’l-Nihayah says:
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Ammar ibn Yasir was killed by the shamis and the Rasil Allah # foretold that he
will be killed by the baghis hence All was upon truth and Mu'awiyah was a baght
and this hadith is from the proofs of the Prophethood
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Imam al-Sharif al-Jurjani al-Hanafi (d. 816)

Imam al-Jurjani empathically states the position of the majority of ahl -Sunnah in Sharh al-
Mawaqif; which is the last book on the ‘aqidah of ahl al-Sunnah taught in Darsi Nizam:
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The majority of the Ummah say that those who killed Uthman and fought with Al
were upon error because they were both rightful imams and it is certainly haram to
kill and oppose them. Some like al-qadi abii bakr considered their error as not
reaching fisq but those who considered this as fisq are the shi'ah and MOST of our

ahl al-sunnah scholars.

Again, like other usiili Tmams such as Imam al-Amidi before him, al-Jurjani states that most of
ahl al-Sunnah consider that those who fought Imam Al were not only upon error but their error

amounted to Fisq.

Imam Ibn Hajr al-"Asqalani (d. 852)

In his Fath al-Bart says:
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The hadith about Ammar ibn Yasir is a proof of Prophethood # and expresses an excellence of
Alt and Ammar and refutes the nawasib who erroneously think that Alf was not in the right in his

battles.

142



Moreover al-"Asqgalanit says:
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The hadith that Ammar will be killed by the rebels proves that All was in the right in his fight
against the party of Mu'awiyah who fought him and al-Bazzar has reported with a strong chain of
transmission that Zayd ibn Wahb said that I was with Hudhayfah and he said: How would you
behave when the people of your religion would fight each other? We said: Tell us what to do?
He replied: Hold steadfast to those who call you to Al because he will be on Haqgq...

Imam Badr al-Din al-'Ayni al-Hanafi (d. 855)
In his commentary on Sahih al-Bukhari, al-' Ayni says:
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In this hadith, the excellence of Ali and Ammar is manifest and a
refutation of nawasib who erroneously think that AlT was not in the
right in his battles.

al-'Ayni further comments towards the end of his book in the kitab al-fitan and seems to have
developed clarity in his position and rescinded the ijtihadi mistake theory:
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al-Kirman said that, both, Al (radi Allah anhu) and Mu'awiyah were mujtahids and
Mu'awiyah’s error was that of ijtihad. I say: How can he say that Mu'awiyah erred in
ijtihad, where is the evidence for his ijtihad? He indeed knew about the Hadith that
Ammar will be killed by the rebels and he was killed by the party of Mu'awiyah...

Imam al-Ayni correctly and jurisprudentially argues that ijtihad is only in the absence of a text
from the Qur’an and Sunnah. Whereas in this case there is a clear text from Rasiil Allah % that those
who will kill Ammar will be Baghis and in the wrong so how can it be an ijtthad when there is a
nass? So al-"Ayni argued that Mu'awiyah and party were rebels without making an ijtihadi mistake.
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Imam Zakariyah al-Ansari al-Shafi'1 (d. 926)

In his commentary on Sahth al-Bukhari, mihah al-Bari says:
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In the hadith, Ammar will be killed by the rebels; Baght in the technical
meaning of jurisprudence means a powerful group who oppose the Imam with

their false interpretation and in this hadith, they are the party of Mu'awlyah
who killed Ammar at Siffin...

al-Mulla Al al-Qari al-Hanafi (d. 1014)

In his Sharh al-Shifa’ states:
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As for Mu'awiyah and his supporters, it is permissible to attribute error, rebellion and
wickedness to them but cursing them is not permissible...

