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Kadesh - Kiddush

The first cup of wine is poured and the Kiddush is
recited.

When the festival occurs on Shabbat, say first "The sixth
dayﬂ

The sixth day. And the heavens and the earth and all
their hosts were completed. And on the seventh day
G-d finished His work which He had made, and He
rested on the seventh day from all His work which He
had made. And G-d blessed the seventh day and made
it holy, for on it He rested from all His work which G-d
created to make.

When the festival begins on a weekday begin here:

Attention Gentlemen.

Blessed are You, L-rd, our G-d, King of the universe,
who creates the fruit of the vine.'
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" The four cups parallel the four expressions in the Torah which describe our freedom from Egypt. The first

cup, which also serves as Kiddush, parallels "I will take you out," when Hashem helped us recognize that we

were Egyptian Jews, and not Jewish Egyptians. This is the essence of Kiddush sanctification - the realization

that the Jewish People play a unique role in this world. The Haggada, the story of our physical exodus from

Egypt, is recited over the second cup, symbolizing our physical salvation, which is parallel to "I will save you."

A person is a slave to his physical needs. When the people were fed by Hashem in the wilderness, as we are

today in a less miraculous manner, they were liberated from the shackles of the physical world in order to

concentrate on loftier matters. Birkas HaMazon, the blessings which remind us that Hashem provides for our

sustenance, is recited over the third cup, paralleling "I will redeem you" - the goal of the Exodus was the

formation of a unique relationship with Hashem. Hallel is recited over the fourth cup. Hallel is the praise we

bestow on Hashem, recognizing that He said "I will take you to be My nation."(Rabbi Milevsky, Ohr

Somayach)



Blessed are You, G-d, our G-d, King of the universe,
who has chosen us from among all people, and raised
us above all tongues, and made us holy through His
commandments. And You, G-d, our G-d, have given us
in love (On Shabbat add: [Shabbats for rest and])
festivals for happiness, feasts and festive seasons for
rejoicing (On Shabbat add: [this Shabbat-day and]) the
day of this Feast of Matzot and this Festival of holy
convocation, the Season of our Freedom (On Shabbat
add: [in love]), a holy convocation, commemorating
the departure from Egypt. For You have chosen us and
sanctified us from all the nations,” and You have given
us as a heritage Your holy (On Shabbat add: [Shabbat
and]) Festivals (On Shabbat add: [in love and favor]),
in happiness and joy. Blessed are You, G-d, who
sanctifies (On Shabbat add: [the Shabbat and]) Israel
and the festive seasons.

When the festival falls on Saturday night add the
following BEFORE the blessing "Who has granted us
life":

Blessed are You, G-d, our G-d, King of the universe,
who creates the lights of fire.

Blessed are You, G-d, our G-d, King of the universe,
who makes a distinction between sacred and profane,
between light and darkness, between Israel and the
nations, between the seventh day and the six work-
days. You have made a distinction between the
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2 . IR . . .
On Pesach night it is insufficient to say that Hashem brought us close in order to serve Him. We must also

say that this night is different from all other nights. We must ask: Why do we eat matzah on this night? Why

do we eat maror on this night? Why do we dip twice on this night? Why do we recline on this night? In

essence, we are asking why is this night different? If the night is different, then it means that there is a unique

K'dushat Hayom, sanctity of the day. The Kiddush says just that, and more; it relates to two aspects of

chosenness: The selection of Bnai Yisrael and separation from the other nations, and the special K'dushat

Hayom - this night, intrinsically, is endowed with unique Kedusha and is different from all other nights. The

K'dushat Hayom of Pesach night requires that we perform various Mitzvot that we do not perform any

other time of year. Thus, while Beit Shammai and Beit Hillel (as quoted in the Mishna) refer to making a

Bracha on the wine and on the day, The Rambam stipulates that we say Bore Pri Hagafen and then make a

Bracha on the Kiddush Hayom, in order to stress that on Pesach night Kiddush is not simply a blessing, but

rather we are declaring the unique, intrinsic sanctity of the night prior to reciting the Haggadah. Kiddush on
Pesach night is, indeed, an integral part of the Haggadah. (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting

Rav Soloveitchik)



holiness of the Shabbat and the holiness of the
festival, and You have sanctified the seventh day
above the six work-days. You have set apart and made
holy Your people Israel with Your holiness. Blessed are
You, G-d, who makes a distinction between holy and
holy.

Blessed are You, G-d, our G-d, King of the universe,
who has granted us life, sustained us, and enabled us
to reach this occasion.

Drink the cup of wine while seated, reclining on the left
side as a sign of freedom’?
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> While it is commonly assumed that the four cups of wine required at the seder correspond to the four

"expressions of redemption” in God's prophecy to Moshe in Sefer Shemot (6:6-7), the Talmud Yerushalmi in

Masekhet Pesachim (chapter 10) cites a different basis for this requirement. According to Rabbi Yehoshua Ben

Levi, the four cups of wine correspond to the four references to the word kos (cup) in the verses in Parashat
Bereishit (40:11-13) describing the dream dreamt by Pharaoh's cupbearer and Yosef's interpretation of that

dream. Many writers and darshanim have raised the question of why those verses are of any relevance to the

celebration of Pesach. Why, according to Rabbi Yehoshua Ben Levi, were Chazal interested in reminding us on

this occasion — the seder — of the cupbearer's dream?

Rav Eliyahu Klatzkin, in his Chibat Ha-kodesh (cited in the Ke-motzei Shalal Rav compendium on the
Haggada), suggests an interesting answer. A cursory reading of the cupbearer's report of his dream to Yosef

reveals that he unnecessarily repeats and appears to emphasize the expression kos Pharaoh ("Pharaoh's cup").

Interestingly, the other prisoner, the baker, makes no mention of Pharaoh whatsoever in his dream. Rav

Klatzkin suggests that this distinction perhaps served as a clue to Yosef of the differing attitudes of the two

servants. The cupbearer very genuinely wished to serve Pharaoh, and this longing found expression in his

repeated mention of his master's name. Yosef therefore understood that he had not been lax in his service, and

his offense must have resulted from some unavoidable mistake. The baker, by contrast, displayed little loyalty

or devotion to Pharaoh, and it thus stood to reason that his offense indeed stemmed from carelessness and

disinterest.

For this reason, Rav Klatzkin suggested, Chazal made a point of reminding us of this incident at the

seder, when we experience (or should experience) a genuine longing for the final redemption and the full

restoration of our nation's special bond with the Almighty. Just as the cupbearer longed to return to his service

of Pharaoh, so must we feel such a longing for our release from the "dungeon" and our reinstatement as the

Almighty's servants in His Temple.

We might suggest a slight modification to this approach. On Pesach, we left the service of Pharaoh to

become the servants of the Almighty. Chazal perhaps sought to show us a true example of servitude, or the

type of servitude that is required in our relationship with God. We should approach our role as avdei Hashem

— servants of God — with joy and anticipation. If the cupbearer, as indicated in his repeated references to

Pharaoh, so eagerly desired to return to the service of the Egyptian king, then certainly we, as we reaffirm our

status as avadim la-Makom, must assume this position with fervor and excitement, and perceive it as the

greatest privilege and honor that one could hope for. (Rav David Silverberg)



Urchatz

Wash hands without reciting the blessing.

Karpas

Take less than a kezayit (the volume of one olive) of the
karpas, dip it into salt-water or vinegar, and recite the
following blessing:

Blessed are You, L-rd, our G-d, King of the universe,
who creates the fruit of the earth.

When reciting this blessing have in mind that it is also
for the bitter herbs (of maror and korech, to be eaten
later on).

Yachatz*
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4 Before we begin the “maggid” section of the Pesach seder, during which we tell the story of the Exodus, we

perform the ritual of “yachatz,” the splitting of the middle matza. The larger piece is hidden and later eaten as

the “afikoman,” in commemoration of the korban pesach. The symbolism of the yachatz ritual seems clear. We

take a whole matza and break it into uneven pieces to symbolize “lechem oni,” the bread eaten by the poor and

downtrodden. While standing on the lowest rung of the social ladder in Egypt, Benei Yisrael fed off meager

scraps of bread and did not enjoy the luxury of respectable, whole loaves. Yachatz serves as a symbol of the type

of bread eaten by the Hebrew slaves in Egypt, and indeed, immediately following yachatz, we begin maggid
with the words, “Ha lachma anya” — “This is the bread of affliction...” What remains unclear, however, is the
timing of this ritual. Why do we break the matza already now, before maggid, well before we prepare to eat the

matza?

Rav Shlomo Zalman Auerbach brings down that the Gemara in Masekhet Pesachim offers two interpretations
for the term, “lechem oni.” The more common interpretation, as mentioned, is “bread of poverty” or “bread of

affliction.” The Gemara, however, adds a second translation: “Lechem she-onim alav devarim harbei” — bread

over which we say many things. This refers to the fact that we must recite maggid and discuss the Exodus over

the matza, meaning, with matza present on the table. Rav Shlomo Zalman suggests that at this point in the



Take the middle matzah and break it into two, one piece ~ ?9X57 D,’.{-'l;’)? TVPYYONT X0 DN yX3a) 10173277 Sva
larger than the other. The larger piece is set aside to JPI22ONS 5i T 2X¥NN DN
serve as afikoman. The smaller piece is put back,

between the two matzot.

Maggid - Reliving our tale of liberation.

Raise the tray with the matzot and say:

This is the bread of affliction that our fathers ate in
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the Seder of Passover. This year [we are] here; next né\?b )N?D ND‘?D n99’1 ,D,.,. 1,137

year in the land of Israel. This year [we are] slaves;

seder, when we are about to begin these “many things” — the discussion of Yetziat Mitzrayim, we break the
matza to show the association between these two definitions of the term “lechem oni.” As we prepare to fulfill
one definition of the expression, we also fulfill the other definition, combining our discussion of freedom with
the symbolic commemoration of our slavery and oppression. (Rav David Silverberg)



next year [we will be] free people.”

The tray with the matzot is moved aside, and the second
cup is POURED. (Do not drink it yet).
Now the child asks "Mah Nishtana?"

What makes this night different from all [other]
nights?

On all nights we need not dip even once, on this night
we do so twice!

On all nights we eat chametz or matzah, and on this
night only matzah.

On all nights we eat any kind of vegetables, and on
this night maror!

On all nights we eat sitting upright or reclining, and on
this night we all recline!®
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5 There are two aspects to attaining true freedom. First, one needs to be physically independent of all foreign

subjugation. But complete freedom also requires freedom of the spirit. The soul is not free if it is subjected to
Jug p q p )

external demands that prevent it from following the path of its inner truth.

