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Abstract. It is known that Yezidi religion is mainly based on the oral
transmission of religious tradition. In this sense less known sacred manuscripts called
“mshur” misar (in Kurmanji—migir) represent one of the rarest and the most
important written sources for the study of Yezidi history and religion. Only two
letters have been published so far. Yezidi misirs belonging to certain lineages of Pirs
represent certificates of recognition of those lineages and those Yezidi tribes that
were attributed to them as Murids.

The article provides an overview and a description of Misiir of Pir Amar
Qubaysi (in Kurmanji: Mistira E’mer Qubeysi), who was one of the closest
companions of the principal Yezidi saint — Sheikh Adi.

The authors provide information about the mention of Amar Kubaisi both in the
Yezidi religious text (Qasida of Isébiya) and in the well-known hagiographic work
(Qala’id al-Jjawahir).

Amar Qubaysi was not previously associated with the caste of Pirs. Following
document indicates that Amar Qubaysi is the founder of the lineage of the Pirs of
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Marqgabés. The article analyzes the Pirs of Amar Qubaysi (Marqabgs) lineage, their
internal and external caste relations.

In addition to this, on the basis of this misiir the authors attempt to establish the
correctness of names and people with similar names among the Yezidi saints
mentioned in “list of the forty” of Sheikh Adi and “list of the forty” of Sheikh
Hassan, contained in the previously published Misur of Pir Khatib Pisi.
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Annomauusa. E3uscKas pennrus, Kak M3BECTHO, OCHOBAaHA Ha YCTHOW Mepeaayde
pPEIUruO3HON Tpaguuuu. B 3TOM CMBbICIIE MAJIOU3BECTHBIE CBSIICHHBIE PYKOMUCH —
«MIIYpBb» — TPEACTABISAIOT OAWH W3 PEAKUX U HamOoJiee Ba)KHBIX IMHUChbMEHHBIX
UCTOYHMKOB MO M3YYEHHUIO €3UJICKOM HuCTOpuM MW wucrtopuud. Jlo cux mnop
OMyOJMKOBAHO JIMIb JBa TOMOOHBIX JOKyMEeHTa. MIyphl, NpUHAJICKAIINE
ONPEAECICHHBIM POJAM IHPAM, MPEACTABISAIOT CBOETO pOJA I'PaMOTHI, B KOTOPBIX
3THUM POJIaM IIPUIIHCAHBI ONIPEAECICHHBIEC TUIEMEHA MIOPUIOB.

B cratbe ocymiecTBiieHo Kputhdeckoe onucanue Minypa Ilupa Amapa KyoGaiicu,
SIBJISIBILIErOCSI OJTM>KaN MM COPATHUKOM TJIABHOTO €3UIcKoro cBsitoro — [leitxa Amnu.
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ABTOpBI IPUBOAAT CBeJieHUs 00 ynoMuHanuu Amapa KyOakicu Kak B €3UICKOM
pemuruosHom  Texcre (Qasida of Isebiya), Tak W B IIMPOKO M3BECTHOM
arnorpagudeckoii padote (Qala’id al-Jjawahir).

[Ipuuem panee Awmap KyOaiicu He accomuupoBaics C KacTOod MHPOB.
[IpuBoguMBI MaHYCKPUOT TOKa3bIBaeT Takke, 4yTo Amap Kybaiicu sBusercs
ocHoBaTeneM pojaa nupoB Mapkabec. B cratbe mpuBozsTcs cBeaeHus o poae [lupos
Mapxkabec 1 MX BHEIIHHE KaCTOBbIE OTHOILLEHUS.

Kpome Toro, ¢ y4eTom aHaIM3upyeEMOro MILLypa aBTOPbI PEIIPUHUMAIOT MOIBITKY
YTOUYHUTh HEKOTOPHIE MMEHA €3UJICKUX CBATBIX, BCTPEYAIOIIMXCSA B «CIIHCKAX COPOKa»
[etixa Aau u [leitxa Xacana, conepxanxcs u B Mirype [Tupa Xaruna Ilcn.

Knwueswie cnosa: e3unpi, miyp, Muryp Ilupa Amapa Kybaiicu, Amap
Kyo6aiicu, [Tupsr Mapxkabec, cydun, Llleitx Anu

JIna yumuposanua. Vicmounos JI. 3., «Ma3zapHas TeMaTtuka» Kak COCTaBHas
4acTh Cy(QUNUCKON KOHUEMIMK MyTEHIECTBUS: aHaIu3 >KU3HEONMHCAHUs Ieixa
Xomxaru Axmana Koconn // Apabuctuka EBpaszun. 2022. 1. 5 Ne 2. C. 66-87. DOI:
10.26907/2619-1261.2022.5.3.66-87.

Introduction

It is known that Yezidi religion is mainly based on the oral transmission of
religious tradition. It was the religious hymns (Qawls, Bayts and Qasidas), parables
and various legends that have left their mark in folk tales for centuries have been
responsible among the Yezidis for the transmission and reproduction of traditions by
being the main source for understanding the various aspects of the Yezidi religion. In
this sense less known sacred manuscripts called “mshur” misar (in Kurmanji —
migur) represent one of the rarest and the most important written sources for the study
of Yezidi history and religion. Yezidi misirs were granted only to certain lineages of
Pirs and represented documents of recognition of those lineages and those Yezidi
tribes that were attributed to them as Murids. For more information about misirs, as
well as further literature about these written sources, see [1], [2], [3], [4]. In this
article there is no need to repeat the information that is already given in these works.

Without a doubt, an analysis of the information contained in the Yezidi misirs
and their comparison with the oral tradition is a very promising tool for clarifying
various aspects of the Yezidi religion and history.

In this article we will look at the misar belonging to the Yezidi saint Amar

Qubaysi (in Kurmanji — E’mer Qubeysi) =8 < , who was one of the closest
companions of the principal Yezidi saint — Sheikh Adi (1072/1078-1162).
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In Arabic “Qubaysi” ~=& comes from word o2 “burning”, “burning coal.”
Badri writes these words through the letter < — 228 [5].

Review and Analysis of MiSiair of Pir Amar Qubaysi

The manuscript under the study was kept in the family of Pir of Margabes, in in
the family of Shirin son of Pir Khidir Ape (Shiriné Pir Khidre Apé Piré Marqabés)
who live in the Suburb of Thilisi. We first saw the manuscript in 2008. The condition
of the manuscript was quite poor, it had been folded a few times, in some places the
paper was damp, damaged and glued together. The misir was kept in a bag, made of
wool, which is used to store sacred items, in a khurj (khurj). The document itself was
a scroll of paper that was kept folded several times by the owners. In 2011 atattempt
to unfold the misur the paper was accidentally torn into 4 pieces. Because of the
condition of the paper, it was impossible to distinguish the words and phrases on one
of the pieces. It was only possible to make out only a few separate words that could
not be combined into any coherent text. At the same time, handwriting on that piece
was different from the rest of the manuscript — which was difficult but still possible to
restore. Now it is not possible to determine whether all these fragments constituted
one single document or if the piece of paper of different handwriting was a kind of
annex to the misar as a prayer amulet or perhaps it was a previous version of the
misir itself. Those words and phrases that were legible were rewritten on a separate
paper. We made photocopies of the misir, which are given in this article.