Imam Abd al-Ra’uf al-Munawr al-Shafi't (d. 1031)

In his book al-Taysir says:
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Mercy be on you Ammar! You will be killed by the rebel party. al-Baydawi said: It means
Mu'awiyah and his people, and Ammar will call them to paradise means towards the cause of
paradise and that is the obedience to the rightful Imam and they will call you to hellfire means
towards the cause of disobedience and fight, and this occurred at Siffin in which he called them to
the Imam and they called him to hellfire and killed him.
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Moreover, he states in his Fayd al-Qadir:
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Ammar will be killed by the rebels, about this Hadith al-Qadi says in Sharh al-Masabih that it means
Mu'awiyah and his party. And this is explicit about the rebellion of Mu'awiyah’s party who killed
Ammar at Siffin and the Haqq is with Alf and this hadith is from the news of the future. To call them
to paradise means that Ammar called Mu'awiyah and his party towards it; who killed him at the battle
of Siffin, in the future. To call towards paradise means to call to the obedience of the Imam on Haqq
and their call to hellfire means disobedience to the truthful Imam and they killed Ammar. This is from
the miracles of al-Mustafa # and amongst proofs of His # Prophethood....

Imam al-Munaw1 not only provides his own opinion clearly but also that of al-Qadi al-
Baydawi (d. 685) that the rebels in the hadith who will call to hellfire are Mu'awiyah and His party.
The erudite scholars of ahl al-Sunnah emphatically explained the import of the mutawatir Hadith
about the baghis and their falsehood in fighting Imam Ali. Since, the text mentions paradise and
hellfire, though not entirely related in the discussion at hand, nevertheless, Imam Ahmed Ibn Hanbal
was once asked if Imam Alf is the distributor of paradise and hell. In Tabaqgat al-Hanabilah by al-
Qadi Abii Ya'la al-Hanbali (d. 458) reports:
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One of the students of Imam Ahmed ibn Hanbal, Mohammed ibn Mansir said:
we were with Ahmed Ibn Hanbal and a man asked him: what do you say about
the hadith in which AlT says that I am the distributor of hell? Imam Ahmed
replied: how can you deny this? Has it not been reported to us that the Prophet
% said to Al that only a believer will love you and only a hypocrite will detest
you. We said: Yes. He replied: Where would the believer end up? We said: In
paradise. He said: Where will the hypocrite end up? We said: Hellfire. He
replied: Thus Al is the distributor of hellfire!
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Imam Abd al-Haqq al-Dehlavt al-Hanafi (d. 1052)
In Takmil al-Iman, the first book of “aqidah of ahl al-Sunah written in the subcontinent:
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..it is the position of ahl al-sunnah that Mu'awiyah’s fight with AIT is
considered as baghawah and rebellion against the rightful Imam and
Khalifah; Ali Murtada, and this is according to the mutawatir hadith about
Ammar Yasir...

Ibn al-"Imad al-Hanabli (d. 1089)

In his Shadhrat al-Dhahab, comments:
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On the side of Al1, there was a large group of Badr1 Sahabah and Ridwani
Sahabah and the flags of Rasiil Allah # and the ijma’ had been established
upon his Caliphate and the others who fought were baghis but it is not
permissible to call them kafirs like other baghis and ahl al-Sunnah wa’l-
jama'ah prefer the side of All with proofs and the most strong of those is the
Hadith of the Prophet % that Ammar will be killed by the rebels and this is an
established Hadith and when Mu'awiyah heard this he said that Ammar was
killed by those who brought him. Al1 replied that, that means Hamzah was
killed by Rasiil Allah £ because He % brought him to the battle. This is such a
response which has no answer and such a solid proof that cannot be
criticised...
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al-Zarqani al-Maliki (d. 1122)

In his Sharh al-Mawahib, he states:
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The Hadith that *Ammar will be killed by the rebels means that Ammar was killed on the
side of Al1 at Siffin.... and the rebels are the Shamis, the party of Mu'awiyabh...
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Imam Mohammed ibn Isma’il al-San’ani1 (d. 1182)

In his commentary Subul al-Salam on Buliigh al-Maram of al-' Asqalant:
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The Hadith is a proof that the rebel party is Mu'awiyah and his group, and the
Truthful are Ali (radf Allah anhu) and his party and there is [jma" of ahl al-Sunnah

upon it as it has been reported by a group of ahl al-Sunnah Imams, amongst them al-
AmirT and others. We have explicated the matter in our book al-rawdah al-nadiyah.

al-Qadr al-Shawkani (d. 1250)

