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Cpucka IIpaBocnasua Ca6opua Ilpksa Ceror Case
20 WEST 26™ STREET | NEwW YORK, NY 10010 | 212.242.9240 | STSAVANYC.ORG

(Cpncku/English)

C/IOBO CBETOI' CABE

[IpoToHamecHuk MunaH /lparoBuh, crapemnHa CabopHe 1jpKBe
Mo6uaHu: 385 228 4725;
E-nouwrra: frmilandrag@gmail.com

HEJIE/bA IIPABOCJ/IAB/BA
(14. mapm 2021. 200uHe)
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CPEhAH ITPA3HHUK!

BEJIMKOIIOCHA MOJIMTBA CBETOT JEPEMA CUPUHA

['ocnozie u Bnaguko »kMBoTa Mora, Ayx JIekOCTH MP30BOJbE, BJACTO/bY0Jba U
NpPa3HOC/IOBJbA, HE /3] MU.

Jlyx 1leJIoOMypeHOCTH, CMUPEHOYMJba, TPIJbEHA U JbyHABY, Japyj MeHH ci1y3u TBoMe.

O T'ocnogie, Uape, napyj Mu ia BUIUM rpexe CBOje U 1a He ocyhyjeM bparta cBora, jep cu
6J1arocj0€eH y BeKOBe BeKOBa. AMMH.
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CBeTonucaMcCKa YdTamwa Ha J/Iutypruju:
I[NPOKHUMEH, I''IAC YETBPTH - Ilecma OTana:
baazocaosen jecu, ['o cnode, bojce omaya HaWuUX, U X8a/beHO U NPOCAAB/bEHO je ume Teoje y sekose
(dan. 3,26)
Cmux: Jep cu npasedaH y cgemy wmo cu y4uHuo Hama (/aH. 3, 27)

JeBpejuma (11:24-26,32-12:2)

Bpaho, BjepoM Mojcej, kaza je ogpactao, ofipede Ja ce Ha3uBa cuH Khepu ®apaoHose; 25. U Buuie
BoJballle Jla CTpaja ca HapoJoM boxujuM Hero na uMMa NpuUBpeMeHy Hacjaaly rpujexa, 26.
CMmaTtpajyhu nopyry XpucToBy 3a Behe 60raTcTBO O, cBera 6/1ara erunaTckora, jep rjejaile Ha
Harpaay. 32. U wta jowr ga kaxem? Jep MU He OU [OCTaJi0 BpeMeHa KaJ, OMX CTAao Ka3uBaTU O
['eneony, Bapaky, Camcony, JedTajy, laBugy, Camyuay u o apyrum npoponuma, 33. Koju Bjepom
nob6uje e ApCTBa, YMHUILE IPaBAy, fobulie obehamwa, 3aTBOpHlle ycTa JaBOBUMa, 34. Yracuiue
CUJIy OTHbeHY, TEKOIlle O/ OIITPUIA Maya, OJ, HEMOhHUX MOCTajiolle jaky, 6Ujaxy CUJIHU y paTy,
nopasuile Bojcke TyhuHcke; 35. Heke keHe npuMMlIe CBOje MPTBe BaCKpCeweM; APYTU NakK 6ujaxy
MyKaMa YMOPEHHU He MPUCTABIIU Ha U36aBJbeme, Aa 6U 106uau 60/be Backpcemwe; 36. A npyru
MCKyCHIle Mopyre W 1IKOama, Na joul okoBe U TaMHULe; 37. KameweM mobujeHH, MpecTpyraHy,
M3MYy4YeHH, O/ Maya MOMpHjelile; MOTYIAllle Ce Y KOXYCHMMa U KO3jUM KoxKaMa y OCKyAUIH, y
HeBOJ/baMa, y MaTwaMa; 38. OHU KOjUX CBUjeT He OUjalle JOCTOjaH, NIOTyLaxy ce N0 MyCTHUHkaMa U
ropama 4 Io neuiTepama v no jamama seMa/bCKUM. 39. Y cBU 0BH, OCBjeJJ0YEHU Y BjepH, He JobullIe
o6ehame; 40. 3aTo wTO je bor HemTo 60/be MpeABU/je0 32 HAC, /la HE O OHU 06€e3 HAC JOCTUIJIH
caBpiIeHCTBO. 1. 3aT0 U MU, UMajyhu o0Ko cebe TOJIMKU 06J1aK CBjeJj0Ka, 0/16aljMMO CBaKO bpeMe U
rpUjex KOoju Hac JIaKo 3aBOJiY, U Ca CTPIJbeHEM XUTajMO y NOABUT KOjU HaM MpeacToju, 2. ['1enajyhu
Ha Hcyca, HauesiHuka v CaBpuinTtesba Bjepe.

Anmnyja:
Cmux: Mojcuje u ApoH mehy ceewenuyuma Hhezosum, u Camyusno mehy oHuma Koju npususajy Ume
Hezoso (Ilc. 98,6)
Cmux: [Ipususaxy I'ocnoda u OH ux ycauwa (Ilc. 98,6).

JoBaH (1:43-51)

Y Bpujeme oHo, xTjeae Hcyc usuhu y l'anunejy, u Hahe ®ununa, u pede my: Xajae 3a MHOM! 44. A
®usun 6jemie u3 Butcaupe, us rpajga AsvzpejeBa v [letpoBa. 45. @uaun Hahe HaTanausa u pede my:
Hamiu cmo oHora 3a kora nuca Mojcej y 3akony u [Ipopouu: Ucyca, cuHa JocudoBa, HazapehanuHna.
46. U peue my HaTtanauso: U3 HazapeTa Moxe sin 6UTH ITO A;06p0o? Peue my ®uaun: Jlohu u Buau!
47. A Ucyc Buaje HataHausa raje noJiasu K bbeMy U pede 3a wera: EBo npasor U3pausbia y kome
HeMa JyKaBcTBa. 48. Peye my HaTtanauso: OTKyaa me no3Hajemi? Oarosopu Mcyc u peve my: [lpuyje
Hero Te no3Ba Puiunn, BUjex Te Kaj 6ujaile noj cMokBoM. 49. OagroBopu Hatanauso u pede My:
PaBu, Ty cu CuH boxuju, Ti cu nap U3pausbes. 50. Oarosopu Hcyc u pede My: 3aTo LITO TH Ka3ax
Jla Te BUJijeX oJi CMOKBOM, Bjepyjein? Buzajehemn Buiie ox oBora. 51. U peue my: 3aucTa, 3aMcTa BaM
KaXkeM: 0] cajia hete BujeTu He60 oTBOpeHO U aHhese Boxuje kako y3sase U cuiasze Ha CuHa
Yosjeyujera.