It should be noted that the size of the preserved text on paper subject to
restoration, and checking the formula of misar standards well known to us, as well as
the list of names of the saints allowed us to restore the document in a greater extent.*
The preserved part of the beginning of the document matches the Misir of Pir Khatib
Pist ibn Pir Butar (further — MiSiir of KhP), which was first published by Pir Khidir
Siléman [2]. In English, the Mistr of KhP was published by Khanna Omarkhali [3].

The document apparently begins with a phrase traditionally used in the misirs (we
base this on the fact that the published Misir of KhP and other misirs known to us,
excluding Misir of Pir Sini Bahri, start in the similar way): “Bismillahi ar-rahman ar-
rahim” (Arabic: “In the name of God the Most Gracious, the Most Merciful”), then it is
followed by the praise of Sheikh Adi (other forms: Sikhadi, Sekhadi) and Sheikh Hassan

! The authors would like to thank Sheikh Mirza Sulaiman for his assistance in translating some words of the of the misiir.
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(other forms: Shékh H’asan, Shikhsin, Shekhsn) and “list of the forty’ of Sheikh Adi®
(among which is mentioned Amar Qubaysi) and “list of the forty” of Sheikh Hassan.®

Following this is a list of Yezidi tribes assigned to the owner of the misar, and it
Is in this part that Amar Qubaysi again mentioned, although in the misars known to
us, as a rule, the owner of the misar is mentioned separately, right after the ‘list of the
forty’ of Sheikh Adi and the ‘list of the forty” of Sheikh Hassan, or as in Misar of Pir
Sin1 Bahri, is praised after Sheikh Adi. This manuscript also contains the list of
names of ancestors of the of owner of this misir. The document ends with the phrase:
“Completed in the name of God the almighty and blessed”, also in this misiar the
names of compiler or scribe is missing, furthermore there are no seals or dates that
are usually found in these manuscripts. As far as the surviving paper allows us to
determine, these provisions are not lost but were absent from the beginning. It is most
likely that this document is a copy of an earlier manuscript. It can be assumed that in
this case the scribe was not a Yezidi sheikh from Peshimam (Pé§imam) family, as it
should have been according to the Yezidi tradition, because he would have written
his name, the date of rewriting and the seal as well. Apparently because of the
geographical distance from Lalish the owners of the misir resorted to the help from
an educated Muslim to save the text. In this case the list of descendants of Amar
Qubaysi is noteworthy — which is obviously a later addition to the text, although we
do not know which names of the descendants were mentioned in misar this
manuscript was supposedly copied from or what additions have been made by the
copier. Nevertheless, it is obvious that the mentioning of at least fourteen generations
(it was impossible to read two more names) of the descendants of Amar Qubaysi
suggests that the misar was copied for a quite long period of time after the death of
the Yezidi saint. Taking into account the fact that, with rare exceptions [2], the misirs
that have reached us were mainly composed after the formation of the Yezidi caste
system, which happened during Sheikh Hassan’s time and immediately after him
(thirteenth — fourteenth centuries), it can be assumed that the version we have now of
the Misur of Amar Qubaysi with the indication of his descendants, was copied not
earlier than eighteenth century. The original of the misir must have been lost or
became unsuitable for use due to the poor condition of the paper.

2 In Kurmanji — Cilé Sixadi. According to the legend, these forty men were always with their teacher Sheikh Adi. It is possible that there were other
companions of Sheikh Adi, that were not mentioned in this list. Men mentioned in (ilé Sixadi are the founders of many lineages of Pirs. Although,
not all of them have descendants.

% Sheikh Hassan (1195-1246, Grandson of brother of Sheikh Adi), during whose life the formation of the Yezidi community actually took place, also
had forty companions — “Cilé Melek Séxsin”, who also happen to be the ancestors of several Pir clans, and this is already the second generation of
Yezidi saints, from whom came the next generation of Pir. Some of them could have family ties with the companions of Sheikh Adi.
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In this document there are no formulas related to Islam (for example, lines from
the surahs, verses or quotes from the Quran), which were often added by the Yezidi
scribes in later texts for the political expedience — to give the document an acceptable
guise in the Muslim environment.

It should be noted, that in the text of the Misar of Amar Qubaysi examined by
us, there are names of some saints that even though are similar to the names written
in the Misar KhP, they still differ in the reading, and publishers of the Misur KhP
have indicated them mistakenly. When we compared the documents we tried to take
into consideration the very clear spelling of the names in the Misir of Amar Qubaysi
and for more reliability we compared them to their mentions in the oral tradition. This
allowed us to identify and specify the spelling of the list of names of Yezidi saints
published in the Misar of KhP. So, in the Misar of Amar Qubaysi in one of the names
it is possible to read only “Tbn Abi, ” however the other part of the name (obviously it
is — “’Isa”) is not legible. However, in the Misir of KhP this name Pir Khidir Sileman
Is mistakenly read as — “al-Zab1” [2]. Khanna Omarkhali repeated the same error [3],
even though there is no one under the name of “Isa al-Zab1” in Yezidism. 'Isa bn Abi
who is mentioned in the Misiar of KhP was not identified as Isebiya by Pir Khidir
Sileman and following him, by Khanna Omarkhali. In the document cited by R.
Lescot [6] there is 'Isa Tbn AbT mentioned as well after ‘Amar Qubaysi, 6" in the list.
For the identification of 'Isa Tbn Abi with Isébiya, we used Qasida of Isebiya as well,
where 'Tsa 1bn Abi is mentioned as a treasurer of Sheikh Adi:

'Iso 1bn Abi, 'Iso 1bn Ab1
U ¢akya padsani, You are the grace of kings
'Tso bi khizindaré Sikhadi.* Iso became treasurer of Sheikh Adi

Even though in the both misirs there are forty companions and the majority of
the names coincide, there are still notable differences. So in “list of the forty” of
Sheikh Hassan in the Misiar of Amar Qubaysi one name is missing, and it is most
likely Khatib 'Tsa, which is present in the Misir of KhP and in manuscript published
by Roger Lescot as well. It should be noted that neither Pir Khidir Sileman, not
Khanna Omarkhali identified Khatib 'Isa in Sheikh Hassan’s the “list of the forty”
with Pir Khatib PisT in the works about Misir of KhP.