The difference between a slave and a free person is not just a matter of social status. One may find an educated

slave whose spirit is free, and a free person with the mindset of a slave. What makes us truly free? When we are

able to be faithful to our inner self, to the truth of our divine image ("tzelem Elokim") - then we can live a

fulfilled life, a life focused on our soul's inner goals. One whose spirit is servile, on the other hand, will never

experience this sense of self-fulfillment. His happiness will always depend upon the approval of another who

dominates over him, whether this control is de jure or de facto. (Rav Kook Torah.org)

¢ On the eve of their departure from Egypt and liberation from bondage, our ancestors were commanded to eat

the korban pesach which they slaughtered that afternoon.

A common denominator of the rules of Korban Pesach, points out Rabbi Aharon Halevi in his classic Sefer

Hachinuch, is to inculcate in these slaves on the threshold of freedom a sense of aristocracy. They must view

themselves not as mere slaves escaping bondage but rather as princes chosen by G-d to soon receive His Torah

and be elevated to the status of "a nation of kohanim and a holy people”

symbol of aristocracy.

. Leaning while eating is likewise a

There is an important lesson here for all of our people today in Israel and throughout the world. If we are

privileged to enjoy freedom as Jews almost everywhere and to even have our independent land, we must behave

as responsible aristocrats rather than as hedonists pursuing only physical pleasures and unfettered freedom.

If we internalize this Torah message of noblesse oblige we will deserve to enjoy the noble freedom of Israel

forever. (Israel Forever)



The tray is restored to its place with the matzah partly
uncovered. Now we say "We were slaves. . ."

We were slaves to Pharaoh in Egypt, “and the L-rd,
our G-d, took us out from there with a strong hand
and with an outstretched arm. If the Holy One, blessed
be He, had not taken our fathers out of Egypt, then
we, our children and our children's children would
have remained enslaved to Pharaoh in Egypt. *Even if
all of us were wise, all of us understanding, all of us
knowing the Torah, we would still be obligated to
discuss the exodus from Egypt; and everyone who
discusses the exodus from Egypt at length is
praiseworthy.
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"The exodus happened thousands of years ago, why do we include ourselves in this event? Rav Soloveitchik
explains that this is the principle of Bchal Dor Vdor, in each generation, we are obligated to view ourselves as if

we just left Egypt. Before we begin to develop the theme of Yetzias Mitzrayim and its study, we lay down the

premise of full identification with Jews of past generations and the events they encountered. Not only do we

remember

the events, but we relive and reenact, restage and re-experience these events. The Jew is closer to his past and

history than any other nation. The best example is his attachment to Eretz Yisrael. The memory of the Jew is

both factual and experiential. Not only do we remember the destruction of the Temple, but we relive it each
year during the 3 Weeks and on Tisha B’av. The past does not die for the Jew. The focus of
our celebration is Vayotzianu, it impacts us as much as our forefathers. (Rabbi Ari Kahn, Od Yosef Chai

Haggadah)

8 Why is this? Maybe Hashem would have taken us out even if he would have not taken our forefathers. The
Maharal asks this question, and answers with a mashal (parable). A man was trapped in a burning house, and
one of the firefighters risked his life by coming in to the fire to save the man. If this man subsequently had

children, it is not possible to say that the firefighter also saved the children. However, in Egypt, it was different.

When Hashem took the Jews out of Egypt, not only did he take them out, but he also placed within them a

character of freedom. "He also took us out." Therefore we must personally express freedom, because Hashem

gave us characteristics of freedom. We say in tefilla, "Vayotzienu misham I'cherut olam - He took us out of

there for eternal freedom." We will never be an enslaved nation again as we were in Mitzrayim. Therefore, we

bless Hashem "asher ga'alanu, v'ga'al et avotaunu - who redeemed us and redeemed our forefathers." The way
to read the sentence, is to empahasize the word "Hashem." "If HASHEM would not have taken us out of
Mitzrayim." Since the geula was done by Hashem, it was a geula which lasted for all generations. If it were done

by man, or through another source, it would not have had a permanent national effect on us. (Rav Mordechai

Greenberg)



It happened that Rabbi Eliezer, Rabbi Yehoshua,
Rabbi Elazar ben Azaryah, Rabbi Akiva and Rabbi
Tarphon were reclining [at a seder] in B'nei Berak.
They were discussing the exodus from Egypt all that
night, until their students came and told them: "Our
Masters! The time has come for reciting the morning
Shema!"

Rabbi Eleazar ben Azaryah said: "l am like a man of
seventy years old, yet | did not succeed in proving that
the exodus from Egypt must be mentioned at night-
until Ben Zoma explained it: "It is said, "That you may
remember the day you left Egypt all the days of your
life;' now “the days of your life' refers to the days, [and
the additional word] “all' indicates the inclusion of the
nights!"?

The sages, however, said: ""The days of your life'
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? There is a machloket (dispute) mentioned in the Haggadah whether to mention Yetziat Mitzrayim at nights.
Why is this machloket brought in the Haggadah? It is brought to contrast the daily mitzvah and the mitzvah on
the Seder night. This machloket stems from the understanding of the intention of the pasuk, "kol yemei

chayecha - All the days of your life,” whether it refers to nights, or to the time of Mashiach.

There is a similar machloket in Menachot regarding the word "tamid" (always) which is written in the mitzvah
of the lechem hapanim. According to one opinion in the Gemara, the new bread must be placed on while the

old bread is being taken off. According to the other opinion, one may remove the bread in the morning and put
on new bread in the afternoon. What, then, does the word "tamid" teach us? The bread must be there every

single day.

The Gra quotes a Midrash that says that in the future, every creature will be cured except for the nachash
(serpent). The Gra explains that the Midrash learns this from the pasuk which says that the nachash will eat dirt
"kol y'mei chayecha." The Midrash learns from the pasuk that the nachash will not be cured, even in the times

of Mashiach.

The Rav M'brisk quotes what we say in tefilla, "ki lishuatecha kivinu kol hayom - For Your salvation we hope

all / every day." This means we have faith that Mashiach can come at any second of the day, and any day.

The Gemara says that one of the questions asked to man after leaving this world is "tzipita I'yeshua," which on

a simple level means, "Did you look forward to the redemption?" Rav Kook, explains the question differently.

The pasuk says (Yechezkel 3:17),

"tzofe n'taticha I'beit Yisrael - I made you a scout for the house of Yisrael." A

tzofeh is someone who actively looks and watches. The question that we will be asked is, "What did you do to

bring about the geula?" (Rav Mordechai Greenberg)



refers to the present-day world; and “all' indicates the
inclusion of the days of Mashiach."

Blessed is the Omnipresent One, blessed be He!"®

Blessed is He who gave the Torah to His people Israel,
blessed be He! The Torah speaks of four children: One
is wise, one is wicked, one is simple and one does not
know how to ask.

The wise one, what does he say? "What are the
testimonies, the statutes and the laws which the L-rd,
our G-d, has commanded you?" You, in turn, shall
instruct him in the laws of Passover, [up to] ‘one is not
to eat any dessert after the Passover-lamb.'

The wicked one, what does he say? "What is this
service to you?!" He says "to you,' but not to him! By
thus excluding himself from the community he has
denied that which is fundamental. You, therefore,
blunt his teeth and say to him: "It is because of this
that the L-rd did for me when [ left Egypt"; “for me' -
but not for him! If he had been there, he would not
have been redeemed!"
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1 . . .
* When introducing the "four sons," it says: "Baruch Hamakom, baruch Hu. Baruch shenatan Torah le'Amo

Yisrael." How is this introduction connected to the continuation of the Haggadah: "The Torah spoke

corresponding to four sons: one wise, one wicked, one simple and one who does not know how to ask."
P g p

Additionally, what is the connection between "Baruch Hamakom (Hashem)" to "Baruch shenatan Torah

le'Amo Yisrael?" Furthermore, why does the Haggadah begin "Baruch Hu" in third person, and not,

ata" in second person, as we always say?

"Baruch

Moreover, what is the meaning of the attribute "Hamakom?"

Rav Soloveitchik, in his sefer Meharerei Kedem, explains that the attribute Makom appears wherever there is

need to show that there is Divine Guidance within G-d's concealment - such as when a person is in a time of

trouble and it seems to him as if Hashem abandoned him - we use the attribute Hamakom for G-d. For

example, when consoling mourners we say, "Hamakom yenachem etchem." When visiting the sick, we say,

"Hamakom yishlach refuah sheleima." This is to show that throughout their suffering, G-d is with them, and

even at a time of justice and trouble - G-d is in each and every place. This is because G-d is the "place of the

world," and even at times of trouble G-d's Presence dwells among us.

Therefore, when retelling the story of the Exodus from father to son, we would expect to tell the story only to a

wise son who understands the story of redemption. To the other sons - amongst them the wicked and the one

who does not know to ask - there is no reason to relate the story of the Exodus. Therefore, the author of the

Haggadah begins:

"Baruch Hamakom - Baruch Hu," that G-d revealed His presence to each and every one of

Am Yisrael, even to the wicked son, and he also belongs to the story of the Exodus. This is why "Baruch

Hamakom" is in third person, because His presence is revealed to each one in a concealed manner. This is also

what it says in the continuation of the Haggadah: "At first, our ancestors were idolators, and now G-d brought

us close to his service. Even though they were very distant from G-d, He is the place of the world and drew us
close to be sheltered under His wings. (Rav Zechariah Tubi, KBY.org)



The simpleton, what does he say? "What is this?" Thus
you shall say to him: "With a strong hand the L-rd took
us out of Egypt, from the house of slaves."

As for the one who does not know how to ask, you
must initiate him, as it is said: "You shall tell your child
on that day, ‘It is because of this that the L-rd did for
me when | left Egypt.""

One may think that [the discussion of the exodus]
must be from the first of the month. The Torah
therefore says, 'On that day.' "On that day,' however,
could mean while it is yet daytime; the Torah therefore
says, ‘It is because of this".! The expression ‘because
of this' can only be said when matzah and maror are
placed before you.

In the beginning our fathers served idols; but now the
Omnipresent One has brought us close to His service,
as it is said: "Joshua said to all the people: Thus said
the L-rd, the G-d of Israel, *Your fathers used to live on
the other side of the river - Terach, the father of
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""'"The verse is enigmatic. "Because of this" - what is the "this", that, for its sake, God performed all of the signs

and miracles in Egypt?

One might think that the sole function of the ten plagues was to rescue the Israelites of that generation from

persecution and slavery. In fact, the true goal of the miracles in Egypt goes far beyond the needs of that time.

Those great acts were meant to form an eternal inheritance, a memory for all future generations. Their purpose

is achieved as each generation preserves these national memories and impressions, and transmits them to the

next generation.

This is how the verse should be understood: "It is because of this" - so that "you must tell your child" -

"that

God acted for me when I left Egypt." The ultimate purpose of the signs and wonders in Egypt is fulfilled as

each generation absorbs the elevated impressions of those miracles, drawing from them their great light, full of

life and holiness.