CBETU TEOAOP CTYAUT
O nowmoearsy UKoHa

JlakJie, cBaka yMeTHHMYKa IIKOJIa jeCTe CIMYHO U300paXkewe (I10/00Uje) oHora 4uja je TO CJIMKa, U
OHa y caMoj cebu oApakaBaweM M0Ka3yje HaLPT (Tj. KapaKTep) NPBOJIMKA, Kao LITO O TOMe FTOBOPHU
MCKYCHU y 603kaHCKUM cTBapuMa Jluonucuje (Apeonarurt): ,McTuHa ce nokasyje y nonob6ujy (T1j.y
CBOM JIMKOBHOM OOJIMKY), IPBOJIMK — y CJIMLU (MKOHH); CBAKO O/ BbUX je Y CBaKOMe, OCUM pasJIhKe
CylITUHE.”

Tako, K0 ce Nok/1aka UKOHHU, IOKJIaha Ce OHOMe KOra MKOHA BEPHO IM0Ka3yje. Jep ce OH He MOKJIakha
CYLUTHHU UKOHE, HEr0 HAaCJWKAaHOME Ha H0j; HUTH OH UJIEHTUYHOUINY MOKJOWeHma paszesbyje
MKOHY 0/} IPBOJIMKA (apXeTHIIa), jep je MKOHA CIMYHOIINY n306pakerma UIEHTHYHA Ca NPBOJIHUKOM.
Crora u Bacunnje Besivku Besiu: llapeM ce Ha3uBa U CJIMKa LjapeBa, l1a KNIaK HUCY [iBa Lapa. Jep ce
TMMe HU Moh (Lapcka) He [BOjU, HAUTU CJaBa JieJId. Jep, Kao LITO je jelHO TOCIOACTBO U BJIACT
(Boxja) koju HaMa BJ1aZiajy, TAKO je U CJ1IaBOCJI0BJbe Koje MU y3HocuMo (bory) jeiHo, a He MHora. Jep
4acT c/MKe (MKOHE) mpeJsia3yd Ha NPBOJIMK (mpotoTun).” AKo AakJe, 4acT (Koja ce o/aje UKOHHM)
IpeJia3y Ha MPBOJIMK, OH/ZA [I0YACHO MTOKJIOkheHe HYje jeJHO OBO a IPYT'o OHO, HEro je jeJHO U UCTO,
Kao IITO je je/laH ¥ UCTU NPOTOTUI ([IPBOJIMK) KOjeM ce 0/iaje MOKJIOHEeHhe HA UKOHHU.



JenHO je npUpo/iHA UKOHA, a IPYTO je UKOHA (HacTasa) noApa)kaBaweM. Je/iHa (Tj. OHA pBa) HeMa
NPUPO/IHY Pa3/MKy npeMa (CBOMe) y3pOKY, HET0 UIIOCTACHY (JIMUHY) pa3JiuKy, kao CuH npeMa Ony.
Jep je npyra unocrac (simuyHoct) CuHa a gpyra Oua, oK UM je npupoja o4eBUAHO jenHa. Kog apyre
NaK MKOHe (Tj. OHe HacTaJsle moJpakaBakbeM) 0OpPATHO je: OHAa UMa NPUPOAHY pa3/UKy, ald HEMaA
UIIOCTACHY, Kao — CJIMKa XpUCTOBa IpeMa (caMmoMe) XpUCTY. Jep Apyra je 1pupoJia MaTepHje CIUKE,
a apyra XpuCTOBa, ajiu JIUIE HUje APYyro, HEro jeJlHa U MCTa JIMYHOCT XPUCTOBA, Makap U 6uja
HacJIVMKaHa Ha UKOHHU.

Jep uctu 60kaHcTBeHH Bacunuje onet rosopu: , IllTo je TaMo MKOHA moJipaXkaBawkeM, TO je OB/
CHH 1o IpUpoOJHY; U IITO je y penpoAyKIiMjaMa YMETHOCTH CJIMYHOCT U300pakera Mo CoJ/balllkbeM
usryaeqy (mo o06suyjy), To je y boxkanckoj u Hecnoxenoj [lpupoau jeAMHCTBO KpO3 3aje AHUYHOCT
BoxkaHcTBa.”

..TaKO JlaKJie, KaKO Cé MEeHU YMHU, NOKJIOHhemhe UKOHU XpPUCTOBOj 3aCHUBA ce Ha y4yewy CBeTUX
OTaua, 1, ako ce 0BO (IOLITOBAake) YKMHE, MIOTEHIUjAJIHO Ce YKU/ia U CaM JJOMOCTPOj XpUCTOB, Te
aKo ce UKOHU (XpUCTOBOj) He NOK/JIakaMo, OH/Ja UCTOBPEMEHO YKHU/1aMO U MOKJI0OWkee XpPUCTY.
Ceetu Teonop Ctyaut, [lucmo [laamony, ceome dyX08HOM OUY, 0 NOWMOBAHY UKOHA

OBABEIITEBA

HEJIE/BA (21. mapm 2021)

O6aBelrTaBaMo Bac Jia AaHac Hehe 6uTH nHQOpMaTHBHE TeJleKOHQepeHIMje ca IpeJCTaBHULUMA
[loBepeHnuinTBa. Yoyayhe, TenekoHdepeHyje he ce oapkaBaTH jeJHOM MeCeYHO y3 006aBe3HY
paHujy perucTpanujy 3a y4yeuhe Ha cacTaHKY.

O naTymy 1 BpeMeHYy oAp»KaBama ciaeneher cactanka 6uheTe 6J1aroBpeMeHO 06aBelITEHH.

Y MehyBpeMeHy, cBa BakHa 06GaBelITeHha MOXKETE NPOYUTATH y NAPOXUjCKOM HeJleJbHOM OUITEHY
"CnoBo Cetor CaBe."