* Qasida of Tsebiya see in [7], [8].
In the oral tradition, over time, there was a distortion from “'Isa Tbn Ab7” to *“'Tsa Tbn‘ Ad1.” Bedele Feqir Heci, as well as a connoisseur of Qawls
Hajji Qawal Hussein and several other connoisseurs agreed with us that a distortion probably occurred.
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Amar Qubaysi is mentioned fifth in in the list of companions of Sheikh Adi (for
example, in Misar of KhP. However, it should be noted that in Misar of Pir Sini
Bahr1 “list of the forty” of Sheikh Adi and “list of the forty” of Sheikh Hassan is
absent which is apparently because of the early date of writing — 1208). This order of
names of the companions of Sheikh Adi and Sheikh Hassan are wholly repeated in all
the misiars known to us. The principle of chronology of the mentioned names is not
known to us, although it could be assumed that the order depended on the level of
achievement in Dervishhood or the degree of proximity to Sheikh Adi. At the same
time despite the place so close to Sheikh Adi in the list of names of Yezidi saints, no
Qawls or Qasida were dedicated to Amar Qubaysi, or they were not preserved. At
least there is no evidence available currently. The only holy text of Yezidis where
Amar Qubaysi is mentioned is Qasida of Isebiya, which is itself a part of Bayt of
Sheikhs and Pir (Bayta sékh @ Pira). In this Qasida Amar Qubaysi is mentioned in
context with Pir Isebiya as his yar (literally beloved) or a friend along with well-
known Yezidi saint Mahmarasan (Muhammad Rasan, Muhammad 1bn Ras, i.e. son of
Ra$®). It should be noted that Amar Qubaysi and Mahmara$an are mentioned together
also in a very famous hagiographic work — Qala ’id al-Jjawahir, which is dedicated to
Sufi ‘Abd al-Qadir al-Gilani® and his companions, in the chapter on Sheikh Adi [9],
as well as in the manuscript dedicated to the acts of Sheikh Adi, written in the
fifteenth—sixteenth centuries [5].

‘AsayT tuyT Isi, Of course you are Is,

Narak li sar diisf, You are shining light,

Tu yar ‘Amar Qabisl. You are a friend of Amar Qubaysi.
‘AsayT Isebiyan, Of course you are Isébiyan,
Khizindarg Padsani, Treasurer of the kings,

Tu yar S&r’ Mahamad Rasani You are a friend of Ser Muhammad

® According to the Yezidi Qawls, Muhammad Rasan was one of the first who recognized Sheikh Adi as his teacher and became his true ally. In Qawlé
Stxad it méra we read some information about this. Evidence of how close Muhammad Ragan and Sheikh Adi were can also be found in [9].

The temple of Mahmatasan is situated close to a base of mountain Maklub (between Sheikhan and Basig—Bahzan). It is believed that the temple was
built over his tomb. The celebration of Mahmatasan takes place in Spring time. In Iraq after Lalish the biggest number of pilgrims visit the temple of
Mahmarasan.

Mahmarasan is considered to be the head of thecompanions (devotees) of Sheikh Adi (Sarwere méran), master of rains and patron of cats.

About Mahmarasan see also [10].

b Abd al-Qadir al-Gilani — a great Sufi, friend of Sheikh Adi. According to the tradition, which was written down by E.S. Drower, among Yezidis
“there was such communion between his spirit and that of Shaikh Adi bin Musafir that if the latter stood in a circle traced by pious magic, he could
converse with his friend in Baghdad” [11]. At the same time in Yezidi Qawls Gilani is mentioned briefly and does not take a special place in
Yezidism, unlike other well-known Sufi Al-Haladj (Husayn bin Mansur al-Hallajj).

" Here word ‘sér” we are not translating. It literally means «lion», but here — it is the epithet for Muhammad Ragan.
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[71, [ 8], [12]. Rasan.

In this Qasida Amar Qubaysi is pronounced as “’Amar Qabisi”. The tercet in
which Amar Qubaysi is mentioned was known among Yezidis in Armenia and
Georgia. Although it was in a little modified form, so the name of the Yezidi saint in
Georgia and Armenia was transformed into “Marqab&s” or even “Maqlaveéz”.

Iso tuyt Isi, Iso you are Is,
Bina z&r tu ditayisi, You shine like gold,
Tu yare Margabgst. You are a friend of Marqgabés.

This type of changes in names can be observed among Yezidis in different
regions. Oral tradition as well as residence of Yezidi communities in often isolated
and distant regions from each other, could not have preserved unified religious
terminology. For example, name of the saint Faxradin among Yezidis of Sinjar was
modified and became Kharfadin, as for Yezidis in Armenia and Georgia — Farkhadin,
Khatuna Fakhra — Khatuna Farkha and Khatuna Kharfa, ki$if (from Arabic — «iS —
manifested) — kifis, ‘ibadat (from Arabic — se — worship) — 'ababat and so on.
Similarly, Amar Qubaysi can be quite possibly identified with Marqab&s. Another
convincing argument for our assumption is the fact that Misar of Amar Qubaysi was
in fact kept in the family from the lineage of Pir Marqab&s, and as it was already
mentioned, they live only in Armenia and Georgia. Furthermore, the members of this
family did not even know that in the misar their ancestor was mentioned as
“Qubaysi”. For the first time, the assumption that the Pirs of Marqgab&s are
descendants of Amar Qubaysi was put forward in [13]. However, this particular
misar convincingly confirms this assumption.

It should be pointed out that among the Iragi Yezidis there is no information
about the P'irs of Marqabgés, including about the founder of this lincage under the
name of Margab&s. At least, elders of Pirs and also Yezidi religious leaders we
interviewed in Iraq did not have any evidence about Pirs of Marqab&s. This is
somewhat surprising considering the situation, where even some lineages of P'irs
living only in Armenia and Georgia (for instance, Pirs of the lineages of Sinakhali,
Qadibilban and Pir Dirb€s) and they cannot be traced to Iraq any longer, but the
information about them and their founders is fully maintained, to certain degree,
among the Iraqgi Yezidis. Apparently, in this case this is not so much in connection

8 This version was heard in Thilisi in 1992 from a Yezidi Pir — Pir Usog H’oko Piré Isébiya from the village Lenugi of Armenia.
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with the fact that all the descendants of Amar Qubaysi, as we assume, already in the
Middle Ages moved over to Sarhad® from where they migrated to former Russian
Empire and in USSR, losing contact to their historical homeland for a long time.
Most probably the distortion of the name Amar Qubaysi to unknown, although a little
similar sounding Marqabés, became the main factor that made their identification
difficult. At the same time, it is not only the absence of any kind of evidence about
existence of lineage of Pirs of Marqabés among Iraqi Yezidis that is interesting. The
fact that the Yezidi saint Amar Qubaysi in Yezidism was never associated to caste of
Pirs and was never considered as a founder of a certain lineage of Pirs is more
important in our opinion. It should be pointed out that among the Yezidis in Armenia
and Georgia and in this case among the Pirs of Marqabgs, it IS quite surprising that
there was practically no information about the origins of this lineage of P'irs, apart
from a suggestion that the saint Amar Qubaysi — a female under the name “Siti
Marqabg&s”, who was for some reason connected to the knitting of tunique (in
Kurmanji — khirqa “kharqa”, sacred shirt, sacred garment). This, apparently is the
only example, although kept in quite distorted form, of association of Amar Qubaysi
with Margabés.” Now it is difficult to determine how this tradition started and what
kind of connection might Amar Qubaysi have with the tunique knitting. Although, it
would be useful to mention, that this Yezidi saint could have been clothed in the
tunique. Amar Qubaysi is mentioned with other well-known Yezidi saints —
Mahmarasan, AlT Tokili and Haji Rajab al-Béristaki [9] — among the disciples of
Sheikh Adi in Qala’id al-Jawahir in period which was connected to Sufi past of an
main Yezidi saint."* Perhaps exactly this image of Amar Qubaysi was transferred to
the Yezidi tradition. However, we were not able to find any kind of evidence to
indicate the connection of Amar Qubaysi to khirga in Yezidi religion. As it is known,
khirga is the most sacred attribute and object in Yezidism. It is the robe of Fagirs.*?
According to the tradition, two lineages of Sheikhs wear khirga — Sekhabakr and
Sexisin. Although, among the caste of Pirs only the descendants of ‘Omar Khalan
(Pirs of Omarkhali) are allowed to wear khirga.