The Salafi favourite al-Shawkani clearly states in many of his works such as al-Fath al-
Rabbani. Here it is from his work on jurisprudence Nayl al-Awtar:
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...In it there is proof that All and those with him were upon
haqq and Mu'awiyah and those with him were on falsehood
and this is such a matter that no just person can deny it but only

the prejudiced will deny it. The hadith of "Ammar Yasir being
killed by the rebels is sufficient for this and that is Sahih.
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al-Shaykh Rashid Rida (d. 1354)

The famous Salafist scholar and admittedly the ideal of al-Albani, in his Majallah al-Manar states:
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Anyone investigating the truth objectively without sectarian bias and emotion will ascertain
that Mu'awiyah was a rebel, who transgressed against the rightful Imam like Khawarij did
and he sought power for himself and this is supported by his forcing of people to transfer
the throne to his son Yazid; who was known for his fisq.

Allamah Rashid Rida further says elsewhere in his Majallah al-Manar:
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We are the supporters of AlT (alayhi al-Salam wa’l-Ridwan) and not the supporters of
Mu'awiyah and the rebels; upon them be what they deserve but we do not curse and
revile them because it is not from the qualities of a believer.

Since he was from Husayn1 Ashraf, he says:
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How can we love who rebelled against our forefather.

Rashid Rida at various places in his journal al-Manar explicated his reasoning and where he
has also refuted Ibn Hajr al-Haythami for being biased in his assessment. Even though he was Salaft,
he also extensively written on political philosophy of Islam and the exemplary high moral and ethical
standards of al-Khulafah al-Rashidiin. Hence, his criticisms of the Umayyad rule. He explicates their
injustices, rebellion and then imposition of Yazid ibn Mu'awiyah upon the Ummah as a dynastic
principle; which gripped the Ummah to this day. After writing on it, he relates the comments of a
Nationalist German scholar in order to explain the reasoning behind the predicament, the Ummah
finds itself:
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Due to these reasons (which Rashid Rida stated prior to this example) a racist German scholar
said we ought to have a golden statue of Mu'awtyah in our Capital City Berlin and all Nations
should have one because if it was not for him, all Nations would have become Muslim.

al-Uthaymin (d. 2001 CE)

Another staunch Salafi-Wahabi scholar says in his commentary on Buliigh al-Maram:
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By virtue of this hadith we know that the party of Mu'awiyabh is the rebel party and
the party of Al1 ibn Abit Talib is the just party because scholars have said that baght
is the opposite of just thus the Imam and those with him are just and thos who

fought him are baght and since Ammar (radi Allah anhu) was killed by the army of
Mu'awiyah therefore they deserve the title of baghi.

Salih al-Fawzan

A contemporary popular Salafi-Wahabi scholar in his Tashil al-Ilmam states:
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This proves that the rebel party are the Shamis because they rebelled against the
Amir al-Mu’minin. The Prophet # said Ammar will be killed by the rebels and he
was killed by the Shamis whilst he was fighting on the side of AlT (radi Allah
anhu) and Mu'awiyah and his party were upon error and were baghs.

149



Allamah Siddiq Hasan al-Qunaujit (d. 1890 CE)

The famous ahl al-Hadith scholar from the subcontinent says in his al-Siraj al-Wahhaj:
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I say: the Hadith in this chapter is from the strongest proof against rebellion of those who
opposed Al1 but rather this Hadith resolves the debate on the issue. But such a baght does
not go out of the fold of Islam.

Shah “Abd al-'Aziz Muhaddith Dehlawt (d. 1239)