[ToBepenuiTBo CabopHe 1ipkBe CBeTor CaBe

HACTYHNAJY'hH AOTABAJU

Cpepa, 24. mapTt 2021.

Kanesna y npkBeHoj kaHuesapuju (20 W 26th St)
17:00 - CBeTa TajHa UCIIOBECTH

18:00 - CBeta JIutypruja [IpeheocBehenux naposa

YeTBpTak, 18. mapT 2021.

Kanesna y upkBeHoj kaHuesapuju (20 W 26th St)

17:00 - CBeTa TajHa UCIIOBECTH

18:00 - Besiuko noBeuepje ca [lokajuum kaHoHOH CBeTor AH/peja KpuTtckor

Cyo6oTta, 27. mapT 2021.
Kamnesa y nipkBeHoj kaH1esapuju (20 W 26th St)
18:00 - Beuepma cayx6a 1 CBeTa TajHa UCIIOBECTH

Hepgesba, 28. mapT 2021 - Hedeswva Ceemoe I'puzopuja llanrame
['puka upkBa CBetor EnedTepuja (359 W 24th St)

9:00 - 9:30 - CBeTa TajHa UCMIOBECTHU

10:00 - CeeTa Jlutypruja



busiarociios Iberosor IIpeocsBemiTeHcTBa, Envckona ucroyHoamMepuyKor,
F'ocnoauHa UpuHeja,
y Be3H ca JIUTYpPrujckom npocjaasom Hegesbe IlpaBociaB/ba y HAllUM NapoxXujamMa
(23. ped6pyap 2017. roaune)

BucokonpeyacHH, npedyacHY U BUCOKONPENOJ0OHHU OIH,
busiarogat v Mup BaM npy NO4YeTKY BeHIia 3ajeJHUYKOT HaM BesimkonocHor nogsural

Hama Ceta [IpaBociaBHa LipkBa cBake roauHe y I[IpBoj Heesbu Besnvkor v HacHor [locta ciaBu
Npa3HUK CBeTJIOr M pagocHor OOHoB/bewa CBeTux HMkoHa 11. MapTta 843. roguHe, noj
NnoKpoBUTe/bCTBOM llapune Teozope U weHor muagor cvuHa llapa Mwuxauna III, v crapor
Bacesbenckor IlaTpujapxa MeToauja, nmpa3sHuka mnos3HaTor U jour kao [lob6ena IlpaBociaBiba,
oxHocHO Hepnesba [IpaBocyiasJba.

Hanaxxe BaMm ce, 6e3 u3y3eTaka, Zila ce TOT JaHAa NPUK/bYYHUTE JIOKAJHUM CBeNpPaBOCIAaBHHUM
npocjaBaMa, TUMe MaHuecTyjyhu BUJIJbUBY POjaBy Haller jeAuHCcTBa y XpUucTy. CBeTH Biagunka
Hukosiaj HaM je U caM oCTaBHO NpUMep Tora CBOjUM MO3HATHUM ydeuiheMm 1952. roauHe y
Knusnenay, Oxajo. tberoBa yyBeHa Gece/ja U3roBOpeHa TOT JlaHA HACTaBJ/ba [Jla OJljeKyje LIMpOM
[IpaBocsiaB/ba y AMepHUIH.

Takobe, na 6ucMo oboraTU/IM U MPOUIMPHUJIU CBOje JUTYPTrUjCKO MCKYCTBO, CBaKa Mapoxuja u
MaHaCTUP TOT UCTOT JlaHa obesiexxuhe ¥ npocaaBuTU npu Kpajy CBete Jlutypruje, Yun [lobene
[IpaBoc/siaBJ/ba, M TO HA OBAj HAYMH U cjefehuM pesoM:

1. HakoH npouynTaHe 3aaMBOHe MOJIMTBE U Ipe neBawa ,Heka je 6s1arocsioBero Mme 'ociogmwe”,
MOYHibe Ce ca IojakbeM Tpomapa WKoOHU. YKOJIHKO je TO Moryhe, HPHUJIOKEHO MOJEIUTH
yuuTe/bMMa I[PKBEHE IIKOJIE UM MaK XOpoBohaMa, Kako 6U Mojarby MOMEeHYTOT Tponapa MOTJIH
HAy4YUTH U Jely;

2. CewteHuK, Hocehu CBeTo JeBaHhesbe a hakoH KaAMOHMIy, cUjIa3e ca aMBOHA 4yuHehu
jeTHOKpATHY JIMTU]Y OKO XpaMa, (YKOJIMKO TO BpeMeHCKe MPUJIHKe /103B0/baBajy; y CyIPOTHOM,
OIXO0J, Ce YUHU YHYTap Xpama), HanpeJ UAy yTedeBU Hocehu KpCT, punuje, JuTyje u cBehe, usa
WX CBEUITEHCTBO, XOp W Jlella ca MKOHaMma (koje he, cienehu Balle MHCTPYKIHUje, TIOHETH O]
kyhe), a moToM u caB BepHU HapoJ boxju; u

3. Ilocsie u3BpIIEHOT je JHOKPATHOT ONX0/1a, CBEIITEHCTBO CTaje UCIIPeJ XpaMa, a ako TO BpeMe He
Jl03B0JbAaBa, OH/1A Jlelia yJla3e y XpaM U CTajy Ha CTelleHH1e aMBOHa, €a JIML,eM OKPEHYTUM HapoAy,
a oToM jegHorjaacHo ynuTajy CuHoauk [IpaBocaasspba u CumBoJ Bepe. HakoH ynTtawa CHHOAUKA
u CuMBoJia Bepe, noje ce ,Heka je 6sarocsioBeHo Ume l'ocniofme” a yKOJIMKO ce rope NOMEHYTO
YUTAJI0O UCIpeJ, XpaMa, Yy OBOM MOMEHTY Ce yJas3dh y XpaMm rJe ce NoToM 3aBplaBa Csera
Jlutypruja.

YMoJsbaBaTe ce Takobhe, Aa Konuje cBera BaM JJOCTaB/bEHOT MO e/JIMTe BalllUM BEPHUMaA Ha HeJleJby
npe, KaKo 61 UMaJiv JJ0BOJbHO BpeMeHa /la yBex0ajy je/IHOrJIacHO YuTame. Takohe ce ymosbaBaTe
Y /1a JIOBOJbHO NPUMepaKa UCTOoT o/iBojuTe 3a Jlutyprujy y Hesesmy [IpaBociaBsba.