According to the Passover Haggadah, "because of this" refers to the foods that we eat to recall the Exodus. "The

Seder ceremony may not take place until the hour when matzah and bitter herbs are set before you." This

explanation does not contradict the idea presented above; it simply adds an additional nuance. We

commemorate the Exodus and recount its story to the next generation when we can physically point to the

matzah and bitter herbs on Passover eve. According to this explanation, the purpose of the Exodus is fulfilled as

we experientially transmit to our children the memories of that historic event.

This concept of a national memory passed on through the generations, is expressed in the verse, "Each morning

they are new, great is Your faith."
in the traditions faithfully handed to it.

[Lamentations 3:23] Each morning - each generation - discovers a new light

[Rav Kook, Olat Re'iyah vol. I p. 39, translated by Chanan Morrison, Rav Kook Torah.org]
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12 When Jacob was getting ready, with trepidation, to reunite with his brother Esav. he prepared himself
thoroughly. Diplomacy was certainly one of those preparations and it came in the form of lavish presents and
expressions of submissive humility. Backing up this effort was a preparedness to wage war for survival.

Both of these steps are certainly being taken by Israel's leaders. While there may be sharp differences in Israel
about how many concessions must be made because of American pressure, there is certainly a consensus that
negotiations must be tried before resorting to arms.

It is the third component of Yaakov's preparations that is perhaps missing. Our forefather realized that
ultimately his survival depended on Heavenly assistance and so he prayed to G-d to save him from Esav's
murderous intentions.

It is hoped that the prayers of all Jews concerned with the security of Israel will protect the Jewish State from
setbacks and will gain Heavenly protection for Israel forever. (Israel Forever)

' We emphasize that Yaakov went to Egypt, “Onus Al Pi Hadibbur,” coerced by the divine instruction to
descend to Egypt. The Rav explains that we emphasize this to contrast Yaakov’s leaving Eretz Yisrael with
Esav’s exit from Eretz Yisrael. Esav gleefully abandoned Eretz Yisrael, regarding it a nuisance. Rashi (Breishit
36:7) explains that Esav felt that the price to inherit a share in Eretz Yisrael — four hundred years of being
rootless and enduring slavery and torture as foretold in the Brit Bein Habetarim — was too steep and was happy
to rid himself of this great burden. This attitude caused Esav to forfeit any right he had to Eretz Yisrael when he
left the country. Yaakov, by contrast, left Eretz Yisrael unwillingly and thus did not forfeit his right to the land.

The attitude of those of us who do not have the privilege of living in Eretz Yisrael should be like Yaakov Avinu
and not Esav. Our attitude should be that the circumstances that Hashem has placed upon us (familial,
economic, etc.) force us to reside outside the Land. We should not happy that we reside in Chutz Laaretz.

(Rabbi Ari Kahn, Od Yosef Chai Haggadah)

' The structure of most of the Haggadah is that we read psukim from the parsha of bikkurim in Devarim and
pesukim from Yehoshua, and we compare those sources to the pesukim in Shemot. One of the pesukim that we
mention from Yehoshua is, "Va'eten |'Esav et Har Seir - I gave Esav Mount Seir." Why is Esav mentioned here?
The redemption process really begins from brit ben habetarim, Hashem's covenant with Avraham. Hashem
promises, "Yadoa teda ki ger yihye zaracha." Know that your descendants will go to exile, but they will leave the
exile to become a great nation. But Esav and Yishmael were also descendants of Avraham, and it is possible to
say that they were promised to be Hashem's chosen nation! The Haggadah teaches us that all of the promises
given to Avraham where only promised to those children who went through the exile of Mitzrayim. Only
through Mitzrayim can we become the am segula (chosen nation). The Haggadah tells that Esav did not go
through Mitzrayim. Similarly, the Torah mentions the descendants of Esav, followed by the descendants of
Yaakov who go down to Mitzrayim, to show that Esav was not exiled, and therefore will not receive the blessing
of Avraham. (Rav Mordechai Greenberg)



According to the instructions of Rabbi Isaac Luria, the
wine cup is now raised and the Matzot are covered.

This is what has stood by our fathers and us! For not
just one alone has risen against us to destroy us, but in
every generation they rise against us to destroy us;
and the Holy One, blessed be He, saves us from their
hand!

Put down the wine cup and uncover the Matzah.

Go forth and learn what Laban the Aramean wanted
to do to our father Jacob. ®Pharaoh had issued a
decree against the male children only, but Laban
wanted to uproot everyone - as it is said: "The
Aramean wished to destroy my father; and he went
down to Egypt and sojourned there, few in number;
and he became there a nation - great and mighty and
numerous."'®

"And he went down to Egypt" forced by Divine
decree. "And he sojourned there" - this teaches that
our father Jacob did not go down to Egypt to settle,
but only to live there temporarily. Thus it is said, "They
said to Pharaoh, We have come to sojourn in the land,
for there is no pasture for your servants' flocks
because the hunger is severe in the land of Canaan;
and now, please, let your servants dwell in the land of
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15 In the Haggadah, Lavan is used as an example of someone who wanted to destroy the Jews. The Maharal

asks, why was Lavan used as an example? Every enemy of the Jews had an excuse to persecute the Jews. Esav

claimed that Yaakov had stolen the bechora, and Pharaoh maintained that the Jews were his labor force. But

Lavan is the prime example of antisemitism. Lavan hated Yaakov for no reason. The Maharal says that the

hatred of the non-Jews toward the Jews exists in their very essence, and therefore, it does not depend on any

reason. (Rav Mordechai Greenberg)

16 There are times when there seems to be no solution in sight for the problems facing the Jewish People in

Israel. The terrorist rockets and the Iranian nuclear threat cast dark shadows on the security of the Jewish State.

At such times it is important for us to reflect on the prophetic dream of the Patriarch Yaakov Yaakov saw a

ladder with angels walking up its rungs and then coming down. The Midrash teaches that these were the patron

angels of the nations which would subjugate the descendants of Yaakov in the "four exiles" of history.

The angel of Babylon ascended 70 rungs, representing the 70 years of Babylonian exile. He was followed by the

angel of Persia who mounted 52, and the angel of Greece who climbed 180, representing the years of those two

exiles. Then appeared the angel of Edom (Rome) whom Yaakov saw climbing higher and higher without

coming down. Yaakov's fear that this indicated no end to the final exile was allayed by the Divine guarantee

that He has already warned the forces involved in that last phase of exile that "even if you soar aloft like the

eagle and set your nest among the stars, from there I will bring you down" (Ovadiah 1:4).

What better guarantee of Israel forever! (Israel Forever)



Goshen."

"Few in number" as it is said: "Your fathers went
down to Egypt with seventy persons, and now, the L-
rd, your G-d, has made you as numerous as the stars of
heaven."

"And he became there a nation" this teaches that
Israel was distinctive there.”

"Great, mighty," as it is said: "And the children of
Israel were fruitful and increased abundantly, and
multiplied and became very, very mighty, and the land
became filled with them."

"And numerous,” as it is said: "l passed over you and
saw you wallowing in your bloods, and I said to you
"By your blood you shall live,' and | said to you "By your
blood you shall live!' | caused you to thrive like the
plants of the field, and you increased and grew and
became very beautiful your bosom fashioned and your
hair grown long, but you were naked and bare."

"The Egyptians treated us badly and they made us
suffer, and they put hard work upon us."
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" The reputations of the Children of Israel grew beyond what they were initially on their arrival in

Egypt. The simple proof to this is that they grew in Egypt into true Baalei Teshuva, when they asked Yosef for

forgiveness after the death of Yaakov. Had they been completely repentant while Yaakov was alive for their

actions towards Yosef, they never would have been fearful of Yosef seeking retribution from them for what they

did to him. Their seeking forgiveness from Yosef at that time epitomized their status as true Baalei Teshuva.

This hundreds of years in Egypt was needed to allow Bnai Yisrael to grow into a Goy Gadol, a great nation. As

the Midrash comments on the verse of Arami Ovayd Avin “Vayehi Sham Lgoy Gadol”, had Bnay Yisrael not

gone through their experience in Egypt they would have remained a small clan, but never would

have attained the status of a great nation. We have remained a Goy Gadol to this day because of our experiences

in Egypt. The Zohar comments that the Rechush Gadol that they were to leave Egypt with was their becoming

a Goy Gadol. The Shevatim were able to attain great status in Egypt that they would not have reached had they

remained in Canaan.
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and the L-rd heard our voice and saw our suffering, ugn‘; ny u';np Ry uuy J'IN RN
our labor and our oppression.

'® According to Rabbi Samson Raphael Hirsch there are two types of slaves. The first is a free man who is
defeated in war and becomes a slave. He hates slavery as it contradicts everything he knew as a free man.

He can't wait to throw off the yoke of slavery and be free again. Another type of slave is one whose ancestors
were slaves for many generations. Such a slave cannot appreciate freedom.

The Jews were enslaved for many years in Egypt. The Torah tells us that after Paroh became sick, the people
cried out to Hashem. Why didn't they cry out to Hashem earlier? They did not pray before under intolerable
conditions because slavery was so ingrained in them.

The Torah tells us that Bnay Yisrael were redeemed from the house of Pharach. Some slaves were forced to
work for the state. Other slaves were graciously given by the state to deserving citizens, who were Pharaoh's
subjects. A slave in a private home who works for cruel masters has a very difficult life. Sometimes a slave may
have a master with some compassion and be treated nicely. However when one is a slave to the state, his masters
are invariably sadists who find delight in torturing others. The Torah tells us that the Jews were not only slaves
in private homes. Some were treated better while others were terribly abused. However, the worst position was



"And we cried out to the L-rd, the G-d of our fathers,"
as it is said: "During that long period, the king of Egypt
died; and the children of Israel groaned because of the
servitude, and they cried out. And their cry for help
from their servitude rose up to G-d."

"And the L-rd heard our voice" as it said: "And G-d
heard their groaning, and G-d remembered His
covenant with Abraham, Isaac and Jacob."

"And he saw our suffering," this refers to the
separation of husband and wife, as it is said: "G-d saw
the children of Israel and G-d took note."

"Our labor," this refers to the "children," as it is said:
"Every boy that is born, you shall throw into the river
and every girl you shall keep alive."

"And our oppression," this refers to the pressure, as it
is said: "l have seen the oppression with which the
Egyptians oppress them."

"The L-rd took as out of Egypt with a strong hand and
an outstretched arm, and with a great manifestation,
and with signs and wonders."

"The L-rd took us out of Egypt," not through an angel,
not through a seraph and not through a messenger.
The Holy One, blessed be He, did it in His glory by
Himself! Thus it is said: "In that night I will pass
through the land of Egypt, and | will smite every first-
born in the land of Egypt, from man to beast, and I will
carry out judgments against all the gods of Egypt, | the
L-rd."

"I will pass through the land of Egypt," | and not an
angel;

"And | will smite every first-born in the land of
Egypt," | and not a seraph;

"And | will carry out judgments against all the gods of
Egypt,”" | and not a messenger;
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to be a slave to the state, to Pharaoh. During the Holocaust, the concentration camps were the most brutal and

sadistic places for the inmates because the people selected to run those camps were the most sadistic of all. The

same was true in Egypt as it was in Nazi Germany. (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting Rav

Soloveitchik)



"I- the L-rd," it is I, and none other!

