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Chag Sameach! 



 

 

  קַדֵשׁ

Kadesh - Kiddush  

   

 
The first cup of wine is poured and the Kiddush is 
recited.  

 When the festival occurs on Shabbat, say first "The sixth ין בְּשַׁבָּת מַתְחִילִ
day”  

 וַיְהִי עֶרֶב וַיְהִי בֹקֶר

ם.  יוֹם הַשִּׁשִּׁי  .וַיְכֻלּוּ הַשָׁמַיִם וְהָאָרֶץ וְכָל צְבָאַָ
 וַיְכַל אֱקִים בַּיוֹם הַשְּׁבִיעִי מְלַאכְתּוֹ אֲשֶׁר עָשָׂה

 .יעִי מִכָּל מְלַאכְתּוֹ אֲשֶׁר עָשָׂהוַיִּשְׁבֹּת בַּיוֹם הַשְּׁבִ
 וַיְבָרֶ אֱקִים אֶת יוֹם הַשְּׁבִיעִי וַיְקַדֵּשׁ אוֹתוֹ

רָא אֱקִים לַעֲשׂוֹת  .כִּי בוֹ שָׁבַת מִכָּל מְלַאכְתּוֹ אֲשֶׁר בֶָּ

The sixth day. And the heavens and the earth and all 
their hosts were completed. And on the seventh day 
G-d finished His work which He had made, and He 
rested on the seventh day from all His work which He 
had made. And G-d blessed the seventh day and made 
it holy, for on it He rested from all His work which G-d 
created to make.  

  :When the festival begins on a weekday begin here : תְחִילִיןבַּחוֹל מַ

  

  .Attention Gentlemen סַבְרִי מָרָנָן וְרַבָּנָן וְרַבּוֹתַי

  

 בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם

 . בּוֹרֵא פְּרִי הַגָפֶן
Blessed are You, L-rd, our G-d, King of the universe, 
who creates the fruit of the vine.1

  

  

                                                 
1
 The four cups parallel the four expressions in the Torah which describe our freedom from Egypt. The first 

cup, which also serves as Kiddush, parallels "I will take you out," when Hashem helped us recognize that we 

were Egyptian Jews, and not Jewish Egyptians. This is the essence of Kiddush sanctification - the realization 

that the Jewish People play a unique role in this world. The Haggada, the story of our physical exodus from 

Egypt, is recited over the second cup, symbolizing our physical salvation, which is parallel to "I will save you." 

A person is a slave to his physical needs. When the people were fed by Hashem in the wilderness, as we are 

today in a less miraculous manner, they were liberated from the shackles of the physical world in order to 

concentrate on loftier matters. Birkas HaMazon, the blessings which remind us that Hashem provides for our 

sustenance, is recited over the third cup, paralleling "I will redeem you" - the goal of the Exodus was the 

formation of a unique relationship with Hashem. Hallel is recited over the fourth cup. Hallel is the praise we 

bestow on Hashem, recognizing that He said "I will take you to be My nation."(Rabbi Milevsky, Ohr 

Somayach) 



 

אֲשֶׁר בָּחַר , בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם
בָּנוּ מִכָּל עָם וְרוֹמְמָנוּ מִכָּל לָשׁוֹן וְקִדְּשָׁנוּ 

: בְּשַׁבָּת(וַתִּתֶּן לָנוּ יי אֱהֵינוּ בְּאַהֲבָה . בְּמִצְוֹתָיו
שַׁבָּתוֹת לִמְנוּחָה 

וֹעֲדִים מ)וּ
חַגִּים , לְשִׂמְחָה

, וּזְמַנִּים לְשָׂשׂוֹן
הַשַׁבָּת (אֶת יוֹם 

 )הַזֶה וְאֶת יוֹם
, חַג הַמַצוֹת הַזֶה

זְמַן חֵרוּתֵנוּ 
מִקְרָא , )בְּאַהֲבָה(

זֵכֶר , קֹדֶשׁ
. לִיצִיאַת מִצְרָיִם

כִּי בָנוּ בָחַרְתָּ 
 וּמוֹעֲדֵי )תוְשַׁבָּ(, וְאוֹתָנוּ קִדַּשְׁתָּ מִכָּל  הָעַמִּים

 ֶבְּשִׂמְחָה וּבְשָׂשׂוֹן ),בְּאַהֲבָה וּבְרָצוֹן(קָדְש 
 . הִנְחַלְתָּנוּ

 .יִשְׂרָאֵל וְהַזְּמַנִּים)הַשַׁבָּת וְ(מְקַדֵּשׁ , בָּרוּ אַתָּה יי
 

Blessed are You, G-d, our G-d, King of the universe, 
who has chosen us from among all people, and raised 
us above all tongues, and made us holy through His 
commandments. And You, G-d, our G-d, have given us 
in love (On Shabbat add: [Shabbats for rest and]) 
festivals for happiness, feasts and festive seasons for 
rejoicing (On Shabbat add: [this Shabbat-day and]) the 
day of this Feast of Matzot and this Festival of holy 
convocation, the Season of our Freedom (On Shabbat 
add: [in love]), a holy convocation, commemorating 
the departure from Egypt. For You have chosen us and 
sanctified us from all the nations,2 and You have given 
us as a heritage Your holy (On Shabbat add: [Shabbat 
and]) Festivals (On Shabbat add: [in love and favor]), 
in happiness and joy. Blessed are You, G-d, who 
sanctifies (On Shabbat add: [the Shabbat and]) Israel 
and the festive seasons.  

  

 When the festival falls on Saturday night add the : בְּמוֹצָאֵי שַׁבָּת מוֹסִיפִין
following BEFORE the blessing "Who has granted us 
life":  

  

בּוֹרֵא מְאוֹרֵי , בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם
  .הָאֵשׁ

עוֹלָם הַמַבְדִיל בֵּין בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָ 
, בֵּין יִשְׂרָאֵל לָעַמִּים, ין אוֹר לְחשֶׁ, קֹדֶשׁ לְחֹל

בֵּין קְדֻשַּׁת . בֵּין יוֹם הַשְּׁבִיעִי לְשֵׁשֶׁת יְמֵי הַמַּעֲשֶׂה
וְאֶת יוֹם , שַׁבָּת לִקְדֻשַּׁת יוֹם טוֹב הִבְדַּלְתָּ

Blessed are You, G-d, our G-d, King of the universe, 
who creates the lights of fire.  
Blessed are You, G-d, our G-d, King of the universe, 
who makes a distinction between sacred and profane, 
between light and darkness, between Israel and the 
nations, between the seventh day and the six work-
days. You have made a distinction between the 

                                                 
2
 On Pesach night it is insufficient to say that Hashem brought us close in order to serve Him. We must also 

say that this night is different from all other nights. We must ask: Why do we eat matzah on this night? Why 

do we eat maror on this night? Why do we dip twice on this night? Why do we recline on this night? In 

essence, we are asking why is this night different? If the night is different, then it means that there is a unique 

K'dushat Hayom, sanctity of the day. The Kiddush says just that, and more; it relates to two aspects of 

chosenness: The selection of Bnai Yisrael and separation from the other nations, and the special K'dushat 

Hayom - this night, intrinsically, is endowed with unique Kedusha and is different from all other nights. The 

K'dushat Hayom of Pesach night requires that we perform various Mitzvot that we do not perform any 

other time of year. Thus, while Beit Shammai and Beit Hillel (as quoted in the Mishna) refer to making a 

Bracha on the wine and on the day, The Rambam stipulates that we say Bore Pri Hagafen and then make a 

Bracha on the Kiddush Hayom, in order to stress that on Pesach night Kiddush is not simply a blessing, but 

rather we are declaring the unique, intrinsic sanctity of the night prior to reciting the Haggadah. Kiddush on 

Pesach night is, indeed, an integral part of the Haggadah. (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting 

Rav Soloveitchik) 



 

הִבְדַּלְתָּ . תָּהַשְּׁבִיעִי מִשֵּׁשֶׁת יְמֵי הַמַּעֲשֶׂה קִדַּשְׁ
ֶיִשְׂרָאֵל בִּקְדֻשָּׁת ְּאַתָּה ,. וְקִדַּשְׁתָּ אֶת עַמ ּבָּרו

 .יי  הַמַּבְדִיל בֵּין קֹדֶשׁ לְקֹדֶשׁ

holiness of the Shabbat and the holiness of the 
festival, and You have sanctified the seventh day 
above the six work-days. You have set apart and made 
holy Your people Israel with Your holiness. Blessed are 
You, G-d, who makes a distinction between holy and 
holy.  

  

שֶׁהֶחֱיָנוּ , בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם
 . וְקִיְּמָנוּ וְהִגִּיעָנוּ לַזְּמַן הַזֶה

Blessed are You, G-d, our G-d, King of the universe, 
who has granted us life, sustained us, and enabled us 
to reach this occasion.  

  

 Drink the cup of wine while seated, reclining on the left .  הַיַיִן בְּהַסָבָּהשׁוֹתֶה רֹב כּוֹס
side as a sign of freedom3

  

  

                                                 
3 While it is commonly assumed that the four cups of wine required at the seder correspond to the four 

"expressions of redemption" in God's prophecy to Moshe in Sefer Shemot (6:6-7), the Talmud Yerushalmi in 

Masekhet Pesachim (chapter 10) cites a different basis for this requirement.  According to Rabbi Yehoshua Ben 

Levi, the four cups of wine correspond to the four references to the word kos (cup) in the verses in Parashat 

Bereishit (40:11-13) describing the dream dreamt by Pharaoh's cupbearer and Yosef's interpretation of that 

dream.  Many writers and darshanim have raised the question of why those verses are of any relevance to the 

celebration of Pesach.  Why, according to Rabbi Yehoshua Ben Levi, were Chazal interested in reminding us on 

this occasion – the seder – of the cupbearer's dream? 

 

             Rav Eliyahu Klatzkin, in his Chibat Ha-kodesh (cited in the Ke-motzei Shalal Rav compendium on the 

Haggada), suggests an interesting answer.  A cursory reading of the cupbearer's report of his dream to Yosef 

reveals that he unnecessarily repeats and appears to emphasize the expression kos Pharaoh ("Pharaoh's cup").  

Interestingly, the other prisoner, the baker, makes no mention of Pharaoh whatsoever in his dream.  Rav 

Klatzkin suggests that this distinction perhaps served as a clue to Yosef of the differing attitudes of the two 

servants.  The cupbearer very genuinely wished to serve Pharaoh, and this longing found expression in his 

repeated mention of his master's name.  Yosef therefore understood that he had not been lax in his service, and 

his offense must have resulted from some unavoidable mistake.  The baker, by contrast, displayed little loyalty 

or devotion to Pharaoh, and it thus stood to reason that his offense indeed stemmed from carelessness and 

disinterest. 

 

             For this reason, Rav Klatzkin suggested, Chazal made a point of reminding us of this incident at the 

seder, when we experience (or should experience) a genuine longing for the final redemption and the full 

restoration of our nation's special bond with the Almighty.  Just as the cupbearer longed to return to his service 

of Pharaoh, so must we feel such a longing for our release from the "dungeon" and our reinstatement as the 

Almighty's servants in His Temple. 

 

             We might suggest a slight modification to this approach.  On Pesach, we left the service of Pharaoh to 

become the servants of the Almighty.  Chazal perhaps sought to show us a true example of servitude, or the 

type of servitude that is required in our relationship with God.  We should approach our role as avdei Hashem 

– servants of God – with joy and anticipation.  If the cupbearer, as indicated in his repeated references to 

Pharaoh, so eagerly desired to return to the service of the Egyptian king, then certainly we, as we reaffirm our 

status as avadim la-Makom, must assume this position with fervor and excitement, and perceive it as the 

greatest privilege and honor that one could hope for. (Rav David Silverberg) 



 

  וּרְחַץ

Urchatz  

  

דַיִם וְאֵין מְבָרְכִין    .Wash hands without reciting the blessing ". עַל נְטִילַת יָדַיִם"נוֹטְלִין אֶת הַיַָ

  

  כַּרְפַּס

Karpas  

  

 Take less than a kezayit (the volume of one olive) of the . וּמְבָרְכִין, טוֹבְלִין כַּרְפַּס פָּחוֹת מִכְזַיִת בְּמֵי מֶלַח
karpas, dip it into salt-water or vinegar, and recite the 
following blessing:  

  

בּוֹרֵא פְּרִי , רוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָםבָּ
 . הָאֲדָמָה

Blessed are You, L-rd, our G-d, King of the universe, 
who creates the fruit of the earth.   

 When reciting this blessing have in mind that it is also 
for the bitter herbs (of maror and korech, to be eaten 
later on). 

  יחץ

Yachatz4
  

                                                 
4  Before we begin the “maggid” section of the Pesach seder, during which we tell the story of the Exodus, we 

perform the ritual of “yachatz,” the splitting of the middle matza. The larger piece is hidden and later eaten as 

the “afikoman,” in commemoration of the korban pesach. The symbolism of the yachatz ritual seems clear. We 

take a whole matza and break it into uneven pieces to symbolize “lechem oni,” the bread eaten by the poor and 

downtrodden. While standing on the lowest rung of the social ladder in Egypt, Benei Yisrael fed off meager 

scraps of bread and did not enjoy the luxury of respectable, whole loaves. Yachatz serves as a symbol of the type 

of bread eaten by the Hebrew slaves in Egypt, and indeed, immediately following yachatz, we begin maggid 

with the words, “Ha lachma anya” – “This is the bread of affliction…” What remains unclear, however, is the 

timing of this ritual. Why do we break the matza already now, before maggid, well before we prepare to eat the 

matza? 

 

Rav Shlomo Zalman Auerbach brings down that the Gemara in Masekhet Pesachim offers two interpretations 

for the term, “lechem oni.” The more common interpretation, as mentioned, is “bread of poverty” or “bread of 

affliction.” The Gemara, however, adds a second translation: “Lechem she-onim alav devarim harbei” – bread 

over which we say many things. This refers to the fact that we must recite maggid and discuss the Exodus over 

the matza, meaning, with matza present on the table. Rav Shlomo Zalman suggests that at this point in the 



 

  

 וּמַצְפְּין בַּעַל הַבַּיִת יִבְצַע אֶת הַמַצָה הָאֶמְצָעִית לִשְׁתַּיִם
 . אֶת הַחֵצִי הַגָדוֹל לָאֲפִיקוֹמָן

Take the middle matzah and break it into two, one piece 
larger than the other. The larger piece is set aside to 
serve as afikoman. The smaller piece is put back, 
between the two matzot.  

  

  

  מגיד

Maggid - Reliving our tale of liberation. 

  

    

  

  :Raise the tray with the matzot and say  :מְגַלֶה אֶת הַמַצוֹת מַגְבִּיהַ אֶת הַקְעָרָה וְאוֹמֵר בְּקוֹל רָם

 
הָא לַחְמָא עַנְיָא דִי אֲכָלוּ אַבְהָתָנָא 

כָּל , כָּל דִכְפִין יֵיתֵי וְיֵיכֹל. בְּאַרְעָא דְמִצְרָיִם
לְשָׁנָה , הָשַׁתָּא הָכָא. דִצְרִי יֵיתֵי וְיִפְסַח

This is the bread of affliction that our fathers ate in 
the land of Egypt. Whoever is hungry, let him come 
and eat; whoever is in need, let him come and conduct 
the Seder of Passover. This year [we are] here; next 
year in the land of Israel. This year [we are] slaves; 

                                                                                                                                                 

seder, when we are about to begin these “many things” – the discussion of Yetziat Mitzrayim, we break the 

matza to show the association between these two definitions of the term “lechem oni.” As we prepare to fulfill 

one definition of the expression, we also fulfill the other definition, combining our discussion of freedom with 

the symbolic commemoration of our slavery and oppression. (Rav David Silverberg) 



 

 ,הָשַׁתָּא עַבְדֵי. הַבָּאָה בְּאַרְעָא דְיִשְׂרָאֵל
 . לְשָׁנָה הַבָּאָה בְּנֵי חוֹרִין

next year [we will be] free people.5
  

  

מוֹזְגיִן כוֹס שֵׁנִי וְכַאן הַבֵּן , מֵסִיר הָקְעָרָה מֵעַל הַשֻׁלְחָן
 : אוֹ אֶחָד מִן הַמְסֻבִּים שׁוֹאֵל

The tray with the matzot is moved aside, and the second 
cup is POURED.(Do not drink it yet). 
Now the child asks "Mah Nishtana?"  

  

 ? מַה נִּשְּׁתַּנָה הַלַּיְלָה הַזֶּה מִכָּל הַלֵּילוֹת
הַלַּיְלָה , שֶׁבְּכָל הַלֵּילוֹת אָנוּ אוֹכְלִין חָמֵץ וּמַצָּה

 .  כּוּלוֹ מַצָּה-הַזֶּה 
 - ,  שְׁאָר יְרָקוֹתשֶׁבְּכָל הַלֵּילוֹת אָנוּ אוֹכְלִין 

 . הַלַּיְלָה הַזֶּה מָרוֹר
שֶׁבְּכָל הַלֵּילוֹת אֵין אֶנוּ מַטְבִּילִין אֲפִילוּ פַּעַם 

 .  הַלַּיְלָה הַזֶּה שְׁתֵּי פְעָמִים- , אֶחָת
שֶׁבְּכָל הַלֵּילוֹת אָנוּ אוֹכְלִין בֵּין יוֹשְׁבִין וּבֵין 

  .סֻבִּין הַלַּיְלָה הַזֶּה כֻּלָנו מְ-, מְסֻבִּין

What makes this night different from all [other] 
nights?  

On all nights we need not dip even once, on this night 
we do so twice! 

On all nights we eat chametz or matzah, and on this 
night only matzah. 

On all nights we eat any kind of vegetables, and on 
this night maror! 

On all nights we eat sitting upright or reclining, and on 
this night we all recline!6 

  

                                                                                                                                                 
5 There are two aspects to attaining true freedom. First, one needs to be physically independent of all foreign 

subjugation. But complete freedom also requires freedom of the spirit. The soul is not free if it is subjected to 

external demands that prevent it from following the path of its inner truth. 

 

The difference between a slave and a free person is not just a matter of social status. One may find an educated 

slave whose spirit is free, and a free person with the mindset of a slave. What makes us truly free? When we are 

able to be faithful to our inner self, to the truth of our divine image ("tzelem Elokim") - then we can live a 

fulfilled life, a life focused on our soul's inner goals. One whose spirit is servile, on the other hand, will never 

experience this sense of self-fulfillment. His happiness will always depend upon the approval of another who 

dominates over him, whether this control is de jure or de facto. (Rav Kook Torah.org) 

 
6 On the eve of their departure from Egypt and liberation from bondage, our ancestors were commanded to eat 

the korban pesach which they slaughtered that afternoon. 

 

A common denominator of the rules of Korban Pesach, points out Rabbi Aharon Halevi in his classic Sefer 

Hachinuch, is to inculcate in these slaves on the threshold of freedom a sense of aristocracy. They must view 

themselves not as mere slaves escaping bondage but rather as princes chosen by G-d to soon receive His Torah 

and be elevated to the status of "a nation of kohanim and a holy people". Leaning while eating is likewise a 

symbol of aristocracy. 

 

There is an important lesson here for all of our people today in Israel and throughout the world. If we are 

privileged to enjoy freedom as Jews almost everywhere and to even have our independent land, we must behave 

as responsible aristocrats rather than as hedonists pursuing only physical pleasures and unfettered freedom. 

 

If we internalize this Torah message of noblesse oblige we will deserve to enjoy the noble freedom of Israel 

forever. (Israel Forever) 



 

  

הַמַצוֹת תִּהְיֶינָה מְגלוֹת . מֵנִיחַ אֶת הַקְעָרָה עַל הַשֻׁלְחָן
 . בִּשְׁעַת אֲמִירַת הַהַגָדָה

The tray is restored to its place with the matzah partly 
uncovered. Now we say "We were slaves. . ."  

  

וַיּוֹצִיאֵנוּ יי , עֲבָדִים הָיִינוּ לְפַרְעֹה בְּמִצְרָיִם
. אֱהֵינוּ מִשָּׁם בְּיָד חֲזָקָה וּבִזְרוֹעַ נְטוּיָה

וְאִלּוּ א הוֹצִיא הַקָּדוֹשׁ בָּרוּ הוּא אֶת 
רֵי אָנוּ וּבָנֵינוּ וּבְנֵי הֲ, אֲבוֹתֵינוּ מִמִּצְרָיִם

. בָנֵינוּ מְשֻׁעְבָּדִים הָיִינוּ לְפַרְעֹה בְּמִצְרָיִם
כֻּלָנוּ , כֻּלָנוּ נְבוֹנִים, וַאֲפִילוּ כֻּלָנוּ חֲכָמִים

מִצְוָה , כֻּלָנוּ יוֹדְעִים אֶת הַתּוֹרָה, זְקֵנִים
וְכָל הַמַרְבֶּה . עָלֵינוּ לְסַפֵּר בִּיצִיאַת מִצְרַיִם

 . סַפֵּר בִּיצִיאַת מִצְרַיִם הֲרֵי זֶה מְשֻׁבָּחלְ

We were slaves to Pharaoh in Egypt, 7and the L-rd, 
our G-d, took us out from there with a strong hand 
and with an outstretched arm. If the Holy One, blessed 
be He, had not taken our fathers out of Egypt, then 
we, our children and our children's children would 
have remained enslaved to Pharaoh in Egypt. 8Even if 
all of us were wise, all of us understanding, all of us 
knowing the Torah, we would still be obligated to 
discuss the exodus from Egypt; and everyone who 
discusses the exodus from Egypt at length is 
praiseworthy.  

                                                 
7The exodus happened thousands of years ago, why do we include ourselves in this event? Rav Soloveitchik 

explains that this is the principle of Bchal Dor Vdor, in each generation, we are obligated to view ourselves as if 

we just left Egypt. Before we begin to develop the theme of Yetzias Mitzrayim and its study, we lay down the 

premise of full identification with Jews of past generations and the events they encountered. Not only do we 

remember 

the events, but we relive and reenact, restage and re-experience these events. The Jew is closer to his past and 

history than any other nation. The best example is his attachment to Eretz Yisrael. The memory of the Jew is 

both factual and experiential. Not only do we remember the destruction of the Temple, but we relive it each 

year during the 3 Weeks and on Tisha B’av. The past does not die for the Jew. The focus of 

our celebration is Vayotzianu, it impacts us as much as our forefathers. (Rabbi Ari Kahn, Od Yosef Chai 

Haggadah) 

 
8 Why is this? Maybe Hashem would have taken us out even if he would have not taken our forefathers. The 

Maharal asks this question, and answers with a mashal (parable). A man was trapped in a burning house, and 

one of the firefighters risked his life by coming in to the fire to save the man. If this man subsequently had 

children, it is not possible to say that the firefighter also saved the children. However, in Egypt, it was different. 

When Hashem took the Jews out of Egypt, not only did he take them out, but he also placed within them a 

character of freedom. "He also took us out." Therefore we must personally express freedom, because Hashem 

gave us characteristics of freedom. We say in tefilla, "Vayotzienu misham l'cherut olam - He took us out of 

there for eternal freedom." We will never be an enslaved nation again as we were in Mitzrayim. Therefore, we 

bless Hashem "asher ga'alanu, v'ga'al et avotaunu - who redeemed us and redeemed our forefathers." The way 

to read the sentence, is to empahasize the word "Hashem." "If HASHEM would not have taken us out of 

Mitzrayim." Since the geula was done by Hashem, it was a geula which lasted for all generations. If it were done 

by man, or through another source, it would not have had a permanent national effect on us. (Rav Mordechai 

Greenberg) 

 



 

מַעֲשֶׂה בְּרַבִּי 
אֱלִיעֶזֶר וְרַבִּי 
יְהוֹשֻעַ וְרַבִּי 
אֶלְעָזָר בֶּן עֲזַרְיָה 
וְרַבְּי עֲקִיבָא וְרַבִּי 
טַרְפוֹן שֶהָיוּ 
, מְסֻבִּין בִּבְנֵי בְרַק

וְהָיוּ מְסַפְּרִים 
בִּיצִיאַת מִצְרַיִם 
כָּל אוֹתוֹ הַלַּיְלָה 
עַד שֶׁבָּאוּ 

הִגִּיעַ זְמַן , רַבּוֹתֵינוּ: הֶםתַלְמִידֵיהֶם וְאָמְרוּ לָ
 . קְרִיאַת שְׁמַע שֶׁל שַׁחֲרִית

It happened that Rabbi Eliezer, Rabbi Yehoshua, 
Rabbi Elazar ben Azaryah, Rabbi Akiva and Rabbi 
Tarphon were reclining [at a seder] in B'nei Berak. 
They were discussing the exodus from Egypt all that 
night, until their students came and told them: "Our 
Masters! The time has come for reciting the morning 
Shema!"  

  

הֲרֵי אֲנִי כְבֶן שִׁבְעִים : אָמַר אֶלְעָזָר בֶּן עֲזַרְיָה 
וְא זָכִיתִי שֶׁתֵּאָמֵר יְצִיאַת מִצְרַים בַּלֵּילוֹת , שָׁנָה

לְמַעַן תִּזְכֹּר אֶת , שֶׁנֶּאֱמַר: ד שֶׁדְּרָשָׁה בֶּן זוֹמָאעַ
 יְמֵי   חַיֶּי מֵאֶרֶץ מִצְרַיְם כָּל יְמֵי חַיֶּי ְיוֹם צֵאת

וַחֲכָמִים .  הַלֵּילוֹת- כָּל יְמֵי חַיֶּי  ,  הַיָמִים-
 כָּל יְמֵי חַיֶּי , הָעוֹלָם הַזֶּה-יְמֵי חַיֶּי  :  אוֹמְרִים

 .  לְהָבִיא לִימוֹת הַמָשִׁיחַ-

Rabbi Eleazar ben Azaryah said: "I am like a man of 
seventy years old, yet I did not succeed in proving that 
the exodus from Egypt must be mentioned at night-
until Ben Zoma explained it: "It is said, `That you may 
remember the day you left Egypt all the days of your 
life;' now `the days of your life' refers to the days, [and 
the additional word] `all' indicates the inclusion of the 
nights!"9 
The sages, however, said: "`The days of your life' 

                                                 
9 There is a machloket (dispute) mentioned in the Haggadah whether to mention Yetziat Mitzrayim at nights. 

Why is this machloket brought in the Haggadah? It is brought to contrast the daily mitzvah and the mitzvah on 

the Seder night. This machloket stems from the understanding of the intention of the pasuk, "kol yemei 

chayecha - All the days of your life," whether it refers to nights, or to the time of Mashiach. 

 

There is a similar machloket in Menachot regarding the word "tamid" (always) which is written in the mitzvah 

of the lechem hapanim. According to one opinion in the Gemara, the new bread must be placed on while the 

old bread is being taken off. According to the other opinion, one may remove the bread in the morning and put 

on new bread in the afternoon. What, then, does the word "tamid" teach us? The bread must be there every 

single day. 

 

The Gra quotes a Midrash that says that in the future, every creature will be cured except for the nachash 

(serpent). The Gra explains that the Midrash learns this from the pasuk which says that the nachash will eat dirt 

"kol y'mei chayecha." The Midrash learns from the pasuk that the nachash will not be cured, even in the times 

of Mashiach. 

 

The Rav M'brisk quotes what we say in tefilla, "ki lishuatecha kivinu kol hayom - For Your salvation we hope 

all / every day." This means we have faith that Mashiach can come at any second of the day, and any day.  

 

The Gemara says that one of the questions asked to man after leaving this world is "tzipita l'yeshua," which on 

a simple level means, "Did you look forward to the redemption?" Rav Kook, explains the question differently. 

The pasuk says (Yechezkel 3:17), "tzofe n'taticha l'beit Yisrael - I made you a scout for the house of Yisrael." A 

tzofeh is someone who actively looks and watches. The question that we will be asked is, "What did you do to 

bring about the geula?" (Rav Mordechai Greenberg) 

 



 

refers to the present-day world; and `all' indicates the 
inclusion of the days of Mashiach."  

  

בָּרוּ  שֶׁנָּתַן תּוֹרָה . בָּרוּ  הוּא, בָּרוּ הַמָּקוֹם
כְּנֶגֶד אַרְבָּעָה בָנִים . בָּרוּ הוּא, לְעַמּוֹ יִשְׂרָאֵל
, וְאֶחָד תָּם, וְאֶחָד רָשָׁע, אֶחָד חָכָם. דִּבְּרָה תּוֹרָה 

 . וְאֶחָד שֶׁאֵינוֹ יוֹדֵעַ לִשְׁאוֹל

Blessed is the Omnipresent One, blessed be He!10 
Blessed is He who gave the Torah to His people Israel, 
blessed be He! The Torah speaks of four children: One 
is wise, one is wicked, one is simple and one does not 
know how to ask.  

  

מַה הָעֵדוֹת וְהַחֻקִּים ? חָכָם מָה הוּא אוֹמֵר
וְאַף ? מִשְׁפָּטִים אֲשֶׁר צִוָּה יי אֱהֵינוּ אֶתְכֶםוְהַ

אֵין מַפְטִירִין : אַתָּה אֱמָר לוֹ כְּהִלְכוֹת הַפֶּסַח
 . אַחַר הַפֶּסַח אֲפִיקוֹמָן

The wise one, what does he say? "What are the 
testimonies, the statutes and the laws which the L-rd, 
our G-d, has commanded you?" You, in turn, shall 
instruct him in the laws of Passover, [up to] `one is not 
to eat any dessert after the Passover-lamb.'  

  

? מָה הָעֲבֹדָה הַזֹּאת לָכֶם? רָשָׁע מָה הוּא אוֹמֵר
וּלְפִי שֶׁהוֹצִיא אֶת עַצְמוֹ מִן .  וְא לוֹ- לָכֶם 

וְאַף אַתָּה הַקְהֵה אֶת שִנָּיו . ל כָּפַר בְּעִקָּרהַכְּלָ
בַּעֲבוּר זֶה עָשָׂה יי לִי בְּצֵאתִי : וֶאֱמֹר לוֹ
א הָיָה , אִילּוּ הָיָה שָׁם.  וְא לוֹ-לִי . מִמִּצְרָיִם

 . נִגְאָל

The wicked one, what does he say? "What is this 
service to you?!" He says `to you,' but not to him! By 
thus excluding himself from the community he has 
denied that which is fundamental. You, therefore, 
blunt his teeth and say to him: "It is because of this 
that the L-rd did for me when I left Egypt"; `for me' - 
but not for him! If he had been there, he would not 
have been redeemed!"  