Bama, /by6/beHa OpaTHjo, U BallMM 4YeCTUTHM W MUJUM NOpOAMIIAMa, KeJauMo cpehaH u
6J1arocsioBeH nmovyeTtak BeHua Besnukor u YacHor Ilocra!

C apxujepejcKkuM 6/1arocJioBOM U OUUHCKOM Jby6aBJbY,
EIMMCKOIlI UCTOYHOAMEPUYKH
+1UPUHE]



JINTUJA Y HEAE/bY ITPABOCJ/IAB/bA

Tponap Heaesbe IlpaBociiassba (I'1ac 2.)
Kinawamo ce npeuncrtome JiukKy TBome, bisaru, Mmosiehu ompoiutaj carpeiiewma HallUX,
Xpucte boxe, jep cu 106poBOJbHO O6J1aroBoJIeo Aa TesioM y3ubemn Ha KpcT, 1a 6u oHe Koje
cU ca3jilao M36aBUO of poboBama Bpary. Ctora Ty 6JarogapHo kKjaudeMo: pagoiuhy cu
ucnyHuo cBe, CnacuTeJsb Halll, KOjU CH [I0LIA0 Ja Cracell CBeT.

Cunoauk Hepesne I[IpaBociaB/ba
[Ipoponu Kako BU/ellle, allOCTOJIM Kako Hay4yullle, lIpkBa Kako je npyUMuIIa, y4UTE/bU KaKO
Cy 0l0OTMaTHUJIY, Bace/beHa KaKo ce carjacuia, biaroaar kako je 3acujajia, McTuHa Kako ce
Jl0Ka3saJia, JIaXK KaKo je poTepaHa, [I[peMyZpocT Kako ce cMeJ1o ucKa3zaJsia, XpUCTOC KaKo je
HarpaZjoM IOTBPAXO, TAaKO MUCJMMO, TaKO TOBOPUMO TaKO IMpomnoBejaMo: XpUCTa
Uctunutor bora Hauler, 1 tberoBe CBeTuTe/be 4eCTBYjyhu pedrma, cnucMMa, MUCJIUMA,
»KpTBaMa, XpaMOBMMa, UKOHaMa; tbera kao bora u Biaaauky nowrtyjyhu u knamwajyhu ce
beMmy, a wux paay 3ajegHudkor HaMm [ocnoza U kao IberoBe BepHe cCiyXKUTeJbe,
yecTBYyjyhu 1 o1ajyhy UM 0JHOCHO NOKJIOHEbeE.
OBo je Bepa AnocToJia.
OBo je Bepa OTana.
OBo je Bepa [IpaBociiaBHUX.
OBoO je Bepa Koja yTBpPAHU BaceJ/beHY.

CumBoJ Bepe

Bepyjem y jennora Bora Ona, CBeZip>xuTesba, TBopLa HeEOA U 3eMJbe U CBEra BUAJ/bUBOT U
HeBUA/bUBOT. U y jeqHora 'ocnnoga Mcyca Xpucrta, CuHa boxujer, JeqguHopogHor, oz Oua
pobeHor npe cBux BekoBa; CBeTJiocT of CBeT0cTH, Bora uctunuror of bora UCTUHUTOT;
pobeHor, He cTBopeHoOT, jegHocywITHOT O1y, Kpo3 Kora je cBe nocrasno; Koju je pagu Hac
JbYIY U paJi4 HallleT crlaceka CUIIlAo ¢ Hebeca, M oBamIoTHo ce o/ Jlyxa CBetora u Mapuje
JljeBe, 1 moctao 4oBek; U Koju je pacnet 3a Hac y BpeMe [lonTuja [lunaTa, u cTpasao u 6uo
norpebeH; U Koju je Backpcao y Tpehu gaH, no Ilucmy; U Koju ce BasHeo Ha HebGeca U ceiu
ca gecHe ctpaHe Oua; U Koju he onet gohu ca cinaBoM, Aa CcyAy KMBMMa U MPTBHMa,
Herosom llapctBy Hehe 6uTH Kpaja. U y Jlyxa CBeTtora, ['ocnoaa, YKuBotBopHor, Koju of
Oua ucxoay, Koju ce ca Ouem 1 CUHOM 3ajejHO NOLITYje U 3ajeJHO cJaBH, Koju je roBopuo
KpO3 MpopoKe. Y jeHy, CBETY, CAabOpHY, U anocToJicky LipkBy; UcnoBesjaM jeiHO KpIITEHE
3a OIpoLITEH€E IPpexoBa; YekaM Backpcewe MpTBUX; U :kUBOT Oyayhera Beka; AMUH.

Hajapaxu y Xpucry,
Mo imMo Bac Aa y CBOjUM CBETUM MOJIMTBaMa UMaTe Hally Jbyo/beHy 6pahy u cecTtpe

e Hosokputeny Jomajpy ([Tukapzo)

e Koju mosie T'ocnnoga 3a o3xapaB/bewe: Enuckona HMpuneja (BysnoBuha), Enuckona Teogocuja,
Enuckona Hukopuma, o. Bypy, Januny, Jluugy, Bepuuc, [latpunujy, Llenudep, /byboapara,
bpaHnka, Musiopaza

e Koju ycuyme y l'ocioay: Enuckona Atanacuja, Mapujy, Jo6puay, Caury



THE WORD OF SAINT SAVA

Very Reverend Presbyter Milan Dragovic, Cathedral Dean
Cell: 3852284725
frmilandrag@gmail.com

SUNDAY OF ORTHODOXY
(March 215, 2021)

HOONACRHAGOIC TON CIRONON
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BLESSED BEGINNING OF THE GREAT LENT!

LENTEN PRAYER OF SAINT EPHREM THE SYRIAN

0 Lord and Master of my life, take from me the spirit of sloth, despair, lust of power, and idle talk.
But give rather the spirit of chastity, humility, patience, and love to Thy servant.

Yea, O Lord and King, grant me to see my own transgressions, and not to judge my brother,
for blessed art Thou, unto ages of ages. Amen.
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Liturgical Readings:

PROKEIMENON IN TONE IV:
Blessed are You, O Lord God of our fathers, and praised and glorified is Your name forever!
Verse: For You are just in all that You have done for us!