"With a strong hand," this refers to the dever
(pestilence) as it is said: "Behold, the hand of the L-rd
will be upon your livestock in the field, upon the
horses, the donkeys, the camels, the herds and the
flocks, a very severe pestilence.""

"And with an outstretched arm," this refers to the

sword, as it is said: "His sword was drawn, in his hand,

stretched out over Jerusalem."*°

"And with a great manifestation," this refers to the
revelation of the Shechinah (Divine Presence), as it is
said: "Has any G-d ever tried to take for himself a
nation from the midst of another nation, with trials,
signs and wonders, with war and with a strong hand
and an outstretched arm, and with great
manifestations, like all that the L-rd your G-d, did for
you in Egypt before your eyes!"

"And with signs," this refers to the staff, as it is said:
"Take into your hand this staff with which you shall
perform the signs."

"And wonders," this refers to the blood, as it is said:
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' Jewish philosophy is based on the concept of “V’halachta Bdrochav,” imitatio dei. We must imitate the

actions and ways of Hashem. If Hashem used a strong hand and an outstretched arm, we must emulate Him

and use it as well. How are we supposed to act when we are called on to act and intervene in historical

situations?

Yad Chazakah means effective action. Zroah Ntuyah means vigilance and being prepared. The idea expressed is

that man is a responsible being. Judaism teaches that this responsibility transcends his immediate responsibility

for his own actions, it is a part if his spiritual endowment. Man is charged with historical responsibility, Kol

Yisrael Arayvim Zeh LaZeh, all Israel is responsible for one another. Man was called on to shape history

towards worthwhile objectives.

There are 2 groups of Mitzvos in Halacha, Tzibbur and Yachid, group and individual. Man?s activism and

initiative within the historical drama is the foundation of Judaism. The individual is called upon from time to

time to participate in the emergence and development of Knesset Yisrael. In order to participate in the

historical drama one must possess two capabilities: 1) always be ready for action; 2)when action is called for, to
act effectively. (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting Rav Soloveitchik)

20 The Ray explained Zeroah Netuyah as the promise that Hashem will repeat the miracles of the exodus for

Bnay Yisrael. It represents the promise that Hashem is prepared and ready to protect us from assimilation and

annihilation throughout the generations and is constantly watching over Bnei Yisrael. (Rabbi Ari Kahn, Od

Yosef Chai Haggadah, quoting Rav Soloveitchik)



"And | shall show wonders in heaven and on earth.

When saying the following words "blood, and fire, and
pillars of smoke," spill three times from the wine in the
cup. Do not remove wine by dipping a finger, but by
spilling from the cup itself, and do so into a
broken/chipped dish. (Have in mind that the cup
symbolizes the aspect of malchut which contains an
aspect of "anger and indignation." By means of our
faculty of binah (understanding) we pour out [that
aspect of "anger and indignation" - by spilling from the
wine in the cup into a broken dish which represents
kelipah, i.e., that which is called accursed [the principle

of evil]).

Blood, and fire, and pillars of smoke

Another explanation: "Strong hand" indicates two
[plagues]; "Outstretched arm," another two; "Great
manifestation," another two; "Signs," another two;
and "Wonders," another two.

These are the Ten Plagues which the Holy One,
blessed be He, brought upon the Egyptians, namely as
follows:

When saying the ten plagues, spill from the cup itself
ten times, as stated above (and when spilling, again
have in mind what was said above). The wine remaining
in the cup (will have become ‘wine that causes joy,’
thus) is not to be spilled, but other wine is added to it
[to refill the cup].
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Blood.™
Frogs.

Lice.

Wild Beasts.
Pestilence
Boils.

Hail.

Locust.
Darkness.

Slaying of the First-born.

Rabbi Yehudah referred to them by acronyms

DeTzacCh (blood, frogs, lice);
ADaSh (beasts, pestilence, boils);
BeAcChaV (hail, locust, darkness, first-born).

Rabbi Yosi the Gallilean said: How do you know that
the Egyptians were stricken by ten plagues in Egypt,
and then were struck by fifty plagues at the sea? In
Egypt it says of them, ""The magicians said to Pharaoh
“This is the finger of G-d.! At the sea it says, "Israel saw
the great hand that the L-rd laid against Egypt; and the
people feared the L-rd, and they believed in the L-rd

21 We read in Devarim 11:10-11,
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"For the Land to which you come, to possess it - - it is not like the land of

Egypt that you left, where you would plant your seed and water it on foot like a vegetable garden. But the Land

to which you cross over to possess it . . .

from the rain of heaven shall you drink water."

Unlike Egypt, which has a constant water supply in the Nile, Eretz Yisrael is dependent on rain. Nevertheless,
writes R' Moshe Yechiel Epstein z"l (the Ozhorover Rebbe; died 1971), our verse is difficult to understand. The
verse in Bereishit (13:10) praises Egypt as "G-d's garden." Why then does our verse seem to deprecate Egypt?

The answer is in the second verse quoted above. In Eretz Yisrael we are dependent on G-d's kindness in

bringing rain. This is desirable because it causes us to humble ourselves before G-d. The Nile, on the other

hand, bred arrogance in the Egyptians.

When Yitro heard how G-d punished the Egyptians, he praised Him for acting measure-for-measure. On a

simple level, this refers to the fact that Hashem drowned the Egyptians just as they drowned Jewish children.

On a deeper level, however, Yitro may have been referring to the fact that Hashem struck the Nile, the very

source of Egyptian pride and arrogance. (Haggadah Shel Pesach Esh Dat p.190, quoted in HaMa’ayan)



and in His servant Moses>."

Now, how often were they smitten by “the finger"?
Ten plagues!

Thus you must conclude that in Egypt they were
smitten by ten plagues, at the sea they were smitten
by fifty plagues!

Rabbi Eliezer said: How do we know that each
individual plague which the Holy One, blessed be He,
brought upon the Egyptians in Egypt consisted of four
plagues?

For it is said: ""He sent against them His fierce anger,
fury, and indignation, and trouble, a discharge of
messengers of evil": Fury,' is one; ‘Indignation,’
makes two; ‘Trouble,' makes three; "Discharge of
messengers of evil,' makes four.

Thus you must now say that in Egypt they were struck
by forty plagues, and at the sea they were stricken by
two hundred plagues.

Rabbi Akiva said: How do we know that each
individual plague which the Holy One, blessed be He,
brought upon the Egyptians in Egypt consisted of five
plagues?

For it is said: ""He sent against them his fierce anger,
fury, and indignation, and trouble, a discharge of
messengers of evil": "His fierce anger," is one; "fury,"
makes two; "indignation," makes three; "trouble,"
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**This is the only mention of Moshe in the Haggadah and it is only incidental. Not only that, but the

Haggadah goes out of its way to avoid mentioning Moshe: The Haggadah is built around verses in Parshat

Bikkurim, even though the main story of yetziat mitzrayim is in Shemot, where Moshe is not mentioned; and
it also uses verses from the end of Yehoshua, where he retells the story of yetziat mitzrayim - Yehoshua cells it
over in six verses (24:2-7), but the Haggadah only quotes the first three, and, significantly, the verse that the
Haggadah stops at is the verse that mentions Moshe. Why is this?

The Vilna Gaon gives the following answer. From the fact that the Haggadah stops at the verse in Yehoshua
that mentions Moshe, we know that the compiler of the Haggadah specifically did not mention Moshe,
because if he mentioned him once he would have to keep on mentioning him all over. The story would then
revolve around Moshe; people will think that Moshe did all these things by himself, and they will not realize
that it was all Yad Hashem that really saved them. Even if the Haggadah would have only mentioned Moshe a
little, people would still have thought that Moshe was a partner with G-d. Therefore, the only time that is does
mention Moshe is where it says, "they had faith in Hashem and in Moshe, His servant," emphasizing that
everything that happened was from Hashem and that Moshe was only His servant. (Yaakov Rosner, KBY.org)



makes four; "discharge of messengers of evil," makes
five. Thus you must now say that in Egypt they were
struck by fifty plagues, and at the sea they were
stricken by two hundred and fifty plagues.

How many levels of favors has the Omnipresent One
bestowed upon us:

If He had brought us out from Egypt, and had not
carried out judgments against them Dayenu, it would
have sufficed us!

If He had carried out judgments against them, and
not against their idols Dayenu, it would have sufficed
us!

If He had destroyed their idols, and had not smitten
their first-born Dayenu, it would have sufficed us!

If He had smitten their first-born, and had not given
us their wealth Dayenu, it would have sufficed us!

If He had given us their wealth, and had not split the
sea for us Dayenu, it would have sufficed us!

If He had split the sea for us, and had not taken us
through it on dry land Dayenu, it would have sufficed
us!

If He had taken us through the sea on dry land, and
had not drowned our oppressors in it Dayenu, it would
have sufficed us!

If He had drowned our oppressors in it, and had not
supplied our needs in the desert for forty years
Dayenu, it would have sufficed us!

If He had supplied our needs in the desert for forty
years, and had not fed us the manna Dayenu, it would
have sufficed us!

If He had fed us the manna, and had not given us the
Shabbat Dayenu, it would have sufficed us!

If He had given us the Shabbat, and had not brought
us before Mount Sinai Dayenu, it would have sufficed
us!

If He had brought us before Mount Sinai, and had not
given us the Torah Dayenu, it would have sufficed us!

If He had given us the Torah, and had not brought us
into the land of Israel Dayenu, it would have sufficed
us!

If He had brought us into the land of Israel, **and had
not built for us the Beit Habechirah (Chosen House;
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3 Let us examine the relationship between the Jew and Eretz Yisrael. The whole Eretz Yisrael experience,

including that of the state and the political pressures that it faces, cannot be explained in normal historical

mechanistic terms. Rather it is a covenant event. The commitment of the Jew to the land is not based on events

that happened in the past as much as on a promise of a miraculous future when the divine promise will be

fulfilled. In covenant history, the future is responsible for the past. Covenant events cannot be explained in



the Beit Hamikdash) Dayenu, it would have sufficed AT n7PNIAN N1
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Thus how much more so should we be grateful to the n'DQDnﬁ '1'7193 N30, NN NI ,NNR 5y
Omnipresent One for the doubled and redoubled njn j\)m Dﬁgnn uwgmu u,';p Dﬁjn‘p
goodness that He has bestowed upon us; for He has D'!’WDJ NN N'n Dﬁ"!'?NJ ﬁUl” D’UDU
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against them, and against their idols, and smote their
first-born, and gave us their wealth, and split the sea® 13‘!]’13 MR 1’7\)1 =RlE 131]’13 1PIAYMN

terms of normal historical categories. You cannot explain in normal psychological terms the commitment of the
Jew to Eretz Yisrael. It is an irrational yet unconditionally strong commitment based on the covenant promise.