                                                 
10
 When introducing the "four sons," it says: "Baruch Hamakom, baruch Hu. Baruch shenatan Torah le'Amo 

Yisrael." How is this introduction connected to the continuation of the Haggadah: "The Torah spoke 

corresponding to four sons: one wise, one wicked, one simple and one who does not know how to ask." 

Additionally, what is the connection between "Baruch Hamakom (Hashem)" to "Baruch shenatan Torah 

le'Amo Yisrael?" Furthermore, why does the Haggadah begin "Baruch Hu" in third person, and not,  "Baruch 

ata" in second person, as we always say? 

 

Moreover, what is the meaning of the attribute "Hamakom?"  

 

Rav Soloveitchik, in his sefer Meharerei Kedem, explains that the attribute Makom appears wherever there is 

need to show that there is Divine Guidance within G-d's concealment - such as when a person is in a time of 

trouble and it seems to him as if Hashem abandoned him - we use the attribute Hamakom  for G-d. For 

example, when consoling mourners we say, "Hamakom yenachem etchem." When visiting the sick, we say, 

"Hamakom yishlach refuah sheleima." This is to show that throughout their suffering, G-d is with them, and 

even at a time of justice and trouble - G-d is in each and every place. This is because G-d is the "place of the 

world," and even at times of trouble G-d's Presence dwells among us. 

 

Therefore, when retelling the story of the Exodus from father to son, we would expect to tell the story only to a 

wise son who understands the story of redemption. To the other sons - amongst them the wicked and the one 

who does not know to ask - there is no reason to relate the story of the Exodus. Therefore, the author of the 

Haggadah begins: "Baruch Hamakom - Baruch Hu," that G-d revealed His presence to each and every one of 

Am Yisrael, even to the wicked son, and he also belongs to the story of the Exodus. This is why "Baruch 

Hamakom" is in third person, because His presence is revealed to each one in a concealed manner. This is also 

what it says in the continuation of the Haggadah: "At first, our ancestors were idolators, and now G-d brought 

us close to his service. Even though they were very distant from G-d, He is the place of the world and drew us 

close to be sheltered under His wings. (Rav Zechariah Tubi, KBY.org) 



 

    

: וְאָמַרְתָּ אֵלָיו? מַה זֹּאת? תָּם מָה הוּא אוֹמֵר
 . מִבֵּית עֲבָדִים, בְּחֹזֶק יָד הוֹצִיאָנוּ יי מִמִּצְרָיִם

The simpleton, what does he say? "What is this?" Thus 
you shall say to him: "With a strong hand the L-rd took 
us out of Egypt, from the house of slaves."  

  

: שֶׁנֶּאֱמַר,  אַתְּ פְּתַח לוֹ-וְשֶׁאֵינוֹ יוֹדֵעַ לִשְׁאוֹל 
בַּעֲבוּר זֶה עָשָׂה , וְהִגַּדְתָּ לְבִנְ בַּיוֹם הַהוּא לֵאמֹר

 .יי לִי בְּצֵאתִי מִמִּצְרָיִם

As for the one who does not know how to ask, you 
must initiate him, as it is said: "You shall tell your child 
on that day, `It is because of this that the L-rd did for 
me when I left Egypt.'"  

  

אִי , תַּלְמוּד לוֹמַר בַּיוֹם הַהוּא, יָכוֹל מֵרֹאשׁ חֹדֶשׁ
תַּלְמוּד לוֹמַר , בַּיוֹם הַהוּא יָכוֹל מִבְּעוֹד יוֹם

 זֶה  א אָמַרְתִּי אֶלָא בְּשָׁעָה  בַּעֲבוּר-בַּעֲבוּר זֶה 
שֶׁיֵשׁ מַצָה וּמָרוֹר מֻנָּחִים לְפָנֶי . 

One may think that [the discussion of the exodus] 
must be from the first of the month. The Torah 
therefore says, `On that day.' `On that day,' however, 
could mean while it is yet daytime; the Torah therefore 
says, `It is because of this11.' The expression `because 
of this' can only be said when matzah and maror are 
placed before you.  

  

וְעַכְשָׁיו , מִתְּחִלָּה עוֹבְדֵי עֲבוֹדָה זָרָה הָיוּ אֲבוֹתֵינוּ
וַיֹאמֶר יְהוֹשֻעַ : שֶׁנֶּאֱמַר, בֹדָתוֹקֵרְבָנוּ הַמָּקוֹם לַעֲ

בְּעֵבֶר : כֹּה אָמַר יי אֱהֵי יִשְׂרָאֵל , אֶל כָּל הָעָם
תֶּרַח אֲבִי אַבְרָהָם , הַנָּהָר יָשְׁבוּ אֲבוֹתֵיכֶם מֵעוֹלָם

In the beginning our fathers served idols; but now the 
Omnipresent One has brought us close to His service, 
as it is said: "Joshua said to all the people: Thus said 
the L-rd, the G-d of Israel, `Your fathers used to live on 
the other side of the river - Terach, the father of 

                                                 
11 The verse is enigmatic. "Because of this" - what is the "this", that, for its sake, God performed all of the signs 

and miracles in Egypt? 

 

One might think that the sole function of the ten plagues was to rescue the Israelites of that generation from 

persecution and slavery. In fact, the true goal of the miracles in Egypt goes far beyond the needs of that time. 

Those great acts were meant to form an eternal inheritance, a memory for all future generations. Their purpose 

is achieved as each generation preserves these national memories and impressions, and transmits them to the 

next generation. 

 

This is how the verse should be understood: "It is because of this"  - so that "you must tell your child" - "that 

God acted for me when I left Egypt." The ultimate purpose of the signs and wonders in Egypt is fulfilled as 

each generation absorbs the elevated impressions of those miracles, drawing from them their great light, full of 

life and holiness. 

 

According to the Passover Haggadah, "because of this" refers to the foods that we eat to recall the Exodus. "The 

Seder ceremony may not take place until the hour when matzah and bitter herbs are set before you." This 

explanation does not contradict the idea presented above; it simply adds an additional nuance. We 

commemorate the Exodus and recount its story to the next generation when we can physically point to the 

matzah and bitter herbs on Passover eve. According to this explanation, the purpose of the Exodus is fulfilled as 

we experientially transmit to our children the memories of that historic event. 

 

This concept of a national memory passed on through the generations, is expressed in the verse, "Each morning 

they are new, great is Your faith." [Lamentations 3:23] Each morning - each generation - discovers a new light 

in the traditions faithfully handed to it. 

 

[Rav Kook, Olat Re'iyah vol. I p. 39, translated by Chanan Morrison, Rav Kook Torah.org] 



 

וָאֶקַח אֶת . וַיַּעַבְדוּ אֱהִים אֲחֵרִים, וַאֲבִי נָחוֹר
הַנָּהָר וָאוֹלֵ אוֹתוֹ אֲבִיכֶם אֶת אַבְרָהָם  מֵעֵבֶר 

וָאַרְבֶּה אֶת זַרְעוֹ וָאֶתֵּן לוֹ אֶת , בְּכָל אֶרֶץ כְּנָעַן
וָאֶתֵּן . וָאֶתֵּן לְיִצְחָק אֶת יַעֲקֹב וְאֶת עֵשָׂיו, יִצְחָק

וְיַעֲקֹב וּבָנָיו , לְעֵשָׂו אֶת הַר  שֵּׂעִיר לָרֶשֶׁת אֹתוֹ
 . יָרְדוּ מִצְרָיִם

Abraham and the father of Nachor, and they served 
other gods. "And I took your father Abraham from 
beyond the river, and I led him throughout the whole 
land of Canaan. I increased his seed and gave him 
Isaac, and to Isaac I gave Jacob and Esau12. To Esau13 I 
gave Mount Seir 14to possess it, and Jacob and his sons 
went down to Egypt."  

  

  

                                                                                                                                                 
12 When Jacob was getting ready, with trepidation, to reunite with his brother Esav. he prepared himself 

thoroughly. Diplomacy was certainly one of those preparations and it came in the form of lavish presents and 

expressions of submissive humility. Backing up this effort was a preparedness to wage war for survival. 

 

Both of these steps are certainly being taken by Israel's leaders. While there may be sharp differences in Israel 

about how many concessions must be made because of American pressure, there is certainly a consensus that 

negotiations must be tried before resorting to arms. 

 

It is the third component of Yaakov's preparations that is perhaps missing. Our forefather realized that 

ultimately his survival depended on Heavenly assistance and so he prayed to G-d to save him from Esav's 

murderous intentions. 

 

It is hoped that the prayers of all Jews concerned with the security of Israel will protect the Jewish State from 

setbacks and will gain Heavenly protection for Israel forever. (Israel Forever) 

 
13
 We emphasize that Yaakov went to Egypt, “Onus Al Pi Hadibbur,” coerced by the divine instruction to 

descend to Egypt. The Rav explains that we emphasize this to contrast Yaakov’s leaving Eretz Yisrael with 

Esav’s exit from Eretz Yisrael. Esav gleefully abandoned Eretz Yisrael, regarding it a nuisance. Rashi (Breishit 

36:7) explains that Esav felt that the price to inherit a share in Eretz Yisrael – four hundred years of being 

rootless and enduring slavery and torture as foretold in the Brit Bein Habetarim – was too steep and was happy 

to rid himself of this great burden. This attitude caused Esav to forfeit any right he had to Eretz Yisrael when he 

left the country. Yaakov, by contrast, left Eretz Yisrael unwillingly and thus did not forfeit his right to the land.  

 

The attitude of those of us who do not have the privilege of living in Eretz Yisrael should be like Yaakov Avinu 

and not Esav. Our attitude should be that the circumstances that Hashem has placed upon us (familial, 

economic, etc.) force us to reside outside the Land. We should not happy that we reside in Chutz Laaretz. 

(Rabbi Ari Kahn, Od Yosef Chai Haggadah) 

 
14 The structure of most of the Haggadah is that we read psukim from the parsha of bikkurim in Devarim and 

pesukim from Yehoshua, and we compare those sources to the pesukim in Shemot. One of the pesukim that we 

mention from Yehoshua is, "Va'eten l'Esav et Har Seir - I gave Esav Mount Seir." Why is Esav mentioned here? 

The redemption process really begins from brit ben habetarim, Hashem's covenant with Avraham. Hashem 

promises, "Yadoa teda ki ger yihye zaracha." Know that your descendants will go to exile, but they will leave the 

exile to become a great nation. But Esav and Yishmael were also descendants of Avraham, and it is possible to 

say that they were promised to be Hashem's chosen nation! The Haggadah teaches us that all of the promises 

given to Avraham where only promised to those children who went through the exile of Mitzrayim. Only 

through Mitzrayim can we become the am segula (chosen nation). The Haggadah tells that Esav did not go 

through Mitzrayim. Similarly, the Torah mentions the descendants of Esav, followed by the descendants of 

Yaakov who go down to Mitzrayim, to show that Esav was not exiled, and therefore will not receive the blessing 

of Avraham. (Rav Mordechai Greenberg) 

 



 

 According to the instructions of Rabbi Isaac Luria, the . מְכַסֶה אֶת הַמַּצּוֹת וּמַגְבִּיהַ אֶת הַכּוֹס
wine cup is now raised and the Matzot are covered.  

  

שֶׁא אֶחָד ? מְדָה לַאֲבוֹתֵינוּ וְלָנוּוְהִיא שֶׁעָ
אֶלָּא שֶׁבְּכָל , בִּלְבָד עָמַד עָלֵינוּ לְכַלּוֹתֵנוּ

וְהַקָּדוֹשׁ , דּוֹר וָדוֹר עוֹמְדִים עָלֵינוּ לְכַלוֹתֵנוּ
 . בָּרוּ הוּא מַצִּילֵנוּ מִיָּדָם

This is what has stood by our fathers and us! For not 
just one alone has risen against us to destroy us, but in 
every generation they rise against us to destroy us; 
and the Holy One, blessed be He, saves us from their 
hand!  

  

  .Put down the wine cup and uncover the Matzah . יַנִיחַ הַכּוֹס מִיָדוֹ ויְגַלֶה אֶת הַמַּצּוֹת

  

צֵא וּלְמַד מַה בִּקֵּש לָבָן הָאֲרַמִי לַעֲשׂוֹת לְיַעֲקֹב 
שֶׁפַּרְעֹה א גָזַר אֶלָּא עַל הַזְּכָרִים וְלָבָן . אָבִינוּ

וַיֵרֶד , אֲרַמִּי אֹבֵד אָבִי: שֶׁנֶּאֱמַר,  הַכֹּלבִּקֵּשׁ לַעֲקוֹר אֶת
,  שָׁם לְגוֹי גָּדוֹלוַיְהִי, מִצְרַיְמָה וַיָּגָר שָׁם בִּמְתֵי מְעָט

 עָצוּם וָרָב

Go forth and learn what Laban the Aramean wanted 
to do to our father Jacob. 15Pharaoh had issued a 
decree against the male children only, but Laban 
wanted to uproot everyone - as it is said: "The 
Aramean wished to destroy my father; and he went 
down to Egypt and sojourned there, few in number; 
and he became there a nation - great and mighty and 
numerous."16
  

  

 .  אָנוּס עַל פִּי הַדִּבּוּר-וַיֵרֶד מִצְרַיְמָה 
 מְלַמֵּד שֶׁא יָרַד יַעֲקֹב אָבִינוּ -וַיָּגָר  שָׁם 

: שֶׁנֶּאֱמַר, קֵעַ בְּמִצְרַיִם אֶלָּא לָגוּר  שָׁםלְהִשְׁתַּ
כִּי אֵין , לָגוּר בָּאָרֶץ בָּאנוּ, וַיֹאמְרוּ אֶל פַּרְעֹה

כִּי כָבֵד הָרָעָב בְּאֶרֶץ , מִרְעֶה לַצֹּאן אֲשֶׁר לַעֲבָדֶי
 . וְעַתָּה יֵשְׁבוּ נָא עֲבָדֶי בְּאֶרֶץ גֹּשֶן. כְּנָעַן

"And he went down to Egypt" forced by Divine 
decree. "And he sojourned there" - this teaches that 
our father Jacob did not go down to Egypt to settle, 
but only to live there temporarily. Thus it is said, "They 
said to Pharaoh, We have come to sojourn in the land, 
for there is no pasture for your servants' flocks 
because the hunger is severe in the land of Canaan; 
and now, please, let your servants dwell in the land of 

                                                 
15 In the Haggadah, Lavan is used as an example of someone who wanted to destroy the Jews. The Maharal 

asks, why was Lavan used as an example? Every enemy of the Jews had an excuse to persecute the Jews. Esav 

claimed that Yaakov had stolen the bechora, and Pharaoh maintained that the Jews were his labor force. But 

Lavan is the prime example of antisemitism. Lavan hated Yaakov for no reason. The Maharal says that the 

hatred of the non-Jews toward the Jews exists in their very essence, and therefore, it does not depend on any 

reason. (Rav Mordechai Greenberg) 

 
16 There are times when there seems to be no solution in sight for the problems facing the Jewish People in 

Israel. The terrorist rockets and the Iranian nuclear threat cast dark shadows on the security of the Jewish State. 

 

At such times it is important for us to reflect on the prophetic dream of the Patriarch Yaakov Yaakov saw a 

ladder with angels walking up its rungs and then coming down. The Midrash teaches that these were the patron 

angels of the nations which would subjugate the descendants of Yaakov in the "four exiles" of history. 

 

The angel of Babylon ascended 70 rungs, representing the 70 years of Babylonian exile. He was followed by the 

angel of Persia who mounted 52, and the angel of Greece who climbed 180, representing the years of those two 

exiles. Then appeared the angel of Edom (Rome) whom Yaakov saw climbing higher and higher without 

coming down. Yaakov's fear that this indicated no end to the final exile was allayed by the Divine guarantee 

that He has already warned the forces involved in that last phase of exile that "even if you soar aloft like the 

eagle and set your nest among the stars, from there I will bring you down" (Ovadiah 1:4). 

 

What better guarantee of Israel forever! (Israel Forever) 



 

Goshen."  

  

בְּשִׁבְעִים נֶפֶשׁ יָרְדוּ :   כְּמָה  שֶׁנֶּאֱמַר-בִּמְתֵי מְעָט 
יְמָה  וְעַתָּה שָׂמְ יי אֱהֶי כְּכוֹכְבֵי , אֲבוֹתֶי מִצְרַָ

 . הַשָּׁמַיִם לָרֹב

"Few in number" as it is said: "Your fathers went 
down to Egypt with seventy persons, and now, the L-
rd, your G-d, has made you as numerous as the stars of 
heaven." 

  

 מְלַמֵד שֶׁהָיוּ  יִשְׂרָאֵל מְצֻיָּנִים  -וַיְהִי  שָׁם לְגוֹי 
 . שָׁם

"And he became there a nation" this teaches that 
Israel was distinctive there.17

 

  

וּבְנֵי  יִשְׂרָאֵל פָּרוּ : אֱמַר  כְּמוֹ  שֶׁנֶּ-עָצוּם , גָּדוֹל
וַתִּמָּלֵא , וַיִשְׁרְצוּ וַיִרְבּוּ וַיַעַצְמוּ בִּמְאֹד מְאֹד

 . הָאָרֶץ אֹתָם

"Great, mighty," as it is said: "And the children of 
Israel were fruitful and increased abundantly, and 
multiplied and became very, very mighty, and the land 
became filled with them."  

  

רְבָבָה כְּצֶמַח הַשָּׂדֶה :   כְּמָה  שֶׁנֶּאֱמַר-וָרָב 
וַתִּרְבִּי וַתִּגְדְּלִי וַתָּבֹאִי בַּעֲדִי עֲדָיִים, נְתַתִּי ,

. וְאַתְּ עֵרֹם וְעֶרְיָה, שָׁדַיִם נָכֹנוּ וּשְׂעָרֵ צִמֵּחַ
וָאֹמַר לָך , אֶרְאֵ מִתְבּוֹסֶסֶת בְּדָמָיִוָאֶעֱבֹר עָלַיִ וָ

 וָאֹמַר לָך בְּדָמַיִ חֲיִי,  בְּדָמַיִ חֲיִי

"And numerous," as it is said: "I passed over you and 
saw you wallowing in your bloods, and I said to you 
`By your blood you shall live,' and I said to you `By your 
blood you shall live!' I caused you to thrive like the 
plants of the field, and you increased and grew and 
became very beautiful your bosom fashioned and your 
hair grown long, but you were naked and bare."  

  

וַיִתְּנוּ עָלֵינוּ , וּנוּוַיָּרֵעוּ אֹתָנוּ הַמִּצְרִים וַיְעַננּ
 . עֲבֹדָה קָשָׁה

"The Egyptians treated us badly and they made us 
suffer, and they put hard work upon us."  

  

                                                 
17
 The reputations of the Children of Israel grew beyond what they were initially on their arrival in 

Egypt. The simple proof to this is that they grew in Egypt into true Baalei Teshuva, when they asked Yosef for 

forgiveness after the death of Yaakov. Had they been completely repentant while Yaakov was alive for their 

actions towards Yosef, they never would have been fearful of Yosef seeking retribution from them for what they 

did to him. Their seeking forgiveness from Yosef at that time epitomized their status as true Baalei Teshuva. 

 

This hundreds of years in Egypt was needed to allow Bnai Yisrael to grow into a Goy Gadol, a great nation. As 

the Midrash comments on the verse of Arami Ovayd Avin “Vayehi Sham Lgoy Gadol”, had Bnay Yisrael not 

gone through their experience in Egypt they would have remained a small clan, but never would 

have attained the status of a great nation. We have remained a Goy Gadol to this day because of our experiences 

in Egypt. The Zohar comments that the Rechush Gadol that they were to leave Egypt with was their becoming 

a Goy Gadol. The Shevatim were able to attain great status in Egypt that they would not have reached had they 

remained in Canaan. 



 

וירעו אֹתָנוּ 
  כְּמוֹ  -הַמִּצְרִים  

הָבָה : שֶׁנֶּאֱמַר
נִתְחַכְמָה לוֹ פֶּן 

וְהָיָה כִּי , יִרְבֶּה
תִקְרֶאנָה 

חָמָה וְנוֹסַף מִלְ
גַם הוּא עַל 
שׂנְאֵינוּ וְנִלְחַם 

וְעָלָה מִן , בָּנוּ
 . הָאָרֶץ

"The Egyptians treated us badly," as it is said: Come, 
let us act cunningly with [the people] lest they 
multiply and, if there should be a war against us, they 
will join our enemies, fight against us and leave the 
land."  

  

וַיָּשִׂימוּ עָלָיו שָׂרֵי :   כְּמָה  שֶׁנֶּאֱמַר- וַיְעַנּוּנוּ 
וַיִבֶן עָרֵי מִסְכְּנוֹת . מִסִּים לְמַעַן עַנֹתוֹ בְּסִבְתָם

 . אֶת פִּתֹם וְאֶת רַעַמְסֵס. לְפַרְעֹה

"And they made us suffer," as it is said: "They set 
taskmasters over [the people of Israel] to make them 
suffer with their burdens, and they built storage cities 
for Pharaoh, Pitom and Ramses."  

  

וַיִתְּנוּ עָלֵינוּ 
  -עֲבֹדָה קָשָׁה 
: כְּמוֹ  שֶׁנֶּאֱמַר

וַיַעֲבִדוּ מִצְרַים 
רָאֵל אֶת בְּנֵי  יִשְׂ

ֶבְּפָר . 

"And they put hard work upon us," as it is said: "The 
Egyptians made the children of Israel work with rigor. 
And they made their lives bitter with hard work, with 
mortar and with bricks and all manner of service in the 
field, all their work which they made them work with 
rigor." 18
  

  

, וַיִּשְׁמַע יי אֶת קֹלֵנוּ, וַנִּצְעַק אֶל יי אֱהֵי אֲבֹתֵינוּ
 . וַיַּרְא אֶת עָנְיֵנוּ וְאֶת עֲמָלֵנוּ וְאֶת לַחֲצֵנוּ

And we cried out to the L-rd, the G-d of our fathers, 
and the L-rd heard our voice and saw our suffering, 
our labor and our oppression.  

  

                                                 
18
 According to Rabbi Samson Raphael Hirsch there are two types of slaves. The first is a free man who is 

defeated in war and becomes a slave. He hates slavery as it contradicts everything he knew as a free man. 

He can't wait to throw off the yoke of slavery and be free again. Another type of slave is one whose ancestors 

were slaves for many generations. Such a slave cannot appreciate freedom.  

 

The Jews were enslaved for many years in Egypt. The Torah tells us that after Paroh became sick, the people 

cried out to Hashem. Why didn't they cry out to Hashem earlier? They did not pray before under intolerable 

conditions because slavery was so ingrained in them. 

 

The Torah tells us that Bnay Yisrael were redeemed from the house of Pharaoh. Some slaves were forced to 

work for the state. Other slaves were graciously given by the state to deserving citizens, who were Pharaoh's 

subjects. A slave in a private home who works for cruel masters has a very difficult life. Sometimes a slave may 

have a master with some compassion and be treated nicely. However when one is a slave to the state, his masters 

are invariably sadists who find delight in torturing others. The Torah tells us that the Jews were not only slaves 

in private homes. Some were treated better while others were terribly abused. However, the worst position was 



 

:   כְּמָה  שֶׁנֶּאֱמַר- וַנִּצְעַק אֶל יי אֱהֵי אֲבֹתֵינוּ 
, וַיְהִי בַיָמִים הָרַבִּים הָהֵם וַיָּמָת מֶלֶ מִצְרַים 

וַתַּעַל , וַיֵאָנְחוּ בְּנֵי  יִשְׂרָאֵל מִן הָעֲבוֹדָה וַיִּזְעָקוּ
 .  אֶל הָאֱהִים מִן הָעֲבֹדָהשַׁוְעָתָם

"And we cried out to the L-rd, the G-d of our fathers," 
as it is said: "During that long period, the king of Egypt 
died; and the children of Israel groaned because of the 
servitude, and they cried out. And their cry for help 
from their servitude rose up to G-d."  

  

וַיִּשְׁמַע :   כְּמָה  שֶׁנֶּאֱמַר-וַיִּשְׁמַע יי אֶת קֹלֵנוּ 
וַיִּזְכּוֹר אֱהִים  אֶת בְּרִיתוֹ , אֱהִים אֶת נַאֲקָתָם

 . אֶת יִצְחָק ואֶת יַעֲקֹב,  אֶת אַבְרָהָם

"And the L-rd heard our voice" as it said: "And G-d 
heard their groaning, and G-d remembered His 
covenant with Abraham, Isaac and Jacob."  

  

כְּמָה  ,   זוֹ פְּרִישׁוּת דֶּרֶ אֶרֶץ-וַיַּרְא אֶת עָנְיֵנוּ 
וַיַרְא אֱהִים  אֶת בְּני  יִשְׂרָאֵל וַיֵּדַע : שֶׁנֶּאֱמַר
 . אֱהִים 

"And he saw our suffering," this refers to the 
separation of husband and wife, as it is said: "G-d saw 
the children of Israel and G-d took note."  

  

כָּל : כְּמָה  שֶׁנֶּאֱמַר.   אֵלוּ הַבָּנִים-וְאֶת עֲמָלֵנוּ 
 . ןהַבֵּן הַיִּלּוֹד הַיְאֹרָה תַּשְׁלִיכֻהוּ וְכָל הַבַּת תְּחַיּוּ

"Our labor," this refers to the "children," as it is said: 
"Every boy that is born, you shall throw into the river 
and every girl you shall keep alive."  

  

וְגַם : כְּמָה  שֶׁנֶּאֱמַר,   זֶוֹ הַדְּחַק-וְאֶת לַחֶצֵנוּ 
 . ים  חֲצִים אֹתָםרָאִיתִי אֶת הַלַּחַץ אֲשֶׁר מִצְרַ

"And our oppression," this refers to the pressure, as it 
is said: "I have seen the oppression with which the 
Egyptians oppress them."  

  

, וַיּוֹצִאֵנוּ יי מִמִצְרַים  בְּיָד חֲזָקָה וּבִזְרֹעַ נְטוּיָה
 . בְמֹפְתִיםוּבְאֹתוֹת וּ, וּבְמֹרָא גָּדֹל

"The L-rd took as out of Egypt with a strong hand and 
an outstretched arm, and with a great manifestation, 
and with signs and wonders."  

  

וְא  ,  א עַל יְדֵי מַלְאָ- וַיּוֹצִאֵנוּ יי מִמִצְרַים  
אֶלָּא הַקָּדוֹשׁ , חַוְא עַל יְדֵי שָׁלִי,  עַל יְדֵי שָׂרָף

וְעָבַרְתִּי : שֶׁנֶּאֱמַר, בָּרוּ הוּא בִּכְבוֹדוֹ וּבְעַצְמוֹ
וְהִכֵּיתִי כָּל בְּכוֹר , בְאֶרֶץ מִצְרַים  בַּלַּיְלָה הַזֶּה

וּבְכָל אֱהֵי , בְּאֶרֶץ מִצְרַים  מֵאָדָם וְעַד בְּהֵמָה
 . אֲנִי יי. מִצְרַים  אֶעֱשֶׂה שְׁפָטִים

"The L-rd took us out of Egypt," not through an angel, 
not through a seraph and not through a messenger. 
The Holy One, blessed be He, did it in His glory by 
Himself! Thus it is said: "In that night I will pass 
through the land of Egypt, and I will smite every first-
born in the land of Egypt, from man to beast, and I will 
carry out judgments against all the gods of Egypt, I the 
L-rd."  

  

 אֲנִי וְא - וְעָבַרְתִּי בְאֶרֶץ מִצְרַים  בַּלַּיְלָה  הַזֶּה 
 ָמַלְא 

"I will pass through the land of Egypt," I and not an 
angel;  

  

 And I will smite every first-born in the land of"   אֲנִי וְא שָׂרָף -וְהִכֵּיתִי כָּל בְכוֹר בְּאֶרֶץ מִצְרַים  
Egypt," I and not a seraph;  

  

  אֲנִי וא -וּבְכָל אֱהֵי מִצְרַים  אֶעֱשֶׂה שְׁפָטִים 
 . הַשָּׁלִיחַ

"And I will carry out judgments against all the gods of 
Egypt," I and not a messenger;  

                                                                                                                                                 

to be a slave to the state, to Pharaoh. During the Holocaust, the concentration camps were the most brutal and 

sadistic places for the inmates because the people selected to run those camps were the most sadistic of all. The 

same was true in Egypt as it was in Nazi Germany. (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting Rav 

Soloveitchik) 



 

  

  !I- the L-rd," it is I, and none other" .   אֲנִי הוּא וא אַחֵר-  אֲנִי יי 

  

הִנֵה יד יי : כְּמָה  שֶׁנֶּאֱמַר,   זוֹ הַדֶּבֶר-בְּיָד חֲזָקָה 
, בַּחֲמֹרִים, בַּסּוּסִים, הוֹיָה בְּמִקְנְ אֲשֶׁר בַּשָּׂדֶה

 . דֶבֶר כָּבֵד מְאֹד, בַּבָּקָר וּבַצֹּאן, בַּגְּמַלִים

"With a strong hand," this refers to the dever 
(pestilence) as it is said: "Behold, the hand of the L-rd 
will be upon your livestock in the field, upon the 
horses, the donkeys, the camels, the herds and the 
flocks, a very severe pestilence."19
  

  

חַרְבּוֹ וְ: כְּמָה  שֶׁנֶּאֱמַר,   זוֹ הַחֶרֶב-וּבִזְרֹעַ נְטוּיָה 
 . נְטוּיָה עַל יְרוּשָלַיִם, שְׁלוּפָה בְּיָדוֹ

"And with an outstretched arm," this refers to the 
sword, as it is said: "His sword was drawn, in his hand, 
stretched out over Jerusalem."20
  

  

אוֹ : נֶּאֱמַרכְּמָה ֹ  שֶׁ,   זוֹ גִלּוּי שְׁכִינָה-וּבְמֹרָא גָּדֹל 
הֲנִסָּה אֱהִים  לָבֹא לָקַחַת לוֹ גוֹי מִקֶרֶב גּוֹי 

וּבְמִלְחָמָה וּבְיָד חֲזָקָה , בְּמַסֹּת בְּאֹתֹת וּבְמוֹפְתִים
כְּכֹל אֲשֶׁר , וּבְמוֹרָאִים גְּדֹלִים, וּבִזְרוֹעַ נְטוּיָה

הֵיכֶם בְּמִצְרַים  לְעֵינֶיֱעָשָׂה לָכֶם יי א . 

"And with a great manifestation," this refers to the 
revelation of the Shechinah (Divine Presence), as it is 
said: "Has any G-d ever tried to take for himself a 
nation from the midst of another nation, with trials, 
signs and wonders, with war and with a strong hand 
and an outstretched arm, and with great 
manifestations, like all that the L-rd your G-d, did for 
you in Egypt before your eyes!"  