HEBREWS 11:24-26, 32-40

Brethren, by faith Moses, when he was grown up, refused to be called the son of Pharaoh's daughter,
choosing rather to share ill-treatment with the people of God than to enjoy the fleeting pleasures of
sin. And what more shall I say? For time would fail me to tell of Gideon, Barak, Samson, Jephthah, of
David and Samuel and the prophets -- who through faith conquered kingdoms, enforced justice,
received promises, stopped the mouths of lions, quenched raging fire, escaped the edge of the sword,
won strength out of weakness, became mighty in war, put foreign enemies to flight. Women received
their dead by resurrection. Some were tortured, refusing to accept release, that they might rise again
to a better life. Others suffered mocking and scourging, and even chains and imprisonment. They
were stoned, they were sawn in two, they were killed with the sword; they went about in skins of
sheep and goats, destitute, afflicted, ill-treated -- of whom the world was not worthy -- wandering
over deserts and mountains, and in dens and caves of the earth. And all these, though well attested
by their faith, did not receive what was promised, since God had foreseen something better for us,
that apart from us they should not be made perfect.

Alleluia Verses
Moses and Aaron were among His priests; Samuel also was among those who called on His Name
(Ps. 99 /100:6)
They called to the Lord and He answered them (Ps 99/100:6)

JOHN 1:43-51

At that time, Jesus decided to go to Galilee. And he found Philip and said to him, "Follow me." Now
Philip was from Bethsaida, the city of Andrew and Peter. Philip found Nathanael, and he said to him,
"We have found him of whom Moses in the law and also the prophets wrote, Jesus of Nazareth, the
son of Joseph." Nathanael said to him, "Can anything good come out of Nazareth?" Philip said to him,
"Come and see." Jesus saw Nathanael coming to him, and said of him, "Behold, an Israelite indeed, in
whom is no guile!" Nathanael said to him, "How do you know me?" Jesus answered him, "Before
Philip called you, when you were under the fig tree, [ saw you." Nathanael answered him, "Rabbi,
you are the Son of God! You are the King of Israel!" Jesus answered him, "Because I said to you, I saw
you under the fig tree, do you believe? You shall see greater things than these." And he said to him,
"Truly, truly, I say to you, you will see heaven opened, and the angels of God ascending and
descending upon the Son of man."

FR. THOMAS HOPKO
The Sunday of Orthodoxy

Every year at the beginning of Great Lent, we have of course what is called technically the Feast of
the Triumph of Orthodoxy. This celebration on the first Sunday of Lent commemorates the return of
the holy icons to the Church and to the churches after more than a century of blood in which the
icons were either removed from the churches completely or were placed at a height where they
could not be venerated but could be only looked at for the sake of some type of edification. [ have
already spoken on Ancient Faith Radio. [ am sure that almost all of you are familiar with that terrible
time in the eighth and ninth centuries, from the 720s to the 800s—843, actually—when the icons
were out of the Church. I believe that probably most Christians familiar with ancient Christianity
would know that it was officially decided by the seventh and the final of the so-called Ecumenical
Councils thaticons are to be made, they are to be painted—sometimes we say to be “written”: people
say you “write” an icon. [ honestly think that that’s not necessary to say because the word graphein
in Greek or pisatz in Slavonic means both to write and to draw, or simply to paint or to make. [ don’t
think there’s any particular theological need to say “write icons.” But in any case, icons were
affirmed.

The veneration of icons [was] affirmed. That we proclaim and confess our faith in words and works,
as the Ecumenical Council said, which the kontakion of the feast repeated. That Jesus is not only the
Word of God and the Son of God, he’s the Icon of God. St. Paul says,: The grace and light and glory of



God that shone in Moses and so on in the Old Testament is now shining perpetually and eternally
apo tou prosopou tou Kyriou, from the face of the Lord Jesus. And he says: Hos estein eikon tou
Theou, who is the icon of God. So Jesus Christ is the icon of God.

In the letter to [the] Colossians, St. Paul said: Jesus is the icon of the invisible God, eikon tou Theou
aoratou, the icon of the unseen and the unseeable God, invisible God. And in St. John’s Gospel, of
course, Jesus said to Philip and to the disciples, “He who sees me sees the Father. How can you say:
Show us the Father?” So we believe that Jesus Christ, the man Jesus, is an icon of God himself, and he
is God himself in human flesh, and therefore the making of icons and frescoes and the veneration of
them is a confession of faith. If you would deny it, you would be denying the Incarnation. St. John of
Damascus said: If anyone wants to know what a Christian believes, show him the icon, because the
icon shows that the Word became flesh and dwelt among us, full of grace and truth, and we have
beheld his glory, the glory of the only Son of the Father.

So we could get into the technicalities of icon veneration and rebuking iconoclasts as iconodules.
Iconodules are the ones who venerate the icon; iconoclasts are the ones who reject the icon or break
the icons. We could do that, but that’s not what I want to do right now. What [ want to do right now—
and I'm kind of taking advantage of the fact that I've been given a microphone and I can speak on
Ancient Faith Radio—I really want to share a very great concern that [ have about the use of icons
in our time, the veneration particularly of icons in our time, because I'm really very concerned that,
as one archbishop put it a couple years ago in an article that [ read—he said the irony now is that
the iconodules are the new iconoclasts. That was the point of his article, his homily. He said right
now the icons are being kind of misused, abused, treated with sacrileges ways and so on—by the
very people who venerate them and by the very people who make them and hang them up in their
homes and churches and all over everywhere else, and how they use them is a kind of desecration
of the icon. I feel just so strongly about this that [ want to reaffirm it this year.

Icons are holy. Icons are presences of God. Icons are full of grace. Icons, as the popular saying is, are
windows into paradise. They take us beyond ourselves, beyond our world, into the realm of God. In
a word, icons are holy. They’re the holy icons, and they have to be treated in a holy way. First of all,
they have to be made beautiful. They have to be made properly. They have to follow the rules of icon-
making, icon-writing, or icon-painting. They have to be done in such a way that they proclaim the
Gospel, that they proclaim the faith once for all delivered to the saints. You can’t have any kind of
drawing. You can’t have any kind of painting. You can’t even have a painting and distort the figures
and make it look Byzantine and then call it an icon.