The fierce critic of rawafid and the author of the momentous refutation of Shi'ah ‘Tuhfah Ithna
Ashar?’. He is a common scholar of Barelwis and Deobandis. In response to a Shi'ah objection, he
states in Tuhfah Ithna Ashart:
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Now only this doubt remains that when Hazrat Mu'awiyah’s (radi Allah anhu) character
was those of baghis and he unjustifiably sought power then why we do not send la’nah upon
him? The answer according to ahl al-Sunnah is that it is not permissible to send la’nah upon
a person who has committed a kabirah/major sin and since rebellion is a major sin hence
la’nah is not allowed and it is prohibited.
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Furthermore, he says in the same work towards the end:
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The explanation of the point of view of ahl al-Sunnah is according to their established
principles, it is their agreement that only the denier of the necessaries is out of the fold
of Islam and the exalted status of Janab-e-Amir radi Allah anhu (meaning Imam Al1)
and being JannatT and possessing the ability of the Khilfah of Rasiil Allah % is not only
proven from ahadith but also from the verses of the Qur’an, therefore, the denier of
those is a kafir. But the one who fights him for the reasons of being a mean person,
hungary for power and wealth, utilizing a false interpretation, misunderstanding or
being led astray and instigated by someone then it is not kufr but it is fisq of actions or
aqgidah.
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Muawiyah ibn Yazid ibn Mu awiyah (d. 64)

The person considered to be the first hadith teacher of students who took the systematic
knowledge of hadith to the subcontinent; Allamah Ibn Hajr al-Haythami al-Makki (d. 976) authored
the famous book al-Sawa'iq al-Muhrigah in refution of the Shi'ah. About his weakening of some
hadith in the fada’il of ahl al-Bayt in that book, al-Shaykh ‘abd al-Haq Muhaddith Dehlavt said in
Sharh Sifr al-Sa’adah and also indicated in Takmil al-Iman that Ibn Hajr Makki was biased towards
weakening the fada’il of ahl al-Bayt. However, in al-Sawa'iq, strangely, without criticism, he cites a
sermon by the son of Yazid whose name was Mu'awiya; which he delivered when he refused to
accept the bloodstained Caliphate. In that sermon, Mu'awiyah, the son of Yazid is very critical of his
father and grandfather. Among other things, the following is what he said about his grandfather and
father. The member of the immediate family says:
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My grandfather Mu'awiya fought unjustly with the rightful Caliph AlT ibn Abi Talib and for that
he is burning in his grave for his sins, and my father Yazid seized the government for which he
was not suited and he persecuted the Family of the Noble Prophet # for which he is burning in
his grave for his sins.

This is indeed a damning verdict by the grandson about his grandfather. Mu'awiyah ibn Yazid did
not live long after his abdication.

al-Mulla Ali al-Qari al-Hanafi (d. 1014)

Already the conclusions of al-Mulla Al al-QarT have been presented at a chronologically
appropriate place in this document from his work Sharh al-Shifa’. In his voluminous work, namely,
Mirqat al-Mafatih; which is a commentry on Mishkat al-Masabih, he sums up the entire discussion
about ‘Ammar will be killed by the rebels’ and provides an unequivocal judgement of his opinion.
The Hanafis, atleast, consider him the mujaddid of the tenth century and in my view, if one does not
study the entire article and just reads the view of al-Mulla Al1 Al1 al-Qar1 al-Hanafi, it would be
sufficient for a clarity on the issue. He states in Mirqat al-Mafatih:
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Ammar will be killed by the rebels means that the group will rebel against the
Imam and khalifah of the times. al-Tibi said: The Prophet # sent mercy upon him
due to the intensity with which he was killed by rebel party and He # meant
Mu"awiyah and his party because they killed him at Siffin. Ibn al-Malik said: Know
that Ammar was killed by Mu'awiyah and his party whilst they were tyrannical
rebels as this hadith states because Ammar was in the army of Alr; who was the
rightful Caliph and they rejected to pay allegiance to him. It has been related that
Mu'awiyah interpreted the meaning of this hadith by saying that we are baght party
because we seek the retaliation for the blood of Utman and this response as you can
see is a distortion/tahrif of the meaning and improper here because the Prophet
stated this to express the excellence of Ammar and disparage his killers as it is
addressed with the word ‘wayh’. I say: Wayh is a word applied to the one who is
put in destruction which he does not deserve, and mercy and lamentation is sent
upon by him by this word. On the other hand, the word wayl is a punitive word and
said to one who deserves punishment and does not merit mercy. And in al-Jami" al-
Saghitr from the report of Imam Ahmed and al-Bukhari from the elevated narration
of Abl Sa'1d states: Mercy be on you! You will be killed by the rebels whilst you
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will call them to paradise and they will call you to hellfire. This is an explicit text
expressing the true meaning of al-baghyT in the absolute sense as in the Qur’an
16:90: Allah forbids immorality, bad conduct and oppression (al-baghyT). And also
in Qur’an 49:9: But if one of them oppresses (baghat) the other. The distortion of
the application of the Islamic shar'T term to its linguistic meaning is transgression
because it is applying a meaning that is not its place. Thus, al-baghyT in its Islamic
connotation means oppressive rebels and it is not right to transfer the meaning and
to apply it to seeking the blood of Uthman (radi Allah anhu) from the Khalifah of
the times. Another interpretation has also been reported from Mu'awiyah; which is
uglier than the previous one that Ammar was killed by Al1 and his party because He
brought him to our weapons. It was replied to him: In this case then Hamzah was
killed by the Prophet# because he took him to the battle. (it is also false) because
how then can God al-Mighty command the believers to fight the mushriks, if that is
the case? Therefore, in this hadith there are three miracles. First, he will be killed.
Second, he will be wronged/oppressed. Third, he will be killed by rebels and each
one is right and truth...