  

וְאֶת : כְּמָה ֹ  שֶׁנֶּאֱמַר,   זֶה הַמַּטֶה- וּבְאֹתוֹת 
ְאֲשֶׁר תַּעֲשֶׂה בּוֹ אֶת , הַמַּטֶּה הַזֶּה  תִּקַּח בְּיָד

 . הָאֹתֹת

"And with signs," this refers to the staff, as it is said: 
"Take into your hand this staff with which you shall 
perform the signs."  

  

 :And wonders," this refers to the blood, as it is said"וְנָתַתִּי : כְּמָה ֹ  שֶׁנֶּאֱמַר,   זֶה הַדָּם- וּבְמֹפְתִים 

                                                 
19
 Jewish philosophy is based on the concept of “V’halachta Bdrochav,” imitatio dei.  We must imitate the 

actions and ways of Hashem. If Hashem used a strong hand and an outstretched arm, we must emulate Him 

and use it as well. How are we supposed to act when we are called on to act and intervene in historical 

situations? 

 

Yad Chazakah means effective action. Zroah Ntuyah means vigilance and being prepared. The idea expressed is 

that man is a responsible being. Judaism teaches that this responsibility transcends his immediate responsibility 

for his own actions, it is a part if his spiritual endowment. Man is charged with historical responsibility, Kol 

Yisrael Arayvim Zeh LaZeh, all Israel is responsible for one another. Man was called on to shape history 

towards worthwhile objectives.  

 

There are 2 groups of Mitzvos in Halacha, Tzibbur and Yachid, group and individual. Man?s activism and 

initiative within the historical drama is the foundation of Judaism. The individual is called upon from time to 

time to participate in the emergence and development of Knesset Yisrael. In order to participate in the 

historical drama one must possess two capabilities: 1) always be ready for action; 2)when action is called for, to 

act effectively. (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting Rav Soloveitchik) 

 
20
 The Rav explained Zeroah Netuyah as the promise that Hashem will repeat the miracles of the exodus for 

Bnay Yisrael. It represents the promise that Hashem is prepared and ready to protect us from assimilation and 

annihilation throughout the generations and is constantly watching over Bnei Yisrael. (Rabbi Ari Kahn, Od 

Yosef Chai Haggadah, quoting Rav Soloveitchik) 



 

  .And I shall show wonders in heaven and on earth" . מוֹפְתִים בַּשָּׁמַיִם וּבָאָרֶץ

  

  

  

עֶשֶׂר , ...וֹס בַּאֲמִירַת דָם וָאֵשׁנוֹהֲגִין לְהַטִיף טִפָּה מִן הַכּ
 . ו פַּעַם"ט, בְּיַחַד, ב"שׁ בְּאַחַ" עַדַ"הַמַכּוֹת דְצַ

When saying the following words "blood, and fire, and 
pillars of smoke," spill three times from the wine in the 
cup. Do not remove wine by dipping a finger, but by 
spilling from the cup itself, and do so into a 
broken/chipped dish. (Have in mind that the cup 
symbolizes the aspect of malchut which contains an 
aspect of "anger and indignation." By means of our 
faculty of binah (understanding) we pour out [that 
aspect of "anger and indignation" - by spilling from the 
wine in the cup into a broken dish which represents 
kelipah, i.e., that which is called accursed [the principle 
of evil]).  

  

  Blood, and fire, and pillars of smoke . דָּם וָאֵשׁ וְתִימְרוֹת עָשָׁן

  

 -וּבִזְרֹעַ נְטוּיָה ,  שְׁתַּיִם- בְּיָד חֲזָקָה : דָבָר אַחֵר
,   שְׁתַּיִם-וּבְאֹתוֹת ,   שְׁתַּיִם- וּבְמֹרָא גָּדֹל , שְׁתַּיִם

הֵבִיא אֵלּוּ עֶשֶׂר מַכּוֹת שֶׁ.   שְׁתַּיִם-וּבְמֹפְתִים 
וְאֵלוּ , הַקָּדוֹשׁ בָּרוּ הוּא עַל הַמִּצְרִים  בְּמִצְרַים 

 : הֵן

Another explanation: "Strong hand" indicates two 
[plagues]; "Outstretched arm," another two; "Great 
manifestation," another two; "Signs," another two; 
and "Wonders," another two.  
These are the Ten Plagues which the Holy One, 
blessed be He, brought upon the Egyptians, namely as 
follows:  

 When saying the ten plagues, spill from the cup itself 
ten times, as stated above (and when spilling, again 
have in mind what was said above). The wine remaining 
in the cup (will have become `wine that causes joy,' 
thus) is not to be spilled, but other wine is added to it 
[to refill the cup]. 



 

 

Blood.21   דָּם
  

  .Frogs   צְפֵרְדֵּעַ

  .Lice     כִּנִים

  .Wild Beasts   עָרוֹב 

  Pestilence   דֶּבֶר

  .Boils     שְׁחִין

  .Hail בָּרד

  .Locust   אַרְבֶּה

ֶׁחש     Darkness.  

  .Slaying of the First-born מַכַּת בְּכוֹרוֹת 

 
 

  Rabbi Yehudah referred to them by acronyms : נִיםרַבִּי יְהוּדָה הָיָה נוֹתֵן בָּהֶם סִמָּ

  

  ;DeTzaCh (blood, frogs, lice) . ב"שׁ בְּאַחַ" עַדַ"דְּצַ
ADaSh (beasts, pestilence, boils);  
BeAChaV (hail, locust, darkness, first-born).  

  

  

וֹמֵר שֶׁלָקוּ מִנַּיִן אַתָּה  א: רַבִּי יוֹסֵי הַגְּלִילִי אוֹמֵר
הַמִּצְרִים  בְּמִצְרַים  עֶשֶׂר מַכּוֹת וְעַל הַיָם לָקוּ 

? בְּמִצְרַים  מַה הוּא  אוֹמֵר? חֲמִשִּׁים מַכּוֹת 
אֶצְבַּע אֱהִים  : וַיֹאמְרוּ הַחַרְטֻמִּים אֶל פַּרְעֹה

וַיַּרְא  יִשְׂרָאֵל ? וְעַל הַיָּם מה הוּא  אוֹמֵר, הִוא
וַיִּירְאוּ , דֹלָה אֲשֶׁר עָשָׂה יי בְּמִצְרַים אֶת הַיָד הַגְּ

Rabbi Yosi the Gallilean said: How do you know that 
the Egyptians were stricken by ten plagues in Egypt, 
and then were struck by fifty plagues at the sea? In 
Egypt it says of them, "The magicians said to Pharaoh 
`This is the finger of G-d.' At the sea it says, "Israel saw 
the great hand that the L-rd laid against Egypt; and the 
people feared the L-rd, and they believed in the L-rd 

                                                 
21  We read in Devarim 11:10-11,  "For the Land to which you come, to possess it - - it is not like the land of 

Egypt that you left, where you would plant your seed and water it on foot like a vegetable garden. But the Land 

to which you cross over to possess it . . . from the rain of heaven shall you drink water."  

 

Unlike Egypt, which has a constant water supply in the Nile, Eretz Yisrael is dependent on rain. Nevertheless, 

writes R' Moshe Yechiel Epstein z"l (the Ozhorover Rebbe; died 1971), our verse is difficult to understand. The 

verse in Bereishit (13:10) praises Egypt as "G-d's garden." Why then does our verse seem to deprecate Egypt? 

 

The answer is in the second verse quoted above. In Eretz Yisrael we are dependent on G-d's kindness in 

bringing rain. This is desirable because it causes us to humble ourselves before G-d. The Nile, on the other 

hand, bred arrogance in the Egyptians. 

 

When Yitro heard how G-d punished the Egyptians, he praised Him for acting measure-for-measure. On a 

simple level, this refers to the fact that Hashem drowned the Egyptians just as they drowned Jewish children. 

On a deeper level, however, Yitro may have been referring to the fact that Hashem struck the Nile, the very 

source of Egyptian pride and arrogance. (Haggadah Shel Pesach Esh Dat p.190, quoted in HaMa’ayan) 

 



 

כַּמָה . וַיַּאֲמִינוּ בַּיי וּבְמשֶׁה עַבְדוֹ, הָעָם אֶת יי
: אֱמוֹר מֵעַתָּה . עֶשֶׂר מַכּוֹת ? לָקוּ בְאֶצְבַּע

בְּמִצְרַים  לָקוּ עֶשֶׂר מַכּוֹת  וְעַל הַיָּם לָקוּ  
 . חֲמִשִּׁים  מַכּוֹת 

and in His servant Moses22." 

Now, how often were they smitten by `the finger'? 
Ten plagues! 

Thus you must conclude that in Egypt they were 
smitten by ten plagues, at the sea they were smitten 
by fifty plagues! 

  

  

מִנַּיִן שֶׁכָּל מַכָּה וּמַכָּה : רַבִּי  אֱלִיעֶזֲר  אוֹמֵר
שֶׁהֵבִיא הַקָּדוֹשׁ בָּרוּ הוּא עַל הַמִּצְרִים  

: שֶׁנֶּאֱמַר?  בְּמִצְרַיִם  הָיְתָה שֶׁל אַרְבַּע מַכּוֹת
מִשְׁלַחַת , עֶבְרָה וָזַעַם וְצָרָה,  חֲרוֹן אַפּוֹיְשַׁלַּח בָּם

,   שְׁתַּיִם- וָזַעַם ,  אַחַת- עֶבְרָה . מַלְאֲכֵי רָעִים
.  אַרְבַּע-מִשְׁלַחַת מַלְאֲכֵי רָעִים ,  שָׁלשׁ-וִ צְָרָה 

בְּמִצְרַים  לָקוּ אַרְבָּעִים מַכּוֹת  : אֱמוֹר מֵעַתָּה 
 . כּוֹת וְעַל הַיָּם לָקוּ מָאתַיִם מַ

Rabbi Eliezer said: How do we know that each 
individual plague which the Holy One, blessed be He, 
brought upon the Egyptians in Egypt consisted of four 
plagues? 

For it is said: "He sent against them His fierce anger, 
fury, and indignation, and trouble, a discharge of 
messengers of evil": `Fury,' is one; `Indignation,' 
makes two; `Trouble,' makes three; `Discharge of 
messengers of evil,' makes four. 

Thus you must now say that in Egypt they were struck 
by forty plagues, and at the sea they were stricken by 
two hundred plagues. 

  

  

מִנַּיִן שֶׁכָּל מַכָּה ומַכָּה  : רַבִּי  עֲקִיבֶא  אוֹמֵר
שהֵביִא הַקָּדוֹשׁ בָּרוּ הוּא על הַמִּצְרִים  

: שֶׁנֶּאֱמַר? בְּמִצְרַים  הָיְתָה שֶׁל חָמֵשׁ מַכּוֹת 
רָה, יִ שְַׁלַּח בָּם חֲרוֹן אַפּוֹ מִשְׁלַחַת , עֶבְרָה וָזַעַם וְצַָ

  - עֶבְרָה ,,  אַחַת-ן אַפּוֹחֲרוֹ. מַלְאֲכֵי רָעִים 
מִשְׁלַחַת ,  אַרְבַּע- וְצָרָה ,  שָׁלושׁ-וָזַעַם , שְׁתַּיִם

בְּמִצְרַים  : אֱמוֹר מֵעַתָּה .  חָמֵשׁ-מַלְאֲכֵי רָעִים  
לָקוּ חֲמִשִּׁים  מַכּוֹת  וְעַל הַיָּם לָקוּ חֲמִשִּׁים  

Rabbi Akiva said: How do we know that each 
individual plague which the Holy One, blessed be He, 
brought upon the Egyptians in Egypt consisted of five 
plagues? 

For it is said: "He sent against them his fierce anger, 
fury, and indignation, and trouble, a discharge of 
messengers of evil": "His fierce anger," is one; "fury," 
makes two; "indignation," makes three; "trouble," 

                                                                                                                                                 
22
 This is the only mention of Moshe in the Haggadah and it is only incidental. Not only that, but the 

Haggadah goes out of its way to avoid mentioning Moshe: The Haggadah is built around verses in Parshat 

Bikkurim, even though the main story of yetziat mitzrayim is in Shemot, where Moshe is not mentioned; and  

it  also uses verses from the end of Yehoshua, where he retells the story of yetziat mitzrayim - Yehoshua tells it 

over in six verses (24:2-7), but the Haggadah only quotes the first three, and, significantly, the verse that the 

Haggadah stops at is the verse that mentions Moshe. Why is this? 

 

The Vilna Gaon gives the following answer. From the fact that the Haggadah stops at the verse in Yehoshua 

that mentions Moshe, we know that the compiler of the Haggadah specificallyspecificallyspecificallyspecifically did not mention Moshe, 

because if he mentioned him once he would have to keep on mentioning him all over. The story would then 

revolve around Moshe; people will think that Moshe did all these things by himself, and they will not realize 

that it was all Yad HashemYad HashemYad HashemYad Hashem that really saved them. Even if the Haggadah would have only mentioned Moshe a 

little, people would still have thought that Moshe was a partner with G-d. Therefore, the only time that is does 

mention Moshe is where it says, "they had faith in Hashem and in Moshe, His servantservantservantservant," emphasizing that 

everything that happened was from Hashem and that Moshe was only His servant. (Yaakov Rosner, KBY.org) 



 

 makes four; "discharge of messengers of evil," makes . וּמָאתַיִם מַכּוֹת 
five. Thus you must now say that in Egypt they were 
struck by fifty plagues, and at the sea they were 
stricken by two hundred and fifty plagues. 

  

 How many levels of favors has the Omnipresent One  !כַּמָה  מַעֲלוֹת טוֹבוֹת לַמָּקוֹם עָלֵינוּ
bestowed upon us:  

  

,אִלוּ הוֹצִיאָנוּ מִמִצְרַים  וְא עָשָׂה בָּהֶם שְׁפָטִים
 . דַּיֵינוּ      

If He had brought us out from Egypt, and had not 
carried out judgments against them Dayenu, it would 
have sufficed us!  

,  ו א עָשָׂה בֵאהֵיהֶם, אִלוּ עָשָׂה בָּהֶם שְׁפָטִים
 . דַּיֵינוּ      

If He had carried out judgments against them, and 
not against their idols Dayenu, it would have sufficed 
us!  

  ,וְא הָרַג אֶת בְּכוֹרֵיהֶם, אִלוּ עָשָׂה בֵאהֵיהֶם
 . דַּיֵינוּ    

If He had destroyed their idols, and had not smitten 
their first-born Dayenu, it would have sufficed us!  

,אִלוּ הָרַג אֶת בְּכוֹרֵיהֶם וְא נָתַן לָנוּ אֶת מָמוֹנָם
 . דַּיֵינוּ      

If He had smitten their first-born, and had not given 
us their wealth Dayenu, it would have sufficed us!  

,אִלוּ נָתַן לָנוּ אֶת מָמוֹנָם וְא קָרַע לָנוּ אֶת הַיָּם
 . דַּיֵינוּ      

If He had given us their wealth, and had not split the 
sea for us Dayenu, it would have sufficed us!  

אִלוּ קָרַע לָנוּ אֶת הַיָּם וְא הֶעֱבֵירָנוּ בְּתוֹכוֹ 
 . דַּיֵינוּ      ,בֶּחָרָבָה

If He had split the sea for us, and had not taken us 
through it on dry land Dayenu, it would have sufficed 
us!  

רֵנוּ אִלוּ הֶעֱבֵירָנוּ בְּ תוֹכוֹ בֶּחָרָבָה וְא שְׁקַע צֶַָ
 . דַּיֵינוּ      בְּתוֹכוֹ

If He had taken us through the sea on dry land, and 
had not drowned our oppressors in it Dayenu, it would 
have sufficed us!  

רֵנוּ בְּתוֹכוֹ וְא סִפֵּק צָרְכֵּנוּ בּמִדְ בָּר אִלוּ  שִׁקַע צֶַָ
 . דַּיֵינוּ    אַרְבָּעִים שָׁנָה

If He had drowned our oppressors in it, and had not 
supplied our needs in the desert for forty years 
Dayenu, it would have sufficed us!  

אִלוּ סִפֵּק צָרְכֵּנוּ בּמִדְבָּר אַרְבָּעִים שָׁנָה וא 
 . דַּיֵינוּ    הֶאֱכִילָנוּ אֶת הַמָּן

If He had supplied our needs in the desert for forty 
years, and had not fed us the manna Dayenu, it would 
have sufficed us!  

,אִלוּ  הֶאֱכִילָנוּ אֶת הַמָּן וְא נָתַן לָנוּ אֶת הַשַׁבָּת
 . דַּיֵינוּ      

If He had fed us the manna, and had not given us the 
Shabbat Dayenu, it would have sufficed us!  

וְא קֵרְבָנוּ לִפְנֵי הַר , אִלוּ נָתַן לָנוּ אֶת הַשַׁבָּת
 . דַּיֵינוּ      ,סִינַי

If He had given us the Shabbat, and had not brought 
us before Mount Sinai Dayenu, it would have sufficed 
us!  

תַן לָנוּ אֶת ,  קֵרְבָנוּ לִפְנֵי הַר סִינַיאִלוּ וְא נַָ
 . דַּיֵינוּ      .הַתּוֹרָה

If He had brought us before Mount Sinai, and had not 
given us the Torah Dayenu, it would have sufficed us!  

תַן לָנוּ אֶת הַתּוֹרָה וְא הִכְנִיסָנוּ לְאֶרֶץ   אִלוּ נַָ
 . דַּיֵינוּ    ,ליִשְׂרָאֵ

If He had given us the Torah, and had not brought us 
into the land of Israel Dayenu, it would have sufficed 
us!  

 If He had brought us into the land of Israel, 23and hadאִלוּ  הִכְנִיסָנוּ לְאֶרֶץ  יִשְׂרָאֵל וְא בָנָה לָנוּ אֶת 
not built for us the Beit Habechirah (Chosen House; 

                                                 
23
 Let us examine the relationship between the Jew and Eretz Yisrael. The whole Eretz Yisrael experience, 

including that of the state and the political pressures that it faces, cannot be explained in normal historical 

mechanistic terms. Rather it is a covenant event. The commitment of the Jew to the land is not based on events 

that happened in the past as much as on a promise of a miraculous future when the divine promise will be 

fulfilled. In covenant history, the future is responsible for the past. Covenant events cannot be explained in 



 

 the Beit Hamikdash) Dayenu, it would have sufficed . דַּיֵינוּ    בֵּית הַבְּחִירָה
us! 24

  

  

טוֹבָה כְפוּלָה וּמְכֻפֶּלֶת , כַּמָה  וכַּמָה , עַל אַחַת
וְעָשָׂה בָהֶם , שֶׁהוֹצִיאָנוּ מִמִצְרַים : לַמָּקוֹם עָלֵינוּ

, וְהָרַג אֶת בְּכוֹרֵיהֶם, וְעָשָׂה בֵאהֵיהֶם, שְׁפָטִים
, וְקָרַע לָנוּ  אֶת הַיָּם, וְנָתַן לָנוּ אֶת מָמוֹנָם

רֵנוּ בְּתוֹכוֹ , וְהֶעֱבִירֶנו בִּתוֹכוֹ בֶּחָרָבָה , וְשִׁקַע צֶַָ

Thus how much more so should we be grateful to the 
Omnipresent One for the doubled and redoubled 
goodness that He has bestowed upon us; for He has 
brought us out of Egypt, and carried out judgments 
against them, and against their idols, and smote their 
first-born, and gave us their wealth, and split the sea25 

                                                                                                                                                 

terms of normal historical categories. You cannot explain in normal psychological terms the commitment of the 

Jew to Eretz Yisrael. It is an irrational yet unconditionally strong commitment based on the covenant promise. 

 

The non-Jewish world finds it difficult to understand this duality and therefore view us as an enigmatic people. 

For example, they view our commitment to Eretz Yisrael as irrational because they do not comprehend the 

nature of the covenantal commitment that is the foundation upon which this attachment is based. The extra 

commitment that the Jew has that they do not share or understand creates existential 

tension between the Jew and non-Jew.    (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting Rav 

Soloveitchik) 

 
24 In his commentary on Chumash, Ramban calls attention to the fact that freedom from Egyptian bondage is 

already recorded in the third parsha of the Book of Exodus (Shemot) and yet the process of redemption is not 

considered complete until our ancestors received the Torah and built a sanctuary in which the Divine Presence 

could dwell. 

 

There are Jews in the Jewish State of Israel who confuse statehood with redemption from exile. They would do 

well to take a good look at the Book of Shmot and the lesson it conveys about exile and redemption. Just as it 

was necessary for the Jews who were taken out of Egypt to have Egyptian culture taken out of them through 

Torah and Sanctuary, so too must we see leaving the lands of our current exile for our Homeland as an 

incomplete end to that exile. (Israel Forever) 

 
25  What a great distance separates the miraculous victory at the Red Sea from the battle against Amalek! 

Concerning the Red Sea, we read (Shemot 14:28), "And the waters returned and covered the chariots and the 

horsemen and the entire army of Pharaoh that had followed them into the sea; not a single one of them 

remained," while in the war against Amalek, Israel succeeded only in "weakening" the enemy. 

 

The war with Amalek took place only a few days after the splitting of the sea, but it presents a sharp contrast to 

that miraculous event, where Bnei Yisrael declared, 

 

"The nations shall hear and be afraid; trembling shall take hold of the inhabitants of Philistia; then the chiefs of 

Edom shall be astounded, the mighty men of Moab will tremble, all the inhabitants of Canaan will melt away." 

(Shemot 15:15-16) 

 

Forty years later, Rachav describes to the spies sent by Yehoshua the strong impression made by the story of 

what happened at the sea: 

 

"For we heard that Hashem dried up the waters of the Red Sea before you when you came out of Egypt... and 

we heard and our hearts melted; there was no courage left in anyone because of you." (Yehoshua 2:10-11) 

 



 

וְהֶאֱכִילָנוּ , וְסִפֵּק צָרְכֵּנוּ בּמִדְבָּר אַרְבָּעִים שָׁנָה
וְקֵרְבָנוּ לִפְנֵי הַר , וְנָתַן לָנוּ אֶת הַשַׁבָּת, ןאֶת הַמָּ

תַן לָנוּ אֶת הַתּוֹרָה, סִינַי וְהִכְנִיסָנוּ לְאֶרֶץ  , וְנַָ
ל כָוּבָנָה לָנוּ אֶת בֵּית הַבְּחִירָה לְכַפֵּר עַל , יִשְׂרָאֵל

 . עֲוֹנוֹתֵינוּ

for us, and took us through it on dry land, and 
drowned our oppressors in it, and supplied our needs 
in the desert for forty years, and fed us the manna, 
and gave us the Shabbat, and brought us before 
Mount Sinai, and gave us the Torah, and brought us 
into the land of Israel and built for us the Beit 
Habechirah to atone for all our sins.  

  

כָּל שֶׁא אָמַר שְׁלשָׁה דְּבָרִים :רַבָּן גַּמְלִיאֵל הָיָה  אוֹמֵר
 :וְאֵלוּ הֵן, א יָצָא יְדֵי חוֹבָתוֹ,  אֵלּוּ בַּפֶּסַח

Rabban Gamliel used to say: Whoever does not 
discuss the following three things on Passover has not 
fulfilled his duty, namely:  

  ,Passover (the Passover-sacrifice) . וּמָרוֹר, מַצָה, פֶּסַח 
Matzah (the unleavened bread)  
and  
Maror (the bitter herbs).  

  

   . שֶׁא לְהַגְבִּיהַ אוֹתָהמַרְאֶה בַּיָד עַל הַזְרוֹעַ וְיִזָהֵר  

  

פֶּסַח שֶׁהָיוּ אֲבוֹתֵינוּ אוֹכְלִים בִּזְמַן שֶׁבֵּית 
עַל שׁוּם ? עַל שׁוּם מָה, הַמִּקְדָּשׁ הָיָה קַיָם

סַח הַקָּדוֹשׁ בָּרוּ הוּא עַל בָּתֵּי אֲבוֹתֵינוּ  שֶׁפֶָּ
, א לַייוַאֲמַרְתֶּם זֶבַח פֶּסַח הוּ: שֶׁנֶּאֱמַר, בְּמִצְרַים 

סַח עַל בָּתֵּי בְּני  יִשְׂרָאֵל בְּמִצְרַים  בְּנָגְפּוֹ  אֲשֶׁר פֶָּ

Passover - the Passover-lamb26 that our fathers ate 
during the time of the Beit Hamikdash - for what 
reason [did they do so]? 

Because the Omnipresent passed over our fathers' 

                                                                                                                                                 

But only several days after the splitting of the sea, Amalek is unimpressed; he demonstrates courage and comes 

from afar to wage war against Israel. This is a historical riddle that we cannot understand: how could the war of 

Amalek have taken place against the backdrop of the very recent miracle at the sea? 

 

Similarly, it was Israel's fate to be continually at war with the surrounding nations throughout the First Temple 

period: the Tanakh emphasizes the exception to the rule when it notes that "the land was quiet for forty years." 

 

We today, in the State of Israel, find ourselves in the midst of a war similar to that of Amalek in Refidim. The 

war is not one of survival; the existence of the State of Israel is not in danger, just as in the war against Amalek 

the nation was not involved in a battle for survival. But Amalek succeeded in hurting many individuals: "All 

those who were feeble at the back." Today, too, to our sorrow, the enemy succeeds from time to time in 

harming individuals, despite our military superiority. (Rav Yehuda Amital) 

26 When the Festival of Pesach arrives there comes along with it the practice of recalling the special sacrifice, the 

“Korban Pesach,” that every Jew offered in connection with this holiday during the time of the Beit 

Hamikdash.  

The first time this sacrifice was offered in Eretz Yisrael was when our ancestors settled in Gilgal and "offered the 

Korban Pesach on the Plains of Yericho" (Yehoshua 5:10).  

The name Gilgal is derived from the Hebrew word for "removing", a reference to the removal of the "shame of 

Egypt" through a national process of circumcision.  

It is our identification with the memory of that Korban Pesach and those that followed for so many centuries 

that we hope and pray will give us the merit of soon seeing the renewal of Korban Pesach in the rebuilt Beit 

Hamikdash. (Ohr Somayach.edu) 

 



 

וַיִּקֹּד הָעָם ? וְאֶת בָּתֵּינוּ הִצִּיל, אֶת מִצְרַים 
 . וַיִּשְּׁתַּחווּ

houses in Egypt, as it is said: 

"You shall say, It is a Passover-offering to the L-rd, 
because He passed over the houses of the children of 
Israel in Egypt when He struck the Egyptians with a 
plague, and He saved our houses. And the people 
bowed and prostrated themselves." 

  

  

  :Take the broken Matzah into your hand and say : מַרְאה אֶת  הַמַּצּוֹת לַמְסֻבִּים ואוֹמֵר

  

עַל שׁוּם  ? עַל שׁוּם מה, מַצָּה זו שאנו אוֹכְלִים
שֶׁא הִסְפִּיק בְּצֵקָם שֶׁל  אֲבוֹתֵינוּ  לְהַחֲמִיץ עַד 

הַקָּדוֹשׁ בָּרוּ , שֶׁנִּגְלָה עֲלֵיהֶם מֶלֶ מַלְכֵי הַמְּלָכִים
וַיֹּאפוּ אֶת  הַבָּצֵק אֲשֶׁר : שֶׁנֶּאֱמַר, וּגְאָלָם, הוּא

כִּי , כִּי  א חָמֵץ, הוֹצִיאוּ מִמִצְרַים  עֻגֹת מַצּוֹת
וְגַּם צֵדָה  , גֹרְשׁוּ מִמִּצְרַים  וְא יָכְלוּ לְהִתְמַהְמֵהַּ

 . א עָשׂו לָהֶם

This Matzah that we eat for what reason? Because the 
dough of our fathers did not have time to become 
leavened before the King of the kings of kings, the 
Holy One, blessed be He, revealed Himself to them 
and redeemed them. 

Thus it is said: "They baked Matzah-cakes from the 
dough that they had brought out of Egypt, because it 
was not leavened; for they had been driven out of 
Egypt and could not delay, and they had also not 
prepared any [other] provisions." 

  

  

רוֹר לַמְסֻבִּים וְאוֹמֵר   :Take the maror into your hand and say : מַרְאֶה אֶת  הַמֶָ

עַל שׁוּם ? עַל שׁוּם מה, מָרוֹר זֶה שֶׁאָנוּ אוֹכְלִים
, שֶׁמֵּרְרוּ הַמִּצְרִים  אֶת  חַיֵי  אֲבוֹתֵינוּ  בְּמִצְרַים 

, שָהוַיְמָרֲרוּ אֶת  חַיֵיהם בַּעֲבֹדָה קָ: שֶׁנֶּאֱמַר
בְּחֹמֶר וּבִלְבֵנִים וּבְכָל עֲבֹדָה בַּשָּׂדֶה אֶת  כָּל  

ֶעֲבֹדָתָם אֲשֶׁר עָבְדוּ בָהֶם בְּפָר . 

This maror that we eat for what reason? Because the 
Egyptians embittered our fathers' lives in Egypt, as it is 
said: 

"They made their lives bitter with hard service, with 
mortar and with bricks, and with all manner of service 
in the field; all their service which they made them 
serve with rigor." 

  

  



 

בְּכָל דּוֹר וָדוֹר חַיָב אָדָם לִרְאוֹת אֶת  עַצְמוֹ 
ים  א מִמִּצְרַָ וְהִגַּדְתָּ לְבִנְ : רשֶׁנֶּאֱמַ, כְּאִלוּ הוּא יֶָ צֶָָ

בַּעֲבוּר זֶה  עָשָׂה יי לִי , בַּיוֹם הַהוּא לֵאמֹר
א אֶת   אֲבוֹתֵינוּ  בִּלְבָד .  בְּצֵאתִי מִמִּצְרַים 

אֶלָּא אַף אוֹתָנוּ  גָּאַל  , גָּאַל הַקָּדוֹשׁ בָּרוּ הוּא
לְמַעַן , וְאוֹתָנוּ הוֹצִיא מִשָׁם : שֶׁנֶּאֱמַר, עִמָּהֶם

לָתֶת לָנוּ  אֶת  הָאָרֶץ אֲשֶׁר נִשָׁבַּע , הָבִיא אֹתָנוּ
 . לַאֲבֹתֵנוּ

In every generation a person is obligated to regard 
himself as if he had come out of Egypt, as it is said: 
"You shall tell your child on that day, it is because of 
this that the L-rd did for me when I left Egypt."27 

The Holy One, blessed be He, redeemed not only our 
fathers from Egypt, but He redeemed also us with 
them, as it is said: "It was us that He brought out from 
there, so that He might bring us to give us the land 
that He swore to our fathers." 