And not everybody has the gift of being an icon-painter, an icon-maker, an iconographer, no. [ think
that one of the things we really must do in our time is to be much more careful about making icons.
People who don’t really have the gift for it shouldn’t do it. Oh, a person may love to try to paint an
icon, make an icon, and they can do it and put it in their house privately or give it to a friend, but we
should not be so—how can you say?—presumptuous, I think, that anyone who paints an icon should
have that icon put into the church and consecrated or blessed or whatever and use it for veneration.
It just may not be apt for that particular purpose. It just may not be well done.

So when we have icons that are not really good icons—they’re not well done, they’re not beautiful,
they’re not proportional, they’re not harmonious... In fact, one great iconographer of our time once
told me: Sometimes the most beautiful works of art are not real icons, because they make us stop
with them. They don’t lead us beyond themselves into the realm of God. And you just are fascinated
about how beautifully crafted and well-done and how gifted the artist is—but it'’s not a real icon. So
even not only ugly icons or poorly done icons, but sometimes even very wonderfully done artistic
works and paintings still do not have the iconographic function, and therefore there is a kind of
betrayal of the icon going on by the very people who are making them and using them, because
they’re using things that are not real icons. You can’t be an icon-venerator but then have a thing that
you call an icon that's not really an icon.

Then, of course, lots of times in icons things are put that don’t belong there or they’'re not—how can
you say?—honest and truthful to what they’re trying to depict. Maybe even there’s some wrong
things put into an icon and so on. So we have to be really very, very careful about that.

But, even more serious than that, in my opinion, because God is merciful... | mean, God can use a bad
icon to save a soul. God could use a big work of art, that someone could be thrilled by it, even though



it’s not technically a really liturgical, dogmatic Eastern Orthodox Christian icon. So that’s possible,
no doubt about it. It happens.

But what is more serious is how we’re treating icons in many of our churches today: with incredible
disrespect. First of all, hanging icons all over the place indiscriminately is not treating them
respectfully. We don’t have to put an icon in every single inch of our church building, for example,
especially if it's a temporary quarters, we have a lot of paper icons pasted around. [ think—my own
opinion would be—people may disagree; I know people who do disagree—but I think a beautiful
good reproduction can be used better than a poor original. Of course, the best-case scenario would
be to have a good original, a real painted icon that’s a real icon and really can lead us to God and
really is adequate to the theme that it is presenting. That would be the greatest; that would be the
perfection itself. But a good copy is not to be scorned, and I think a good copy can even be venerated.
It can be used in church, and it’s better probably to use a good copy than a poor original.

But we have to be careful how we hang these icons, where we put them, how we use them. They
can’t just be decoration, for example, and they can’t be just things hung indiscriminately all over the
place just because we have them. And then when they get old and when they become dirty, when
they become darkened, when maybe they even be somehow hurt in some way—scratched or
punctured or whatever—then we should burn them, unless they’re icons that have a powerful grace,
maybe a wonder-working icon or something like that. Then of course we would put it in a case, and
we would venerate it even more. But we should not simply have all kinds of holy pictures and icons
hung over that are dirty, that are scratched, that are—I don’t know—moldy even or something. You
see that; I've seen that around, I do, and I think to myself: the best way of venerating that particular
icon is to make a nice fire and to burn it, because that nice icon that one day was beautiful and usable
is now no longer so, and that has to be faced and that has to be admitted, just like if you had an old
copy of the Bible.

Suppose you had an old copy of the Bible and it was all worn out and pages were ripped, and [ don’t
know maybe your children got at it and wrote all over it with crayon or something. Well, you would
then burn it. You would burn it. You would treat it respectfully. If it were particularly holy and
venerable and belonged to some saintly person, you might even keep it and put it in a case, but you
would treat it with respect. You wouldn’t just let it hang around and be there and hang there without
much attention given to it. You would give attention to it. You would care for it; you would treat it
carefully, responsibly, respectfully. I think that we’re not doing that nowadays with icons. I honestly
believe that that sin is being committed way, way, way too frequently, which leads to another thing,
and that is just storing of icons.

Sometimes you go into churches, even, not to speak of people’s homes, and you go into churches and
perhaps churches are more offending in this than people’s homes are—where you can go into the
sanctuary of an altar in a church, and there’s icons on the floor. The icons are sitting on the floor,
upside-down, backwards. I served in a church one time where the altar table had five pillars on it, so
the bottom of the altar table was kind of open. Many altar tables, of course, are not open. They have
cloth or wood or marble or whatever covering all four sides, but there are some altar tables that are
open. In fact, the more old-fashioned type of altar tables, old Byzantine tables, are often on five legs,
five pillars. Well,  was in a church once, serving, where that was the case, and on the floor under the
altar, visible to everyone, were just some icons sitting on the floor. Every time I bent over to bow or
to Kkiss the altar table or whatever, I would see these icons on the floor by my feet, because as the
presbyter [ was standing at the altar.

Well, icons should not be put on the floor. They should not be put on the floor. They should not
simply be stacked indiscriminately. If they’re not being used, there should be a special, holy place...
In fact, [in] the old days, they even had a name for it: skevophylactarion or something, they called it;
skevophylaction or something, which meant the place where you keep the holy stuff. So you would
put chalices that you're not using there, crosses that you're not using there. You'd have a special
compartment for that, a special closet of some sort, a case. I think we have to be much, much more
careful about doing that and not just putting icons any old place, and certainly not on the floor and
certainly not upside-down and backwards behind a chair.

[ was once sitting in a priest’s office on a couch, and I had to be careful when I leaned back, because
there was an epitaphios, a plashchanitsa, a winding sheet that’s carried on Great and Holy Friday on
a board so it was stiff, and it was stood up on its side in the office behind a couch. Well, you can’t do



that. You either hang it up in a proper place or put it in a proper closet with all due respect and
treatment. So I think that we must be concerned about this.