The non-Jewish world finds it difficult to understand this duality and therefore view us as an enigmatic people.
For example, they view our commitment to Eretz Yisrael as irrational because they do not comprehend the
nature of the covenantal commitment that is the foundation upon which this attachment is based. The extra
commitment that the Jew has that they do not share or understand creates existential

tension between the Jew and non-Jew. (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting Rav
Soloveitchik)

4 In his commentary on Chumash, Ramban calls attention to the fact that freedom from Egyptian bondage is
already recorded in the third parsha of the Book of Exodus (Shemot) and yet the process of redemption is not
considered complete until our ancestors received the Torah and built a sanctuary in which the Divine Presence

could dwell.

There are Jews in the Jewish State of Israel who confuse statehood with redemption from exile. They would do
well to take a good look at the Book of Shmot and the lesson it conveys about exile and redemption. Just as it
was necessary for the Jews who were taken out of Egypt to have Egyptian culture taken out of them through
Torah and Sanctuary, so too must we see leaving the lands of our current exile for our Homeland as an

incomplete end to that exile. (Israel Forever)

» What a great distance separates the miraculous victory at the Red Sea from the battle against Amalek!
Concerning the Red Sea, we read (Shemot 14:28), "And the waters returned and covered the chariots and the
horsemen and the entire army of Pharaoh that had followed them into the sea; not a single one of them
remained," while in the war against Amalek, Israel succeeded only in "weakening" the enemy.

The war with Amalek took place only a few days after the splitting of the sea, but it presents a sharp contrast to
that miraculous event, where Bnei Yisrael declared,

"The nations shall hear and be afraid; trembling shall take hold of the inhabitants of Philistia; then the chiefs of
Edom shall be astounded, the mighty men of Moab will tremble, all the inhabitants of Canaan will melt away."
(Shemot 15:15-16)

Forty years later, Rachav describes to the spies sent by Yehoshua the strong impression made by the story of
what happened at the sea:

"For we heard that Hashem dried up the waters of the Red Sea before you when you came out of Egypt... and
we heard and our hearts melted; there was no courage left in anyone because of you." (Yehoshua 2:10-11)



for us, and took us through it on dry land, and
drowned our oppressors in it, and supplied our needs
in the desert for forty years, and fed us the manna,
and gave us the Shabbat, and brought us before
Mount Sinai, and gave us the Torah, and brought us
into the land of Israel and built for us the Beit
Habechirah to atone for all our sins.

Rabban Gamliel used to say: Whoever does not
discuss the following three things on Passover has not
fulfilled his duty, namely:

Passover (the Passover-sacrifice),

Matzah (the unleavened bread)

and

Maror (the bitter herbs).

Passover - the Passover-lamb?® that our fathers ate
during the time of the Beit Hamikdash - for what
reason [did they do so]?

Because the Omnipresent passed over our fathers'
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But only several days after the splitting of the sea, Amalek is unimpressed; he demonstrates courage and comes

from afar to wage war against Israel. This is a historical riddle that we cannot understand: how could the war of

Amalek have taken place against the backdrop of the very recent miracle at the sea?

Similarly, it was Israel's fate to be continually at war with the surrounding nations throughout the First Temple

eriod: the Tanakh emphasizes the exception to the rule when it notes that "the land was quiet for forty years."
p p p q y

We today, in the State of Israel, find ourselves in the midst of a war similar to that of Amalek in Refidim. The

war is not one of survival; the existence of the State of Israel is not in danger, just as in the war against Amalek

the nation was not involved in a battle for survival. But Amalek succeeded in hurting many individuals: "All

those who were feeble at the back." Today, too, to our sorrow, the enemy succeeds from time to time in

harming individuals, despite our military superiority. (Rav Yehuda Amital)

%6 When the Festival of Pesach arrives there comes along with it the practice of recalling the special sacrifice, the

“Korban Pesach,” that every Jew offered in connection with this holiday during the time of the Beit

Hamikdash.

The first time this sacrifice was offered in Eretz Yisrael was when our ancestors settled in Gilgal and "offered the
Korban Pesach on the Plains of Yericho" (Yehoshua 5:10).

The name Gilgal is derived from the Hebrew word for "removing", a reference to the removal of the "shame of

Egypt" through a national process of circumcision.

It is our identification with the memory of that Korban Pesach and those that followed for so many centuries

that we hope and pray will give us the merit of soon seeing the renewal of Korban Pesach in the rebuilt Beit

Hamikdash. (Ohr Somayach.edu)



houses in Egypt, as it is said:

"You shall say, It is a Passover-offering to the L-rd,
because He passed over the houses of the children of
Israel in Egypt when He struck the Egyptians with a
plague, and He saved our houses. And the people
bowed and prostrated themselves."

Take the broken Matzah into your hand and say:

This Matzah that we eat for what reason? Because the
dough of our fathers did not have time to become
leavened before the King of the kings of kings, the
Holy One, blessed be He, revealed Himself to them
and redeemed them.

Thus it is said: "They baked Matzah-cakes from the
dough that they had brought out of Egypt, because it
was not leavened; for they had been driven out of
Egypt and could not delay, and they had also not
prepared any [other] provisions."

Take the maror into your hand and say:

This maror that we eat for what reason? Because the
Egyptians embittered our fathers' lives in Egypt, as it is
said:

"They made their lives bitter with hard service, with
mortar and with bricks, and with all manner of service
in the field; all their service which they made them
serve with rigor."
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In every generation a person is obligated to regard
himself as if he had come out of Egypt, as it is said:
"You shall tell your child on that day, it is because of
this that the L-rd did for me when | left Egypt."*

The Holy One, blessed be He, redeemed not only our
fathers from Egypt, but He redeemed also us with
them, as it is said: "It was us that He brought out from
there, so that He might bring us to give us the land
that He swore to our fathers."

Cover the Matzah and raise the cup. The cup is to be
held in the hand until the completion of the blessing,
"Who Has Redeemed Us..."
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77 At the heart of the "maggid" section of the Haggada, in which we fulfill the mitzva of "sippur yetzi'at

Mitzrayim" (the telling of the Exodus story), we read Chazal's commentary (in the Midrash) on the brief

summary of the Exodus in Sefer Devarim (26:5-8 - "Arami oved avi...

"). Specifically, the verses discussed

come from the section of "mikra bikkurim," the "declaration over the first fruits.” In the times of the Temple, a

farmer would bring his first fruits to the Temple and give them to a kohen. He would then recite the

declaration dictated in these verses, in which he briefly reviews the story of the Egyptian exile and the

redemption. Why do we choose specifically these verses as the focal point of our discussion of the Exodus at the

seder?

A beautiful answer is suggested by Rav Mordekhai Elon, as cited in the "Tekhelet Mordekhai" Haggada. The
verses in Sefer Devarim are addressed to the children of the generation that left Egypt, those who were born in

the wilderness and entered the Land of Israel with Yehoshua. (Recall that the entire generation of the Exodus

died in the wilderness, except for Yehoshua and Kalev.) Those who bring bikkurim (first fruits) and recite this

declaration did not personally experience the Egyptian bondage; they are, at closest, a generation away from the

period of slavery. Yet, the farmer's declaration includes the following text: "The Egyptians dealt harshly with

US and oppressed US; they imposed heavy labor upon US. WE cried to the Lord...
plea and saw OUR plight, OUR misery, and OUR oppression. The Lord freed US from Egypt... "

and the Lord heard OUR

(Devarim

6-8). The descendant of the Hebrew slaves speaks of the Exodus as if he himself personally experienced
it; he is called upon to transcend the barriers of time and cross the generation gap separating him from his

ancestors, and refer to himself as a former slave in Egypt. This account of the Exodus, one articulated many

centuries later by a farmer who owns his own land and works for his own pay and brings a sample of his

successful produce to the Temple, but who can speak of the Exodus as if it happened to him - this is the

account that we choose as the basis for our discussion at the seder.

"In each and every generation, a person must see himself as if he personally left Egypt." On Pesach, the
past must become the present; the millennia that have transpired from the time of our ancestors until now must

vanish. On Pesach, Kelal Yisrael was born, a nation bound to its past and heritage, that can relive the

experiences of foregone years annually, regardless of the drastic changes that have transpired since. We approach

the seder with an understanding that what happened to our forefathers and what they did directly impacted us,

and this will hopefully remind us that what happens to us and what we do directly impacts future generations.

(Rav David Silverberg)



Thus it is our duty to thank, to laud, to praise, to
glorify, to exalt, to adore, to bless, to elevate
and to honor the One who did all these miracles
for our fathers and for us. He took us from
slavery to freedom, from sorrow to joy, and
from mourning to festivity, and from deep
darkness to great light and from bondage to
redemption. Let us therefore recite before Him
Halleluyah, Praise G-d!

Halleluyah - Praise G-d! Offer praise, you servants of
the L-rd; praise the Name of the L-rd. May the L-rd's
Name be blessed from now and to all eternity. From
the rising of the sun to its setting, the L-rd's Name is
praised. The L-rd is high above all nations, His glory is
over the heavens. Who is like the L-rd, our G-d, who
dwells on high yet looks down so low upon heaven
and earth! He raises the poor from the dust, He lifts
the needy from the dunghill, to seat them with nobles,
with the nobles of His people. He restores the barren
woman to the house, into a joyful mother of children.
Halleluyah - praise G-d.

When Israel went out of Egypt, the House of Jacob
from a people of a foreign language, Judah became
His holy one, Israel His dominion. The sea saw and
fled, the Jordan turned backward. The mountains
skipped like rams™, the hills like young sheep. What is
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8 The Jews returning from Babylonia were disillusioned and downhearted. The foreign peoples whom the

Babylonians had settled in the land created many difficulties. The prophet sought to reassure the discouraged

Jewish immigrants.

"Who are you, great mountain? Before Zerubavel, you will be a flat plain!” [Zechariah 4:7]

To what great mountain was the prophet speaking?

The path leading towards the fulfillment of God's promise to His people, the return to Zion, was endorsed by

the mighty empire of those days - Persia. Cyrus, the king of Persia, officially appointed Zerubavel to oversee the

rebuilding of the Jewish community in the Land of Israel. Zerubavel was a direct descendant of King
Jehoiachin, the next to last king of Judah. Zerubavel led the first band of Jews back to Jerusalem.

However, there were many obstacles on the way. The prophet poetically refers to these hurdles as 'great

mountains,’ blocking the path and obstructing progress. Yet, before the king's representative, Zerubavel, these
difficulties are nothing; he will flatten them like a level plain.

We live in similar times, Rav Kook said in 1923. God is fulfilling His promise to restore the Jewish people to

their land. This time, it is through the empire of Great Britain. It is our expectation, according to the

declaration expressed by His Majesty's government, that the king's representative - the British High



with you, O sea, that you flee; Jordan, that you turn
backward? Mountains, why do you skip like rams; hills,
like a pool of water, the flint-stone into a spring of
water.