  

 Cover the Matzah and raise the cup. The cup is to be . מַגְבִּיהִים אֶת  הכּוֹס  עַד הַלְלוּיָה
held in the hand until the completion of the blessing, 
"Who Has Redeemed Us..."  

  

                                                 
27  At the heart of the "maggid" section of the Haggada, in which we fulfill the mitzva of "sippur yetzi'at 

Mitzrayim" (the telling of the Exodus story), we read Chazal's commentary (in the Midrash) on the brief 

summary of the Exodus in Sefer Devarim (26:5-8 - "Arami oved avi… "). Specifically, the verses discussed 

come from the section of "mikra bikkurim," the "declaration over the first fruits." In the times of the Temple, a 

farmer would bring his first fruits to the Temple and give them to a kohen. He would then recite the 

declaration dictated in these verses, in which he briefly reviews the story of the Egyptian exile and the 

redemption. Why do we choose specifically these verses as the focal point of our discussion of the Exodus at the 

seder? 

 

A beautiful answer is suggested by Rav Mordekhai Elon, as cited in the "Tekhelet Mordekhai" Haggada. The 

verses in Sefer Devarim are addressed to the children of the generation that left Egypt, those who were born in 

the wilderness and entered the Land of Israel with Yehoshua. (Recall that the entire generation of the Exodus 

died in the wilderness, except for Yehoshua and Kalev.) Those who bring bikkurim (first fruits) and recite this 

declaration did not personally experience the Egyptian bondage; they are, at closest, a generation away from the 

period of slavery. Yet, the farmer's declaration includes the following text: "The Egyptians dealt harshly with 

US and oppressed US; they imposed heavy labor upon US. WE cried to the Lord… and the Lord heard OUR 

plea and saw OUR plight, OUR misery, and OUR oppression. The Lord freed US from Egypt… " (Devarim 

6-8). The descendant of the Hebrew slaves speaks of the Exodus as if he himself personally experienced The descendant of the Hebrew slaves speaks of the Exodus as if he himself personally experienced The descendant of the Hebrew slaves speaks of the Exodus as if he himself personally experienced The descendant of the Hebrew slaves speaks of the Exodus as if he himself personally experienced 

itititit; he is called upon to transcend the barriers of time and cross the generation gap separating him from his 

ancestors, and refer to himself as a former slave in Egypt. This account of the Exodus, one articulated many 

centuries later by a farmer who owns his own land and works for his own pay and brings a sample of his 

successful produce to the Temple, but who can speak of the Exodus as if it happened to him - this is the 

account that we choose as the basis for our discussion at the seder. 

 

"In each and every generation, a persoIn each and every generation, a persoIn each and every generation, a persoIn each and every generation, a person must see himself as if he personally left Egyptn must see himself as if he personally left Egyptn must see himself as if he personally left Egyptn must see himself as if he personally left Egypt." On Pesach, the 

past must become the present; the millennia that have transpired from the time of our ancestors until now must 

vanish. On Pesach, Kelal Yisrael was born, a nation bound to its past and heritage, that can relive the 

experiences of foregone years annually, regardless of the drastic changes that have transpired since. We approach 

the seder with an understanding that what happened to our forefathers and what they did directly impacted us, 

and this will hopefully remind us that what happens to us and what we do directly impacts future generations. 

(Rav David Silverberg) 



 

, לְשַׁבֵּחַ, לְהַלֵל, לְפִיכָ אֲנַחְנוּ חַיָבִים לְהוֹדוֹת
לְעַלֵּה וּלְקַלֵּס לְמִי , לְבָרֵ, לְהַדֵּר, םלְרוֹמֵ, לְפָאֵר

: לַאֲבוֹתֵינוּ  וְלָנוּ  אֶת  כָּל  הַנִסִּים הָאֵלוּ שֶׁעָשָׂה
וּמֵאֵבֶל , הוֹצִיאָנוּ מֵעַבְדוּת לְחֵרוּת מִיָּגוֹן לְשִׂמְחָה

וּמִשִּׁעְבּוּד , וּמֵאֲפֵלָה לְאוֹר גָּדוֹל, לְיוֹם טוֹב
 . הַלְלוּיָהּ: לְפָנָיו שִׁירָה חֲדָשָׁהוְנֹאמַר . לִגְאֻלָּה

Thus it is our duty to thank, to laud, to praise, to 
glorify, to exalt, to adore, to bless, to elevate 
and to honor the One who did all these miracles 
for our fathers and for us. He took us from 
slavery to freedom, from sorrow to joy, and 
from mourning to festivity, and from deep 
darkness to great light and from bondage to 
redemption. Let us therefore recite before Him 
Halleluyah, Praise G-d!  

  

יְהִי . הַלְלוּ אֶת  שֵׁם יי, הַלְלוּיָהּ הַלְלוּ עַבְדֵי יי
מִמִּזְרַח שֶׁמֶשׁ . רָ מֵעַתָּה  וִ ְעַד עוֹלָםשֵׁם יי מְבֹ

עַל , רָם עַל כָּל  גּוֹיִם יי. עַד מְבוֹאוֹ מְהֻלָּל שֵׁם יי
, מִי כַּיי אֱהֵינוּ הַמַּגְבִּיהִי לָשָׁבֶת. הַשָּׁמַיִם כְּבוֹדוֹ

מְקִימִי מֵעָפָר ? הַמַּשְׁפִּילִי לִרְאוֹת בַּשָּׁמַיִם וּבָאָרֶץ
, לְהוֹשִׁיבִי עִם נְדִיבִים, שְׁפֹּת יָרִים אֶבְיוֹןמֵאַ, דָּל

אֵם הַבָּנִים , מוֹשִׁיבִי עֲקֶרֶת הַבַּיִת. עִם נְדִיבֵי עַמּוֹ
 . הַלְלוּיָהּ. שִׂמְחָה

Halleluyah - Praise G-d! Offer praise, you servants of 
the L-rd; praise the Name of the L-rd. May the L-rd's 
Name be blessed from now and to all eternity. From 
the rising of the sun to its setting, the L-rd's Name is 
praised. The L-rd is high above all nations, His glory is 
over the heavens. Who is like the L-rd, our G-d, who 
dwells on high yet looks down so low upon heaven 
and earth! He raises the poor from the dust, He lifts 
the needy from the dunghill, to seat them with nobles, 
with the nobles of His people. He restores the barren 
woman to the house, into a joyful mother of children. 
Halleluyah - praise G-d.  

  

ים  , בֵּית יַעֲקֹב מֵעַם עֵז, בְּצֵאת  יִשְׂרָאֵל מִמִמִּרַָ
הַיָּם . יִשְׂרָאֵל מַמְשְׁלוֹתָיו,  הָיְתָה יְהוּדָּה לְקָדְשׁוֹ

נֹס הֶהָרִים רָקְדוּ . הַיַרְדֵּן יִסֹּב לְאָחוֹר, רָאָה וַיַָּ
עוֹת , כְאֵילִים מַה לְּ הַיָּם כִּי .  כִּבְנֵי צֹאן-גְּבַָ

When Israel went out of Egypt, the House of Jacob 
from a people of a foreign language, Judah became 
His holy one, Israel His dominion. The sea saw and 
fled, the Jordan turned backward. The mountains 
skipped like rams28, the hills like young sheep. What is 

                                                 
28 The Jews returning from Babylonia were disillusioned and downhearted. The foreign peoples whom the 

Babylonians had settled in the land created many difficulties. The prophet sought to reassure the discouraged 

Jewish immigrants. 

 

"Who are you, great mountain? Before Zerubavel, you will be a flat plain!" [Zechariah 4:7] 

 

To what great mountain was the prophet speaking? 

 

The path leading towards the fulfillment of God's promise to His people, the return to Zion, was endorsed by 

the mighty empire of those days - Persia. Cyrus, the king of Persia, officially appointed Zerubavel to oversee the 

rebuilding of the Jewish community in the Land of Israel. Zerubavel was a direct descendant of King 

Jehoiachin, the next to last king of Judah. Zerubavel led the first band of Jews back to Jerusalem. 

 

However, there were many obstacles on the way. The prophet poetically refers to these hurdles as 'great 

mountains,' blocking the path and obstructing progress. Yet, before the king's representative, Zerubavel, these 

difficulties are nothing; he will flatten them like a level plain. 

 

We live in similar times, Rav Kook said in 1923. God is fulfilling His promise to restore the Jewish people to 

their land. This time, it is through the empire of Great Britain. It is our expectation, according to the 

declaration expressed by His Majesty's government, that the king's representative - the British High 



 

 תִּרְקְדוּ -הֶהָרִים ,  תִּסֹּב לְאָחוֹר-הַיַּרְדֵן , תָנוּס
עוֹת , כְאֵילִים מִלְּפְנֵי אָדוֹן חוּלִי  .  כִּבְנֵי צֹאן-גְּבַָ

הַהֹפְכִי הַצּוּר אֲגַם . מִלְּפְנֵי  אֱלוֹהַ יַעֲקֹב, אָרֶץ
 .  לְמַעְיְנוֹ מָיִם-חַלָּמִיש , מָיִם

with you, O sea, that you flee; Jordan, that you turn 
backward? Mountains, why do you skip like rams; hills, 
like a pool of water, the flint-stone into a spring of 
water.  

  

   . מַגְבִּיהִים אֶת  הַכּוֹס עַד   גָּאַל   יִשְׂרָאֵל

  

אֲשֶׁר גְּאָלָנוּ  , בָּרוּ אתה יי אֱהֵינוּ מֶלֶ העוֹלָם
וְהִגִּיעָנוּ לַלַּיְלָה , וְגָּאַל  אֶת   אֲבוֹתֵינוּ  מִמִּצְרַים 
כֵּן יי אֱהֵינוּ . הַזֶּה  לֶאֱכָל בּוֹ מַצָּה  וּמָרוֹר

 אֲבוֹתֵינוּ  יַגִּיעֵנוּ לְמוֹעֲדִים וְלִרְגָלִים וֵאהֵי 
שְׂמֵחִים בְּבִנְיַן , אֲחֵרִים הַבָּאִים לִקְרָאתֵנוּ לְשָׁלוֹם

ֶוְשָׂשִׂים בַּעֲבוֹדָת ֶוְנֹאכַל  שָׁם מִן הַזְּבָחִים . עִיר
 ֲוּמִן הַפְּסָחִים אֲשֶׁר יַגִּיעַ דָּמָם עַל קִיר מִזְבַּח

וֹדֶה לְ שִׁיר חָדָש עַל גְּאֻלָּתֵנוּ ועַל וְנ, לְרָצוֹן
 . בָּרוּ  אַתָּה יי  גָּאַל   יִשְׂרָאֵל. פְּדוּת נַפְשֵׁנוּ

Blessed are You, G-d, our G-d, King of the universe, 
who has redeemed us and redeemed our fathers from 
Egypt, and enabled us to attain this night to eat 
matzah and maror. So too, G-d, our G-d and G-d of our 
fathers, enable us to attain other holidays and festivals 
that will come to us in peace with happiness in the 
rebuilding of Your city, and with rejoicing in Your 
service [in the Bet Hamikdash]. Then we shall eat of 
the sacrifices and of the Passover-offerings29 whose 
blood shall be sprinkled on the wall of Your altar for 
acceptance; and we shall thank You with a new song 
for our redemption and for the deliverance of our 
souls. Blessed are You, G-d, who redeemed Israel.  

  

בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם בּוֹרֵא פְּרִי 
 . הַגָפֶן

Blessed are You, L-rd, our G-d, King of the universe, 
who creates the fruit of the vine.  

  

 Recite the following blessing, and drink the cup in the . שׁוֹתִין אֶת  הַכּוֹס בְּהַסָבַּת שְׂמֹאל
reclining position:  

  

                                                                                                                                                 

Commissioner - will expedite the realization of the prophetic return of Israel to the Holy Land, despite the 

great problems that obstruct this historic process. 

 

"Who are you, great mountain?" Regardless of the complexity of the difficulties, despite the intense resolve of 

other peoples to hinder and obstruct - before the power of the tool of Divine Providence, all of these barriers 

will be removed until the path of redemption will be like "a level plain."  

 

[adapted from Mo'adei HaRe'iyah, p. 403,  written by Chanan Morrison, RavKookTorah.org] 
29 When our ancestors offered the first Korban Pesach after leaving , these Jews were ineligible for participating 

in this sacrificial service because of their ritual impurity resulting from their contact with the dead. “Why 

should we be left out?” they complained to their leader Moshe. He, in turn, relayed their impassioned plea to 

G-d, Who responded that those Jews, like all others in future generations who miss out on the first time, would 

have a second chance a month later. 

 

This “second chance” which we recall on the “Pesach Sheini”  should serve as a reminder to every Jew 

everywhere, and in every situation, that he is also given a second chance to fulfill his potential as a Jew in every 

sense. We might sum this up by urging every Jew to “never say never” and preserve forever. (Israel Forever) 



 

   צהרַחַ

Rachtzah  

 
 

 Now the hands are washed with recital of the blessing רְכִים נוֹטְלִים  אֶת  הַיָדַיִם וּמְבָ
for washing the hands.  

  

אֲשֶׁר קִדְשָׁנוּ , בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם
 . בְּמִצְוֹתָיו וְצִוָּנוּ עַל נְטִילַת יָדַיִם

Blessed are You, L-rd, our G-d, King of the universe, 
who has sanctified us with His commandments and 
commanded us concerning the washing of the hands.  

  

  מַצָּה, מוֹצִיא

Motzi, Matzah  

  

, הפרוסה בין שתי השלמות, יִקַח הַמַּצּוֹת בְּסֵדֶר שֶהניחן
בכונה עַלהעלויה " המוציא"ויאחז שלשתן בידו ויברך 

אחר כך יבצע . בכונה על הפרוסה" על אכילת מַצָּה"ו
כזית מן העליונה השלמה וכזית שני מן הפרוסה 

 ם ויאכל בהסבה שני הזיתי, ויטבלם במלח

Take the Matzot in the order that they are lying on the 
tray - the broken piece between the two whole Matzot; 
hold them in your hand and recite the following 
blessing:  

  

בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם הַמּוֹצִיא לֶחֶם 
 . מִן הָאָרֶץ

Blessed are You, L-rd, our G-d, King of the universe, 
who brings forth bread from the earth.  

 Do not break anything off the Matzot. First put down 
the third Matza (the bottom one), and recite the 
following blessing over the broken Matza and the top 
one. When reciting the following blessing, have in mind 
that it refers also to the eating of the "Sandwich" of 
Korech - which will be made with the third Matza - and 
also the eating of the Afikoman.. 

אֲשֶׁר קִדְּשָנוּ , בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם
 . בְּמִצְוֹתָיו וְצִוָּנוּ עַל אֲכִילַת מַצָּה

Blessed are You, L-rd, our G-d, King of the universe, 
who has sanctified us with His commandments and 
commanded us concerning the eating of Matza.  

                                         

  

  מָרוֹר

Maror  



 

 
 

, רוֹר וּמַטְבִּלוֹ בַּחֲרוֹסֶתכָּל  אֶחָד מֵהַמְסֻבִּים לוֹקֵחַ כְּזַיִת מָ
 . מְבָרֵ וְאוֹכֵל בְּלִי  הַסָבָּה, חוֹזֵר וּמְנַעֵר הַחֲרוֹסֶת

Now take a kezayit (the volume of one olive) of the 
Maror, dip it into the Charoset -but then shake off the 
Kharoset that stuck to it, so that the bitter taste will not 
be neutralized. Recite the following blessing:  

  

אֲשֶׁר קִדְּשָנוּ , בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם
 . בְּמִצְוֹתָיו וְצִוָּנוּ עַל אֲכִילַת מָרוֹר

Blessed are You, L-rd, our G-d, King of the universe, 
who has sanctified us with His commandments and 
commanded us concerning the eating of Maror.  

 Now eat the Maror, without reclining. 



 

ֵכּוֹר  

Korech30
  

                                                 
30 The Sages disagreed on how to eat the Matzah and Maror at the Passover Seder. 

 

The Talmud [Berachot 49a] teaches that mitzvot should not be performed 'bundled' together ("chavilot 

chavilot"). We do not want to give the impression that mitzvot are a burden, an unwanted obligation that we 

wish to quickly discharge. For this reason, the mitzvot of eating Matzah and Maror should be performed 

separately. 

 

But Hillel's custom was to combine the Pesach and Matzah and Maror and eat them together. Why did Hillel 

join these mitzvot together? 

 

To understand Hillel's opinion we must first examine the significance of Matzah and Maror. 

 

Matzah is a symbol of freedom. But what is freedom? Freedom does not mean to sit idle and unemployed. True 

freedom is the opportunity to grow and develop according to one's true inner nature, without the interference 

of foreign influences. This freedom is symbolized by Matzah, a simple food consisting of only flour and water, 

unaffected by other ingredients and chemical processes. 

 

The formation of the Jewish people as a holy nation required that their national character be free of all foreign 

influence. They left Egypt retaining none of Egypt's spiritual or cultural baggage. Before offering the Passover 

offering, they were commanded to "remove and take for yourselves sheep" [Ex. 12:21] - they needed to remove 

the small measure of Egyptian idolatry that clung to them [Mechilta ad loc]. 

 

Without any national character of their own, the Divine character could then be ingrained upon Israel's 

national soul. This is an aspect of the Matzah metaphor: it lacks any shape and taste of its own, so that the 

desired form and flavor may be properly imposed upon it. 

 

Maror is the opposite of Matzah; it symbolizes servitude. But even servitude can have a positive value. An 

individual whose life's ambition is to be a doctor must spend many years in medical school before finally 

achieving this goal. The long years of concentrated effort require great dedication and discipline. These years 

are a form of servitude - but a servitude that serves one's inner goal, and thus ultimately complements the true 

expression of freedom. 

 

This concept also applies to the Jewish people. The soul is ingrained with a Divine character, but there is dross 

that clings to us and prevents us from realizing our inner nature. For this reason we need to accept upon 

ourselves a pleasant form of servitude, the service of God. We acquired this talent through our bondage in 

Egypt. After removing the negative aspects of slavery, we are left with its positive contribution. It is through this 

trait that we are able to accept that which goes against the desires of the moment. This is the message of Maror: 

acceptance of the bitter side of life, with the knowledge that before us lays a higher objective. For this reason, 

we eat the Maror only after eating the Matzah - after we have clarified our ultimate goal. 

 

Now we can understand the disagreement between Hillel and the other scholars. 

 



 

 
 

כָּל  אֶחָד מֵהַמְסֻבִּים לוֹקֵחַ כְּזַיִת מִן הַמַצָּה הַשְׁלִישִׁית 
אוֹכְלִים בְּהַסָבָּה וּבְּלִי , עִם כְּזַיִת מָרוֹר וְכוֹרְכִם יַחַד

 . לִפָנֵי אֲכָלו  אוֹמֵר. בְּרָכָה

Take the third Matza, and also a kezayit (the volume of 
one olive) of the Chazeret - which is to be dipped into 
Kharoset. Combine the two [like a sandwich], and say 
the following:  

  

כֵּן  עָשָׂה הִלֵּל בִּזְמַן שבֵּית . זֵכֶר לְמִקְדָּשׁ כְּהִלֵּל
כּוֹרֵ מַצָּה וּמָרוֹר   הָיָה: הַמִּקְדָּשׁ הָיָה קַיָים

עַל מַצּוֹת : לְקַיֵים מַה שֶׁנֶּאֱמַר, חַדוְאוֹכֵל בְּיַ
 . וּמְרֹרִים יֹאכְלֻהוּ

Thus did Hilel do at the time of the Bet HaMikdash: He 
would combine Passover - lamb, Matza and Maror and 
eat them together, as it said: "They shall eat it with 
Matza and bitter herbs."  

 Now eat them together - in the reclining position.  

  

ֵשֻׁלְחָן עוֹר  

Shulchan Orech  

 
 

עדה הערוכה ונוהגים לאכל תחלה אוֹכְלִים וְשותים הס
ש א תהיה , ו א יאכל יותר מדי. ביצים מבשלות

 . עליו אכילת אפיקומן אכילה גסה

Now eat and drink to your heart's delight. It is 
permitted to drink wine between the second and third 
cups.  

  

                                                                                                                                                 

Freedom, as symbolized by the Matzah, reveals the Divine character of Israel and their innate love for God, His 

Torah and mitzvot. It is this very force that gives us the ability to overcome inclinations that do not yet match 

the overall elevated goal. It is through our persistence and servitude to the overall goal that the inner power of 

freedom is fully revealed. 

 

Both freedom and servitude need to act without interference from the other. When freedom is appropriate, it 

should not be limited by a servile attitude; and when discipline and a sense of obligation are needed, they 

should not be disrupted by a desire for freedom. Thus, according to the majority opinion, Matzah and Maror 

should be eaten separately. 

 

The final goal, however, is attained only with the recognition that these two forces do not contradict one 

another. Joined together, they present the highest freedom, whose nobility and power is only revealed when it 

bears the crown of lofty servitude - the service of the Holy King, which is complete freedom. 

 

Thus Hillel would eat the Matzah and Maror together. He sought to emphasize that freedom and slavery are 

not contradictory concepts, dealing with distinctly separate stages. Yes, servitude belongs more to the initial 

preparatory stage - but in the overall picture, the two forces are connected, influencing and complementing one 

other. 

 

"The highest form of freedom is when it is combined with servitude. Then one finds in his soul true 

independence, befitting for one who is truly free: when one can control even the greatest of his powers - the 

power of freedom."  

[Rav Kook, Olat Re'iyah vol. II, pp. 287-289] translated by Chanan Morrison at RavKookTorah.org 



 

  צָפוּן

Tzafon 

 
 

אחר גמר הסעדה לוקח כל אחד מהמסבים כזית 
מהמַצָּה שהיתה צפונה לאפיקומן ואוכל ממנה כזית 

 . וצריך לאכלה קדם חצות הלילה. בהסבה

After the meal, take the Afikoman and divide it among 
all the members of the household, by giving everyone a 
kezayit (the volume of one olive). 

Take care not to drink after the Afikoman. 

It is to be eaten in the reclining position and this ought 
to be done before midnight. 

  

  

 ֵבָּר 

Baraych31
  

 
 

 The third cup is poured now, and recite Birkat . מוֹזְגִין כּוֹס שלִישִׁי וּמְבָרְכִין בִּרְכַּת הַמָזוֹן
Hamazon (Blessing after the Meal) over it.  

 

  

 A Song of Ascents. When the L-rd will return the exilesבְּשוּב יי אֶת  שִׁיבַת צִיוֹן הָיִינוּ : שִׁיר הַמַּעֲלוֹת
of Zion, we will have been like dreamers.32 Then our 

                                                 
31
 Is the Birchat Hamazon the third of the four cups at the seder merely a “borrowed” blessing, a fulfillment of a general 

commandment, or is it, like Kiddush, a part of the mitzvah of retelling the Exodus? 

 

The simple answer, according to Rav Soloveitchik,  is that we mention Yetziat Mizrayim in the Birkat HaMazon (part of 

the second paragraph, Nodeh L’cha), and it is thus brought in to the seder. Yet an alternative explanationis possible: The 

four cups of wine at the seder are based on the four terms of redemption mentioned in the Torah, in Parshat Va'eira. The 

Rambam mentions a fifth cup of wine, which would be based on the fifth term of redemption mentioned in that Parsha, 

“v'heveti”, but we do not have a cup that represents this fifth aspect. Although the ultimate destination of Bnai Yisrael after 

the Exodus was to claim Eretz Yisrael, mention of entering Eretz Yisrael is oddly missing from the Haggadah. Entry into 

Eretz Yisrael is mentioned in Birkat Hamazon, and at the seder we use Birkat HaMazon as the vehicle to include, even if 

only briefly, the fifth term of redemption and to recognize our entry into Eretz Yisrael. 

 

The Haggadah, Sipur Yetziat Mizrayim, is not composed of the 2nd and 4th cups alone; it includes Kiddush Hayom and 

Bircat Hamazon, as indicated by their inclusion in the four cups required on the night of Pesach. (Rabbi Ari Kahn, Od 

Yosef Chai Haggadah) 

 
32The great dreams are the foundation of the world. There are different levels: The prophets dream- “in a 

dream will I speak to him.” The poets dream while awake. The great thinkers dream of the rectification of the 



 

אָז . אָז יִמָּלֵא שְׂחוֹק פִּינוּ וּלְשׁוֹנֵנוּ רִנָּה. כְּחֹלְמִים
הִגְדִּיל .הִגְדִּיל יי לַעֲשׂוֹת עִם אֵלֶּה: יֹאמְרוּ בַגּוֹיִם

שׁוּבָה יי אֶת  . הָיִינוּ שְׂמֵחִים, יי לַעֲשׂוֹת עִמָנוּ
בְּרִנָּה , הַזֹּרְעִים בְּדִמְעָה. שְׁבִיתֵנוּ כַּאֲפִיקִים בַּנֶּגֶב

בֹּא , הָלוֹ יֵלֵ וּבָכֹה נֹשֵׂא מֶשֶ הַזָּרַע. יִקְצֹרוּ
 . יָבֹא בְרִנָּה נֹשֵׂא אֲלֻמֹּתָיו

mouth will be filled with laughter, and our tongue with 
joyous song. Then will they say among the nations, 
"The L-rd has done great things for these." The L-rd 
has done great things for us, we were joyful. L-rd, 
return our exiles as streams in the Negev. Those who 
sow in tears will reap with joyous song. He goes along 
weeping, carrying the bag of seed; he will surely come 
[back] with joyous song, carrying his sheaves.33

  

   

  

 When the Grace after Meal is said with a quorum of : שְׁלשָׁה  שֶׁאָכְלוּ כְּאֶחָד חֲיָבִין לְזֵמֵן וְהַמְזַמֵן פותח 
three or more males over the age of 13, the leader 
begins:  

  

י בּוֹתֵַ   !Gentlemen, let us say Grace נְבָרֵ , רֵַ

  

בִּים עוֹנִים מסֹֻ   :The others respond : הְַ

  

 May the Name of the L-rd be blessed from now and . יְהִי שֵׁם יי מְבֹרָ מֵעַתָּה  וְעַד  עוֹלָם
forever.  

  

  :The Leader [repeats the response and] continues הַמְזַמֵן  אוֹמֵר 

  

שֶׁאָכלְנוּ  [ אֱהֵינוּ]רֵ נְבָ, בִּרְשׁוּת מְרָנָן וְרַבָּנָן וְרַבּוֹתַי
 . מִשֶּׁלוֹ

With the permission of the masters, teachers and 
gentlemen, let us bless [our G-d] He of whose bounty 
we have eaten.  

  

  :The others respond : הַמְסֻבִּים עוֹנִים

  

יִינוּ  שֶׁאָכַלְנוּ  מִשֶּׁלוֹ וּ]אֱהֵינוּ[בָּרוּך  Blessed be [our G-d] He of whose bounty we have בְטוּבוֹ חַָ
eaten.  

  

  .The leader repeats this response הַמְזַמֵן חוֹזֶר וְאוֹמֵר 

  

 ּהֵינוּ[בָּרוֱיִינוּ ]א  Blessed be [our G-d] He of whose bounty we have  שֶׁאָכַלְנוּ  מִשֶּׁלוֹ וּבְטוּבוֹ חַָ
eaten.  

  

  :All who ate, male and female recite the Grace : כֻּלָם אוֹמְרִים

  

                                                                                                                                                 

world. And we dream, all of us, of when “Hashem will restore the return to ZionHashem will restore the return to ZionHashem will restore the return to ZionHashem will restore the return to Zion.” (Rav A.Y. Kook, quoted 

at Tzipiyah.com) 

 
33 Shir Ha’maalot was once considered as the Israeli national anthem. Menachem Begin read it aloud in 

Hebrew at the ceremony when he signed the peace treaty with Egypt.  (lookstein.org) 



 

בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם  הַזָן אֶת 
וּבְרַחֲמִים הוּא  הָעוֹלָם כֻּלּוֹ בְּטוּבוֹ בְּחֵן בְּחֶסֶד

בְטוּבוֹ וּ.  נוֹתֵן לֶחֶם לְכָל בָּשָׂר כִּי לְעוֹלָם חַסְדוֹ
וְאַל יֶחְסַר לָנוּ מָזוֹן  , א חָסַר לָנוּ הַגָדוֹל תָּמִיד
אֵל זָן  כִּי הוּא, בַּעֲבוּר שְׁמוֹ הַגָּדוֹל.  לְעוֹלָם וָעֶד

וּמֵכִין מָזוֹן לְכָל , וּמְפַרְנֵס לַכֹּל וּמֵטִיב לַכֹּל
  .בְּרִיּוֹתָיו אֲשֶׁר בָּרָא

   
 .כֹּלבָּרוּ אַתָּה יי  הַזָן אֶת הַ

Blessed are You, L-rd, our G-d, King of the universe, 
who, in His goodness, feeds the whole world with 
grace, with kindness and with mercy. He gives food to 
all flesh, for His kindness is everlasting. Through His 
great goodness to us continuously we d o not lack 
food, and may we never lack it, for the sake of His 
great Name. For He is a [benevolent] G-d who feeds 
and sustains all, does good to all, and prepares food 
for all His creatures whom He has created, as it is said: 
You open Your hand and satisfy the desire of every 
living thing. Blessed are You L-rd, who provides food 
for all.  

 



 

נוֹדֶה לְ יי אֱהֵינוּ  עַל שֶׁהִנְחַלְתָּ לַאֲבוֹתֵינוּ אֶרֶץ 
וְעַל שֶׁהוֹצֵאתָנוּ יי אֱהֵינוּ  חֶמְדָה טוֹבָה וּרְחָבָה

וְעַל , וּפְדִיתָנוּ מִבֵּית עֲבָדִים, מֵאֶרֶץ מִצְרַיִם

We thank You, 34L-rd, our G-d, for having given as a 
heritage to our fathers a precious, good and spacious 
land; for having brought us out, L-rd our G-d, from the 
land of Egypt and redeemed us from the house of 

                                                 
34  How can we not thank the Almighty for all the kindness that He has showered upon us? First and foremost, 

the State of Israel serves as a safe haven for five million Jews. After the nightmare of the Holocaust, hundreds of 

thousands of Jewish refugees wandered around the globe, finding a home and refuge only in Israel. The State 

has contributed an incalculable amount to the restoration of Jewish pride after the devastating chillul Hashem 

(desecration of God's Name) caused by the Holocaust. Today, too, the State plays an enormous role in the 

Jewish identity of our brethren throughout the world. For so many of them, the emotional attachment to the 

State remains the final thread connecting them to the Jewish People and to the God of Israel. 