Another thing I think very important, for me, anyway, is [ don’t think icons should be put on covers
of books. There can be some other way of making a nice cover of a book. [ have to actually say and
tell whoever listens to this: When [ was the dean of St. Vladimir’s Seminary, I begged the press not
to put copies of real icons on the covers of books.. | wasn’t successful; it was done anyway, but books
are thrown all over the place. They're put in packing carts. People take books into the toilet. There’s
book everywhere. You stack them up in a corner, they fall off the shelf and so on. You can’t have the
Vladimir Mother of God or the Rublev Trinity just thrown around like that. I don’t think that we
should put icons on church bulletins, because people take them, they throw them in their car, they
step on the floor on them. Those are holy things, really holy things. We can’t be sacrilegious. We can’t
be sacrilegious. We have to care for holy things and use holy things properly. You can’t kiss the cover
of every church bulletin or every publication. It's not meant for that purpose. Icons are not meant
for that purpose.

Some people say the icon is as holy as the eucharistic elements. Other Fathers say icons are holy like
holy water. You wouldn’t take holy water and just—I don’t know—use it in a bad manner. You'd be
very careful with it. Anything that’s consecrated, that’s blessed, that stands for God, thatis a presence
of God, a presence of grace, you have to treat with great respect.

And then, for me, the worst of all is when icons are put on clothing. I don’t even think icons should
be on [the] back of vestments, to tell the truth. A vestment is not an icon-holder. A vestment is a
vestment; it’s a piece of clothing. Icons should be in places where they’re clearly to be venerated and
respected and Kkissed, incensed, whatever. Now, of course, there’s piety, and you have to face that,
but I think we should be more careful. But certainly we can’t have icon prints on the front of t-shirts
when kids are playing volleyball at camp, some boys and girls running around with the Trinity on
their chests.

[ was recently at a meeting where a person, a grown person, a grown woman, was walking around
with a shirt with an icon on the back of it, an icon of the face of Christ on the back of her shirt, and
she was walking around. I didn’t know: should I cross myself and go up and kiss her back? Then of
course she down and sat on a chair and went around and was doing various things, but I don’t think
that holy icons should be imprinted on the back of clothing. Still less should holy icons be put on salt
shakers and earrings and even bracelets. It's nice to be pious and have a nice bracelet. Well, maybe
you could wear a prayer rope around your wrist to remember to pray, but to have six or eight saints
on icons on your wrist, walking around with them—I don’t know, we usually wear an icon, a
medallion or a cross, around our neck and treat it very carefully in that way.

So I think that what we have in our time as the archbishop said are iconodules inadvertently and
mindlessly being iconoclasts. Those of us who defend the veneration of icons, we use them in such a
way that they’re no longer venerated. We use them in ways that they are not really treated properly.
[ think every one of us—I would almost beg and plead every one of us—to really make a vow to treat
icons properly. I think we should make a vow not to put them on just... 've seen posters, for example,
which is half of the face of Jesus, and the other half is lettering. I've seen posters with lettering right
across the face of our Lord, announcing some kind of a retreat or something.

And then, of course, there’s the issue of the computer, where we put all these icons up on computers
and people play games with them, and they come apart and they reassemble them, they send cards,
greeting cards through the email by using an icon. I always feel very badly deleting an icon of the
Lord and putting it in my “trash bin” in my computer. I don’t think that that’s a good use. You can
greet somebody on a greeting without using a holy icon for that purpose. When we do use holy icons
through the mail, for example, as nice cards, they should be given to people that they would keep
them, that they would treat them reverently, and when they would discard them, they would burn
them, but they wouldn’t leave them lying around. Or maybe they could put them in holy books or
something, so that they would have some kind of safe treatment.

But [ think we have to be much, much more careful with computers and printing and reproductions
and clothing and articles of earrings, bracelets, things like that. I think that really the Lord God
Almighty would really want us to be more respectful of the image of his Son and of his saints, and I
think our Lord Jesus Christ would also ask us to be much more respectful about his icons, his holy



icons. Being respectful would mean that we don’t put them on floors, we don’t stack them up, we
don’t just indiscriminately use them for posters and bulletins, we don’t write across the front of the
face of them; we treat them with care. And then the beautiful icons that we do have, that we would
hang them on our walls or put them in our corners or put them where we pray or even put them in
our automobile, hanging down as a presence of the Lord there, but treated with respect and prayer
and veneration, because we want to be icon-venerators, not icon-desecrators.

We want really to have the icon always be used in a way that people would know that it’s really holy.
We don’t want to trivialize our faith. We don’t want to vulgarize our faith. We don’t want to stick our
holy things all over the place, think that we’re bearing witness or something. It's not bearing witness;
in fact, it’s doing just the opposite. It’s telling people: This can’t really be that important if you could
just put it all over the place, stack it on the floor, and wear it on your chest when you'’re playing
volleyball. I think it gives the wrong message totally, even when the intention may be good-willed.
I'm certain many people are good-willed in their intentions. I'm not so sure that people who sell
things are always good-willed, because people who sell things want to make money, so they figure
out what they can sell. So the more kind of holy objects they can dream up to sell and they’ll find
pious people to buy them, and then of course they make money. Well, that’s not good, but in any case,
the pious people shouldn’t be duped.

The pious people should say: If I'm going to buy something and use it in my house, I'm going to buy
something that’s presented respectfully, properly, truthfully, and when I purchase it or somebody
makes it for me, I'm going to use it as it’s supposed to be used: for the glory of God, for the hallowing
of his name, for the proclamation of his Gospel, for the defense and glory of his beauty and his truth,
and I'm not going to use it in any way that could trivialize the faith and vulgarize the faith and, even
worse, be sacrilegious to God Almighty himself.

So, forgive me, but I do think that the veneration of the holy icons properly, godly, piously in the best
sense of that term, reverently—we who venerate icons have to really think about this and ask
ourselves what we are doing, and very particularly in our church buildings, in our classrooms there,
in our storage rooms, in our offices, in our altar areas. What are we doing with the holy icons? Are
we using them properly or improperly? Are we giving glory to God or are we just treating something
holy in a sacrilegious way?

May God help us. May God help us to take upon ourselves this particular ascetical feat of working
really hard to make sure that the holy icons are truly, properly, reverently, and in a godly way,
venerated the way they are meant to be.

ANNOUNCEMENTS
SUNDAY (March, 215, 2021)

We would like to inform you that there will be no informative teleconference with the Board of
Trustees representatives today.

In the future, teleconferences will be held once a month with mandatory pre-registration for
attending the meeting.