In the chapter about Sheikh Adi in Qala’id al-Jawaahir we learn about his close
friendship with his disciple Amar Qubaysi. In the source there are sayings of Amar

®Sarhad (in Kurmanji — “on the border”) meant territory at the junction of the Ottoman Empire, Iran and the Russian Empire. Sarhad included Kars,
Van, Bayazid, and Alashkert regions.

10 Pir Usoe Moskov Pire Isebiya, spoke about this in 1995, Thilisi. See also [14]. It is clear, that Dirozga, published in the Zargotina kurda, is
apparently distorted. We know the Iraqi version of the Dirozga but however in this text there is no mention of Amar Qubaysi, or SitT Marqabgs.

1 We understand that dividing life of Sheikh Adi in pre-Yezidi Sufi and Yezidi periods is possible only conditionally and only based on the nature of development of
Yezidism and religious tradition, in which the main saint is Sheikh Adi without his association with Sufism.

“2Fagqirs — literally: beggar, poor, same as ascetic, dervish in Persian. But for Yezidis fagirs became one of the ways of monasticism. Eventually only
the members of certain lineages became faqirs.
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Qubaysi about Sheikh Adi and their travels together, about orders that Sheikh Adi
gives his disciples as well as about the miracles — karamat: “Sheikh Amar Qubaysi
said: ‘Seven years | served Sheikh Adi. May the God be pleased with him! | became
a witness of unnatural affairs®” [9]. It is worth noting that Amar Qubaysi as well as
Muhammad Rasan are mentioned as Sheikhs. Although, if the information about
Amar Qubaysi in Yezidism was in fact absent and only known fact about him was
him being one of the disciples of Sheikh Adi and only the misar we are analyzing has
indicated his connection to the Pirs, on the other hand Mahmarasan mentioned in the
source as Sheikh is quite well known as the founder of the lineage of Pirs of the same
name. This is how it is written in the source:

And thus spoke Sheikh Amar Qubaysi: “I was with Sheikh Adi (May God be
pleased with him!) along with ‘Al Mutawakil and with Muhammad Rasan. Sheikh
Muhammad Rasan sat on the right side of Sheikh Adi on the place of Sheikh ‘Ali.
Sheikh ‘Alr was not pleased about this. For an hour no one spoke a word. Sheikh Adi
knew what was the matter. Sheikh Al1 approached Sheikh Adi: “O, my Master, would
you allow me to ask question to Sheikh Muhammad?”

Sheikh Adi gave him permission.

Sheikh “Alt: “O, Sheikh Muhammad, yesterday I was in Darakat.”

Muhammad: “Yes.”

Sheikh ‘Ali: “How many people were there and which tribes
were they from?”

Muhammad: “17 000 Arabised, 15 000 Kurds, 7 people of
Turkmans, 3 people of Hindus, 3 Nurian people from India.

Sheikh ‘Ali: “You said it correctly” [9].

In the work of Rudolf Frank Amar Qubaysi is also mentioned (as Scheich
(Sheikh) 'Omar al-Qabisi) as one of the closest companions of Sheikh Adi and is
included in the “list of forty” of Sheikh Adi [15]. R. Frank cites one more episode
from life of Sheikh Adi in Mosul in the story of Amar Qubaysi [15].

Referring to Yezidi Pirs as Sheikhs in some sense is compatible to folk tradition,
according to which in Yezidism caste of Sheikhs was formed by the relatives of
Sheikh Adi — presumably from nephew of Sheikh Adi — Sakhr, and the Pirs were the
same Sheikhs, but the pupils and companions of Sheikh Adi and Sheikh Hassan. This
confirms the assumption that initially terms “Pir” and “Sheikh” were used as synonims
before the formation of the caste system of the Yezidi community at the end of

Pirbari D. V., Mossaki N. Z. A Yezidi Manuscript — Mistr of Pir Amar Qubaysi, its study and critical analysis. Eurasian Arabic
Studies. 2022;5(3):66-87. DOI: 10.26907/2619-1261.2022.5.3.66-87
ISSN 2619-1261



Fiad D,ﬁf%ﬁ\tif_ﬂ Apabnctuka EBpasnm, 1. 5 Ne 3, Cenra6ps 2022 7 6
APABUCTUKA EBPA3UM YoVY s oF )0 o cduul ) gVl A yall il all
EURE:f;mfi':flfﬂff 1es Eurasian Arabic Studies, v. 5 No. 3, September 2022

thirteenth century. It is logical to think that misirs were probably made in the period of
caste system formation along with division of spiritual caste into Pirs and Sheikhs.

Qala’id al-Jawahir to some extent tells us about the hierarchy of the followers
of Sheikh Adi and place of Amar Qubaysi among them:

When Sheikh Adi sat with his companions, [he] was very happy
and calm. Sheikh Adi (May God be pleased with him!) told Sheikh
‘Ali: “How long can you bear without food and water?”

“I can eat and not drink for one year. | can drink and not eat for
one year. One year without drink and food.”

Sheikh said: “You are not stronger!”

Sheikh Adi turned to Muhammad Rasan: “And what about you?”

“0O, master, I will survive less than my brother Sheikh ‘Ali. I can
eat for 9 months and not drink. For 9 months | can go without eating
but drink. For 9 months | can go without food and drink.

And he turned to me: “O, ‘Amar, how about you?”

I said: “O? My Master, I can survive 6 months with only food
and no drink. For 6 months with only drinking and not eating. | can go
without food and drink for 6 months.

Sheikh Adi (May God be pleased with him!) spoke: “Praise God, that made it so
that your kind are my companions” [9] (see also [14]).

It should be noted, that on the territory of the main Yezidi temple — Lalish —
there is a memorial place for Amar Qubaysi under the name of “'Amar Qam¢cr’
which means ‘Amar — Possessor of Scourge.

This place is situated inside the temple on the right side from the entrance (place
of wick™ which is lighted up in honor of 'Amar Qaméi). To Yezidis of Iraq Amar
Qubaysi is also known as “'Amar Qapci”. “Qapct” in Turkish, from where it came to
Kurmanji, means “gatekeeper”, accordingly, “'Amar Qapc1” — “Amar Gatekeeper”,
in other words gatekeeper of Sheikh Adi. Near Basiqa and Bahzan, there is a village
of the same name — 'Amar Qapci, at the moment inhabited by Muslim Shabaks
(Sunnis and Shias). As Peshimam of Margah, Sheikh Farug Khalil of Basiga
informed us this village used to be of completely Yezidi population, then the people
were forcefully converted to Islam. In this village, until very recently, was a shrine of

Amar Qubaysi once a small, in places collapsing structure in the style of Yezidi

'3 On Kurmanji fitil (fitil), from Arabic Jskd,
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temple architecture. The shrine was not abandoned, however. Before the well-known
tragic events of 2014, Yezidis visited the shrine, took care of it and with the
reassurance of Yezidi clergy they were going to restore the dome but at the time the
temple is completely demolished.