 

Don't all the critical functions fulfilled by the State of Israel (as listed above) justify its existence, even if it has 

not developed into the ideal community? After the traumatic destruction of the Holocaust,, the State played a 

critical role in the restoration and revitalization of the Jewish People. It is hard to imagine what the Jewish 

Nation would look like today if, Heaven forbid, the State of Israel had not emerged. 

 

I experienced the horror of the destruction of European Jewry, and I can thus appreciate the great miracle of 

Jewish rebirth in our homeland. Are we not obligated to thank the Almighty for His kindness towards us? 

Unquestionably! And not just on Yom Ha-atzma'ut; each day we must recite Hallel seven times for the wonders 

and miracles He has performed on our behalf: "I praise you seven times each day!" 

 

Furthermore, our very existence in Israel comprises the fulfillment of the prophets' visions: 

 

There shall yet be old men and women in the squares of Jerusalem, each with staff in hand because of their great age. 

And the squares of the city shall be crowded with boys and girls playing in the squares. (Zekharia 8:4-5) 

 

Regarding this vision, the prophet declares, 

 

Just as it will seem impossible to the remnant of this people in those days, so shall it also seem impossible to Me, 

declares the Lord of Hosts. (8:6) 

 

What is it that seems impossible in the eyes of God? What we see with our own eyes each day: elderly people in 

the streets of Jerusalem! The complete redemption has yet to unfold, and we have yet to be privileged to live in 

state that represents "the foundation of the Divine Throne in the world." But we have been privileged to 

witness the gathering of a large portion of the Jewish People to our homeland, and this phenomenon itself is to 

be considered the "atchalta de-ge'ula" ("beginning of the redemption"). 

 

Certain characterizing features of the time of redemption have, indeed, appeared. We must sing praises to the 

Almighty for even this partial redemption, which still lacks the components of the complete redemption. 

 

Unlike the Charedim, we will not undermine the importance or legitimacy of the State; but our love for our 

country must not blind us from criticizing its shortcomings. We remain very, very far from the ideal Jewish 

State, and we must therefore do whatever we can to bring about its realization. A more just society and stronger 

public values are necessary prerequisites for its actualization. If we want to hasten the ultimate redemption, we 

must work harder to ensure moral values on both the individual and communal levels. Closing the social gaps, 

concern for the vulnerable elements of society, fighting poverty, respectful treatment of the non-Jews in Israel - 

all these measures will bring us closer to the day for which we long. We hope and believe that our State will 

develop into the ideal Jewish State, "the foundation of the Divine Throne in the world, whose entire desire is 

that God shall be One and His Name shall be One." (Rav Yehuda Amital) 



 

 ,וְעַל תּוֹרָתְ שֶׁלִּמַּדְתָּנוּ, בְּבְשָׂרֵנוּ בְּרִיתְ שֶׁחָתַמְתָּ
וְעַל חַיִ ִ ִ יִם חֵן וָחֶסֶד , וְעַל חֻקֶּי  שֶׁהוֹדַעְתָּנוּ

וְעַל אֲכִילַת מָזוֹן שָׁאַתָּה זָן וּמְפַרְנֵס  , שֶׁחוֹנַנְתָּנוּ
 :בְּכָל יוֹם וּבְכָל עֵת וּבְכָל שָׁעָה, אוֹתָנוּ תָּמִיד

slaves; for Your covenant which You have sealed in 
our flesh; for Your Torah which You have taught us; 
for Your statutes which You have made known to us; 
for the life, favor and kindness which You have 
graciously bestowed upon us; and for the food we eat 
with which You constantly feed and sustain us every 
day, at all times, and at every hour.  

  

וְעַל הַכֹּל יי אֱהֵינוּ אֲנַחְנוּ מוֹדִים לָ וּמְבָרְכִים 
ָבְּפִי כָּל, אוֹת ְשִׁמ ַחַי תָּמִיד לְעוֹלָם  יִתְבָּר

וְאָכַלְתָּ וְשָׂבַעְתָּ וּבֵרַכְתָּ אֶת יי ,  כַּכָּתוּב:  וָעֶד
 ֶהֵ יֱא ָעַל הָאָרֶץ הַטּוֹבָה אֲשֶּׁר נָתַן ל . ּבָּרו

35:ה יי עַל הָאָרֶץ וְעַל הַמָזוֹןאַתָּ
 

For all this, L-rd our G-d, we thank You and bless You. 
May Your Name be blessed by the mouth of every 
living being, constantly and forever. As it is written: 
When you have eaten and are satiated, you shall bless 
the L-rd your G-d, for the good land which He has 
given you. Blessed are You, L-rd, for the land and for 
the food.  

  

רַחֵם נָא יי אֱהֵינוּ עַל יִשְׂרָאַל עַמֶּ וְעַל 
כְּבוֹדֶ וְעַל  יְרוּשָׁלַיִם עִירֶ וְעַל צִיּוֹן מִשְׁכַּן

חֶ וְעַל הַבַּיִת הַגָדוֹל מַלְכוּת בֵּית דָּוִד מְשִׁי
, אֱהֵינוּ אָבִינוּ:   שִׁמְ עָלָיו וְהַקָדוֹשׁ שֶׁנִּקְרָא

Have mercy, L-rd our G-d, upon Israel Your people, 
upon Jerusalem Your city, upon Zion the abode of 
Your glory, upon the kingship of the house of David 
Your anointed, and upon the great and holy House 
which is called by Your Name. 36Our G-d, our Father, 

                                                 

35 Why must the Jewish calendar be set only in the Land of Israel?  

The restriction on setting the calendar only in Israel reflects a fundamental understanding of Torah. For the 

Torah to influence and enlighten the world, it must be established as a complete Torah, a Torah that governs 

all spheres of life. By setting the calendar outside the Land, Hananiah disconnected the Torah from the Jewish 

people as a nation living a full life in their own land. He reduced the Torah to a personal religion, one that 

relates only to the morality of the individual and one's private feelings towards God. Such an approach 

impoverishes the vibrant richness of Torah. As the sages warned Hananiah, this was akin to setting up a private 

altar to serve God - a break from the true goal of Torah and the people of Israel.  

To refute such views, the prophet promised, "For the sake of Zion I will not be silent." Only when Jerusalem is 

secured as the center of Torah will the continuation of this prophecy be fulfilled: "Then the nations will see your 

righteousness, and all kingdoms your honor" [Isaiah 62:1].  

[Adapted from Ein Eyah vol. II p. 385] by Chanan Morrison at RavKookTorah.org 

 

36 In the summer of 1930, the League of Nations dispatched a committee to Eretz Yisrael to clarify the 

ownership of the Western Wall. The Arabs claimed to be the rightful owners, not only of the Temple Mount 

but of the Western Wall as well, and they rejected outright permitting Jews to pray at the Wall. The Western 

Wall is a 'purely Muslim site,' the Mufti claimed, and the Jews can pray there only by the good grace of the 

Arabs.  

When the Rav appeared before the Kotel Commission, he asked the chairman in an impassioned voice:  



 

 וְהַרְוַח לָנוּ, רְעֵנוּ זוּנֵנוּ פַרְנְסֵנוּ וְכַלְכְּלֵנוּ וְהַרְוִיחֵנוּ

וְנָא אַל . יי אֱהֵינוּ מְהֵרָה מִכָּל צָרוֹתֵינוּ
 דֵי מַתְּנַת בָּשָׂר וָדָםא לִי, תַּצְרִיכֵנוּי י אֱהֵינוּ

ם כִּי אִם לְיָדְ הַמְּלֵאָה , וְא לִידֵי הַלְוָאתַָ
 שֶׁא נֵבוֹשׁ, הַפְּתוּחָה הַקְּדוֹשָׁה וְהָרְחָבָה

 .וְא נִכָּלֵם לְעוֹלָם וָעֶד

Our Shepherd, feed us, sustain us, nourish us and give 
us comfort; and speedily, L-rd our G-d, grant us relief 
from all our afflictions. L-rd, our G-d, please do not 
make us dependent upon the gifts of mortal men nor 
upon their loans, but only upon Your full, open, holy 
and generous hand, that we may not be shamed or 
disgraced forever and ever.  

  

ת מוֹסִיפִין   :On Shabbat add : בְּשַׁבַָּ

רְצֵה וְהַחֲלִיצֵנוּ יי אֱהֵינוּ בְּמִצְוֹתֶי וּבְמִצְוַת יוֹם 
כִּי יוֹם זֶה . הַשְׁבִיעִי הַשַׁבָּת הַגָּדוֹל וְהַקָדוֹשׂ הַזֶּה

גָּדוֹל וְקָדוֹשׁ הוּא  לְפָנֶי לִשְׁבָּת בּוֹ וְלָנוּחַ בּוֹ 
וּבִרְצוֹנְ הָנִיחַ לָנוּ יי  .צְוַת רְצוֹנֶבְּאַהֲבָה כְּמִ

אֱהֵינוּ שֶׁא תְהֵא צָרָה וְיָגוֹן וַאֲנָחָה בְּיוֹם 
והַרְאֵנוּ יי אֱהֵינוּ בְּנֶחָמַת צִיוֹן עִירֶ .  מְנוּחָתֵנוּ

וּבְבִנְיַן יְרוּשָׁלַיִם עִיר קָדְשֶׁ כִּי אַתָּה הוּא בַּעַל 
 .עַל הַנֶּחָמוֹתהַיְשׁוּעוֹת  וּבַ

May it please You, G-d, our G-d, to strengthen us 
through Your commandments, and through the 
precept of the Seventh Day, this great and holy 
Shabbat. For this day is great and holy before You, to 
refrain from work and to rest thereon with love, in 
accordance with the commandment of Your will. In 
Your will, G-d, our G-d, bestow upon us tranquility, 
that there shall be no trouble, sadness or grief on the 
day of our rest. G-d, our G-d, let us see the consolation 
of Zion Your city, and the rebuilding of Jerusalem Your 
holy city, for You are the Master of [all] salvations and 
the Master of [all] consolations.]  

  

יַעֲלֶה וְיָבֹא וְיַגִּיעַ , אֱהֵינוּ  וֵאהֵי אֲבוֹתֵינוּ
זִכְרוֹנֵנוּ  וְיֵרָאֶה וְיֵרָצֶה וְיִשָּׁמַע וְיִפָּקֵד וְיִזָּכֵר

וְזִכְרוֹן  מָשִׁיחַ בֶּן ,  וְזִכְרוֹן אֲבוֹתֵינוּ, וּפִקְדּוֹנֵנוּ
ֶּדָּוִד עַבְד  ,ֶׁוְזִכְרוֹן  , וְזִכְרוֹן יְרוּשָׁלַיִם עִיר קָדְש

בֵּית יִשְׂרָאַל לְפָנֶי ְּלְחֵן  לִפְלֵיטָה לְטוֹבָה, כָּל עַמ
לְחַיִּים וּלְשָׁלוֹם בְּיוֹם חַג , וּלְחֶסֶד וּלְרַחֲמִים

 הַמַּצּוֹת הַזֶּה זָכְרֵנוּ יי אֱהֵינוּ  בּוֹ לְטוֹבָה וּפָקְדֵנוּ

ר יְשׁוּעָה וּבִדְבַ. בוֹ לִבְרָכָה וְהושִׁיעֵנוּ בוֹ לְחַיִים

Our G-d and G-d of our fathers, may there ascend, 
come and reach, be seen and accepted, heard, 
recalled and remembered before You, the 
remembrance and recollection of us, the 
remembrance of our fathers, the remembrance of 
Mashiach the son of David Your servant, the 
remembrance of Jerusalem Your holy city, and the 
remembrance of all Your people the House of Israel, 
for deliverance, well-being, grace, kindness, mercy, 

                                                                                                                                                 

"What do you mean 'the commission will decide to whom the Wall belongs'? Does this commission or the 

League of Nations own the Wall? Who gave you permission to decide to whom it belongs? The entire world 

belongs to the Creator, blessed be He; and He transferred ownership of the entire Land of Israel - including the 

Kotel - to the Jewish people. No power in the world, not the League of Nations nor this commission, can take 

this God-given right away from us."   

The chairman retorted that the Jews have not been in control of the Land of Israel or the Western Wall for 

close to two thousand years. At this point, the Rav decided to teach the members of the commission a lesson in 

Jewish law. Calmly and respectfully, he explained:  

"In Jewish law, the concept of 'yei'ush ba'alim' ('owner's despair') applies even to land. (That is, the owner of a 

stolen piece of land forfeits his ownership over it if he gives up hope of ever retrieving it from the thief.) 

However, if a person steals someone else's land, and the rightful owner continuously protests the theft, he 

retains ownership over the land forever." 

[adapted from Celebration of the Soul, p. 244; An Angel Among Men, pp. 206-207,215-217,219, 

RavKookTorah.org] 



 

כִּי , עָלֵינוּ וְהושִׁיעֵנוּ וְרַחֲמִים חוּס וְחָנֵּנוּ וְרַחֵם
 .כִּי אֵל מֶלֶ חַנוּן וְרַחוּם אָתָּה,אֵלֶי עֵינֵינוּ

good life and peace, on this day of the Festival of 
Matzot, on this Festival of holy convocation. 
Remember us on this [day], L-rd, our G-d, for good; 
recollect us on this [day] for blessing; help us on this 
[day] for good life. With the promise of deliverance 
and compassion, spare us and be gracious to us; have 
mercy upon us and deliver us; for our eyes are directed 
to You, for You, G-d, are a gracious and merciful King.  

  

בָּרוּ . הֵרָה בְיָמֵינוּוּבְנֵה יְרוּשָׁלַיִם עִיר הַקֹדֶשׁ בִּמְ
 .אָמֵן. אַתָּה יי בּוֹנֶה בְּרַחֲמָיו יְרוּשָׁלַיִם

Rebuild Jerusalem the holy city speedily in our days. 
Blessed are You, L-rd, who in His mercy rebuilds 
Jerusalem. Amen.37

  

                                                 
37 "Thus says the Lord of hosts: Old men and old women shall yet again dwell in the streets of Jerusalem, and 

every man with his staff in his hand because of his old age. And the streets of the city shall be full of boys and 

girls playing in its streets. Thus says the Lord of hosts: If it will be wondrous in the eyes of the remnant of this 

nation in those days, it will also be wondrous in my eyes, says the Lord of hosts." [Zekharia 8:4-6] 

 

In this description by the prophet Zekharia, no exceptional or supernatural phenomenon is mentioned. There 

is no unique event, nor any description of awesome strength. All we have here, in effect, is a simple, pastoral 

description of normal life. The grandfather and grandmother are sitting in Jerusalem, walking-sticks in hand, 

and the grandchildren are playing in the streets. Can it be that it is this very scene that, according to the 

prophet, will be "wondrous in the eyes of the remnant of this nation?" Is it possible that such a natural scene 

prompts God to add, "it will also be wondrous in my eyes?" 

 

Zekharia prophesied great and inspiring events, but it is specifically here that "wondrousness" is mentioned. 

Prophecies concerning supernatural events that will take place in the future are understandable. The suffering 

was extraordinary, exile was extraordinary - the entire country was emptied of its inhabitants, all being led away 

into captivity, young and old alike. An extraordinary phenomenon. But the prophet announces publicly: Life 

will return to its usual path, life will be normal again! "Old men and old women shall yet again dwell in the 

streets of Jerusalem..." 

 

A profound idea is contained herein. Someone who lacks a historical awareness, someone who sees only the 

present and is cut off from the past, is incapable of seeing the future, and perceives even the present in a 

distorted way. 

 

Someone who does not understand the meaning of an entire nation being exiled from its land, cannot 

understand the historical significance of its return. Eretz Yisrael was entirely emptied of all her inhabitants. Has 

such a thing ever happened in history? A nation that was exiled from its land, and returns to it? 

 

The prophet says, "Old men and old women shall yet again dwell in the streets of Jerusalem." Once again there 

will be "boys and girls playing in its streets." Simple, normal life. Only someone with a deep historical 

awareness can understand the significance of such a scene. Miracles are one-time events. But Jews living a 

normal life in Eretz Yisrael, after seventy years (of the Babylonian exile) during which the country was empty 

and desolate - someone looking with historical perspective can only be astonished. Of him the prophet says, "If 

it will be wondrous in the eyes of the remnant of this nation in those days, it will also be wondrous in my eyes, 

says the Lord of hosts." 

 

Normal life, that which other nations accept as a natural phenomenon, is perceived by us as a meta-historical 

one, a manifestation of the Divine. For them everything is "smooth" - "And Esav continued on his way to 



 

  

 אָבִינוּ הָאֵל, בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם
קְדוֹשֵׁנוּ  מַלְכֵּנוּ אַדִירֵנוּ בּוֹרְאֵנוּ גֹּאֲלֵנוּ יוֹצְרֵנוּ

קְדוֹשׁ יַעֲקֹב רוֹעֵנוּ רוֹעֵה יִשְׂרָאַל  הַמֶּלֶ הַטּוֹב 
הוּא , יוֹם וָיוֹם הוּא הֵטִיב וְהַמֵּטִיב לַכֹּל שֶׁבְּכָל

 הוּא גְמָלָנוּ הוּא גוֹמְלֵנוּ. הוּא יֵיטִיב לָנוּ, מֵטִיב
לְחֵן וּלְחֶסֶד וּלְרַחֲמִים וּלְרֶוַח , הוּא יִגְמְלֵנוּ לָעַד
בְּרָכָה וִישׁוּעָה נֶחָמָה פַּרְנָסָה , הַצָּלָה וְהַצְלָחָה

וּמִכָּל , וְכַלְכָּלָה וְרַחֲמִים וְחַיִּים וְשָׁלוֹם וְכָל טוֹב
 .טוּב לְעוֹלָם עַל יְחַסְּרֵנוּ

Blessed are You, L-rd, our G-d, King of the universe, 
benevolent G-d, our Father, our King, our Might, our 
Creator, our Redeemer, our Maker, our Holy One, the 
Holy One of Jacob, our Shepherd, the Shepherd of 
Israel, the King who is good and does good to all, each 
and every day. He has done good for us, He does good 
for us, and He will do good for us; He has bestowed, 
He bestows, and He will forever bestow upon us 
grace, kindness and mercy, relief, salvation and 
success, blessing and help, consolation, sustenance 
and nourishment, compassion, life, peace and all 
goodness; and may He never cause us to lack any 
good.  

  

  .May the Merciful One reign over us forever and ever .הָרַחֲמָן הוּא יִמְלוֹ עָלֵינוּ לְעוֹלָם וָעֶד

 May the Merciful One be blessed in heaven and on .הָרַחֲמָן הוּא יִתְבָּרַ בַּשָּׁמַיִם וּבָאָרֶץ
earth.  

וְיִתְפָּאַר בָּנוּ , הָרַחֲמָן הוּא יִשְׁתַּבַּח לְדוֹר דּוֹרִים
וְיִתְהַדַּר בָּנוּ לָעַד וּלְעוֹלְמֵי ,  לָעַד וּלְנֵצַח נְצָחִים

 .עוֹלָמִים

May the Merciful One be praised for all generations, 
and be glorified in us forever and all eternity, and 
honored in us forever and ever.  

  .May the Merciful One sustain us with honor .הָרַחֲמָן הוּא יְפַרְנְסֵנוּ בְּכָבוֹד

וְהוּא , הָרַחֲמָן הוּא יִשְׁבּוֹר עֻלֵּנוּ מֵעַל צַּוָּארֵנוּ
 .יוֹלִיכֵנוּ קוֹמְמִיוּת לְאַרְצֵנוּ

May the Merciful One break the yoke of exile from our 
neck and may He lead us upright to our land.  

, הָרַחֲמָן הוּא יִשְׁלַח לָנוּ בְּרָכָה מְרֻבָּה בַּבַּיִת הַזֶּה
 .וְעַל שֻׁלְחָן זֶה שֶׁאָכַלְנוּ עָלָיו

May the Merciful One send abundant blessing into 
this house and upon this table at which we have 
eaten.  

הָרַחֲמָן הוּא יִשְׁלַח לָנוּ אֶת אֵלִיָּהוּ הַנָּבִיא זָכוּר 
וִיבַשֶּׂר לָנוּ בְּשׂוֹרוֹת טוֹבוֹת יְשׁוּעוֹת , לַטּוֹב

 .וְנֶחָמוֹת

May the Merciful One send us Elijah the Prophet may 
he be remembered for good and may he bring us good 
tidings, salvation and consolation.38
  

                                                                                                                                                 

Se'ir;" such is the way of the world. But "Yaakov and his sons went down to Egypt." For us, every natural 

phenomenon becomes a supernatural one. For us, everything is always different. 

 

After two thousand years, children play in the streets of Israel, in the squares of Jerusalem! Can this be a natural 

phenomenon, after two thousand years? For us, everything is always different. (R 

 Yehuda Amital) 
38 The sovereignty of Israel, or - as we refer to it - Israeli independence, is in fact a messianic phenomenon.  

Rambam, in attempting to define in a single sentence the nature of the messianic age, writes as follows (Laws of 

Teshuva 9:2): "But the days of Mashiach are of this world, and the world will continue in its usual fashion, 

except that sovereignty will return to Israel.  And our early Sages taught: There is no difference between this 

world and the messianic age except for subjugation to the other nations." 

 

 The very phenomenon of Israel's sovereignty is a characteristic of the messianic age.  And ordinarily it should 

have come about by means of the usual order of events, and we should have been "the redeemed of Mashiach."  

But there is a special and unique procedure which is aimed at avoiding chillul Hashem, in which God leaves 

out certain stages in the usual sequence of events. 

 

In order to understand the concept of God redeeming Israel "for His name's sake," we must appreciate the 

chillul Hashem inherent in Israel's suffering.  The prophet Yehezkel (36:16-23) says, 



 

  

                                                                                                                                                 

  

    And God's word came to me saying, Son of man, when the house of Israel dwelt upon its land, they defiled it by 

their ways and their actions; their way has become like the defilement of the menstruous woman to Me.  So I poured 

My anger upon them for the blood which they spilled upon the land, and they defiled it with their idols.  And I 

scattered them among the nations and dispersed them throughout the lands; I judged them in accordance with their 

way and their actions.  And when they came to the nations where they went, they profaned My holy name, because it 

was said of them, 'These are the nation of God, and they have come out of His land.' But I was concerned for My holy 

name, which the house of Israel had profaned among the nations where they had gone.  Therefore say to the house of 

Israel, 'So says the Lord God: It is not for your sakes that I perform this, house of Israel, but rather for My holy name 

which you profaned among the nations where you have gone.  And I shall sanctify My great name which was profaned 

among the nations, which you profaned among them, and the nations will know that I am the Lord,' says the Lord 

God, 'when I am sanctified through you in their sight.' 

 

 What is the chillul Hashem here?  It is the exclamation of the nations, amazed at what they see: "Can this be 

God's nation?  Could He then not have saved them?" 

 

 The greatest chillul Hashem in the whole of Jewish history was the Holocaust.  And when Hashem decided to 

act for His name's sake, neither Mashiach nor Eliyahu was necessary.  It was sufficient that we would be "the 

redeemed of God."  We merited some unique form of ge'ula which did not follow the usual pattern of 

redemption. 

 

Can we possibly imagine our situation immediately following the Holocaust?  Throughout Europe survivors of 

the destruction were wandering aimlessly, sparks saved from the fire, and they carried the responsibility for 

rebuilding and rehabilitating Knesset Yisrael.  Were it not for the miraculous establishment of Israeli 

sovereignty, what would have become of all of them?  It is not inconceivable that, God forbid, the name of 

Israel would have been erased from the world. 

 

 "But God had not said that He would erase the name of Israel from under the heavens."  God saw the 

suffering of His nation; He left Mashiach and Eliyahu aside and saved them Himself. 

 

 Why is Israeli independence a messianic phenomenon?  For two reasons.  Firstly, it is a unique, one-time 

event.  In general, independence is gained by nations who have lived in their land for countless generations.  

There is no other example anywhere in the world of a state being established for a nation most of which is not 

within its borders.  The establishment of the State was aimed not only for the benefit of the half-million who 

were already living here, but also for the millions who were destined to immigrate.  This represents a kind of 

Divine irony: Zionism held high the banner of "normalization" - the aim of gaining independence for Am 

Yisrael so that we could have a state like all other nations.  But what arose was a state that was not normal.  The 

Arabs were incapable of understanding how a state could be created for citizens who were absent.  Indeed, this 

was a unique phenomenon.  No matter how we look at it, Am Yisrael is not a "normal" nation and will forever 

be different from all other nations. 

 

 The other facet of the messianic nature of Israeli independence lies precisely in those aspects of our existence in 

the land which ARE normal.  The prophet Zekharia describes his vision of redemption in the following words 

(8:4): "Old men and old women will yet sit in the streets of Jerusalem, each with his staff in hand for great age.  

And the streets of the city will be filled with boys and girls playing in the streets."  There is nothing remarkable 

about this scene, and that is precisely the wonder and the extent of the redemption - that the streets of 

Jerusalem and the cities of Israel will once again come alive with regular, healthy, day-to-day activity. (R’ 

Yehuda Amital) 



 

בַּעַל הַבַּיִת ) אָבִי מוֹרִי(הָרַחֲמָן הוּא יְבָרֵ אֶת 
, בַּעַלת הַבַּיִת הַזֶּה) אִמִּי מוֹרָתִי(וְאֶת . הַזֶּה

אוֹתָם וְאֶת בֵּיתָם וְאֶת זַרְעָם וְאֶת כָּל אֲשֶׁר 
כְּמוֹ שֶׁנִּתְבָּרְכוּ , ל אֲשֶׁר לָנוּאוֹתָנוּ וְאֶת כָּ.  לָהֶם

כֵּן , אַבְרָהָם יִצְחָק וְיַעֲקֹב בַּכֹּל מִכֹּל כֹּל אֲבוֹתֵינוּ
, וְנֹאמַר, יְבָרֵ  אוֹתָנוּ כֻּלָּנוּ יַחַד בִּבְרָכָה שְׁלֵמָה

 .אָמֵן

May the Merciful One bless my father, my teacher, the 
master of this house, and my mother, my teacher, the 
mistress of this house; them, their household, their 
children, and all that is theirs; us, and all that is ours. 
Just as He blessed our forefathers, Abraham, Isaac 
and Jacob, "in everything," "from everything," with 
"everything," so may He bless all of us (the children of 
the Covenant) together with a perfect blessing, and 
let us say, Amen.  

  

בַּמָרוֹם יְלַמְּדוּ עֲלֵיהֶם וְעָלֵינוּ זְכוּת שֶׁתְּהֵא 
וּצְדָקָה , וְנִשָׂא בְרָכָה מֵאֵת יי . לְמִשְׁמֶרֶת שָׁלוֹם

וְנִמְצָא חֵן וְשֵׂכֶל טוֹב בְּעֵינֵי  ,מֵאהֵי יִשְׁעֵנוּ
 .אֱהִים וְאָדָם

From On High, may there be invoked upon him and 
upon us such merit which will bring a safeguarding of 
peace. May we receive blessing from the L-rd and just 
kindness from the G-d of our salvation, and may we 
find grace and good understanding in the eyes of G-d 
and man.  

  

  

וֹם שֶׁכֻּלוֹ שַׁבָּת הָרַחֲמָן הוּא יַנְחִילֵנוּ י: בְּשַׁבָּת
 . וּמְנוּחָה לְחַיֵּי הָעוֹלָמִים

(On Shabbat add: May the Merciful One cause us to 
inherit that day which will be all Shabbat and rest for 
life everlasting.)  

  

יוֹם שֶׁכֻּלוֹ . (הָרַחֲמָן הוּא יַנְחִילֵנוּ יוֹם שֶׁכֻּלוֹ טוֹב
ּיוֹם שֶׁצַּדִּיקִים יוֹשְׁבִים וְעַטְרוֹתֵיהֶם . אָרו

בְּרָאשֵׁיהֶם וְנֶהֱנִים מִזִּיו הַשְּׁכִינָה וִיהִי חֶלְקֵינוּ 
 )עִמָּהֶם

May the Merciful One cause us to inherit that day 
which is all good.  

  

עוֹלָם הָרַחֲמָן הוּא יְזַכֵּנוּ לִימוֹת הַמָּשִׁיחַ וּלְחַיֵּי הָ
 .  הַבָּא

מִגְדּוֹל יְשׁוּעוֹת מַלְכּוֹ וְעֹשֶׂה חֶסֶד לִמְשִׁיחוֹ לְדָוִד 
הוּא , עֹשֶׂה שָׁלוֹם בִּמְרוֹמָיו.  עַד עוֹלָם וּלְזַרְעוֹ

 .אָמֵן, עָלֵינוּ וְעַל כָּל יִשְׂרָאַל וְאִמְרוּ יַעֲשֶׂה שָׁלוֹם

May the Merciful One grant us the privilege of 
reaching the days of the Mashiach and the life of the 
World to Come. He is a tower of salvation to His king, 
and bestows kindness upon His anointed, to David and 
his descendants forever. He who makes peace in His 
heights, may He make peace for us and for all Israel39; 
and say, Amen.  

                                                 
39 For thousands of years, Jews have directed their prayers towards the holy city of Jerusalem. The Talmud in 

Berachot 34b infers this rule from Daniel:  

"One should only pray in a house which has windows, as it says, 'And Daniel came to his house, where there 

were open windows in his upper chamber facing Jerusalem, and... he prayed.'" [Daniel 6:11]  

Why are windows needed for prayer? Isn't prayer a private exercise of the soul, where one concentrates inwards?  

Also, why did Daniel have his windows facing Jerusalem?  

Rav Kook explained that while prayer is an internal function of the soul, it is critical that we recognize the value 

of connecting to the outside world. If introspection and private prayer lead us to break all ties with the outside 

world, then we have missed the highest goal of prayer. The power of prayer can not be properly realized by 

those secluded in a monastery, cut off from the world. Prayer should inspire us to take action for just and 



 

. כִּי אֵין מַחְסוֹר לִירֵאָיו, יִרְאוּ אֶת יי קְדשָׁיו
כָל  וְדֹרְשֵׁי יי א יַחְסְרוּ, כְּפִירִים רָשׁוּ וְרָעֵבוּ

פּוֹתֵחַ .   הוֹדוּ לַיי כִּי טוֹב כִּי לְעוֹלָם חַסְדּוֹ. טוֹב
ֶהַגֶּבֶר  .  וּמַשְׂבִּיעַ לְכָל חַי רָצוֹן, אֶת יָד ּבָּרו

נַעַר הָיִיתִי גַם .  וְהָיָה יי מִבְטַחוֹ, ח בַּייאֲשֶׁר יִבְטַ
 וְזַרְעוֹ, וְא רָאִיתִי צַדִיק נֶעֱזָב, זָקַנְתִּי

יי יְבָרֵ אֶת עַמוֹ , עֹז לְעַמוֹ יִתֵּן' יי.מְבַקֶּשׁ לָחֶם
 .בַשָׁלוֹם

Fear the L-rd, you His holy ones, for those who fear 
Him suffer no want. Young lions are in need and go 
hungry, but those who seek the L-rd shall not lack any 
good. Give thanks to the L-rd for He is good, for His 
kindness is everlasting. You open Your hand and 
satisfy the desire of every living thing. Blessed is the 
man who trusts in the L-rd, and the L-rd will be his 
trust.  