We will notify you in a timely manner about the date and time of the next teleconference.

In the meantime, you can read all the important information in the weekly parish bulletin "The Word
of Saint Sava."

BOT of the Cathedral of Saint Sava



UPCOMING EVENTS

Wednesday, March 24th, 2021

Chapel at the church office (20 W 26th St)

5:00 AM - Holy Sacrament of Confession

6:00 PM - Holy Liturgy of the Presanctified Gifts

Saturday, March 27th, 2021
Chapel at the church office (20 W 26th St)
6:00 PM - Vespers and Holy Sacrament of Confession

Sunday, March 28th, 2021 - Sunday of Saint Gregory Palamas
Greek Church of Saint Eleftherios (359 W 24th St)

9:00-9:30 AM - Holy Sacrament of Confession

10:00 AM - Divine Liturgy

Blessing of His Grace, the Bishop of Eastern America,
Kir Irinej,
regarding the liturgical celebration of the Sunday of Orthodoxy in our parishes
(February 23rd,2017)

Very Reverend, Reverend and Most Venerable Fathers,

Grace and Peace to you as we approach, together, the wreath of Great and Holy Lent!

Our Holy Orthodox Church celebrates annually on the First Sunday of Great and Holy Lent, the
radiant feast of the Restoration of Holy Icons of March 11th, 843 under the aegis of Empress
Theodora, together with her young son, Emperor Michael III and the aged Ecumenical Patriarch
Methodius, known as the Triumph of Orthodoxy, or Orthodox Sunday.

All of you, without exception, are to join in local Pan-Orthodox celebrations as a visible
manifestation of our unity in Christ. A sterling example was given in 1952 for us to follow by our
Holy Bishop Nicholai in Cleveland, Ohio. His famous sermon given on that day continues to
resonate within Orthodoxy in America.

Thereafter, every parish and every monastery, in order to enrich our Liturgical experience, shall
celebrate that same day (unless you are participating in a Pan-Orthodox Liturgy), toward the
conclusion of Divine Liturgy, the Rite of the Triumph of Orthodoxy in the following manner:

1. Following the Prayer before the Ambon (attached: please find the Prayer before the Ambon for
the Liturgy of St. Basil the Great) and before the singing of “Blessed be the Name of the Lord”, you
will begin by chanting the Troparion to the Icon of Christ (attached: in Serbian and English, and an
annotated version in English). If possible, have your church school teachers or choir directors teach
the children how to sing the Troparion;

2. The priest carrying the Holy Gospel and the Deacon carrying the censer, continue down from the
ambon and begin processing around the church once, weather permitting (otherwise inside the
church). The clergy are preceded by the cross, fans, banners and taper bearers, and followed by
the choir, all children carrying icons (which you will instruct them to each bring from their home),
and then the faithful people of God; and

3. Following the single procession around the church, again weather permitting, you may stop in
front of the church, otherwise have all of the children stand on the steps of the ambon facing the
faithful, and all together read aloud the Synodicon of Orthodoxy and the Creed. Please be certain
to have distributed this the Sunday prior so that everyone can learn to read it together. Also, on
the Sunday of Orthodoxy prepare plenty of copies for the entire congregation. Following the



reading of the Synodicon and Creed, “Blessed be the Name of the Lord” is sung (if the readings were
carried out before the church, then at this point you re-enter the church) where the Divine Liturgy
is concluded.

Beloved brethren, may the wreath of this Great and Holy Lent be a blessing to you and your
honorable families.

With Archpastoral blessings and Paternal love,
BISHOP OF EASTERN AMERICA,
+IRINE]

LITURGICAL PROCESSION ON THE SUNDAY OF ORTHODOXY

Troparion (Tone 2)
We venerate Your most pure image, O Good One, and ask for the forgiveness of our
transgressions, O Christ our God. Of Your good will You were pleased to ascend the Cross in
the flesh and deliver Your creatures from bondage to the enemy. Therefore with
thankfulness we cry aloud to You: You have filled all with joy, O our Saviour, for You did
come to save the world.

The Synodicon of Orthodoxy
As the Prophets beheld, as the apostles have taught, as the Church has received, as the
teachers have dogmatized, as the universe has agreed, as grace has shown forth, as truth
has revealed, as false-hood has been dissolved, as wisdom has presented, as Christ has
awarded, let us declare, let us assert, let us preach in like manner Christ our true God and
honor His saints in words, in writings in thoughts, in deeds, in churches, in holy icons -
worshipping Him as God and Lord and honouring them as His true servants and offering
them due veneration.
This is the Faith of the Apostles
This is the Faith of the Fathers.
This is the Faith of the Orthodox.
This is the Faith which has confirmed the Universe.

The Creed
[ believe in one God, the Father Almighty, Maker of heaven and earth, and of all things
visible and invisible. And in one Lord Jesus Christ, the Son of God, the onlybegotten,
begotten of the Father before all ages, Light of Light; true God of true God; begotten, not
made; of one essence with the Father, by Whom all things were made; Who for us and for
our salvation came down from heaven and was incarnate of the Holy Spirit and the Virgin
Mary and became man. And He was crucified for us under Pontius Pilate, and suffered, and
was buried. And the third day He rose, according to the Scriptures, and ascended into
heaven and sits at the right hand of the Father; and He shall come again with glory to judge
the living and the dead; Whose kingdom shall have no end. And in the Holy Spirit, the Lord,
the Giver of Life, Who proceeds from the Father; Who with the Father and the Son together
is worshipped and glorified; Who spoke by the prophets. In one Holy Catholic and Apostolic
Church. I acknowledge one baptism for the remission of sins. I look for the resurrection of
the dead, and the life of the world to come. Amen.

Dear ones in Christ,
Please, keep in your hearted prayers our beloved brothers and sisters in Christ
e Newly baptized servant of God Yomayra (Pichardo)
e Who pray the Lord for the restoration of health: Bishop Irinej (Bulovic), Bishop Teodosije,
Bishop Nikodim, Ljubodrag, Danica, Branko, Patricia, Fr. Djuro, Jenifer, Linda, Milorad
e Who reposed in the Lord: Bishop Atanasije, Marija, Dobrila, Sasa
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Music prepared by Fr. Rastko Trbuhovich/ Art by Fr. Theodore Jurewicz and Stephan Chobanian