Consequently, Amar Qubaysi is represented in two roles: “gatekeeper of Sheikh Adi”
and “Possessor of Scourge.” Now it is impossible to determine what function this Yezidi
saint was endowed with at the beginning. Maybe “qap¢r” and “qamcr” were the result of
transformation of Qabist and only afterwards were the mentioned variations created.

Pirs of Amar Qubaysi (Margabés) lineage:
their internal and external caste relations

Pirs of Amar Qubaysi (Marqabgs) lineage from 30—40s of the 19" century lived in
the village of Mirak (previously, this village belonged to the Aparan region and now to
the Aragats region of Armenia) and from there the family which kept the examined
misar moved to Thilisi. Several more families of this lineages lived in Thilisi and
Armenia. After the collapse of USSR some members of this lineage moved to Russia
(Moscow, Kaliningrad). In Armenia and Georgia some Pirs thought that Pirs of
Marqabgs and Pirs of Dirbgs are related, although there is no evidence for this.

Having examined the issue about the lineage of Marqabés and interviewed the
representatives, it appears that they have lost almost all of their Murids. Clearly, part
of their Murids became Muslim (since the tribes mentioned in misar are no longer
among the Yezidis), and another part became Murids of different other lineages of
Pirs. It should be noted, that as it is shown in the misirs, change of a Pir by Murids
was not a very unusual practice. It is possible, that historical circumstances along
with migration of Yezidis to different regions corrected the formal rules. When it was
impossible to have direct contact to your Pir, obviously the Murids turned to different
Pir families. Moreover, as Oleg Vil’chevskij noted even “the Yezidis belonging to the
same tribe can be Murids of different Sheikh and Pir lineages” [16]. Although, some
of the representatives of Pirs of Marqabés remember, that they were murrabr (tutors)
of tribe Dasinan which is also confirmed by the Misir.

Sheikhs of the Pirs of Marqabgés lineage are Sheikhs of Sijadin and Pirs are from
the lineage of Pir Hasnmaman, although the representatives of linecage Sijadin and
Hasnmaman in Iraq did not know this. It is worth noting that Pirs of Marqgabgs
believed that they were not allowed to enter marriage with the members of Pir Isébiya
lineage, since in the Qawils he is called his yar (a friend).
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If we understand the word yar as a “friend”, then this does not necessarily forbid
marriage between these lineages of Pirs. For example, in Irag among Pirs of
Mahmarasan and Isébiya marriage is not forbidden, even though in the Qasida of
Isebiya it is mentioned that Isebiya was a yar of MahmaraSan. Yezidis are ordered to
have five preceptors (Pénj farz, five responsibilities) and along with a spiritual
brother (sister)* a friend is also mentioned — yar, biré akhraté (spiritual brother,
brother in afterlife). In practice some of the families along with biré akhraté have
yvaréeakhraté (spiritual friend) as well. In Irag, Turkey and Syria the Yazidis consider
yvaréakhraté as synonym of bire akhrate. Although, among the clergy of Yezidis
there is no consensus regarding the similarity of these two terms so there is diverse
understanding of inter-caste marriage prohibitions.

Text of Misir

We divided the Misar of Amar Qubaysi into five parts based on the content:
1. The beginning of the manuscript.

2. The list of the forty of Sheikh Adi b. Musafir.

3. The list of the forty of Sheikh Hassan.

4. The owner of the manuscript.

5. The Murids of this misur.

Here we used the method that Khanna Omarkhali applied when publishing the
manuscript of the Misar of KhP [3].

As we have already noted, some part of the manuscript is not legible or the
scribe left out some letters and therefore the text was restored on the basis of a
comparison with Misar of KhP, as well as with the oral tradition of the Yezidis. Part
of the MiSiir of Pir Amar Qubaysi, with only few exceptions, matches with Misur of
KhP and was restored with the help of this misar. Therefore, English translation of
the matching text is from Omarkhali’s work [3]. Although some names are spelled
differently. Those letters and words that have been restored are underlined by us.
Missing text is enclosed in square brackets.

Misir of Pir Amar Qubaysi: Arabic Text and English Translation

The beginning of the manuscript.
ol s ) ) sy
In the name of God, the Most Gracious, the Most Merciful.

“Qawils give information about spiritual brother, although, in Yezidi tradition analogous relations are established with spiritual sister.

Pirbari D. V., Mossaki N. Z. A Yezidi Manuscript — Mistr of Pir Amar Qubaysi, its study and critical analysis. Eurasian Arabic
Studies. 2022;5(3):66-87. DOI: 10.26907/2619-1261.2022.5.3.66-87
ISSN 2619-1261



mb,ﬁh;&\ﬁlfﬁ Apabucruxa Espasun, T. 5 Ne 3, Centsa6ps 2022 79
APABUCTUKA EBPA3UM YOV jadine oF 50 a1 A el il jall
EURASIAN ARABIC STUDIES Eurasian Arabic Studies, v. 5 No. 3, September 2022

EBPA3WA APABMCTHMKACH!

The list of the forty of Sheikh Adi b. Musdfir

5 ) o) dena aelg) dn e )5 e col g A U gy ) & S5 Ja
5eosabll dia g g pan a9 ol e s Gl ga som 5 ) (e 9 ae ) s
g Lol adl 0l 559l dr 5 panall Sogl 5 (Sl deaa 5 ea sall Ll Capad
S5l o5 @ oSell sad 5 (i dpena jaal 5 Shuonll a5 655
5 @B sosall me 5 sl e 5 (g mnall adA 5 (dbos e 5 a8 Gland
G A olae 5 oo ool sae 5 (AL A 5 gl deae g i B a5 e pddl 2l
G g pShe Gl Jlan g aaie Gl uda g (b (pl e g Gl Rl g Glead gl g (JA
e Uy s ol O 2l 5 BB S sl 9 (SOlsa sl Gaes 5 Gl el Ol
Oppenl ade D) desy ¥ 4B o) G dese 5 2pA o 5 &

This is the enumeration of the forty
of our lord Sheikh Adi b. Musafir God illuminate his grave, peace be upon them, the
first of them™ is Muhammad 1bn Ras and [the others] are Hassan tbn Mam,*® 'Tsa 1hn
Abt,Y” P'ir Jarwan,"®Amar Qubaysi, Hassan Hasri," Junaid al-Bakhizi,®Qadib al-
Banal-Masili,”  Muhammad al-Sanbaki,??Abt  Bakr al-Himsi®®, Sa’id al-
Badawi,**Tbrahim al-Ramli, Qa’id al-Biazi, Haji Rajab al-Beristaki, Amir Mahmud al-
Qalansi®, Khidir al-Hakari, AlT Tokil,® Ishaq al-Kurdi,?” 'Ali Daryali,”® Khisif al-

%5 This sentence has been assembled on the basis of the misiz- shreds, on which it was possible to read individual words when comparing them with Misiar of KhP.