   

  

הִנְנִי מוּכָן וּמְזמֻן לְקַיֵם מִצְוַת כּוֹס שְלִישִי שֶהוּא כְּנֶגֶד 
שֶאַמָר הַקָּדוֹשׁ בָּרוּ הוּא לְיִשְׂרָאֵל , בְּשׂורַת הַיְשׁוּעָה

 . וְגָאַלְבִּי אֶתְכֶם בִּזְרוֹעַ נְטוּיָה וּבִּשְׁפָטִים גְדוֹלִים

Recite the blessing for the wine, and drink in reclining 
position.  

  

בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם בּוֹרֵא 
 .פְּרִי הַגָפֶן

Blessed are You, L-rd, our G-d, King of the universe, 
who creates the fruit of the vine.  

  

   . שׁוֹתִין בְּהַסָבַּת שְׂמֹאל

 

                                                                                                                                                 

righteous causes. For this reason, the room in which we pray should have windows, thus emphasizing our 

connection and obligations to the outside world.  

As we demonstrate our connection to the world, it is important that we nonetheless direct our prayers towards 

the city of Jerusalem. Our aspirations for perfecting the world should be through the goal of universal, 

comprehensive peace. This is the significance of Jerusalem, whose name means 'the city of peace,' the source of 

God's prophetic vision to the world, as it says, "For the Torah shall come forth from Zion, and God's word from 

Jerusalem" [Isaiah 2:3].  

[adapted from Ein Eyah vol. I p. 168]  by Chanan Morrison, RavKookTorah.org 

 



 

 

The fourth cup is poured and the door is opened. Say 
the following: 

שְׁפֹ חֲמָתְ אֶל הַגּוֹיִם אֲשֶׁר  א יְדָעוּ וְעַל 
כִּי אָכַל אֶת  . מַמְלָכוֹת אֲשֶׁר בְּשִׁמ  ְא קָרָאוּ

שְׁפֹ  עֲלֵיהֶם זַעְמֶ . יַעֲקֹב וְאֶת  נָוֵהוּ הֵשַׁמוּ
ף וְתַשְׁמִידֵם מִתַּחַת תִּרְדֹף בְּאַ. וַחֲרוֹן אַפְּ יַשִׂיגֵם

 . שְׁמֵי יי

Pour out Your wrath upon the nations that do not 
acknowledge You, and upon the kingdoms that do not 
call upon Your Name. For they have devoured Jacob 
and laid waste his habitation.Pour out Your 
indignation upon them, and let the wrath of Your 
anger overtake them. Pursue them with anger, and 
destroy them from beneath the heavens of the L-rd.  

  



 

  הלל

Hallel40
  

  

    

עַל , כִּי לְשִׁמְ תֵּן כָּבוֹד, א לָנוּ ,  יי, א לָנוּ 
ְּחַסְד ,ֶּאַיֵּה נָא : לָמָּה יֹאמְרוּ הַגּוֹיִם. עַל אֲמִת

כֹּל אֲשֶׁר חָפֵץ  , ואֱהֵינוּ בַּשָּׁמַיִם ? אֱהֵיהֶם
פֶּה .  מַעֲשֵׂה יְדֵי אָדָםעֲצַבֵּיהֶם כֶּסֶף וְזָהָב. עָשָׂה

אָזְנָיִם . עֵינַיִם לָהֶם וְא  יִרְאוּ, לָהֶם וְא יְדַבֵּרוּ
יְדֵיהֶם . אַף לָהֶם וְא יְרִיחוּן, לָהֶם וְא יִשְׁמָעוּ

א יֶהְגּוּ ,  רַגְלֵיהֶם וְא יְהַלֵּכוּ, וְא יְמִישׁוּן
 כֹּל  אֲשֶׁר בֹּטֵחַ ,כְּמוֹהֶם יִהְיוּ עֹשֵׂיהֶם.  בִּגְרוֹנָם

גִנָּם הוּא, יִשְׂרָאֵל בְּטַח  בַּיהוה.  בָּהֶם . עֶזְרָם וּמַָ
גִנָּם הוּא, בֵּית אהרן בטחו ביהוה יראי . עֶזְרָם וּמַָ

גִנָּם הוּא, יהוה בטחו ביהוה  .עֶזְרָם וּמַָ

Not to us, L-rd, not to us, but to Your Name give glory, 
for the sake of Your kindness and Your truth. Why 
should the nations say, "Where, now, is their G-d?" Our 
G-d is in heaven, whatever He desires, He does. Their 
idols are of silver and gold, the product of human 
hands: they have a mouth, but cannot speak; they 
have eyes, but cannot see; they have ears, but cannot 
hear; they have a nose, but cannot smell; their hands 
cannot feel; their feet cannot walk; they can make no 
sound with their throat. Like them should be their 
makers, everyone that trusts in them. Israel, trust in 
the L-rd! He is their help and their shield. House of 
Aaron, trust in the L-rd! He is their help and their 
shield. You who fear the L-rd, trust in the L-rd! He is 
their help and their shield.  

                                                 
40 Is it possible to observe the Revelation and not be moved to praise? 

 

Some individuals do not recognize miracles. In their eyes, every occurrence can be attributed to the laws of 

nature. Meanwhile, others are aware that an event is Divinely-inspired, but they remain indifferent and 

unaffected. 

 

Finally, there are those who have become inured. The Revelation no longer has an impact. Perhaps, the Avot, 

who experienced constant Divine Revelation, fell into this latter category, and therefore, they did not say 

shirah. Obviously, this type of habituation indicates that they were on an extremely high level of spirituality. 

Nevertheless, a deep, meaningful response was expected of them. 

 

This idea conveys an important lesson for mankind, in general, and Am Yisrael, in particular. Revelation 

demands that a mortal human being be capable of experiencing it. Furthermore, when one is exposed to 

Revelation, one must spread its inherent message. The first step is recognizing the Revelation for what it is, but 

afterwards, we must develop our ability to “sing” - our capacity to communicate our experiences in a way which 

indicates that we are deeply connected to the Revelation. 

 

We were formed as a nation during the Exodus from Egypt. Our national raison d’être is to spread Hashem’s 

Message. Indeed, Am Yisrael was specifically chosen to participate in the Revelation. Hence, the very laws of 

nature were broken during our national birth - during the first steps of the process which transformed us into a 

mamlechet kohanim v’goy kadosh (literally, a kingdom of priests and a holy nation). 

 

In our time, the Divine Presence is generally revealed through natural means, and therefore, we may have 

difficulty observing the Revelation. Nevertheless, as we recall the miraculous events of the distant past, may we 

be privileged to understand that the Revelation continues on into the present. Furthermore, may we learn how 

to sing shirah and thereby enable others to recognize the Revelation as well. (Yedidya Bijel) 



 

  

 ֵאֶת  בֵּית   יִשְׂרָאֵל. יי זְכָרָנוּ יְבָר ֵיְבָ, יְבָר ֵר
הַקְּטַנִים עִם , יְבָרֵ יִרְאֵי יי, אֶת  בֵּית  אַהֲרֹן

. עֲלֵיכֶם וְעַל בְּנֵיכֶם, יֹסֵף יי עֲלֵיכֶם. הַגְּדֹלִים
הַשָּׁמַיִם . עֹשֵׂה שָׁמַיִם וָאָרֶץ, בְּרוּכִים אַתֶּם לַיי

א הַמֵּתִים .  שָׁמַיִם לַיי וְהָאָרֶץ נָתַן לִבְנֵי אָדָם
וַאֲנַחְנוּ  נְבָרֵ יָהּ .  וְא כָּל  יֹרדֵי דוּמָהיְהַלְלוּיָהּ

 . הַלְלוּיָהּ. מֵעַתָּה  וְעַד עוֹלָם

The L-rd, mindful of us, will bless. He will bless the 
House of Israel; He will bless the House of Aaron; He 
will bless those who fear the L-rd, the small with the 
great. May the L-rd increase [blessing] upon you, upon 
you and upon your children. You are blessed unto the  
L-rd, the Maker of heaven and earth. The heavens are 
the heavens of the L-rd, but the earth He gave to the 
children of man. The dead do not praise G-d, nor do 
those that go down into the silence [of the grave]. But 
we will bless G-d, from now to eternity. Halleluyah 
Praise G-d.  

  

כִּי הִטָּה . תַּחֲנוּנָי, אָהַבְתִּי כִּי יִשְׁמַע יי אֶת  קוֹלִי
אֲפָפוּנִי חֶבְלֵי מָוֶת וּמְצָרֵי . אָזְנוֹ לִי וּבְיָמַי אֶקְרָא

וּבשֵׁם יי . צָרָה וְיָגוֹן אֶמְצָא, שְׁאוֹל מְצָאוּנִי
, חַנוּן יי וְצַדִיק! אָנָּא יי מַלְּטָה נַפְשִׁי: אֶקְרָא

דַּתִי וְלִי , שֹׁמֵר פְּתָאִים יי.  מְרַחֵםוֵאֱהֵינוּ
. כִּי יי גָּמַל עָלָיְכִי, שׁוּבִי נַפְשִׁי לִמְנוּחָיְכִי. יְהוֹשִׁיעַ

אֶת  , אֶת  עֵינִי מִן דִּמְעָה, כִּי חִלַּצְתָּ נַפְשִׁי מִמָּוֶת
. אֶתְהַלֵ לִפְנֵי יי בְּאַרְצוֹת הַחַיִּים. רַגְלִי מִדֶּחִי

אֲנִי .  אֲנִי עָנִיתִי מְאֹד,  תִּי  כִּי אֲדַבֵּרהֶאֱמַנְ
 . כָּל  הָאָדָם כֹּזֵב: אָמַרְתִּי בְחָפְזִי

I love the L-rd, because He hears my voice, my prayers. For 
He turned His ear to me; all my days I will call [upon Him]. 
The pangs of death encompassed me, and the agonies of 
the grave came upon me, trouble and sorrow I encounter 
and I call u upon the Name of the L-rd: Please, L-rd, deliver 
my soul! The L-rd is gracious and just, our G-d is 
compassionate. The  
L-rd watches over the simpletons; I was brought low and He 
saved me. Return, my soul, to your rest, for the L-rd has 
dealt kindly with you. For You have delivered my soul from 
death, my eyes from tears, my foot from stumbling. I will 
walk before the L-rd in the lands of the living. I had faith 
even when I said, "I am greatly afflicted;" [even when] I said 
in my haste, "All men are deceitful."  

  

כּוֹס יְשׁוּעוֹת . מָה אָשִׁיב לַיי כֹּל  תַּגְמוּלוֹהִי עָלָי
נְדָרַי לַיי אֲשַׁלֵּם נֶגְדָה נָּא . אֶשָּׂא וּבְשֵׁם יי אֶקְרָא

אָנָא יי . וְתָה לַחֲסִידָיויָקָר בְּעֵינֵי יי הַמָּ. לְכָל עַמּוֹ
ֶּכִּי  אֲנִי עַבְד  ,ֶבֶּן אֲמָת ְּפִּתַּחְתָּ , אֲנִי עַבְד

. לְ  אֶזְבַּח זֶבַח תּוֹדָה וּבְשֵׁם יי אֶקְרָא. לְמוֹסֵרָי
בְּחַצְרוֹת . נְדָרַי לַיי אֲשַׁלֵם נֶגְדָה נָא לְכָל עַמוֹ

 . לוּיָהּהַלְ. בְּתוֹכֵכִי יְרוּשָלַיִם, בֵּית  יי

What can I repay the L-rd for all His kindness to me? I 
will raise the cup of salvation and call upon the Name 
of the L-rd. I will pay my vows to the L-rd in the 
presence of all His people. Precious in the eyes of the 
L-rd is the death of His pious ones. I thank you, L-rd, 
for I am Your servant. I am Your servant the son of 
Your handmaid, You have loosened my bonds. To You 
I will bring an offering of thanksgiving, and I will call 
upon the Name of the L-rd. I will pay my vows to the L-
rd in the presence of all His people, in the courtyards 
of the House of the L-rd, in the midst of Jerusalem. 
Halleluyah Praise G-d.  

  

כִּי . שַׁבְּחוּהוּ כָּל  הָאֻמִּים, הַלְלוּ אֶת  יי כָּל  גּוֹיִם
 . הַלְלוּיָהּ. וֶאֱמֶת יי לְעוֹלָם, גָבַר עָלֵינוּ חַסְדוֹ

Praise the L-rd, all nations! Extol Him, all peoples! For 
His kindness was mighty over us, and the truth of the 
L-rd is everlasting. Halleluyah Praise G-d.  

  

 Give thanks to the L-rd, for He is good, for His . כִּי  לְעוֹלָם חַסְדּוֹ    הוֹדוּ לַיי כִּי  טוֹב
kindness is everlasting.  

  .Let Israel say [it], for His kindness is everlasting . כִּי  לְעוֹלָם חַסְדּוֹ  יֹאמַר נָא  יִשְׂרָאֵל

 Let the House of Aaron say [it], for His kindness is . כִּי  לְעוֹלָם חַסְדּוֹ  יֹאמְרוּ נָא בֵית אַהֲרֹן
everlasting.  

 Let those who fear the L-rd say [it], for His kindness is . כִּי  לְעוֹלָם חַסְדּוֹ  יֹאמְרוּ נָא יִרְאֵי יי
everlasting.  



 

  

  

,  יי לִי. עָנָּנִי בַמֶרְחַב יָהּ, צַר קָרָאתִי יָּהּמִן הַמֵּ
יי לִי בְּעֹזְרָי וַאֲנִי ?  מַה יַּעֲשֶׂה לִי אָדָם- א אִירָא 

. טוֹב לַחֲסוֹת בַּיי מִבְּטֹחַ בָּאָדָם. אֶרְאֶה בְּשׂנְאָי
כָּל  גּוֹיִם . טוֹב לַחֲסוֹת בַּיי מִבְּטֹחַ  בִּנְדִיבִים

, סַבּוּנִי גַם סְבָבוּנִי. ם יי כִּי אֲמִילַםבְּשֵׁ, סְבָבוּנִי
דֹּעֲכוּ כְּאֵשׁ , סַבּוּנִי כִדְּבֹרִים . בְּשֵׁם יי כִּי אֲמִילַם

, דָּחֹה דְּחִיתַנִי לִנְפֹּל. בְּשֵׁם יי כִּי אֲמִילַם,  קוֹצִים
קוֹל  . עזִּי וְזִמְרָת יָהּ וַיְהִי לִי  לִישׁוּעָה. וַיי עֲזָרָנִי

ה חָיִל: ישׁוּעָה בְּאָהֳלֵי  צַדִּיקִיםרִנָּה וִ , יְמִין יי עֹשֵָׂ
ה חָיִל, יְמִין יי רוֹמֵמָה א אָמוּת כִּי .  יְמִין יי עֹשֵָׂ

וְלַמָּוֶת  , יַסֹּר יִסְּרַנִי  יָּהּ. וַאֲסַפֵּר מַעֲשֵׂי  יָהּ, אֶחְיֶה
  אוֹדֶה, אָבֹא בָם, פִּתְחוּ לִי  שַׁעֲרֵי צֶדֶק. א נְתָנָנִי

 . צַדִּיקִים יָבֹאוּ בוֹ, זֶה  הַשַּׁעַר לַיי. יָהּ

Out of narrow confines I called to G-d; G-d answered 
me with abounding relief. The L-rd is with me, I will not 
fear what can man do to me? The L-rd is with me, 
through my helpers, and I can face my enemies. It is 
better to rely on the L-rd, than to trust in man. It is 
better to rely on the L-rd, than to trust in nobles. All 
nations surround me, but I cut them down in the 
Name of the L-rd. They surrounded me, they 
encompassed me, but I cut them down in the Name of 
the L-rd. They surrounded me like bees, yet they are 
extinguished like a fire of thorns; I cut them down in 
the Name of the L-rd. You [my foes] pushed me again 
and again to fall, but the L-rd helped me. G-d is my 
strength and song, and this has been my salvation. 
The sound of joyous song and salvation is in the tents 
of the righteous: 41"The right hand of the L-rd 

                                                 

41 The prophet Isaiah proudly called out to the Land of Israel, "Open, O gates, so that the righteous nation that 

keeps faithfulness may enter in" [26:2].  

Isaiah mentioned two qualities of the Jewish people. He describes them as "shomeir emunim" - faithful to their 

special covenant with God. In addition, they are a "goy tzaddik" – a righteous nation that acts in a fair and just 

manner. What does this quality add?  

We are a righteous nation not only among ourselves. Also on the national level, in our relations with other 

nations, we aspire towards equitable dealings. Even as we take the necessary steps towards repossessing our land, 

we do so in a kind and just way. As we return to the Land of Israel, we eschew taking it by force, but use 

peaceful ways, paying for property in full. We act as a "goy tzaddik", a righteous nation, even though we are 

"shomeir emunim" – we have a special covenant with God and our rights to the Holy Land were never 

abrogated.  

Our eternal rights to the Land of Israel have a legal foundation in Halachah. Rabbi Nachshon Gaon, the ninth-

century head of the Academy of Sura, wrote that any Jew can use land as the basis for executing the sale of 

movable objects ("kinyan agav karka"). What is remarkable about this ruling is that such a transaction is valid 

even if one does not own any real estate - since every Jew possesses an inheritance of four cubits in the Land of 

Israel [quoted in the responsa of R. Meir of Rothenburg]. From here we see that, even during those periods 

when the Land of Israel was stolen from us, this theft did not void our legal rights to Eretz Yisrael.  

While there is a rule that 'land cannot be stolen,' it is likely that the conquest of land in war may be considered 

a form of acquisition that nullifies prior ownership of property. However, that is only true for land that the 

owners have the right to buy and sell. With regard to the Land of Israel, the Torah established, "The land 

cannot be permanently sold, for the land is Mine"  [Lev. 25:23]. The special bond between the Land of Israel and 

the Jewish people has a Divine validity that can never be nullified. No form of acquisition, whether by purchase 

or conquest, can cancel a Jew's rights to his portion in the Land. And certainly nothing can revoke the rights of 

the entire Jewish people to their holy inheritance.  

However, since we are a righteous nation, we try as much as possible that our repossession of the Land of Israel 

be through consent, by peaceful purchases. This way the nations of the world cannot lodge complaints against 

us. As the Midrash states: Regarding three places the nations of the world cannot claim 'You are occupying 



 

performs deeds of valor. The right hand of the L-rd is 
exalted; the right hand of the L-rd performs deeds of 
valor!" I shall not die, but I shall live and relate the 
deeds of G-d. G-d has chastised me, but He did not 
give me over to death. Open for me the gates of 
righteousness; I will enter them and give thanks to G-
d. This is the gate of the L-rd, the righteous will enter 
it.  

אוֹדְ כִּי . אוֹדְ כִּי עֲנִיתָנִי וַתְּהִי לִי לִישׁוּעָה
אֶבֶן מָאֲסוּ הַבּוֹנִים .  עֲנִיתָנִי וַתְּהִי לִי לִישׁוּעָה

אֶבֶן מָאֲסוּ הַבּוֹנִים הָיְתָה  .הָיְתָה לְרֹאשׁ פִּנָּה
מֵאֵת יהוה הָיְתָה זֹּאת הִיא נִפְלָאֹת .  לְרֹאשׁ פִּנָּה

אֵת יהוה הָיְתָה זֹּאת הִיא נִפְלָאֹת מֵ.  בְּעֵינֵינוּ
 .בְּעֵינֵינוּ

I thank You for You have answered me, and You have 
been a help to me (Repeat this verse). The stone 
scorned by the builders has become the main 
cornerstone (Repeat this verse). This was indeed from 
the L-rd, it is wondrous in our eyes (Repeat this verse). 
This day the L-rd has made, let us be glad and rejoice 
on it (Repeat this verse).  

   

   !O L-rd, please help us . הוֹשִיעָה נָּא, אָנָא יי

  !O L-rd, please help us . הוֹשִיעָה נָּא, אָנָא יי

   !O L-rd, please grant us success . צְלִיחָה נָאהַ, אָנָא יי

  !O L-rd, please grant us success . הַצְלִיחָה נָא, אָנָא יי

  

בָּרוּ . בֵּרַכְנוּכֶם מִבֵּית  יי, בָּרוּ הַבָּא בְּשֵׁם יי
אֵל יי וַיָּאֶר . בֵּרַכְנוּכֶם מִבֵּית  יי, הַבָּא בְּשֵׁם יי

.   חַג בַּעֲבֹתִים עַד  קַרְנוֹת הַמִּזְבֵּחַאִסְרוּ . לָנוּ 
אִסְרוּ חַג בַּעֲבֹתִים עַד  קַרְנוֹת . אֵל יי וַיָּאֶר לָנוּ 

אֵלִי .  אֲרוֹמְמֶךָּ-אֱהַי , אֵלִי אַתָּה וְאוֹדֶךָּ. הַמִּזְבֵּחַ
, הוֹדוּ לַיי כִּי טוֹב.  אֲרוֹמְמֶךָּ-אֱהַי , אַתָּה וְאוֹדֶךָּ

כִּי  לְעוֹלָם , הוֹדוּ לַיי כִּי טוֹב. ם חַסְדּוֹכִּי  לְעוֹלָ
 .חַסְדּוֹ

Blessed is he who comes in the Name of the L-rd; we 
bless you from the House of the L-rd. (Repeat this 
verse). 

The L-rd is Almighty, He gave us light; bind the 
festival-offering until [you bring it to] the horns of the 
altar. (Repeat this verse) 

You are my G-d and I will thank You; my G-d, I will 
exalt You. (Repeat this verse) 

Give thanks to the L-rd, for He is good, for His 
kindness is everlasting. (Repeat this verse). 

  

  

וַחֲסִידֶי צַדִּיקִים , וּ כָּל  מַעֲשֶׂייְהַלְלוּ יי אֱהֵינ
ֶבֵּית  יִשְׂרָאֵל בְּרִנָה יוֹדוּ , עוֹשֵׂי רְצוֹנ ְוְכָל עַמ

L-rd, our G-d, all Your works shall praise You; Your 
pious ones, the righteous who do Your will, and all 

                                                                                                                                                 

stolen territory,' since they were purchased at full price - the Machpelah cave in Hebron, the field in Shechem, 

and Mount Moriah in Jerusalem [Bereishit Rabbah 79:7].  

As we return to our country and renew our ownership of the land, we exercise our eternal rights of Divine 

inheritance and also the accepted means of monetary acquisition. We return to our land as a nation that is both 

"shomeir emunim" and tzaddik. The JNF, which has proudly taken upon itself this great mission of redeeming 

the Land, works towards fulfilling Isaiah's stirring call. Let the gates of Eretz Yisrael open up, "so that the 

righteous nation that keeps faithfulness may enter in!"   

[adapted from Mo'adei HaRe'iyah pp. 413-415] by Chanan Morrison at RavKookTorah.org 

 



 

 וִ ְ ֶ, וִיבָרְכוּ
וְיַקְדִּישׁוּ , וִירוֹמְמוּ וְיַעֲרִיצוּ, וִישַׁבְּחוּ וִיפָאֲרוּ

ְטוֹב לְהוֹדוֹ. מַלְכֵּנוּ, וְיַמְלִיכוּ אֶת  שִׁמ  ְת כִּי ל
כִּי מֵעוֹלָם וְעַד  עוֹלָם אַתָּה , וּלְשִׁמְ נָאֱ ְה לְזַמר

 . אֵל

Your people, the House of Israel, with joyous song will 
thank and bless, laud and glorify, exalt and adore, 
sanctify and proclaim the sovereignty of Your Name, 
our King. For it is good to thank You, and befitting to 
sing to Your Name, for from the beginning to the end 
of the world You are Almighty G-d. Give thanks to the 
L-rd, for He is good for His kindness is everlasting;  

   

 . הוֹדוּ לַיי כִּי טוֹב כִּי  לְעוֹלָם חַסְדּוֹ

 . הוֹדוּ  לֵאהֵי הָאֱהִים  כִּי  לְעוֹלָם חַסְדּוֹ

 . הוֹדוּ  לָאֲדֹנֵי הָאֲדֹנִים כִּי  לְעוֹלָם חַסְדּוֹ

 . לעֹשֵׂה נִפְלָאוֹת גְדֹלוֹת לְבַדּוֹ כִּי  לְעוֹלָם חַסְדּוֹ

 . י  לְעוֹלָם חַסְדּוֹלעֹשֵׂה הַשָּׁמַיִם בִּתְבוּנָה כִּ

 . לְרוֹקַע הָאָרֶץ עַל הַמָּיְם כִּי  לְעוֹלָם חַסְדּוֹ

 . לְעֹשֵׂה אוֹרִים גְּדֹלִים כִּי  לְעוֹלָם חַסְדּוֹ

 . אֶת  הַשֶּׁמֶשׁ לְמֶמְשֶׁלֶת בַּיוֹם כִּי  לְעוֹלָם חַסְדּוֹ

אֶת  הַיָּרֵחַ וְכוֹכָבִים לְמֶמְשְׁלוֹת בַּלַּיְלָה  כִּי  
 . עוֹלָם חַסְדּוֹלְ

 . לְמַכֵּה מִצְרַים  בִּבְכוֹרֵיהֶם כִּי  לְעוֹלָם חַסְדּוֹ

 . וַיוֹצֵא  יִשְׂרָאֵל מִתּוֹכָם כִּי  לְעוֹלָם חַסְדּוֹ

 . בְּיָד חֲזָקָה וּבִזְרוֹעַ נְטוּיָה כִּי  לְעוֹלָם חַסְדּוֹ

 . לְגֹזֵר יַם סוּף לִגְזָרִים כִּי  לְעוֹלָם חַסְדּוֹ

 . עֱבִיר  יִשְׂרָאֵל בְּתוֹכוֹ כִּי  לְעוֹלָם חַסְדּוֹוְהֶ ֶ

 . וְנִעֵר פַּרְעֹה וְחֵילוֹ בְיַם סוּף כִּי  לְעוֹלָם חַסְדּוֹ

 . לְמוֹלִי עַמּוֹ בַּמִּדְבָּר כִּי  לְעוֹלָם חַסְדּוֹ

 . לְמַכֵּה מְלָכִים גְּדֹלִים כִּי  לְעוֹלָם חַסְדּוֹ

Give thanks to the G-d of gods for His kindness is everlasting;42 

Give thanks to the L-rd of lords for His kindness is everlasting; 

Who alone does great wonders for His kindness is everlasting; 

Who made the heavens with understanding for His kindness is 
everlasting; 

Who stretched out the earth above the waters for His kindness is 
everlasting; 

Who made the great lights for His kindness is everlasting; 

The sun, to rule by day for His kindness is everlasting; 

The moon and stars, to rule by night for His kindness is everlasting; 

Who struck Egypt through their first-born for His kindness is 
everlasting; 

And brought Israel out of their midst for His kindness is everlasting; 

With a strong hand and with an outstretched arm for His kindness is 
everlasting; 

Who split the Sea of Reeds into sections for His kindness is 
everlasting; 

And led Israel through it for His kindness is everlasting; 

And cast Pharaoh and his army into the Sea of Reeds for His 
kindness is everlasting; 

Who led His people through the desert for His kindness is 
everlasting; 

Who struck great kings for His kindness is everlasting; 

                                                 
42 The capsule history which forms the outline of our Pesach Haggadah account of the Exodus is striking not 

only in what it contains but also in what it leaves out. The suffering of our ancestors in Egyptian bondage is 

graphically described and so is our miraculous liberation. This is immediately followed by mention of our 

arrival in the "Land flowing with milk and honey". Forty years of wandering in the desert, the record of which 

fills a substantial part of our Torah, are not mentioned at all. 

 

This is an important lesson in how to deal with history. We are commanded by the Torah to constantly 

remember a number of things which took place during those forty years - the Mount Sinai revelation, the 

attack of Amalek, the punishment for Miriam's slandering Moshe, and our angering G-d with our misbehavior. 

But all of those memories are put aside the moment when we say thanks for the privilege of living in our 

Promised Land and enjoying its fruits. This is the time to focus on one thing alone - the sharp contrast between 

slavery in a foreign land and freedom in our own and all thanks to G-d who heard the prayers of our ancestors 

in Egypt and gave us our freedom and our Land. 

 

When we reflect on life in this Land, difficult as it may have been in many ways, we must offer thanks to G-d 

for sustaining us despite all the hardships, and pray that He will continue to protect Israel forever. (Israel 

Forever) 



 

 . ים כִּי  לְעוֹלָם חַסְדּוֹוַיָהֲרֹג מְלָכִים אַדִירִ

 . לְסִיחוֹן מֶלֶ הָאֱמֹרִי כִּי  לְעוֹלָם חַסְדּוֹ

 . וּלְעוֹג מֶלֶ הַבָּשָׁן כִּי  לְעוֹלָם חַסְדּוֹ

 . וָנָתַן אַרְצָם לְנַחֲלָה כִּי  לְעוֹלָם חַסְדּוֹ

 . נַחֲלָה לְיִשְׂרָאֵל עָבְדוּ כִּי  לְעוֹלָם חַסְדּוֹ

 . וּ זָכַר לָנוּ  כִּי  לְעוֹלָם חַסְדּוֹשֶׁבִּ ְשִׁפְלֵנ

 . וַיִפְרְקֵנוּ מִצָּרֵינוּ כִּי  לְעוֹלָם חַסְדּוֹ

 . נֹתֵן לֶחֶם לְכָל בָּשָׂר כִּי  לְעוֹלָם חַסְדּוֹ

 . הוֹדוּ לְאֵל הַשָּׁמַיִם כִּי  לְעוֹלָם חַסְדּוֹ

And slew mighty kings for His kindness is everlasting; 

Sichon, king of the Amorites for His kindness is everlasting; 

And Og, king of Bashan for His kindness is everlasting; 

And gave their land as a heritage for His kindness is everlasting; 

A heritage to Israel, His servant for His kindness is everlasting; 

Who remembered us in our lowliness for His kindness is everlasting; 

And delivered us from our oppressors for His kindness is 
everlasting; 

Who gives food to all flesh for His kindness is everlasting; 

Thank the G-d of heaven for His kindness is everlasting. 