Blessed are You, G-d, our G-d, King of the universe,
who has redeemed us and redeemed our fathers from
Egypt, and enabled us to attain this night to eat
matzah and maror. So too, G-d, our G-d and G-d of our
fathers, enable us to attain other holidays and festivals
that will come to us in peace with happiness in the
rebuilding of Your city, and with rejoicing in Your
service [in the Bet Hamikdash]. Then we shall eat of
the sacrifices and of the Passover-offerings® whose
blood shall be sprinkled on the wall of Your altar for
acceptance; and we shall thank You with a new song
for our redemption and for the deliverance of our
souls. Blessed are You, G-d, who redeemed Israel.

Blessed are You, L-rd, our G-d, King of the universe,
who creates the fruit of the vine.

Recite the following blessing, and drink the cup in the
reclining position:
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Commissioner - will expedite the realization of the prophetic return of Israel to the Holy Land, despite the

great problems that obstruct this historic process.

"Who are you, great mountain?" Regardless of the complexity of the difficulties, despite the intense resolve of

other peoples to hinder and obstruct - before the power of the tool of Divine Providence, all of these barriers

will be removed until the path of redemption will be like "a level plain."

[adapted from Mo'adei HaRe'iyah, p. 403, written by Chanan Morrison, RavKookTorah.org]
# When our ancestors offered the first Korban Pesach after leaving , these Jews were ineligible for participating

in this sacrificial service because of their ritual impurity resulting from their contact with the dead. “Why

should we be left out?” they complained to their leader Moshe. He, in turn, relayed their impassioned plea to

G-d, Who responded that those Jews, like all others in future generations who miss out on the first time, would

have a second chance a month later.

This “second chance” which we recall on the “Pesach Sheini” should serve as a reminder to every Jew

everywhere, and in every situation, that he is also given a second chance to fulfill his potential as a Jew in every

sense. We might sum this up by urging every Jew to “never say never” and preserve forever. (Israel Forever)



Rachtzah

Now the hands are washed with recital of the blessing

for washing the hands.

Blessed are You, L-rd, our G-d, King of the universe,
who has sanctified us with His commandments and
commanded us concerning the washing of the hands.

Motzi, Matzah

Take the Matzot in the order that they are lying on the
tray - the broken piece between the two whole Matzot;
hold them in your hand and recite the following
blessing:

Blessed are You, L-rd, our G-d, King of the universe,
who brings forth bread from the earth.

Do not break anything off the Matzot. First put down
the third Matza (the bottom one), and recite the
following blessing over the broken Matza and the top

one. When reciting the following blessing, have in mind

that it refers also to the eating of the "Sandwich" of
Korech - which will be made with the third Matza - and
also the eating of the Afikoman..

Blessed are You, L-rd, our G-d, King of the universe,
who has sanctified us with His commandments and
commanded us concerning the eating of Matza.

Maror
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Now take a kezayit (the volume of one olive) of the L0102 152007 1190 21D Npis D2appn TN 2D
Maror, dip it into the Charoset -but then shake off the 12007 ’,ﬁ,’l 5’,77'1\’] 7130 ,00107 W01 1IN0
Kharoset that stuck to it, so that the bitter taste will not

be neutralized. Recite the following blessing:

Blessed are You, L-rd, our G-d, King of the universe, NVTR IR ,091Yn 'I'JD u’n'm » NRR PIa
who has sanctified us with His commandments and 997 1HIR HY 1IN YNiNna
commanded us concerning the eating of Maror. oo o e
Now eat the Maror, without reclining.



Korech°

% The Sages disagreed on how to eat the Matzah and Maror at the Passover Seder.

The Talmud [Berachot 49a] teaches that mitzvot should not be performed 'bundled' together ("chavilot
chavilot"). We do not want to give the impression that mitzvot are a burden, an unwanted obligation that we
wish to quickly discharge. For this reason, the mitzvot of eating Matzah and Maror should be performed
separately.

But Hillel's custom was to combine the Pesach and Matzah and Maror and eat them together. Why did Hillel
join these mitzvot together?

To understand Hillel's opinion we must first examine the significance of Matzah and Maror.

Matzah is a symbol of freedom. But what is freedom? Freedom does not mean to sit idle and unemployed. True
freedom is the opportunity to grow and develop according to one's true inner nature, without the interference
of foreign influences. This freedom is symbolized by Matzah, a simple food consisting of only flour and water,
unaffected by other ingredients and chemical processes.

The formation of the Jewish people as a holy nation required that their national character be free of all foreign
influence. They left Egypt retaining none of Egypt's spiritual or cultural baggage. Before offering the Passover
offering, they were commanded to "remove and take for yourselves sheep” [Ex. 12:21] - they needed to remove
the small measure of Egyptian idolatry that clung to them [Mechilta ad loc].

Without any national character of their own, the Divine character could then be ingrained upon Israel's
national soul. This is an aspect of the Matzah metaphor: it lacks any shape and taste of its own, so that the
desired form and flavor may be properly imposed upon it.

Maror is the opposite of Matzah; it symbolizes servicude. But even servitude can have a positive value. An
individual whose life's ambition is to be a doctor must spend many years in medical school before finally
achieving this goal. The long years of concentrated effort require great dedication and discipline. These years
are a form of servitude - but a servitude that serves one's inner goal, and thus ultimately complements the true
expression of freedom.

This concept also applies to the Jewish people. The soul is ingrained with a Divine character, but there is dross
that clings to us and prevents us from realizing our inner nature. For this reason we need to accept upon
ourselves a pleasant form of servitude, the service of God. We acquired this talent through our bondage in
Egypt. After removing the negative aspects of slavery, we are left with its positive contribution. It is through this
trait that we are able to accept that which goes against the desires of the moment. This is the message of Maror:
acceptance of the bitter side of life, with the knowledge that before us lays a higher objective. For this reason,
we eat the Maror only after eating the Matzah - after we have clarified our ultimate goal.

Now we can understand the disagreement between Hillel and the other scholars.



Take the third Matza, and also a kezayit (the volume of
one olive) of the Chazeret - which is to be dipped into
Kharoset. Combine the two [like a sandwich], and say
the following:

Thus did Hilel do at the time of the Bet HaMikdash: He
would combine Passover - lamb, Matza and Maror and
eat them together, as it said: "They shall eat it with
Matza and bitter herbs."

Now eat them together - in the reclining position.

Shulchan Orech

Now eat and drink to your heart's delight. It is
permitted to drink wine between the second and third
cups.
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Freedom, as symbolized by the Matzah, reveals the Divine character of Israel and their innate love for God, His
Torah and mitzvot. It is this very force that gives us the ability to overcome inclinations that do not yet match
the overall elevated goal. It is through our persistence and servitude to the overall goal that the inner power of

freedom is fully revealed.

Both freedom and servitude need to act without interference from the other. When freedom is appropriate, it
should not be limited by a servile attitude; and when discipline and a sense of obligation are needed, they
should not be disrupted by a desire for freedom. Thus, according to the majority opinion, Matzah and Maror
should be eaten separately.

The final goal, however, is attained only with the recognition that these two forces do not contradict one
another. Joined together, they present the highest freedom, whose nobility and power is only revealed when it
bears the crown of lofty servitude - the service of the Holy King, which is complete freedom.

Thus Hillel would eat the Matzah and Maror together. He sought to emphasize that freedom and slavery are
not contradictory concepts, dealing with distinctly separate stages. Yes, servitude belongs more to the initial
preparatory stage - but in the overall picture, the two forces are connected, influencing and complementing one
other.

"The highest form of freedom is when it is combined with servitude. Then one finds in his soul true
independence, befitting for one who is truly free: when one can control even the greatest of his powers - the
power of freedom."

[Rav Kook, Olat Re'iyah vol. II, pp. 287-289] translated by Chanan Morrison at RavKookTorah.org
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After the meal, take the Afikoman and divide it among
all the members of the household, by giving everyone a
kezayit (the volume of one olive).

Take care not to drink after the Afikoman.

It is to be eaten in the reclining position and this ought
to be done before midnight.

Baraych®

The third cup is poured now, and recite Birkat Jitn n27a po7am "YYW DI "N
Hamazon (Blessing after the Meal) over it.

A song of Ascents. When the L-rd will return the exiles 3377} % DY NR M w3 :]T}'?}?)@U PY
of Zion, we will have been like dreamers.>* Then our ) ' '

31 Is the Birchat Hamazon the third of the four cups at the seder merely a “borrowed” blessing, a fulfillment of a general
commandment, or is it, like Kiddush, a part of the mitzvah of retelling the Exodus?

The simple answer, according to Rav Soloveitchik, is that we mention Yetziat Mizrayim in the Birkat HaMazon (part of
the second paragraph, Nodeh L’cha), and it is thus brought in to the seder. Yet an alternative explanationis possible: The
four cups of wine at the seder are based on the four terms of redemption mentioned in the Torah, in Parshat Va'eira. The
Rambam mentions a fifth cup of wine, which would be based on the fifth term of redemption mentioned in that Parsha,
“v'heveti”, but we do not have a cup that represents this fifth aspect. Although the ultimate destination of Bnai Yisrael after
the Exodus was to claim Eretz Yisrael, mention of entering Eretz Yisrael is oddly missing from the Haggadah. Entry into
Eretz Yisrael is mentioned in Birkat Hamazon, and at the seder we use Birkat HaMazon as the vehicle to include, even if

only briefly, the fifth term of redemption and to recognize our entry into Eretz Yisrael.

The Haggadah, Sipur Yetziat Mizrayim, is not composed of the 2nd and 4th cups alone; it includes Kiddush Hayom and
Bircat Hamazon, as indicated by their inclusion in the four cups required on the night of Pesach. (Rabbi Ari Kahn, Od
Yosef Chai Haggadah)

2The great dreams are the foundation of the world. There are different levels: The prophets dream- “in a
dream will I speak to him.” The poets dream while awake. The great thinkers dream of the rectification of the



mouth will be filled with laughter, and our tongue with
joyous song. Then will they say among the nations,
"The L-rd has done great things for these." The L-rd
has done great things for us, we were joyful. L-rd,
return our exiles as streams in the Negev. Those who
sow in tears will reap with joyous song. He goes along
weeping, carrying the bag of seed; he will surely come
[back] with joyous song, carrying his sheaves.*®

When the Grace after Meal is said with a quorum of
three or more males over the age of 13, the leader
begins:

Gentlemen, let us say Grace!
The others respond:

May the Name of the L-rd be blessed from now and
forever.

The Leader [repeats the response and] continues:

With the permission of the masters, teachers and
gentlemen, let us bless [our G-d] He of whose bounty
we have eaten.

The others respond:

Blessed be [our G-d] He of whose bounty we have
eaten.

The leader repeats this response.

Blessed be [our G-d] He of whose bounty we have
eaten.