16 Hassan Tbn Mam (Hasnmaman) was one of the close companions of Sheikh Adi, who was the Pir of forty Pirs (Pir€ &il Pira) and the head of Pirs. According
to the Yezidi tradition, he was the ruler (Mir) of Harir (not far from Erbil), who as he heard about Sheikh Adi decided to banish him and declared war on him
with his 700 riders. When Hassan 1bn Mam came to Lalish and saw the dervish clothed in the garment, i.e. Sheikh Adi, he had a vision, after which he believed
in Sheikh Adi, he left worldly life and became a disciple of Sheikh Adi. In the ‘list of the forty’ of Sheikh Adi he is mentioned second after Mahmatasan. The
settlement of Salahaddin, where the residence of Masoud Barzani is situated, is believed to be the patrimony of Hassan tbn Mam (other name — Pir Mam).

We also note that names of Muhammad bn Rash and Hassan ibn Mam are not visible in the Misir of Amar Qubaysi, although, knowing the sequence
of the companions of Sheikh Adi from Misar of KhP and the document given by R. Lescot [6], we inserted them according to these sources.

Msebiya, i. e. 'Tsaibn Abi—a companion of Sheikh Adi and his khazindar, treasurer. See above for more information about him.

8 In the misiar is written “PirT Jarwan”, although in the Misar of KhP — Pir Jarwan. He is the Pir of Sheikh Adi, or the Pir of Emirs, also Pir of
Sikhsins and all the Sheikhs of Adani. About him, see [1]. For same information in English, see [3].

Pir Jarwan is a patron of scorpions [10].

A companion of Sheikh Adi [5]. It should be noted, that in the Migir of KhP he is mentioned with an article “al”. Pir Khidir Sileman correctly
indicated Hassan as Hasri [2], although Kh. Omarkhali doesn’t write his name as “HastT,” but as “Misii” which is incorrect [3].

2 A companion of Sheikh Adi [5]. Possibly, this is the family of Pir Jingd. Representatives of this family live in Iraq.

21 About QadibilbanorQadibal-Banal-Miisili (471-573/1078-1177) see [4], [17], [18].

22 Abi Muhammad al-Sanbaki al-Kurdt. According Tarikh Arbil, Sheikh Adi visited Baghdad with Muhammad al-Sanbaki, Abd al-Qadir Gilani, Akil bén Abd al-Rahman
al-Manbaji, Hamad al-Dabas, Abi al-Waf3 al-Hulwani and others. Muhammad al-Sanbaki joined Sheikh Adi and became his companion [19].

Pir Khidir Sileman correctly gives his name, although with Kh. Omarkhali there is a misspelling — Sabnaki [3].

2 |t appears that he was from the city of Homs.

*This is Seydil Bedew, who has a place in Lalish.

% Kh. Omarkhali missed the letter “n” [3]. Roger Lescot as well as Pir Khidir Sileman wrote correctly [2], [6].

% In the Misiir of KhP he is indicated as *AlT Tokilr.

Maybe this is All Mutawakil, mentioned in Qala’id al-Jawahir [9].

% |shaq al-Kurdi (Ishaq al-Sardili al-Kurdi) — native of the village Sardili, one of the companions of Sheikh Adi. His saying about Sheikh Adi have
been saved, where Ishaq al-Sardali tells a story about his participations in battles with Muslims against “Franks” and about being captured together
with his forty companions in Tripoli. According to a medieval source he called Sheikh Adi in prayers and a miracle happened—the captured managed
to free themselves and made it to Nisibin [5].
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Dingsri,”’Hamad al-Biizi,*° 'Abd al-'Aziz al-Tharthari,** Dawid al-Tikhami, Ibrahim
Qiinst, Muhammad al-Ranbasi,** Sa'id al-Bahi,** 'Umar al-Mazra'i, Mubarak ibn
Ukhti, Sheikh Nu'man, Sheikh Fityan, Matar tbnFayd, Basir tbn Ghanima, Jamal 1bn
Salam, Sheikh Raslan al-Mihrsani, Husayn®*'Barkhwarki, Abia Bakr Qarqgiri,®
Ahmad® ibn Sams, Rayhan 'Abd al-Sheikh®’, Dawiid Kharband,**Muhammad ibn
Raban® and he is the seal (i.e. last) of the forty. May God have mercy on all of them!

The list of the forty of Sheikh Hassan

Jabad) allal) il i) g ol adad) 3a ) 51 allall (e eui s (s 5l € S5 138
A das ) (g3 Fad ) s Fd deaa LI Cpall A ada g (s gall alal o jlad) dlal)
5 SN it 4l ) dielausl g [l 98] dens oala agl gl 5 (pmanl pele U
e Ot Ol L s Gl Sy sl 5 Slaall s w5 sl dlea 5 Bl deaae (ued
e e s sl ae 5 A e 2l g e ad s daes mad 5 hae il
O e 5 P e g (Sl e 5 Sl Dl e 5 (Sl e ala
ae om s gl G om s gode e on s OSisdl 5 OBY Gua s sl e
e sl pua 5 GSsall e g ol e 5 Bl ala (S ala 5 (Sl
2aaa 5 S el Jda pn 5 ALY G s SAY) G s Gl s e 5 oY
SSL plale g Baall dgesae o5 el daae g e ouse 5 (Ssadl

And this is the enumeration of the forty of our lord Sheikh Hassan, righteous one,
the ascetic, the worshipper, the pious one, the pure one, the modest one, the learning one,

% Although, in the Misr of KhP he is mentioned as ' Al Dardabali [2], [3]. He is not mentioned at all in the work of R. Lescot.

% In the Misir of KhP Khishif al-DingstT is present, although when Pir Khidir Sileman publishing of the Misir of KhP, he missed this name.
Therefore, Kh. Omarkhali also skipped Khishif al-Din&sri. In the book of R. Lescot Khishif al-DingsrT is present [6].

% This is Pir Hamadé Boz, who is mentioned in Bayt of Sheikhs and Pirs. In Lalish there is a place dedicated to him. He is a tutor (murrabi) of Sheikhs of Khatuna Fakhra.
He has no descendants.

Hamad al-Biiz is not mentioned in the ‘list of the forty” of Sheikh Adi in Mistir of KhP, but he is mentioned in R. Lescot’s book [6] and mentioned as Hamad al-Baazinjt.
® In the word “Tharthari” — emphatic “s”.

* In Sinjar there is a village Rambiisi where his shrine is. It is named S&x Muhammad RambiisT.

% This is repeated twice. First time the scribe wrote “al-Baha”, but did not cross out and wrote correctly — Sa'di al-Bahi. However, in the document
given by R. Lescot and in the Misir of KhP he is mentioned as Sa'id al-Bah.

* Hard to read.

® One of the companions of Sheikh Adi, among the Pirs is called Pirf Qarqir. There is only one family of these Pirs — Pir Siso family in Baadra
(Iraq). Legends about the travels of Sheikh Adi from Syria to Lalish tell us that Pir Qarqur joined Sheikh Adi.

% In the Misir of KhP he is mentioned as Muhammad [2], [3].

%" In the Migtr of KhP he is mentioned as “Rayhan 'Abd al-Sheikh Adi” and in R. Lescot’s book —as in the Misiir of Amar Qubaysi.