I say (Conclusion of al-Mulla A1 al-Qar1): when it was wajib for Mu awiyah
to repent from his rebellion by paying allegiance to the Caliph and abandon
his opposition...it became evident that inwardly he was a rebel and outwardly
hiding behind the demand for the blood of Uthman. This hadith deplores him
and his actions...

In the preceding section, you have witnessed the views and opinions of great Imams of ahl
al-Sunnah, as well as Wahabis, on the issue. The common feature to which I have specifically
focussed and quoted is the judgement that it is unanimously agreed by all that those who fought
Imam Al1 ibn Ab1 Talib at Siffin were Baghis. They were rebels and unjustified in their fight against
Mawla Ali. On this point all have agreed though some have stated that they were baghis indeed but
this rebellion was based on ijtihad. Others have said that they were tyrannical, oppressors and
zalims. The point was to provide an insight that Haqq was with All in all his campaigns and it is
agreed upon by all. Finally, it is appropriate to end with the conclusions of our great mujtahid
Imams. It is stated and assented by Imam Abi al-Khattab Ibn Dihya al-Maliki in his A'1am al-Nasr
al-Mubin, Imam Mohammed ibn Ahmed al-Qurtub1 al-Malik1 in his al-Tadhkirah, Imam Mohammed
ibn "Abd al-Baqi al-Zarqani al-Maliki in Sharh al-Mawahib and Imam "Abd al-Ra’Gf al-Munawt al-
Shafi'1 in his Fayd al-Qadir. Here it is from Imam al-Munawf:

SN shadd il £ LU G e Al oz U106, e oAl Ty i Y
O epdally AN o JacT1 oy 15,9, i bty Al e 1 asadd 5
s A5 O oA a6 ol O JE Jal 3 cran e B nie Ja IS G e i

Imam Abdul Qahir al-Jurjant states in his book al-Imamah that jurisconsults of Hijaz and Iraq from ahl
al-hadith and Rayy have unanimously agreed, among them were Malik, Shafi'i, Abii Hanifah, al-
Awza'i and the great majority of theologians and Muslims that AlT was in the right at Siffin as he
was right at Jamal and those who fought him were unjust/zalim rebels/baghits but they were not kafirs
on account of their rebellion.

Therefore, in light of this entire discussion and judgements of prominent Imams and scholars,
it clear for an objective minded person to see that Imam Ali ibn Abi Talib was upon Haqq and those
who fought him were baghits. Since, Talha, al-Zubayr and Umm al-Mu’minin had retracted from
their position and repented, hence they cannot be called unjust-rebels but all others at Jamal and
Siffin were Bughat Zalimiin.
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NOTE: The quoted extracts attached in the document are to support a specific point under
discussion. I have tried to simplify the technical discussions and also endeavoured to provide an
idiomatic translation for the benefit of all, where possible. I have only reviewed it once after writing
it so naturally there may be errors. I suggest that you print it and then read it. This is a work in
progress and will be a larger book, in-sha-AllahPlease keep me in your Du'as.

Syed Hasnain Bukhari
27-AUG-2017
London, UK

SyedHbukhari@outlook.com
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