All who ate, male and female recite the Grace:
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world. And we dream, all of us, of when “Hashem will restore the return to Zion.” (Rav A.Y. Kook, quoted

at Tzipiyah.com)

3% Shir Ha’maalot was once considered as the Israeli national anthem. Menachem Begin read it aloud in

Hebrew at the ceremony when he signed the peace treaty with Egypt. (lookstein.org)



Blessed are You, L-rd, our G-d, King of the universe,
who, in His goodness, feeds the whole world with
grace, with kindness and with mercy. He gives food to
all flesh, for His kindness is everlasting. Through His
great goodness to us continuously we d o not lack
food, and may we never lack it, for the sake of His
great Name. For He is a [benevolent] G-d who feeds
and sustains all, does good to all, and prepares food
for all His creatures whom He has created, as it is said:
You open Your hand and satisfy the desire of every
living thing. Blessed are You L-rd, who provides food
for all.
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We thank You, **L-rd, our G-d, for having given as a PIR IPNIARY NHYMNY HY IIOR » 7Y NN
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land of Egypt and redeemed us from the house of ST ORA o M

3% How can we not thank the Almighty for all the kindness that He has showered upon us? First and foremost,
the State of Israel serves as a safe haven for five million Jews. After the nightmare of the Holocaust, hundreds of
thousands of Jewish refugees wandered around the globe, finding a home and refuge only in Israel. The State
has contributed an incalculable amount to the restoration of Jewish pride after the devastating chillul Hashem
(desecration of God's Name) caused by the Holocaust. Today, too, the State plays an enormous role in the
Jewish identity of our brethren throughout the world. For so many of them, the emotional attachment to the
State remains the final thread connecting them to the Jewish People and to the God of Israel.

Don't all the critical functions fulfilled by the State of Israel (as listed above) justify its existence, even if it has
not developed into the ideal community? After the traumatic destruction of the Holocaust,, the State played a
critical role in the restoration and revitalization of the Jewish People. It is hard to imagine what the Jewish
Nation would look like today if, Heaven forbid, the State of Israel had not emerged.

I experienced the horror of the destruction of European Jewry, and I can thus appreciate the great miracle of
Jewish rebirth in our homeland. Are we not obligated to thank the Almighty for His kindness towards us?
Unquestionably! And not just on Yom Ha-atzma'ut; each day we must recite Hallel seven times for the wonders
and miracles He has performed on our behalf: "I praise you seven times each day!"

Furthermore, our very existence in Israel comprises the fulfillment of the prophets' visions:
> y p prop

There shall yet be old men and women in the squares of Jerusalem, each with staff in hand because of their great age.
And the squares of the city shall be crowded with boys and girls playing in the squares. (Zekbaria 8:4-5)

Regarding this vision, the prophet declares,

Just as it will seem impossible to the remnant of this people in those days, so shall it also seem impossible to Me,
declares the Lord of Hosts. (8:6)

What is it that seems impossible in the eyes of God? What we see with our own eyes each day: elderly people in
the streets of Jerusalem! The complete redemption has yet to unfold, and we have yet to be privileged to live in
state that represents "the foundation of the Divine Throne in the world." But we have been privileged to
witness the gathering of a large portion of the Jewish People to our homeland, and this phenomenon itself is to
be considered the "atchalta de-ge'ula" ("beginning of the redemption”).

Certain characterizing features of the time of redemption have, indeed, appeared. We must sing praises to the
Almighty for even this partial redemption, which still lacks the components of the complete redemption.

Unlike the Charedim, we will not undermine the importance or legitimacy of the State; but our love for our
country must not blind us from criticizing its shortcomings. We remain very, very far from the ideal Jewish
State, and we must therefore do whatever we can to bring about its realization. A more just society and stronger
public values are necessary prerequisites for its actualization. If we want to hasten the ultimate redemption, we
must work harder to ensure moral values on both the individual and communal levels. Closing the social gaps,
concern for the vulnerable elements of society, fighting poverty, respectful treatment of the non-Jews in Israel -
all these measures will bring us closer to the day for which we long. We hope and believe that our State will
develop into the ideal Jewish State, "the foundation of the Divine Throne in the world, whose entire desire is
that God shall be One and His Name shall be One." (Rav Yehuda Amital)



slaves; for Your covenant which You have sealed in
our flesh; for Your Torah which You have taught us;
for Your statutes which You have made known to us;
for the life, favor and kindness which You have
graciously bestowed upon us; and for the food we eat
with which You constantly feed and sustain us every
day, at all times, and at every hour.

For all this, L-rd our G-d, we thank You and bless You.
May Your Name be blessed by the mouth of every
living being, constantly and forever. As it is written:
When you have eaten and are satiated, you shall bless
the L-rd your G-d, for the good land which He has
given you. Blessed are You, L-rd, for the land and for
the food.

Have mercy, L-rd our G-d, upon Israel Your people,
upon Jerusalem Your city, upon Zion the abode of
Your glory, upon the kingship of the house of David
Your anointed, and upon the great and holy House
which is called by Your Name. *0ur G-d, our Father,

......
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3 Why must the Jewish calendar be set only in the Land of Israel?

The restriction on setting the calendar only in Israel reflects a fundamental understanding of Torah. For the

Torah to influence and enlighten the world, it must be established as a complete Torah, a Torah that governs

all spheres of life. By setting the calendar outside the Land, Hananiah disconnected the Torah from the Jewish

people as a nation living a full life in their own land. He reduced the Torah to a personal religion, one that

relates only to the morality of the individual and one's private feelings towards God. Such an approach

impoverishes the vibrant richness of Torah. As the sages warned Hananiah, this was akin to setting up a private

altar to serve God - a break from the true goal of Torah and the people of Israel.

To refute such views, the prophet promised, "For the sake of Zion I will not be silent." Only when Jerusalem is
secured as the center of Torah will the continuation of this prophecy be fulfilled: " Then the nations will see your

righteousness, and all kingdoms your honor" [Isaiah 62:1].

[Adapted from Ein Eyah vol. 11 p. 385] by C

“hanan Morrison at RavKookTorah.org

36 In the summer of 1930, the League of Nations dispatched a committee to Eretz Yisrael to clarify the
ownership of the Western Wall. The Arabs claimed to be the rightful owners, not only of the Temple Mount

but of the Western Wall as well, and they rejected outright permitting Jews to pray at the Wall. The Western
Wall is a 'purely Muslim site,' the Mufti claimed, and the Jews can pray there only by the good grace of the

Arabs.

When the Rav appeared before the Koze/ Commission, he asked the chairman in an impassioned voice:



Our Shepherd, feed us, sustain us, nourish us and give
us comfort; and speedily, L-rd our G-d, grant us relief
from all our afflictions. L-rd, our G-d, please do not
make us dependent upon the gifts of mortal men nor
upon their loans, but only upon Your full, open, holy
and generous hand, that we may not be shamed or
disgraced forever and ever.

On Shabbat add:

May it please You, G-d, our G-d, to strengthen us
through Your commandments, and through the
precept of the Seventh Day, this great and holy
Shabbat. For this day is great and holy before You, to
refrain from work and to rest thereon with love, in
accordance with the commandment of Your will. In
Your will, G-d, our G-d, bestow upon us tranquility,
that there shall be no trouble, sadness or grief on the
day of our rest. G-d, our G-d, let us see the consolation
of Zion Your city, and the rebuilding of Jerusalem Your
holy city, for You are the Master of [all] salvations and
the Master of [all] consolations.]

Our G-d and G-d of our fathers, may there ascend,
come and reach, be seen and accepted, heard,
recalled and remembered before You, the
remembrance and recollection of us, the
remembrance of our fathers, the remembrance of
Mashiach the son of David Your servant, the
remembrance of Jerusalem Your holy city, and the
remembrance of all Your people the House of Israel,
for deliverance, well-being, grace, kindness, mercy,
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"What do you mean 'the commission will decide to whom the Wall belongs'? Does this commission or the

League of Nations own the Wall? Who gave you permission to decide to whom it belongs? The entire world

belongs to the Creator, blessed be He; and He transferred ownership of the entire Land of Israel - including the

Kotel - to the Jewish people. No power in the world, not the League of Nations nor this commission, can take

this God-given right away from us."

The chairman retorted that the Jews have not been in control of the Land of Israel or the Western Wall for

close to two thousand years. At this point, the Rav decided to teach the members of the commission a lesson in

Jewish law. Calmly and respectfully, he explained:

"In Jewish law, the concept of "yei'ush ba'alim' (‘owner's despair') applies even to land. (That is, the owner of a

stolen piece of land forfeits his ownership over it if he gives up hope of ever retrieving it from the thief.)

However, if a person steals someone else's land, and the rightful owner continuously protests the theft, he

retains ownership over the land forever."

[adapted from Celebration of the Soul, p. 244; An Angel Among Men, pp. 206-207,215-217,219,

RavKookTorah.org]
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recollect us on this [day] for blessing; help us on this

[day] for good life. With the promise of deliverance

and compassion, spare us and be gracious to us; have

mercy upon us and deliver us; for our eyes are directed

to You, for You, G-d, are a gracious and merciful King.
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7 "Thus says the Lord of hosts: Old men and old women shall yet again dwell in the streets of Jerusalem, and
every man with his staff in his hand because of his old age. And the streets of the city shall be full of boys and
girls playing in its streets. Thus says the Lord of hosts: If it will be wondrous in the eyes of the remnant of this
nation in those days, it will also be wondrous in my eyes, says the Lord of hosts." [Zekharia 8:4-6]

In this description by the prophet Zekharia, no exceptional or supernatural phenomenon is mentioned. There
is no unique event, nor any description of awesome strength. All we have here, in effect, is a simple, pastoral
description of normal life. The grandfather and grandmother are sitting in Jerusalem, walking-sticks in hand,
and the grandchildren are playing in the streets. Can it be that it is this very scene that, according to the
prophet, will be "wondrous in the eyes of the remnant of this nation?" Is it possible that such a natural scene
prompts God to add, "it will also be wondrous in my eyes?"

Zekharia prophesied great and inspiring events, but it is specifically here that "wondrousness" is mentioned.
Prophecies concerning supernatural events that will take place in the future are understandable. The suffering
was extraordinary, exile was extraordinary - the entire country was emptied of its inhabitants, all being led away
into captivity, young and old alike. An extraordinary phenomenon. But the prophet announces publicly: Life
will return to its usual path, life will be normal again! "Old men and old women shall yet again dwell in the
streets of Jerusalem..."

A profound idea is contained herein. Someone who lacks a historical awareness, someone who sees only the
present and is cut off from the past, is incapable of seeing the future, and perceives even the present in a
distorted way.

Someone who does not understand the meaning of an entire nation being exiled from its land, cannot
understand the historical significance of its return. Eretz Yisrael was entirely emptied of all her inhabitants. Has
such a thing ever happened in history? A nation that was exiled from its land, and returns to ie?