% In the Mistr of KhP is mentioned as Kharbanda. He is Pir Dawid. There is a Qawl dedicated to this saint, which tells us about how the ruler of
Mosul — Imad ad-Din Zengi — sent him with poisoned gifts to Sheikh Adi, but as he saw the power of Sheikh Adi, declared him as his teacher.
Because of that the ruler of Mosul cut off his tongue. According to the Qawl, Pir Dawiid returned to Sheikh Adi and he returned to him a faculty of
speech. It is believed, that from him came the Pirs: Hassan Pirk, Piré Khani, Pir Hassantalk and by some assumptions — of Pir Dirbés.

¥ Muhammad tbn Raban — i.e. son of Raban. There is a lineage of Pirs of Raban, who are Pirs of the tribe Dinan, as stated in the Qasida of Mahmadé Raban.

0 Further here should be the name of Khatib Isa [=xe <xka], but the scribe left out it.
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the acting one, the worshipper one, the knowing one, the Imam of the confessors of
Oneness and the way of the sunnat*" religion, [father of**] Muhammad Sheikh Hassan
ibn Sheikh Adi,** may Almighty God* have mercy on all of them...* The first of them
is Haji Muhammad [Kifir al-Zamani],*® and [the others] are Isma'il ibn Qabilah, Khidir
al-Kafani,"” Sams Muhammad al-Dimasqi,”® Hamad al-Bawaji,...* Pir Bib al-
Bahzani, ’Abi Bakr al-Dis, Pir Baljan 1bn...,>" Sheikh Matar,>® Sheikh Jamil, Sheikh
Zarib, Sheikh 'Ali al-Kafi, Abd al-Hamid, Haji Hassan Mardani, Haji Alr al-Sirani,
Sheikh 'Arafat al-HakarT, Muhammad Nérni, Pir Muhammad al-Darajani, Isa bn Sa'id
al-Badawi, Hassan Lakan,” Al-Biibakran,>* Pir Buwal Sédari,”® Pir Dali Bibadi,*® Pir
‘Umar al-Hartinki,>’ Haji Makki, Haji Isra'fl, 'Isa al-Badi,*® 'Ali Mukan, Hassan al-
Cinari, 'Omar Khalan,”® Gharib Hakak Irbili,° Bub al-Ahzani,”* Bib al-I[A]sani,*?Pir

! In the Yezidi religion sunnat (=sunnatkhana) — one of the self-names of Yezidis, which means the bearer of the true tradition. Often Yezidis are
mentioned with the name sunnat in the Qawls.

2 In the misir the word “Aba” (“father”) is missing — i.e. father of Muhammad. This refers to Sheikh Hassan — father of Muhammad. In the Misir of
KhP the word “Aba” exists, although Kh. Omarkhali does not translate this word as “father” [3].

“Sheikh Adi — here Adi I Tbn Abu al-Barakat — father of Sheikh Hassan. In the Misiir of KhP “Ibn Sheikh Adi” is not written.

* In the Misir of KhP — “God”.

“® Further one word is not readable.

“% In the name Haji Muhammad his nisba is left out — Kifir al-Zamani.

According to the Yezidi tradition, he is a brother of Pir Jarwan. As it is known, he was a Pir and a scribe of Sheikh Hassan. It should be noted, that is appears there is a big
difference that chronologically between Pir Jarwan and Haji Muhammad, which is hard to elicit. Haji Muhammad is known not to have left any descendants and
representatives of lineage Pir Jarwan became his heirs, who call themselves by his name. They live in Ayn Sefin (province of Nineveh, Iraq).

" This name has been assembled from small shreds, this is most probably Khidir Kiirdi. This is exactly the name that was indicated by Pir Khidir
Sileman[2]. Although, Kh. Omarkhali writes “Khidir Kirdi Hamad al-BuwajT” but these are two different people [3].

“8 al-Diimasqi — from Damascus.

“ Further one name not readable.

% For more details about him, see Pirbari et al., “A Yezidi Manuscript.”

5! Further, one word is not readable. In the Migar of KhP there is no mention of him, and in its place Pir Bub b. Hamid is mentioned.

%2 In the Misir of KhP he is mentioned as Pir Biib Hamid Sheikh Matar [2], [3].

*3 The descendants of Hasn Lakan bear his name and call themselves Pirs of Hasnalakan. He was a Pir of Sheikh Fakhradin and his son Sheikh Mand.
And the Pirs of lineage Hasnalakan are Haji Muhammad. Pirs of Hasnalakan live in Iraq, Syria (Arfin) and in Georgia. After the fall of USSR, from
Georgia they emigrated to Russia, France and Germany.

% Presumably, this is well known among Pirs Aliibakr (possibly, from al-Ab@i Bakr or Ali Abi Bakr). Representatives of this lineage are only in Iraq.
They are the Pirs of part of Qaid tribe.

In the manuscript Misir of KhP is written Al Biibakran, although Pir Khidir Sileman mistakenly mentioned him as ‘Al Biibkilan [2]. The same was
repeated by Kh. Omarkhali [3].

%Pir Buwal from S&dari, that is from village S&dar in Iraq. One of the closest companions of Sheikh Hassan. According to the tradition, Sheikh
Hassan is the host of Kaniya Sipi (in Kurmanji “White Spring,” Holy Spring) and he acknowledges Pir Buwal as the custodian. Members of this
lineage are also mijewr (custodians) of Ain Sifni and Akhtiars of Sheikhan (Baske Shekhan). They are only in Iraq in Sheikhan.

% Today only one family is left from this lineage. They lived until very recently in Syria, in Barzan (region of Al-Hasakah). After the recent events
that took place in Syria this family has moved to Germany.

* In the Misiir of KhP, it is probably — 'Umar al-Khawbi

% In the Misir of KhP spelling of this name is somewhat unclear, therefore Pir Khidir Sileman read it as Badawi following him Kh. Omarkhali did the
same. Although, in the examined misir it is clearly Badi.

% Hassan al-Cinarf and Omar Khalan — two brothers, the saints, companions of Sheikh Hassan and his father Sheikh Adi 1l. According to the tradition
Sheikh Adi made Omar Khalan a tutor (murrabi) of the future Emirs. Omar Khalan is one of the prominent saints and as noted above, only his
descendants among the Pir lineages put on khirga. Descendants of this remain in lIraq, Syria, Turkey, Armenia and Georgia (after the fall of USSR —
in Russia, Ukraine and EU countries). As for the descendants of Hassan al-Cinari, according to the tradition, Omar Khalan stripped his brother of the
right to have Murids. The ancestral lands of this Pirs are believed to be Zéwa (Cingri) in the region of Biseri (Batman, Turkey), where the
representatives of these lineage also lived. Z&w comes from the word “zéw” or “zawiya”, i.e. corner or the theological school and a place of solitude
for the saints. It is clear, that Omar Khalan and Hasan al-Cinarf here founded their school and preached among their followers.

8 Name Gharib Hakak Irbili — Pir Khidir Sileman[2] and Kh. Omarkhali [3] wrote it as Gharib Mikakil Irbili, which can be explained by unclear
spelling of the word Hakak. Although in the misir the word is quite clear.