  

ְאֶת  שִׁמ ֵהֵינוּ, נִשְׁמַת כָּל  חַי תְּבַרֱוְרוּחַ , יי א
ְתָּמִיד, מַלְכֵּנוּ, כָּל  בָּשָׂר תְּפָאֵר וּתְרוֹמֵם זִכְר .
י אֵין וּמִבַּלְעָדֶ, מִן הָעוֹלָם וְעַד  הָעוֹלָם אַתָּה אֵל

פּוֹדֶה וּמַצִּיל וּמְפַרְנֵס , לָנוּ  מֶלֶ גּוֹאֵל וּמוֹשִיעַ
אֵין  לָנוּ  מֶלֶ  . וּמְרַחֵם בְּכָל עֵת צָרָה וְצוּקָה

אֱלוֹהַּ , אֱהֵי הָרִאשׁוֹנִים וְהָאַחֲרוֹנִים. אֶלָּא אַתָּה
הַמְּהֻלָל בְּרֹב , אֲדוֹן כָּל  תּוֹלָדוֹת, כָּל  בְּרִיוֹת

הַמְנַהֵג עוֹלָמוֹ בְּחֶסֶד וּבְרִיּוֹתָיו , תִּשְׁבָּחוֹתהַ
 הַמְּעוֹרֵר -וַיי  א יָנוּם  וְ ֹא יִישָׁן . בְּרַחֲמִים

וְהַמֵּשִׂיחַ אִלְּמִים , יְשֵׁנִים וְהַמֵּקִיץ נִרְדָּמִים
וְהַמַּתִּיר אֲסוּרִים וְהַסּוֹמֵ נוֹפְלִ יִם וְהַזּוֹקֵף 

 . בַדְּ אֲנַחְנוּ  מוֹדִיםלְ  לְ. כְּפוּפִים
  

וּלְשׁוֹנֵנוּ רִנָּה כֲּהַמוֹן , אִלּוּ פִינוּ מָלֵא שִׁירָה כַּיָּם
וְעֵינֵינוּ , וְשִׂפְתוֹתֵינוּ שֶׁבַח כְּמֶרְחֲבֵי רָקִיעַ, גַּלָּיו

וְיָדֵינוּ פְרוּשׂוֹת כְּנִשְׂרֵי  , מְאִירוֹת כַּשֶׁמֶשׁ וְכַיָּרֵחַ
 אֵין  אֲנַחְנוּ  -וּ קַלּוֹת כָּאַיָּלוֹת וְרַגְלֵינ, שָׁמַיִם

 ְהֵי   , מַסְפִּיקִים לְהוֹדוֹת להֵינוּ וֵאֱיי א
, מֵאֶלֶף, אֶת  שִׁמְ עַל אַחַת, וּלְבָרֵ, אֲבוֹתֵינוּ 

הַטּוֹבוֹת , אַלְפֵי אֲלָפִים וְרִבֵּי רְבָבוֹת פְּעָמִים
מִמִּצְרַים  . שֶׁעָשִׂיתָ עִם  אֲבוֹתֵינוּ  וְעִמָּנוּ

, וּמִבֵּית  עֲבָדִים פִּ ְדִיתָנוּ, יי אֱהֵינוּ, גְּאַלְתָּנוּ
מֵחֶרֶב הִצַּלְתָּנוּ , בְּרָעָב זַנְתָּנוּ וּבְשָׂבָע כִּלְכַּלְתָּנוּ

וּמֵחָלָיִם רָעִים וְנֶאֱמָנִים , וּמִדֶּבֶר מִלַּטְתָּנוּ
א עֲזָבוּנוּ עַד  הֵנָּה עֲזָרוּנוּ רַחֲמֶי וְ. דִּלִּיתָנוּ
הֵינוּ, וְאַל תִּטְּשֵׁנוּ, חֲסָדֶיֱעַל כֵּן . לָנֶצַח, יי א

רִים שֶׁפִּלַּגְתָּ בָּנוּ וְרוּחַ וּנְשָׁמָה שֶׁנָּפַחְתָּ  אֵבֶָ
 הֵן הֵם יוֹדוּ -בְּאַפֵּינוּ וְלָשׁוֹן אֲשֶׁר שַׂמְתָּ בְּפִינוּ 

וְיַעֲרִיצוּ וִיבָרְכוּ וִישַׁבְּחוּ וִיפָאֲרוּ וִירוֹמְמוּ 
כִּי כָל פֶּה לְ  . וְיַקְדִּישׁוּ וְיַמְלִיכוּ אֶת שִׁמְ מַלְכֵּנוּ

, וְכָל בֶּרֶ לְ  תִכְרַע, וְכָל לָשׁוֹן לְ  תִּשָּׁבַע,  יוֹדֶה
, וְכָל לְבָבוֹת יִירָאוּ, וְכָל קוֹמָה לְפָנֶי תִשְׁתַּחֲוֶה

כָּל , כַּדָבָר שֶׁכָּתוּב, שִׁ ְמֶוְכָל קֶרֶב וּכְלָיוֹת יְזַמֵּרוּ לִ
מִי כָמוֹ מַצִּיל עָנִי מֵחָזָק , יי: עַצְמֹתַי תֹּאמַרְנָה

The soul of every living being shall bless Your Name, L-rd, 
our G-d; and the spirit of all flesh shall always glorify and 
exalt Your remembrance, our King. From the beginning to 
the end of the world You are Almighty G-d; and other than 
You we have no King, Redeemer and Savior who delivers, 
rescues, sustains, answers and is merciful in every time of 
trouble and distress; we have no King but You. 

[You are] the G-d of the first and of the last [generations], 
G-d of all creatures, L-rd of all events, who is extolled with 
manifold praises, who directs His world with kindness and 
His creatures with compassion. Behold, the L-rd neither 
slumbers nor sleeps. He arouses the sleepers and awakens 
the slumberous, gives speech to the mute, releases the 
bound, supports the falling and raises up those who are 
bowed. 

To You alone we give thanks. Even if our mouths were filled 
with song as the sea, and our tongues with joyous singing 
like the multitudes of its waves, and our lips with praise like 
the expanse of the sky; and our eyes shining like the sun and 
the moon, and our hands spread out like the eagles of 
heaven, and our feet swift like deer we would still be unable 
to thank You L-rd, our G-d and G-d of our fathers, and to 
bless Your Name, for even one of the thousands of millions, 
and myriads of myriads, of favors, miracles and wonders 
which You have done for us and for our fathers before us. L-
rd, our G-d. 

You have redeemed us from Egypt, You have freed us from 
the house of bondage, You have fed us in famine and 
nourished us in plenty; You have saved us from the sword 
and delivered us from pestilence, and raised us from evil and 
lasting maladies. Until now Your mercies have helped us, 
and Your kindnesses have not forsaken us; and do not 
abandon us, L-rd our G-d, forever! Therefore, the limbs 
which You have arranged within us, and the spirit and soul 
which You have breathed into our nostrils, and the tongue 
which You have placed in our mouth they all shall thank, 
bless, praise, glorify, exalt, adore, sanctify and proclaim the 
sovereignty of Your Name, our King. 

For every mouth shall offer thanks to You, every tongue 
shall swear by You, every eye shall look to You, every knee 



 

מִי יִדְמֶה לָּ וּמִי יִשְׁוֶה . מִמֶּנוּ וְעָנִי וְאֶבְיוֹן מִגֹּזְלוֹ
 הָאֵל הַגָּדוֹל אֵל , הַגִּבּוֹר וְהַנּוֹרָא, לָּ וּמִי יַעֲרֹ לַָ

נְהַלֶּלְ וּנְשַׁבֵּחֲ וּנְפָאֶרְ . ה שָׁמַיִם וָאָרֶץקֹנֵ, עֶלְיוֹן
ֶׁאֶת  שֵׁם קָדְש ֵבָּרְכִי  , לְדָוִד: כָּאָמוּר, וּנְבָר

  .נַפְשִׁי אֶת  יי וְכָל קְרָבַי אֶת  שֵׁם קָדְשׁוֹ

shall bend to You, all who stand erect shall, l bow down 
before You, all hearts shall fear You, and every innermost 
part shall sing praise to Your Name, as it is written: "All my 
bones will say, L-rd, who is like You; You save the poor from 
one stronger than he, the poor and the needy from one who 
would rob him!" Who can be likened to You, who is equal to 
You, who can be compared to You, the great, mighty, 
awesome G-d, G-d most high, Possessor of heaven and 
earth! We will laud You, praise You and glorify You, and we 
will bless Your holy Name e, as it is said: "[A Psalm] by David; 
bless the L-rd, O my soul, and all that is within me [bless] His 
holy Name." 



 

 

ֶּהָאֵל בְּתַעֲצֻמוֹת עֻז ,ֶהַגִּבּוֹר , הַגָּדוֹל בִּכְבוֹד שְׁמ
הַיּושֵׁב עַל כִּסֵּא , לָנֶצַח וְהַנּוֹרָא בְּנוֹרְאוֹתֶי ֶהַמֶּל

ּׂא : וְכָתוּב. שׁוֹכֵן עַד  מָּרוֹם וְקָּדוֹשׁ שְׁמוֹ. רָם וְנִשִָ
 . לַיְשָׁרִים נָאוָה תְהִלָּה, רַנְּנוּ צַדִּיקִים בַּיהוה

 , הַלָּלבְּפִי יְשָׁרִים תִּתְ
ַר  , וּבְדִבְרֵי צַדִּיקִים תִּתְבַָּ

 , וּבִלְשׁוֹן חֲסִידִים תִּתְרוֹמָם
 . וּבְקֶרֶב קְדוֹשִׁים תִּתְקַדָּשׁ

וּבְמַקְהֲלוֹת רִבבְוֹת עַמְּ  בֵּית  יִשְׂרָאֵל בְּרִנָּה 
ְשֶׁכֵּן חוֹבַת , בְּכָל דּוֹר וָדוֹר, מַלְכֵּנוּ, יִתְפָּאֵר שִׁמ

יי אֱהֵינוּ וֵאהֵי  אֲבוֹתֵינוּ , הַיְצוּרִים לְפָנֶיכָּל  
לְפָאֵר לְרוֹמֵם לְהַדֵּר , לְהוֹדוֹת לְהַלֵּל לְשַׁבֵּחַ, 

ֵלְעַלֵּה וּלְקַלֵּס עַל כָּל  דִּבְרֵי שִׁירוֹת , לְבָר
ְּוִד בֶּן יִשַׁי עַבְד  . מְשִׁיחֶ, וְתִשְׁבְּחוֹת דַָּ

You are the Almighty G-d in the power of Your 
strength; the Great in the glory of Your Name; the 
Mighty forever, and the Awesome in Your awesome 
deeds; the King who sits upon a lofty and exalted 
throne. 

He who dwells for eternity, lofty and holy is His Name. 
And it is written: "Sing joyously to the L-rd, you 
righteous; it befits the upright to offer praise." By the 
mouth of the upright You are exalted; by the lips of 
the righteous You are blessed ; by the tongue of the 
pious You are sanctified; and among the holy ones You 
are praised. 

In the assemblies of the myriads of Your people, the 
House of Israel, Your Name, our King, shall be glorified 
with song in every generation. For such is the 
obligation of all creatures before You, L-rd, our G-d 
and G-d of our fathers, to thank, to laud, to praise, to 
glorify, to exalt, to adore, to bless, to elevate and to 
honor You, even beyond all the words of songs and 
praises of David son of Yishai, Your anointed servant. 

  

  

עַד  מַלְכֵּנוּ הָאֵל הַמֶלֶ הַגָּדוֹל , יִשְׁתַּבַּח שִׁמְ לַָ
אָרֶץ יי אֱהֵינוּ , כִּי לְ נָאֶה, וְהַקָּדוֹשׁ בַּשָּׁמַיִם  וּבַָ

עֹז , הַלֵּל וְזִמְרָה, שִׁיר וּשְׁבָחָה, וֵאהֵי  אֲבוֹתֵינוּ 
, פְאֶרֶתתְּהִלָה וְתִ, גְּדֻלָּה וּגְבוּרָה, נֶצַח, וּמֶמְשָׁלָה

בְּרָכוֹת וְהוֹדָאוֹת מֵעַתָּה  וְעַד  , קְדֻשָּׁה וּמַלְכוּת
, אֵל מֶלֶ גָּדוֹל בַּתִּשְׁבָּחוֹת, בָּרוּ אַתָּה יי . עוֹלָם

הַבּוֹחֵר בְּשִׁירֵי , אֲדוֹן הַנִפְלָאוֹת, אֵל הַהוֹדָאוֹת
 . מֶלֶ אֵל חֵי הָעוֹלָמִים, זִמְרָה

And therefore may Your Name be praised forever, 
our King, the great and holy G-d and King in heaven 
and on earth. For to You, L-rd, our G-d and G-d of our 
fathers, forever befits song and praise, laud and hymn, 
strength and dominion, victory, greatness and might, 
glory, splendor, holiness and sovereignty; blessings 
and thanksgivings to Your great and holy Name; from 
the beginning to the end of the world You are 
Almighty G-d. Blessed are You, L-rd, Almighty G-d, 
King, great and extolled in praises, G-d of 
thanksgivings, L-rd of wonders, Creator of all souls, 
Master of all creatures, who takes pleasure in songs of 
praise; the only King, the Life of all worlds.  

  

ן לְקַיֵם מִצְווַת כּוֹס רְבִיעִי שֶׁהוּא כְּנִ גֶֶד  הִנְנִי מוּכָן וּמְזמַָֻ
 בָּרוּ הוּא שֶׁאָמַר הַקָּדוֹשׁ , בְּשׂוֹרַת הַיְשׁוּעָה

קַחְתִּי אֶתְכֶם לִי  לְעָם וְהָיִיתִי לָכֶם לֵאֱהִים   . לְיִשְׂרָאֵל וְלַָ

  

   

  

בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ הָעוֹלָם בּוֹרֵא פְּרִי 
 .הַגָפֶן

Blessed are You, L-rd, our G-d, King of the universe, 
who creates the fruit of the vine.  

  

  .Drink in reclining position וְשׁוֹתֶה בְּהַסִיבַּת שְׂמֹאל 

  



 

ּהעוֹלָם בָּרו ֶהֵינוּ מֶלֱעַל הַגֶּפֶן וְעַל , אַתָּה יי א
עַל תְּנוּבַת הַשָּׂדֶה וְעַל אֶרֶץ חֶמְדָּה , פְּרִי הַגֶּפֶן 

 לֶאֱכֹל טוֹבָה וּרְחָבָה שֶׁרָצִיתָ וְהִנְחַלְתָּ לַאֲבוֹתֵינוּ 
אֱקֵינוּ עַל ' מִפִּרְיָהּ וְלִשְׂבֹּעַ מִטּוּבָהּ רַחֶם נָא ד

יִשְׂרָאֵל עַמֶּ וְעַל יְרוּשָׁלַיִם  עִירֶ וְעַל צִיּוֹן מִשְׁכַּן 
כְּבוֹדֶ וְעַל מִזְבְּחֶ וְעַל הֵיכָלֶ וּבְנֵה יְרוּשָׁלַיִם 

נוּ לְתוֹכָהּ עִיר הַקֹדֶשׁ בִּמְהֵרָה בְיָמֵינוּ  וְהַעֲלֵ
וְשַׂמְחֵנוּ בְּבִנְיָנָהּ  וְנֹאכַל מִפִּרְיָהּ וְנִשְׂבַּע מִטּוּבָהּ 

וּרְצֵה : בשבת(וּנְבָרֶכְ עָלֶיהָ בִּקְדֻשָׁה וּבְטָהֳרָה 
וְשַׂמְחֵנוּ בְּיוֹם חַג ) וְהַחֲלִיצֵנוּ בְּיוֹם הַשַׁבָּת הַזֶּה

טִיב לַכֹּל וְנוֹדֶה טוֹב וּמֵ' כִּי אַתָּה ד, הַמַּצּוֹת הַזֶּה 
עַל ' בָּרוּ אַתָּה ד. לְּ עַל הָאָרֶץ  וְעַל פְּרִי הַגֶּפֶן

  .הַגֶּפֶן וְעַל פְּרִי הַגֶּפֶן

Blessed are You, L-rd our G-d, King of the universe for 
the vine and the fruit of the vine, for the produce of 
the field, and for the precious, good and spacious land 
which You have favored to give as an heritage to our 
fathers, to eat of its fruit and be satiated by its 
goodness. Have mercy, L-rd our G-d, on Israel Your 
people, on Jerusalem Your city, on Zion the abode of 
Your glory, on Your altar and on Your Temple.43 
Rebuild Jerusalem, the holy city, speedily in our days, 
and bring us up into it, and make us rejoice in it, and 
we will bless You in holiness and purity (On Shabbat 
add: May it please You to strengthen us on this 
Shabbat day) and remember us for good on this day of 
the Festival of Matzot. For You, L-rd, are good and do 
good to all, and we thank You for the land and for the 
fruit of the vine. Blessed are You, L-rd, for the land and 
for the fruit of the vine.  

  

                                                 
43  There are many levels of our connection to Eretz Yisrael.  

 

The Gemara (Sota 14a) asks why Moshe prayed so long and why he wanted so badly to enter Eretz Yisrael. It 

answers that Moshe Rabbeinu stated that there are many mitzvot that can be fulfilled only in Eretz Yisrael, and 

he wanted to fulfill them. From a certain point of view, those mitzvot are a burden. In New York, you can go 

into any fruit or vegetable store and buy whatever you want – you don’t have to worry about terumot and 

ma’asrot, etc. – but in Israel, you have to be concerned about all these things. However, if a person is a yerei 

Shamayim, this is an opportunity. 

 

The most striking example of the halakhic significance of Eretz Yisrael is the position of the Ramban (Vayikra 

18:25) that the observance of any mitzva in Eretz Yisrael is qualitatively different that that outside of Israel. He 

holds the radical opinion that mitzva observance in the Diaspora is only a preparation for coming to Eretz 

Yisrael, where mitzvot acquire their full significance. I find this position astounding and alarming, but one can 

adopt it in a moderate vein. If Rav Hutner zt”l would daven on the airplane on his way to Eretz Yisrael, he 

would put on his tefillin again upon arrival. He said, “Before, I put on chutz la-aretz tefillin, and I am putting 

on Eretz Yisrael tefillin.” Ramban says that this applies to the whole range of one’s religious experience. 

 

Now, all this is true if one is dealing with a relatively narrow view of mitzva observance. Beyond that, however, 

there is so much more. In Eretz Yisrael one should have a sense of standing in the presence of the Shekhina, of 

being nestled, as it were, in the cheik ha-Shekhina, the bosom of the Divine Presence! 

 

In Hilkhot Ta’aniyot, the Rambam lists a series of distressing occurrences, including lack of rainfall, for which 

we declare a public fast. Later, he has a separate chapter about fasting for lack of rain in Eretz Yisrael. Rav 

Soloveitchik zt”l asks why.[See Shiurim Le-zekher Abba Mari z”l, vol. 1, “Lizok U-lehari'a al Kol Tzara She-

tavo.”] He quotes a Gemara (Ta’anit 10a) stating that the rest of the world has rain provided by an angel, but 

in Eretz Yisrael God cares for the land directly. That being the case, the Rav’s thesis is that when there is a lack 

of rainfall in Eretz Yisrael, this represents hester panim, the hiding of God’s face. 

 

In chutz la-aretz (outside Israel), drought is a tzara (distressful occurrence) like any other, but in Israel it is 

different, for the Guardian of Israel is directly involved. Truly, Eretz Yisrael is “a land which the Lord your God 

cares for; the eyes of the Lord your God are always upon it, from the beginning of the year until the end of the 

year” (Devarim 11:12)! (Rav Aharon Lichtenstein) 



 

 

 נרצה 

Nirtzah  

 
 

 . כְּכָל מִשְׁפָּטוֹ וְחֻקָתוֹ  ,חֲסַל סִדּוּר פֶּסַח כְּהִלְכָתוֹ
 . כֵּן נִזְכֶּה לַעֲשׂוֹתוֹ    כַּאֲשֶׁר זָכִינוּ לְסַדֵּר אוֹתוֹ

 . ל עֲדַת מִי מָנָהקוֹמֵם קְהַ      ,זָ שׁוֹכֵן מְעוֹנָה
 . פְּדוּיִם לְצִיוֹן בְּרִנָּה    בְּקָרוֹב נַהֵל נִטְעֵי כַנָּה

 

   

לָיִם . לְשָׁנָה   הַבָּאָה   בִּירוּשַָׁ

                                                 
44 When Rav Kook visited the United States, scores of people came to see and meet him. The purpose of his 

trip, however, was to raise funds for Torah institutions in Eretz Yisrael. 

 

At one gathering in the Rav's honor, a well-known philanthropist agreed to give a very sizable donation to the 

cause, but only if the Chief Rabbi could explain to him a puzzling practice. 

 

At the conclusion of both the Seder night and Yom Kippur, Jews the world over say, "Next year in Jerusalem." 

'I understand why Diaspora Jews say this,' said the man, 'but why do Jews who live in Holy City say it? Are 

they not already there?' 

 

The Rav listened attentively to the question and then answered genially: 'The matter is quite simple, my dear 

friend. First of all, in Jerusalem we add one word to our prayer. We say, "Next year in the rebuilt Jerusalem" - 

and we still have a long way to go before that request is fulfilled in its entirety.' 

 

'But there is more,' continued the Rav with a smile on his face. 

 

"When we beseech God, 'Next year in Jerusalem,' we mean that we hope to be there in the fullest sense - in 

body, soul, and thought. We pray that our situation will be different than it is today, when people dwell in 

Jerusalem, but are preoccupied with planning trips to America raise funds." 

 

Judging from the size of the man's donation, it was clear that he was especially pleased with the second answer. 

(Rav Kook Torah.org) 



 

 

 
 

 : בְּאֶרֶץ  יִשְׂרָאֵל אוֹמְרִים

לָיִם  . הַבְּנוּיָה   לְשָׁנָה   הַבָּאָה   בִּירוּשַָׁ
 נוֹהֲגִין בְּחוּץ לָאָרֶץ בְּלֵיל שֵׁנִי שֶּׁל פֶּסַח לִסְפור כַּאן יֵשׁ

 : סְפִירַת הָעֹמֶר
אֲשֶׁר קִדְשָׁנוּ , בָּרוּ אַתָּה יי אֱהֵינוּ מֶלֶ העוֹלָם

 . בְּמִצְווֹתָיו וְצִוָנוּ עַל סְפִירַת הָעֹמֶר
 . הַיוֹם יוֹם אֶחָד בָּעֹמֶר

  
 say On the first night:בְּלֵיל רִאשוֹן אוֹמְרִים

 

  
 וּבְכֵן וַיְהִי בַּחֲצִי הַלַּיְלָה

 , אָז רוֹב נִסִּים הִפְלֵאתָ בַּלַּיְלָה 
 , בְּרֹאשׁ אַשְׁמוֹרֶת זֶה  הַלַּיְלָה

 ,  גֵר צֶדֶק נִצַּחְתּוֹ כְּנֶחֱלַק לוֹ לַיְלָה

 . וַיְהִי בַּחֲצִי הַלַּיְלָה
 , לַּיְלָהדַּנְתָּ מֶלֶ גְּרָר בַּחֲלוֹם הַ

 ,הִפְחַדְתָּ אֲרַמִי בְּאֶמֶשׁ לַיְלָה 
 , , וַיָּשַׂר יִשְׂרָאֵל  לְמַלְאָ וַיוּכַל לוֹ לַיְלָה

 . וַיְהִי בַּחֲצִי הַלַּיְלָה
 , זֶרַע בְּכוֹרֵי פַתְרוֹס מָחַצְתָּ בַּחֲצִי  הַלַּיְלָה

ם  א מָצְאוּ בְּקוּמָם בַּלַּיְלָה   , חֵילַָ
 , ,   חֲרשֶׁת סִלִיתָ בְּכוֹכְבֵי לַיְלָהטִיסַת נְגִיד

 . וַיְהִי בַּחֲצִי הַלַּיְלָה
רֵף לְנוֹפֵף אִוּוּי  , הוֹבַשְׁתָּ פְגָרָיו בַּלַּיְלָה , יָעַץ מְחַָ

 ,כָּרַע בֵּל וּמַצָבוֹ בְּאִישׁוֹן לַיְלָה
 , ,  לַיְלָהלַיְלָהלַיְלָהלַיְלָהלְאִישׁ חֲמוּדוֹת נִגִ לְָה רָז חֲזוֹת 

  ....יְלָהיְלָהיְלָהיְלָהוַיְהִי בַּחֲצִי הַלַּוַיְהִי בַּחֲצִי הַלַּוַיְהִי בַּחֲצִי הַלַּוַיְהִי בַּחֲצִי הַלַּ
 , בַּלַּיְלָה בַּלַּיְלָה בַּלַּיְלָה בַּלַּיְלָה מִשְׁתַּכֵּר בִּכְלֵי קֹדֶשׁ נֶהֱרַג בּוֹ 

And it happened at midnight 

Of old You performed many miracles by night 
At the beginning of the first watch of this night 
To the righteous convert (Abraham) 
when there was divided for him the night 
And it happened at midnight 

You judged the King of Gerar (Avimelech) in a dream by 
night 
You frightened the Aramean (Laban) in the dark of night 
Israel (Jacob) fought an overcame the angel at night 
And it happened at midnight 

You crushed the Egyptian firstborn in the middle of the 
night 
They did not find their hosts when they rose at night 
You swept away the army of the prince of Charosheth 
(Sisera) 
by the stars of the night 
And it happened at midnight 

The blasphemer (Senacherib) had planned to raise his 
hand against the Temple, You laid low his corpses by 
night 
The idol Bel and its’ watchmen were overthrown in the 



 

 , , לַיְלָהלַיְלָהלַיְלָהלַיְלָהנוֹשַׁע מִבּוֹר אֲרָיוֹת פּוֹתֵר בִּעֲתוּתֵי 
תַב סְפָרִים    ,  בַּלַּיְלָהבַּלַּיְלָהבַּלַּיְלָהבַּלַּיְלָהשִׂנְאָה נָטַר אֲגָגִי וְכַָ

  ....וַיְהִי בַּחֲצִי הַלַּיְלָהוַיְהִי בַּחֲצִי הַלַּיְלָהוַיְהִי בַּחֲצִי הַלַּיְלָהוַיְהִי בַּחֲצִי הַלַּיְלָה
 , , לָהלָהלָהלָהלַיְלַיְלַיְלַיְעוֹרַרְתָּ נִצְחֲ עָלָיו בְּנֶדֶד שְׁנַת 

 , מִּלַיְלָהמִּלַיְלָהמִּלַיְלָהמִּלַיְלָהפּוּרָה תִדְרוֹ לִ ְשׁוֹמֵר מַה 
 , ,  לַיְלָהלַיְלָהלַיְלָהלַיְלָהצָרַח כַּשׁוֹמֵר וְשָׂח אָתָא בֹּקֶר וְגַם 

 . . . . וַיְהִי בַּחֲצִי הַלַּיְלָהוַיְהִי בַּחֲצִי הַלַּיְלָהוַיְהִי בַּחֲצִי הַלַּיְלָהוַיְהִי בַּחֲצִי הַלַּיְלָה
 , , לַיְלָהלַיְלָהלַיְלָהלַיְלָהקָרֵב יוֹם אֲשֶׁר הוּא  א יוֹם וְ אֹ 

  ְהַיוֹם אַף ל  ְהַלַּיְלָההַלַּיְלָההַלַּיְלָההַלַּיְלָהרָם הוֹדַע כִּי ל , 
 , הַלַּיְלָההַלַּיְלָההַלַּיְלָההַלַּיְלָההַפְקֵד לְעִירְ  כָּל  הַיוֹם וְכָל שׁוֹמְרִים 

  ,  ,,,,לַיְלָהלַיְלָהלַיְלָהלַיְלָהתָּאִיר כְּאוֹר יוֹם חֶשְׁכַּת 
   .וַיְהִי בַּחֲצִי הַלַּיְלָהוַיְהִי בַּחֲצִי הַלַּיְלָהוַיְהִי בַּחֲצִי הַלַּיְלָהוַיְהִי בַּחֲצִי הַלַּיְלָה

darkness of the night 
To the beloved man (Daniel) the secret vision was 
revealed at night 
And it happened at midnight 

The drunkard (Belshazar) who drank from the sacred 
vessels, was killed on that very night 
The one saved from the lions’ den (Daniel) interpreted the 
meaning of the terrors of the night 
the Agagite (Haman) bore hatred in his heart and wrote 
the orders at night 
And it happened at midnight 

You launched Your triumph against him (Haman) when 
(Ahasuerus) sleep was disturbed at night 
You would trample the vintage of the one (Edom) of 
whom it was 
said, “Watchmen, what of the night” 
He (God) called like a watchman and said “morning 
(salvation) is 
coming but also night 
And it happened at midnight 

Bring the day nearer (of the Messianic era) which is 
neither day nor night 
O Most High, make it known that Yours is the day and 
Yours is the night 
Appoint watchmen to Your City (Jerusalem) all day and 
all night 
Illuminate like daylight, the darkness of the night 
And it happened at midnight  

  :בְּלֵיל שֵנִי אוֹמְרִים
רְתֶּם זֶבַח פֶּסַח  וּבְכֵן וַאֲמֶַ

 , תֶי הִפְלֵאתָ בַּפֶּסַחאֹמֶץ גְּבוּרוֹ
 , בְּרֹאשׁ כָּל  מוֹעֲדוֹת נִשֵּׂאתָ פֶּסַח

 ,  גִּלִיתָ לְאֶזְרָחִי חֲצוֹת לֵיל פֶּסַח

 . וַאֲמַרְתֶּם  זֶבַח פֶּסַח
 , דְּלָתָיו דָּפַקְתָּ כְּחֹם הַיוֹם בַּפֶּסַח

 , הִסְעִיד נוֹצְצִים עֻגוֹת מַצּוֹת בַּפֶּסַח
 ,  זֵכֶר לְשׁוֹר עֵרֶ פֶּסַחוְאֵל הַבָּקָר רָץ 

 . וַאֲמַרְתֶּם  זֶבַח פֶּסַח
 , זוֹעֲמוּ סְדוֹמִים וְלוֹהֲטוּ בָּאֵשׁ בַּפֶּסַח

 , חֻלַּץ לוֹט מֵהֶם וּמַצּוֹת אָפָה בְּקֵץ פֶּסַח
 , טִאטֵאתֶ אַדְמַת מֹף וְנֹף בְּעָבְרְ בַּפֶּסַח