Pirbari D. V., Mossaki N. Z. A Yezidi Manuscript — Mistr of Pir Amar Qubaysi, its study and critical analysis. Eurasian Arabic
Studies. 2022;5(3):66-87. DOI: 10.26907/2619-1261.2022.5.3.66-87
ISSN 2619-1261



mb,ﬁh;&\ﬁlfﬁ Apabucruxa Espasun, T. 5 Ne 3, Centsa6ps 2022 82
APABUCTUKA EBPA3UM YOV jadine oF 50 a1 A el il jall
EURASIAN ARABIC STUDIES Eurasian Arabic Studies, v. 5 No. 3, September 2022

EBPA3WA APABMCTHMKACH!

Khalil®®al-Sahriki®, Muhammad al-Baybuni,*® Miisa Sarir, Muhammad al-Bashadi,”® Pir
Mahmiid al-Khandaqt,”’” and Sulayman al-Babakr.”

The owner of the manuscript

™

O labe ) (B Gl e Ol s ) Sl ol B PSUle ) s 18
Aol 1 b ) Gl goha sm S om o Um @Y Um el o e Gus

This misir belongs to Pir ..."° Qati Tbn Mamik 1bn Sam Tbn Pir Sam ibn Harqati
ibn Mamik Pir Hasn Pir Hammad Pir Sam Pir Adi Pir ..."* Bakr Pir Safari.
Completed with the name of the God the Almighty and Blessed.

[Continues further on the next page]

The Murids of this miSir
GO g (sae Fud (pl s Zad 5 8l ) (g3 Fd Cipuas (8 sl 138 A e
) DO L e, D3 LS gl OIS LS, DO (5 ) e S b Y YA
Glals Y B (Sl ye GLd ) (ol e (Sl je Gl Sl e GLE Y Glued GO o)
La CBlea 5 Gulla

Murids of this misar in the presence of Sheikh Adi 1bn Musafir and Sheikh
Hassan ibn Sheikh Adi and tribe of Kandalan® and tribe of Bawan’® and tribe

61 We read this word as Ahzani, although it is very hard to read. Pir Khidir Siléman [2] and Kh. Omarkhali [3] read this word in the Misir of KhP as
Khwani, although, it is clear the word is not Khwani.
62 As we see, other than Pir Biib al-Bahzani two more Bub exist — Biib al-Ahzani and Biib al-I[A]sani, and they also belong to Pirs. In Armenia and
Georgia there are three different kinds of Pirs of Biib, who are not related to each other at all and their Sheikhs and Pirs are also different. It is
possible that they might be descendants of different Pir of Bubs. Unfortunately, today it is hard to determine.
% In the Misir of KhP — Khal.
% Further here should be the name of Khatib Tsa, but the scribe left out it.
% In the misir the scribe mistakenly wrote Muhammad wa bii al-Bayiini. We can assume, that Pir Khidir Sileman wrote this name correctly —
Baybuni [2]. However, Kh. Omarkhali writes this name as Bibwani [3].
Apparently this is Pir Baybun, who was a sworn brother of Pir Mahmud. There is an oral tradition telling about the brotherhood of these two saints (see [13]).
% We suppose that this name should be al-Shadi, because in this misir the scribe repeatedly added “ba’ after “al”. With Pir Khidir Sileman and
Khanna Omarkhali the name is mistakenly indicated as Sihr [2].
%7 It should not be excluded, that this is Pir Mahmiid, friend (or brother) of Pir Baibun. Pir Mahmad is the Pir of the tribe Haw@r1. Also known as Pir Mahbiib.
8 Further, unlike Misiir of KhP, following is not written: “Completed [is the list of] forty of our lord Sheikh Hasan, may God have mercy on him and
on all of them. Praise be to God, the lord of the worlds!”

(el pedle 5 adde 4l dan ) Guan o Lidgas 31 (s 3Y) ]
8 S0 it is written in the manuscript. Presumably this meant “belongs to them”.
" Not readable in the manuscript.
™ Not readable in the manuscript.
2According to the tradition tribe Kandali split from MamrasT some elders think [13].
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Misiriand tribe [ Jran”™ and tribe Bisusan’ and tribe _arsan’® and tribe Atiwl(r)an

and tribe Sambyan (and) Alarasan’’ and tribe Dasinan’® (for which) murrabi and

(him) Amar Qubaysi”’murrabi of [tribe] Rasan® and murrabi of [tribe] Tarlan,
Salman, Xaltan®! and all the Hasna®,
Conclusion

Usually the oral tradition of Yezidis was believed to be the main source of
knowledge about Yezidi religion and legacy. Recently huge numbers of religious
texts and traditions have been published in both academic and popular journals and
books that gives the specialist base to speak about how “Yezidism is currently going
through a new stage in its development, namely the transition to a written and
technologically mediated tradition” [21]. However, it is not always clear with what
changes the Yezidi hymns and oral traditions reached us; also which ones did not
reach us at all. This raises some difficulties in particular with the understanding of the
names of the saints and names of tribes, as well as with validity of the historical
information contained in oral tradition. It should be taken into account that Yezidi
oral tradition had been developing in relation with Yezidi worldview, which has been
formed with the struggle of Yezidis to keep their religion in Muslim environment,
usually, excluding the provisions which were inherited during the formation of the
Yezidi socio-religious structure.

On example of the examined misiar we have a possibility to at least partially
restore few of the aspects regarding the Yezidi saint who has been in fact forgotten in
Yezidism, who appears to have been one of the closest companions of the main
Yezidi saint — Sheikh Adi.

The study of Misir of Pir Amar Qubaysi and its comparison with Misiar of KhP
and Yezidi religious texts and hymns, as well as the well-known hagiographic book
dedicated to the Sufis, which describes both Sheikh Adi and his associates, made it

™ Tribes, about which we have no information, have no explanation.

™ First letter of this word is not readable in the manuscript.

"8 First letter of this word is not readable in the manuscript.

" Alarasan — in Syria there is a Kurdish village of the same name.

"Dasinan (dasini) was once a powerful Yezidi tribe. The place of origin is considered the neighborhood of the city of Duhok, in the DasinT district.
The ethnonym dasini was used to designate the Yezidis in general. In “Saraf-name”, the Yezidi emir is referred to as Husayn-bég Dasini, and by
dasinT is meant Yezidis [20], [4]. But in this misir text is about the part of dasinan, who from Sarhad moved to Armenia and Georgia, as the
connection between lineage of Pir Amar Qubaysi and this tribe still exists.

™ Here as also in Misiir of KhP, word “Qubaysi” is written with (= “sin”, but in other sources [6], [5], [9] with o= “sad”.

% For additional information about this tribe see [4].

BLA large tribal union of Yezidi tribes, whose habitat was the land between Diyarbakir, Batman, Hasankeyf, and Siirt [20]. This tribe is divided into
many smaller tribes [4], who can have different Sheikhs, Pirs and murrabi (tutors).

# Hasna — from the context of misir it is clear, that it is mentioned in plural form of the word. Probably this was a union of the tribes under the name
Hasna. Under this name we can find tribes among Muslim Kurds.
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possible to expand the still scarce information about Amar Qubaisi. The presented
misir made it possible to understand that Amar Kubaisi is the founder of the linecage
of Pir Markabes. In addition, MiStir Amar Qubaisi provided an opportunity to clarify
the names of various saints found in other manuscripts.
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