 . וַאֲמַרְתֶּם  זֶבַח פֶּסַח
 ,  אוֹן מָחַצְתָּ בְּלֵיל שִׁמּוּר פֶּסַחיָהּ רֹאשׁ כָּל 

 , עַל בֵּן בְּכוֹר פָּסַחְתָּ בְּדַם פֶּסַח, כַּבִּיר
 ,  בַּפֶּסַחבַּפֶּסַחבַּפֶּסַחבַּפֶּסַחלְבִלְתִּי תֵּת מַשְׁחִית לָבֹא בִּפְתָחַי 

 . וַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַח
 , פֶּסַחפֶּסַחפֶּסַחפֶּסַחמְסֻגֶּרֶת סֻגָּרָה בְּעִתּוֹתֵי 
ה מִדְיָן בִּצְלִיל שְׂ  ,  פֶּסַח פֶּסַח פֶּסַח פֶּסַחעוֹרֵי עֹמֶרנִשְׁמְדֶָ

 , פֶּסַחפֶּסַחפֶּסַחפֶּסַחשׂוֹרפוּ מִשְׁמַנֵי פּוּל וְלוּד בִּיקַד יְקוֹד 
 . וַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַח

  ,,,,פֶּסַחפֶּסַחפֶּסַחפֶּסַחעוֹד הַיוֹם בְּנֹב לַעֲמוֹד עַד  גָּעָה עוֹנַת 
 ,בַּפֶּסַחבַּפֶּסַחבַּפֶּסַחבַּפֶּסַחפַּס יַד כָּתְבָה לְקַעֲקֵעַ צוּל 
רוֹ הַשֻּׁלְחָן     ,בַּפֶּסַחבַּפֶּסַחבַּפֶּסַחבַּפֶּסַחצָפֹה הַצָּפִית עִָ

 . וַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַח
 , בַּפֶּסַחבַּפֶּסַחבַּפֶּסַחבַּפֶּסַחקָהָל כִּנְּסָה הֲדַסָּה לְשַׁלֵּשׁ צוֹם 

 , בַּפֶּסַחבַּפֶּסַחבַּפֶּסַחבַּפֶּסַחרֹאשׁ מִבֵּית רָשָׁע מָחַצְתָּ בְּעֵץ חֲמִשִּׁים  
 ,בַּפֶּסַחבַּפֶּסַחבַּפֶּסַחבַּפֶּסַחשְׁתֵּי אֵלֶּה רֶגַע תָּבִיא לְעוּצִּית 

And you shall say, “It is a Festival Offering of Pesach” 
You demonstrated the power of Your might on Pesach 
You bore up as the head of all Festivals Pesach 
You revealed to the Easterner (Abraham) what 
would happen at midnight on Pesach 
And you shall say, “It is a Festival Offering of Pesach” 
You knocked on his (Abraham’s) door on Pesach 
He provided the angels with Matzoth on Pesach 
And he ran to the cattle symbolizing the Festive Offering of Pesach 
And you shall ”Say it is a Festival Offering of Pesach” 
The men of Sodom were punished by being burnt in fire on Pesach 
Lot was rescued (by the angels) and he baked for them Matzoth on 
Pesach 
You swept clean the provinces (in Egypt) of Moph and Noph 
when You passed through them on Pesach 
And you shall ”Say it is a Festival Offering of Pesach” 
Lord You destroyed all the firstborn (in Egypt) on the night of 
guarding on Pesach 
He passed over your firstborn (the children of Israel) because of 
The blood of the Offering of Pesach 
Not allowing the destroyer to enter my doors on Pesach 
And you shall ”Say it is a Festival Offering of Pesach” 
The sealed City (Jericho) was handed over during Pesach 
Midian was destroyed through a barley cake representing 
the Omer offered on Pesach 
The captains of Pul and Lud (Assyria) were consumed 
by fire on Pesach 
And you shall ”Say it is a Festival Offering of Pesach” 
(Senacherib) wanted to reach Nob that very day before the 
advent of Pesach 
The hand wrote an inscription about the destruction of 
Zul (Babylonia) on Pesach 
The watchers set the table (the downfall of Babylon) on Pesach 
And you shall ”Say it is a Festival Offering of Pesach” 
Hadassah (Esther) gathered the people together for a three 



 

 , סַחסַחסַחסַחפּפֶּפֶּפֶֶּתָּעֹז יָדְ וְתָרוּם יְמִינְ כְּלֵיל הִתְקַדֵּשׁ חַג 
 וַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַחוַאֲמַרְתֶּם  זֶבַח פֶּסַח

day fast on Pesach 
The head (Haman) of the wicked people (Amalek) You caused 
to be hanged on a gallows fifty cubits high on Pesach 
Two misfortunes may You bring on the Utzites (Edom) on Pesach 
Let Your hand be strong and Your right hand raised on the 
night on the sanctification of the Festival of Pesach 

And you shall ”Say it is a Festival Offering of Pesach”  



 

 

   
  .כִּי לוֹ יָאֶה, כִּי לוֹ נָאֵה

 : גְּדוּדָיו יֹאמְרוּ לוֹ, בָּחוּר כַּהֲלָכָה, אַדִיר בִּמְלוּכָה
 ְוּל  ְל , ְכִּי ל  ְל , ְאַף ל  ְיי הַמַּמְלָכָה, ל  ְכִּי , ל
 . כִּי לוֹ יָאֶה, לוֹ נָאֵ הֶ

 : יֹאמְרוּ לוֹוָתִיקָיו  , הָדוּר כַּהֲלָכָה, דָּגוּל בִּמְלוּכָה
 ְוּל  ְל , ְכִּי ל  ְל , ְאַף ל  ְיי הַמַּמְלָכָה, ל  ְכִּי , ל
 . כִּי לוֹ יָאֶה, לוֹ נָאֵה

 : חָסִין כַּהֲלָכָה טַפְסְרָיו  יֹאמְרוּ לוֹ,, זַכַּאי  בִּמְלוּכָה
 ְוּל  ְל , ְכִּי ל  ְל , ְאַף ל  ְיי הַמַּמְלָ, ל  ְכִּי , כָהל
 . כִּי לוֹ יָאֶה, לוֹ נָאֵ הֶ

 : כַּבִּיר כַּהֲלָכָה לִמוּדָיו  יֹאמְרוּ לוֹ,, יָחִיד  בִּמְלוּכָה
 ְוּל  ְל , ְכִּי ל  ְל , ְאַף ל  ְיי הַמַּמְלָכָה, ל  ְכִּי , ל
 . כִּי לוֹ יָאֶה, לוֹ נָאֵה

 : בִיבָיו  יֹאמְרוּ לוֹנוֹרָא כַּהֲלָכָה סְ,, מוֹשֵׁל בִּמְלוּכָה
 ְוּל  ְל , ְכִּי ל  ְל , ְאַף ל  ְיי הַמַּמְלָכָה, ל  ְכִּי , ל
 . כִּי לוֹ יָאֶה, לוֹ נָאֵה

 : צַדִּיקָיו  יֹאמְרוּ לוֹ, פּוֹדֶה כַּהֲלָכָה, עָנָיו  בִּמְלוּכָה
 ְוּל  ְל , ְכִּי ל  ְל , ְאַף ל  ְיי, ל  ְכִּי ,  הַמַּמְלָכָהל
 . כִּי לוֹ יָאֶה, לוֹ נָאֵה

 : רַחוּם כַּהֲלָכָה  שִׁנְאַנָיו  יֹאמְרוּ לוֹ, קָּדוֹשׁ  בִּמְלוּכָה
 ְוּל  ְל , ְכִּי ל  ְל , ְאַף ל  ְיי הַמַּמְלָכָה, ל  ְכִּי , ל
 . כִּי לוֹ יָאֶה, לוֹ נָאֵה

 : כַּהֲלָכָה תְּמִימָיו יֹאמְרוּ לוֹתּוֹמֵ ,, תַּקִיף  בִּמְלוּכָה
 ְוּל  ְל , ְכִּי ל  ְל , ְאַף ל  ְיי הַמַּמְלָכָה, ל  ְכִּי , ל
 . כִּי לוֹ יָאֶה, לוֹ נָאֵ הֶ

 

 
 

 

  

 . יִבְנֶה בֵּיתוֹ בְּקָרוֹבאַדִּיר הוּא אַדִּיר הוּא אַדִּיר הוּא אַדִּיר הוּא 
 . בְּיָמֵינוּ בְּקָרוֹב, בִּמְהֵרָה,בִּמְהֵרָה  

 .בְּנֵה בֵּיתְ בְּקָרוֹב, אֵל בְּנֵה, אֵל בְּנֵה  
 . יִבְנֶה בֵּיתוֹ בְּקָרוֹבדָּגוּל הוּא  דָּגוּל הוּא  דָּגוּל הוּא  דָּגוּל הוּא  , , , , גָּדוֹל הוּאגָּדוֹל הוּאגָּדוֹל הוּאגָּדוֹל הוּא, , , , בָּחוּר הוּאבָּחוּר הוּאבָּחוּר הוּאבָּחוּר הוּא

 . בְּיָמֵינוּ בְּקָרוֹב, בִּמְהֵרָה,בִּמְהֵרָה  
 .בְּנֵה בֵּיתְ בְּקָרוֹב, אֵל בְּנֵה, אֵל בְּנֵה  

 .  בֵּיתוֹ בְּקָרוֹביִבְנֶה     זַכַּאי הוּאזַכַּאי הוּאזַכַּאי הוּאזַכַּאי הוּא, , , , וָתִיק הוּאוָתִיק הוּאוָתִיק הוּאוָתִיק הוּא, , , , הָדוּר הוּאהָדוּר הוּאהָדוּר הוּאהָדוּר הוּא
 . בְּיָמֵינוּ בְּקָרוֹב, בִּמְהֵרָה,בִּמְהֵרָה  

 .בְּנֵה בֵּיתְ בְּקָרוֹב, אֵל בְּנֵה, אֵל בְּנֵה  
 . יִבְנֶה בֵּיתוֹ בְּקָרוֹב     יָחִיד הוּאיָחִיד הוּאיָחִיד הוּאיָחִיד הוּא, , , , טָהוֹר הוּאטָהוֹר הוּאטָהוֹר הוּאטָהוֹר הוּא, , , , חָסִיד הוּאחָסִיד הוּאחָסִיד הוּאחָסִיד הוּא

 . בְּיָמֵינוּ בְּקָרוֹב, בִּמְהֵרָה,בִּמְהֵרָה  
 .בְּנֵה בֵּיתְ בְּקָרוֹב, נֵהאֵל בְּ, אֵל בְּנֵה  

 . יִבְנֶה בֵּיתוֹ בְּקָרוֹב     מֶלֶ הוּאמֶלֶ הוּאמֶלֶ הוּאמֶלֶ הוּא, , , , לָמוּד הוּאלָמוּד הוּאלָמוּד הוּאלָמוּד הוּא, , , , כַּבִּיר הוּאכַּבִּיר הוּאכַּבִּיר הוּאכַּבִּיר הוּא
 . בְּיָמֵינוּ בְּקָרוֹב, בִּמְהֵרָה,בִּמְהֵרָה  

 .בְּנֵה בֵּיתְ בְּקָרוֹב, אֵל בְּנֵה, אֵל בְּנֵה  
 .  בְּקָרוֹביִבְנֶה בֵּיתוֹ     עִזּוּז הוּאעִזּוּז הוּאעִזּוּז הוּאעִזּוּז הוּא, , , , סַגִּיב הוּאסַגִּיב הוּאסַגִּיב הוּאסַגִּיב הוּא, , , , נוֹרָא הוּאנוֹרָא הוּאנוֹרָא הוּאנוֹרָא הוּא

 . בְּיָמֵינוּ בְּקָרוֹב, בִּמְהֵרָה,בִּמְהֵרָה  
 .בְּנֵה בֵּיתְ בְּקָרוֹב, אֵל בְּנֵה, אֵל בְּנֵה  

 . יִבְנֶה בֵּיתוֹ בְּקָרוֹבקָּדוֹשׁ הוּא  קָּדוֹשׁ הוּא  קָּדוֹשׁ הוּא  קָּדוֹשׁ הוּא  , , , , צַדִיק הוּאצַדִיק הוּאצַדִיק הוּאצַדִיק הוּא, , , , פּוֹדֶה הוּאפּוֹדֶה הוּאפּוֹדֶה הוּאפּוֹדֶה הוּא
 . בְּיָמֵינוּ בְּקָרוֹב, בִּמְהֵרָה,בִּמְהֵרָה  

 . בְּנֵה בֵּיתְ בְּקָרוֹב,אֵל בְּנֵה, אֵל בְּנֵה  
 . יִבְנֶה בֵּיתוֹ בְּקָרוֹב     תַּקִּיף הוּאתַּקִּיף הוּאתַּקִּיף הוּאתַּקִּיף הוּא, , , , שַׁדַּי הוּאשַׁדַּי הוּאשַׁדַּי הוּאשַׁדַּי הוּא, , , , רַחוּם הוּארַחוּם הוּארַחוּם הוּארַחוּם הוּא

 . בְּיָמֵינוּ בְּקָרוֹב, בִּמְהֵרָה,בִּמְהֵרָה  
 . בְּנֵה בֵּיתְ בְּקָרוֹב, אֵל בְּנֵה, אֵל בְּנֵה  



 

 

  

 ? ? ? ? אֶחָד מִי יוֹדֵעַאֶחָד מִי יוֹדֵעַאֶחָד מִי יוֹדֵעַאֶחָד מִי יוֹדֵעַ
 . הֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץאֶחָד אֱ:  אֲנִי יוֹדֵעַאֶחָד אֶחָד אֶחָד אֶחָד 
 ?  מִי יוֹדֵעַשְׁנַיִםשְׁנַיִםשְׁנַיִםשְׁנַיִם
 . אֶחָד אֱהֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץ. שְׁנֵי לֻחוֹת הַבְּרִית:   אֲנִי יוֹדֵעַשְׁנַיִםשְׁנַיִםשְׁנַיִםשְׁנַיִם

  
 ? ? ? ? מִי יוֹדֵעַמִי יוֹדֵעַמִי יוֹדֵעַמִי יוֹדֵעַ שְׁלשָׁהשְׁלשָׁהשְׁלשָׁהשְׁלשָׁה
 הֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץ אֶחָד אֱ,  שְׁנֵי לֻחוֹת הַבְּרִית, שְׁלשָׁה  אָבוֹת:    אֲנִי יוֹדֵעַשְׁלשָׁה שְׁלשָׁה שְׁלשָׁה שְׁלשָׁה 

 ? ? ? ? אַרְבַּע מִי יוֹדֵעַאַרְבַּע מִי יוֹדֵעַאַרְבַּע מִי יוֹדֵעַאַרְבַּע מִי יוֹדֵעַ
 אֶחָד אֱהֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץ ,  שְׁנֵי לֻחוֹת הַבְּרִית, שְׁלשָׁה  אָבוֹת,  אַרְבַּע אִמָהוֹת:  אֲנִי יוֹדֵעַאַרְבַּע אַרְבַּע אַרְבַּע אַרְבַּע 

 ? ? ? ? חֲמִּשָּׁה מִי יוֹדֵעַחֲמִּשָּׁה מִי יוֹדֵעַחֲמִּשָּׁה מִי יוֹדֵעַחֲמִּשָּׁה מִי יוֹדֵעַ
 אֶחָד אֱהֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץ ,  שְׁנֵי לֻחוֹת הַבְּרִית, שְׁלשָׁה  אָבוֹת,  אַרְבַּע אִמָהוֹת, שֵׁי תוֹרָהחֲמִשָׁה חוּמְ:  אֲנִי יוֹדֵעַחֲמִּשָּׁה חֲמִּשָּׁה חֲמִּשָּׁה חֲמִּשָּׁה 

ה  מִי יוֹדֵעַ ה  מִי יוֹדֵעַשִׁשִָּׂ ה  מִי יוֹדֵעַשִׁשִָּׂ ה  מִי יוֹדֵעַשִׁשִָּׂ  ? ? ? ? שִׁשִָּׂ
ה  ה שִׁשִָּׂ ה שִׁשִָּׂ ה שִׁשִָּׂ אֶחָד אֱהֵינוּ ,  שְׁנֵי לֻחוֹת הַבְּרִית, בוֹתשְׁלשָׁה  אָ,  אַרְבַּע אִמָהוֹת, חֲמִשָׁה חוּמְשֵׁי תוֹרָה, שִׁשָּׁה סִדְרֵי מִשְׁנָה:  אֲנִי יוֹדֵעַשִׁשִָּׂ

 שֶׁבַּשָּׁמַים וּבָאָרֶץ 

  
 ? ? ? ? שִׁבְעָה מִי יוֹדֵעַשִׁבְעָה מִי יוֹדֵעַשִׁבְעָה מִי יוֹדֵעַשִׁבְעָה מִי יוֹדֵעַ

ת שְׁנֵי לֻחוֹ, שְׁלשָׁה  אָבוֹת,  אַרְבַּע אִמָהוֹת, חֲמִשָׁה חוּמְשֵׁי תוֹרָה, שִׁשָּׁה סִדְרֵי מִשְׁנָה, שִׁבְעָה יְמֵי שַׁבָּתָא:  אֲנִי יוֹדֵעַשִׁבְעָה שִׁבְעָה שִׁבְעָה שִׁבְעָה 
 אֶחָד אֱהֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץ ,  הַבְּרִית

  
 ? ? ? ? שְׁמוֹנָה מִי יוֹדֵעַשְׁמוֹנָה מִי יוֹדֵעַשְׁמוֹנָה מִי יוֹדֵעַשְׁמוֹנָה מִי יוֹדֵעַ

שְׁלשָׁה  ,  אַרְבַּע אִמָהוֹת, חֲמִשָׁה חוּמְשֵׁי תוֹרָה, שִׁשָּׁה סִדְרֵי מִשְׁנָה, שִׁבְעָה יְמֵי שַׁבָּתָא, שְׁמוֹנָה יְמֵי מִילָה:  אֲנִי יוֹדֵעַשְׁמוֹנָה שְׁמוֹנָה שְׁמוֹנָה שְׁמוֹנָה 
 אֶחָד אֱהֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץ ,  י לֻחוֹת הַבְּרִיתשְׁנֵ, אָבוֹת

  
 ? ? ? ? תִּשְׁעָה מִי יוֹדֵעַתִּשְׁעָה מִי יוֹדֵעַתִּשְׁעָה מִי יוֹדֵעַתִּשְׁעָה מִי יוֹדֵעַ

אַרְבַּע , חֲמִשָׁה חוּמְשֵׁי תוֹרָה, שִׁשָּׁה סִדְרֵי מִשְׁנָה, שִׁבְעָה יְמֵי שַׁבָּתָא, שְׁמוֹנָה יְמֵי מִילָה, תִּשְׁעָה יַרְחֵי לֵדָה: אֲנִי יוֹדֵעַתִּשְׁעָה תִּשְׁעָה תִּשְׁעָה תִּשְׁעָה 
 אֶחָד אֱהֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץ ,  שְׁנֵי לֻחוֹת הַבְּרִית, שְׁלשָׁה  אָבוֹת,  הוֹתאִמָ

  
רָה רָהעֲשֶָׂ רָהעֲשֶָׂ רָהעֲשֶָׂ  ? ? ? ? מִי יוֹדֵעַמִי יוֹדֵעַמִי יוֹדֵעַמִי יוֹדֵעַ עֲשֶָׂ
רָה רָהעֲשֶָׂ רָהעֲשֶָׂ רָהעֲשֶָׂ חֲמִשָׁה חוּמְשֵׁי , רֵי מִשְׁנָהשִׁשָּׁה סִדְ, שִׁבְעָה יְמֵי שַׁבָּתָא, שְׁמוֹנָה יְמֵי מִילָה, תִּשְׁעָה יַרְחֵי לֵדָה, עֲשָׂרָה דִבְּרַיָא:    אֲנִי יוֹדֵעַעֲשֶָׂ
 אֶחָד אֱהֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץ ,  שְׁנֵי לֻחוֹת הַבְּרִית, שְׁלשָׁה  אָבוֹת,  אַרְבַּע אִמָהוֹת, תוֹרָה

  
 ? ? ? ? אַחַד  עָשָׂר מִי יוֹדֵעַאַחַד  עָשָׂר מִי יוֹדֵעַאַחַד  עָשָׂר מִי יוֹדֵעַאַחַד  עָשָׂר מִי יוֹדֵעַ

שָׂר כּוֹכְבַיָּא:  אֲנִי יוֹדֵעַאַחַד  עָשָׂר אַחַד  עָשָׂר אַחַד  עָשָׂר אַחַד  עָשָׂר  שִׁשָּׁה סִדְרֵי , שִׁבְעָה יְמֵי שַׁבָּתָא, שְׁמוֹנָה יְמֵי מִילָה, תִּשְׁעָה יַרְחֵי לֵדָה, עֲשָׂרָה דִבְּרַיָא, אַחַד עַָ
 אֶחָד אֱהֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץ ,  שְׁנֵי לֻחוֹת הַבְּרִית, שְׁלשָׁה  אָבוֹת,  אַרְבַּע אִמָהוֹת, חֲמִשָׁה חוּמְשֵׁי תוֹרָה, מִשְׁנָה

  
 ? ? ? ? י יודעי יודעי יודעי יודעשְׁנֵים עָשָׂר מִשְׁנֵים עָשָׂר מִשְׁנֵים עָשָׂר מִשְׁנֵים עָשָׂר מִ

שָׂר שִׁבְטַיָא:   אֲנִי יוֹדֵעַעָשָׂר עָשָׂר עָשָׂר עָשָׂר  שנים שנים שנים שנים  שָׂר כּוֹכְבַיָּא, שְׁנֵים עֶָ שִׁבְעָה , שְׁמוֹנָה יְמֵי מִילָה, תִּשְׁעָה יַרְחֵי לֵדָה, עֲשָׂרָה דִבְּרַיָא, אַחַד עַָ
אֶחָד אֱהֵינוּ ,  שְׁנֵי לֻחוֹת הַבְּרִית, שְׁלשָׁה  אָבוֹת,  מָהוֹתאַרְבַּע אִ, חֲמִשָׁה חוּמְשֵׁי תוֹרָה, שִׁשָּׁה סִדְרֵי מִשְׁנָה, יְמֵי שַׁבָּתָא

 שֶׁבַּשָּׁמַים וּבָאָרֶץ 

  
שָׂר מִי יוֹדֵעַ שָׂר מִי יוֹדֵעַ שְׁלשָׁה  עֶָ שָׂר מִי יוֹדֵעַ שְׁלשָׁה  עֶָ שָׂר מִי יוֹדֵעַ שְׁלשָׁה  עֶָ  ? ? ? ?  שְׁלשָׁה  עֶָ
שָׂר שִׁבְטַיָא. שְׁלשָׁה  עָשָׂר מִדַּיָא:   אֲנִי יוֹדֵעַ שְׁלשָׁה  עָשָׂר שְׁלשָׁה  עָשָׂר שְׁלשָׁה  עָשָׂר שְׁלשָׁה  עָשָׂר שָׂר כּוֹכְבַיָּא, שְׁנֵים עֶָ , תִּשְׁעָה יַרְחֵי לֵדָה, ה דִבְּרַיָאעֲשָׂרָ, אַחַד עַָ

שְׁנֵי לֻחוֹת , שְׁלשָׁה  אָבוֹת,  אַרְבַּע אִמָהוֹת, חֲמִשָׁה חוּמְשֵׁי תוֹרָה, שִׁשָּׁה סִדְרֵי מִשְׁנָה, שִׁבְעָה יְמֵי שַׁבָּתָא, שְׁמוֹנָה יְמֵי מִילָה
 אֶחָד אֱהֵינוּ שֶׁבַּשָּׁמַים וּבָאָרֶץ ,  הַבְּרִית



 

 

  

 חַד גַּדְיָאחַד גַּדְיָאחַד גַּדְיָאחַד גַּדְיָא,,,,חַד גַּדְיָאחַד גַּדְיָאחַד גַּדְיָאחַד גַּדְיָא

 .חַד גַּדְיָא,חַד גַּדְיָא,  דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי
     

כְלָה לְגַדְיָאוְאָתָא  שׁוּנְרָא וְאָתָא  שׁוּנְרָא וְאָתָא  שׁוּנְרָא וְאָתָא  שׁוּנְרָא   .חַד גַּדְיָא,חַד גַּדְיָא, דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי,  וְאַָ
כְלָה לְגַדְיָא, וְנָשַׁ לְשׁוּנְרָאוְאָתָא כַלְבָּא וְאָתָא כַלְבָּא וְאָתָא כַלְבָּא וְאָתָא כַלְבָּא   .חַד גַּדְיָא,חַד גַּדְיָא, דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי,  דְּאַָ

כְלָה לְגַדְיָא, דְּנָשַׁ לְשׁוּנְרָא,  והִכָּה לְכַלְבָּאוְאָתָא חוּטְרָא וְאָתָא חוּטְרָא וְאָתָא חוּטְרָא וְאָתָא חוּטְרָא   .חַד גַּדְיָא,חַד גַּדְיָא, דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי,  דְּאַָ
כְלָה לְגַדְיָא, דְּנָשַׁ לְשׁוּנְרָא, ה לְכַלְבָּאדְּהִכָּ, וְשָׂרַף לְחוּטְרָאוְאָתָא נוּרָא וְאָתָא נוּרָא וְאָתָא נוּרָא וְאָתָא נוּרָא   .חַד גַּדְיָא,חַד גַּדְיָא, דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי,  דְּאַָ
כְלָה לְגַדְיָא, דְּנָשַׁ לְשׁוּנְרָא, דְּהִכָּה לְכַלְבָּא, דְּשָׂרַף לְחוּטְרָא,  וְכָבָה לְנוּרָאוְאָתָא מַיָאוְאָתָא מַיָאוְאָתָא מַיָאוְאָתָא מַיָא חַד ,חַד גַּדְיָא, ין אַבָּא בִּתְרֵי זוּזֵידְּזַבִּ,  דְּאַָ

 .גַּדְיָא
כְלָה לְגַדְיָא, דְּנָשַׁ לְשׁוּנְרָא, דְּהִכָּה לְכַלְבָּא, דְּשָׂרַף לְחוּטְרָא, דְּכָבָה לְנוּרָא, וְשָׁתָה לְמַיָאוְאָתָא תוֹרָא וְאָתָא תוֹרָא וְאָתָא תוֹרָא וְאָתָא תוֹרָא  , דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי,  דְּאַָ

 .יָאחַד גַּדְ,חַד גַּדְיָא
כְלָה לְגַדְיָא, דְּנָשַׁ לְשׁוּנְרָא, דְּהִכָּה לְכַלְבָּא, דְּשָׂרַף לְחוּטְרָא, דְּכָבָה לְנוּרָא, דְּשָּׁתָה לְמַיָא,  וְשָׁחַט לְתוֹרָאוְאָתָא הַשׁוֹחֵטוְאָתָא הַשׁוֹחֵטוְאָתָא הַשׁוֹחֵטוְאָתָא הַשׁוֹחֵט ,  דְּאַָ

 . חַד גַּדְיָא,חַד גַּדְיָא, דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי
, דְּנָשַׁ לְשׁוּנְרָא, דְּהִכָּה לְכַלְבָּא, דְּשָׂרַף לְחוּטְרָא, דְּכָבָה לְנוּרָא, דְּשָּׁתָה לְמַיָא, דְּשָׁחַט לְתוֹרָא,  וְשָׁחַט לְשׁוֹחֵטוֶתוֶתוֶתוֶתוְאָתָא מַלְאָ הַמָּוְאָתָא מַלְאָ הַמָּוְאָתָא מַלְאָ הַמָּוְאָתָא מַלְאָ הַמָּ

כְלָה לְגַדְיָא  . חַד גַּדְיָא,חַד גַּדְיָא, דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי,  דְּאַָ
, דְּשָׂרַף לְחוּטְרָא, דְּכָבָה לְנוּרָא, דְּשָּׁתָה לְמַיָא, דְּשָׁחַט לְתוֹרָא, דְּשָׁחַט לְשׁוֹחֵט,  וְשָׁחַט לְמַלְאַ הַמָּוֶת45454545שׁ בָּרוּ הוּאשׁ בָּרוּ הוּאשׁ בָּרוּ הוּאשׁ בָּרוּ הוּאוְאָתָא הַקָּדוֹוְאָתָא הַקָּדוֹוְאָתָא הַקָּדוֹוְאָתָא הַקָּדוֹ

כְלָה לְגַדְיָא, דְּנָשַׁ לְשׁוּנְרָא, דְּהִכָּה לְכַלְבָּא  , דְּאַָ
 . חַד גַּדְיָא,ד גַּדְיָאחַ, דְּזַבִּין אַבָּא בִּתְרֵי זוּזֵי

                                                 
45 On the 17th of Av, 5689 (Aug. 23, 1929), Arab mobs began rioting all over Eretz Yisrael. The 'official' 

reason for the Arab violence: denial of Jewish rights to the "Kotel HaMa'aravi", the Western Wall. 

 

Dozens of Jewish communities were attacked, including Jerusalem, Tel Aviv, and Haifa. In Hebron and Safed, 

Arab mobs slaughtered men and women, elderly and young. Those who survived the slaughter were evacuated, 

as were the residents of Gaza, Shechem (Nablus), Beit She'an, and other towns. In a week of rioting and 

pogroms, 133 Jews were killed and more than 300 wounded. Seventeen communities were evacuated, and there 

was great loss of Jewish property. 

 

In those days of turmoil and troubled spirits, Rav Kook wrote the following words of encouragement. 

 

Our Sages described the Messianic light - the nascent redemption of the Jewish people - with a puzzling 

expression. They wrote, "It appears, is obscured, and then appears once again" [Yalkut, Songs 986]. 

 

What did they mean with this description of a wavering, vacillating light? 

 

We witness many fluctuations in the progressive renewal of the nation, and the settling of Eretz Yisrael. Every 

setback represents an obscuring of the redeemer, while every subsequent advance signifies his appearance. 

 

Anyone who has followed the development of the yishuv from its inception until today can plainly see that out 

of every reversal grows new triumph and success. Therefore, we should not lose heart, even in the face of the 

terrible disaster that has befallen us. For in proportion to the present darkness, the future revelation of light will 

be that much greater. The light of redemption may be temporarily obscured; but it will appear once again, in 

even greater brilliance. 

 

[Adapted from "Celebration of the Soul", p. 198, from RavKookTorah.org] 



 

 