The prophet says, "Old men and old women shall yet again dwell in the streets of Jerusalem." Once again there
will be "boys and girls playing in its streets." Simple, normal life. Only someone with a deep historical
awareness can understand the significance of such a scene. Miracles are one-time events. But Jews living a
normal life in Eretz Yisrael, after seventy years (of the Babylonian exile) during which the country was empty
and desolate - someone looking with historical perspective can only be astonished. Of him the prophet says, "If
it will be wondrous in the eyes of the remnant of this nation in those days, it will also be wondrous in my eyes,
says the Lord of hosts."

Normal life, that which other nations accept as a natural phenomenon, is perceived by us as a meta-historical
one, a manifestation of the Divine. For them everything is "smooth" - "And Esav continued on his way to



Blessed are You, L-rd, our G-d, King of the universe,
benevolent G-d, our Father, our King, our Might, our
Creator, our Redeemer, our Maker, our Holy One, the
Holy One of Jacob, our Shepherd, the Shepherd of
Israel, the King who is good and does good to all, each
and every day. He has done good for us, He does good
for us, and He will do good for us; He has bestowed,
He bestows, and He will forever bestow upon us
grace, kindness and mercy, relief, salvation and
success, blessing and help, consolation, sustenance
and nourishment, compassion, life, peace and all
goodness; and may He never cause us to lack any
good.

May the Merciful One reign over us forever and ever.
May the Merciful One be blessed in heaven and on
earth.

May the Merciful One be praised for all generations,
and be glorified in us forever and all eternity, and
honored in us forever and ever.

May the Merciful One sustain us with honor.

May the Merciful One break the yoke of exile from our
neck and may He lead us upright to our land.

May the Merciful One send abundant blessing into
this house and upon this table at which we have
eaten.

May the Merciful One send us Elijah the Prophet may
he be remembered for good and may he bring us good
tidings, salvation and consolation.>®
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Se'ir;" such is the way of the world. But "Yaakov and his sons went down to Egypt." For us, every natural

phenomenon becomes a supernatural one. For us, everything is always different.

After two thousand years, children play in the streets of Israel, in the squares of Jerusalem! Can this be a natural

phenomenon, after two thousand years? For us, everything is always different. (R

Yehuda Amital)

%8 The sovereignty of Israel, or - as we refer to it - Israeli independence, is in fact a messianic phenomenon.

Rambam, in attempting to define in a single sentence the nature of the messianic age, writes as follows (Laws of

Teshuva 9:2): "But the days of Mashiach are of this world, and the world will continue in its usual fashion,

except that sovereignty will return to Israel. And our early Sages taught: There is no difference between this

world and the messianic age except for subjugation to the other nations."

The very phenomenon of Israel's sovereignty is a characteristic of the messianic age. And ordinarily it should

have come about by means of the usual order of events, and we should have been "the redeemed of Mashiach."

But there is a special and unique procedure which is aimed at avoiding chillul Hashem, in which God leaves

out certain stages in the usual sequence of events.

In order to understand the concept of God redeeming Israel "for His name's sake," we must appreciate the
chillul Hashem inherent in Israel's suffering. The prophet Yehezkel (36:16-23) says,



And God's word came to me saying, Son of man, when the house of Israel dwelt upon its land, they defiled it by
their ways and their actions; their way has become like the defilement of the menstruous woman ro Me. So I poured
My anger upon them for the blood which they spilled upon the land, and they defiled it with their idols. And I
scattered them among the nations and dispersed them throughout the lands; I judged them in accordance with their
way and their actions. And when they came to the nations where they went, they profaned My holy name, because it
was said of them, "These are the nation of God, and they have come out of His land.' But I was concerned for My holy
name, which the house of Israel had profaned among the nations where they had gone. Therefore say to the house of
Israel, ‘So says the Lord God: It is not for your sakes that I perform this, house of Israel, but rather for My holy name
which you profaned among the nations where you have gone. And I shall sanctify My great name which was profaned
among the nations, which you profaned among them, and the nations will know that I am the Lord, ' says the Lord
God, 'when I am sanctified through you in their sight.’

What is the chillul Hashem here? It is the exclamation of the nations, amazed at what they see: "Can this be
God's nation? Could He then not have saved them?"

The greatest chillul Hashem in the whole of Jewish history was the Holocaust. And when Hashem decided to
act for His name's sake, neither Mashiach nor Eliyahu was necessary. It was sufficient that we would be "the
redeemed of God." We merited some unique form of ge'ula which did not follow the usual pattern of
redemption.

Can we possibly imagine our situation immediately following the Holocaust? Throughout Europe survivors of
the destruction were wandering aimlessly, sparks saved from the fire, and they carried the responsibility for
rebuilding and rehabilitating Knesset Yisrael. Were it not for the miraculous establishment of Israeli
sovereignty, what would have become of all of them? It is not inconceivable that, God forbid, the name of
Israel would have been erased from the world.

"But God had not said that He would erase the name of Israel from under the heavens." God saw the
suffering of His nation; He left Mashiach and Eliyahu aside and saved them Himself.

Why is Israeli independence a messianic phenomenon? For two reasons. Firstly, it is a unique, one-time
event. In general, independence is gained by nations who have lived in their land for countless generations.
There is no other example anywhere in the world of a state being established for a nation most of which is not
within its borders. The establishment of the State was aimed not only for the benefit of the half-million who
were already living here, but also for the millions who were destined to immigrate. This represents a kind of
Divine irony: Zionism held high the banner of "normalization" - the aim of gaining independence for Am
Yisrael so that we could have a state like all other nations. But what arose was a state that was not normal. The
Arabs were incapable of understanding how a state could be created for citizens who were absent. Indeed, this
was a unique phenomenon. No matter how we look at it, Am Yisrael is not a "normal" nation and will forever
be different from all other nations.

The other facet of the messianic nature of Israeli independence lies precisely in those aspects of our existence in
the land which ARE normal. The prophet Zekharia describes his vision of redemption in the following words
(8:4): "Old men and old women will yet sit in the streets of Jerusalem, each with his staff in hand for great age.
And the streets of the city will be filled with boys and girls playing in the streets.” There is nothing remarkable
about this scene, and that is precisely the wonder and the extent of the redemption - that the streets of
Jerusalem and the cities of Israel will once again come alive with regular, healthy, day-to-day activity. (R’
Yehuda Amital)



May the Merciful One bless my father, my teacher, the
master of this house, and my mother, my teacher, the
mistress of this house; them, their household, their
children, and all that is theirs; us, and all that is ours.
Just as He blessed our forefathers, Abraham, Isaac
and Jacob, "in everything," "from everything," with
"everything," so may He bless all of us (the children of
the Covenant) together with a perfect blessing, and
let us say, Amen.

From On High, may there be invoked upon him and
upon us such merit which will bring a safeguarding of
peace. May we receive blessing from the L-rd and just
kindness from the G-d of our salvation, and may we
find grace and good understanding in the eyes of G-d
and man.

(On Shabbat add: May the Merciful One cause us to
inherit that day which will be all Shabbat and rest for
life everlasting.)

May the Merciful One cause us to inherit that day
which is all good.

May the Merciful One grant us the privilege of
reaching the days of the Mashiach and the life of the
World to Come. He is a tower of salvation to His king,
and bestows kindness upon His anointed, to David and
his descendants forever. He who makes peace in His
heights, may He make peace for us and for all Israel®’;
and say, Amen.
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% For thousands of years, Jews have directed their prayers towards the holy city of Jerusalem. The Talmud in

Berachot 34b infers this rule from Daniel:

"One should only pray in a house which has windows, as it says, 'And Daniel came to his house, where there

were open windows in his upper chamber facing Jerusalem, and... he prayed.

" [Daniel 6:11]

Why are windows needed for prayer? Isn't prayer a private exercise of the soul, where one concentrates inwards?

Also, why did Daniel have his windows facing Jerusalem?

Rav Kook explained that while prayer is an internal function of the soul, it is critical that we recognize the value

of connecting to the outside world. If introspection and private prayer lead us to break all ties with the outside

world, then we have missed the highest goal of prayer. The power of prayer can not be properly realized by

those secluded in a monastery, cut off from the world. Prayer should inspire us to take action for just and
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righteous causes. For this reason, the room in which we pray should have windows, thus emphasizing our
connection and obligations to the outside world.

As we demonstrate our connection to the world, it is important that we nonetheless direct our prayers towards
the city of Jerusalem. Our aspirations for perfecting the world should be through the goal of universal,
comprehensive peace. This is the significance of Jerusalem, whose name means 'the city of peace,' the source of
God's prophetic vision to the world, as it says, "For the Torah shall come forth from Zion, and God's word from
Jerusalem" [Isaiah 2:3].

[adapted from Ein Eyah vol. I p. 168] by Chanan Morrison, RavKookTorah.org



The fourth cup is poured and the door is opened. Say i
the following:
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anger overtake them. Pursue them with anger, and
destroy them from beneath the heavens of the L-rd.



Hallel*°

Not to us, L-rd, not to us, but to Your Name give glory,
for the sake of Your kindness and Your truth. Why
should the nations say, "Where, now, is their G-d?" Our
G-d is in heaven, whatever He desires, He does. Their
idols are of silver and gold, the product of human
hands: they have a mouth, but cannot speak; they
have eyes, but cannot see; they have ears, but cannot
hear; they have a nose, but cannot smell; their hands
cannot feel; their feet cannot walk; they can make no
sound with their throat. Like them should be their
makers, everyone that trusts in them. Israel, trust in
the L-rd! He is their help and their shield. House of
Aaron, trust in the L-rd! He is their help and their
shield. You who fear the L-rd, trust in the L-rd! He is
their help and their shield.
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0 Is it possible to observe the Revelation and not be moved to praise?

Some individuals do not recognize miracles. In their eyes, every occurrence can be attributed to the laws of

nature. Meanwhile, others are aware that an event is Divinely-inspired, but they remain indifferent and

unaffected.

Finally, there are those who have become inured. The Revelation no longer has an impact. Perhaps, the Avort,

who experienced constant Divine Revelation, fell into this latter category, and therefore, they did not say

shirah. Obviously, this type of habituation indicates that they were on an extremely high level of spirituality.

Nevertheless, a deep, meaningful response was expected of them.

This idea conveys an important lesson for mankind, in general, and Am Yisrael, in particular. Revelation

demands that a mortal human being be capable of experiencing it. Furthermore, when one is exposed to

Revelation, one must spread its inherent message. The first step is recognizing the Revelation for what it is, but

afterwards, we must develop our ability to “sing” - our capacity to communicate our experiences in a way which

indicates that we are deeply connected to the Revelation.

We were formed as a nation during the Exodus from Egypt. Our national raison d’étre is to spread Hashem’s

Message. Indeed, Am Yisrael was specifically chosen to participate in the Revelation. Hence, the very laws of

nature were broken during our national birth - during the first steps of the process which transformed us into a

mamlechet kohanim v’goy kadosh (literally, a kingdom of priests and a holy nation).

In our time, the Divine Presence is generally revealed through natural means, and therefore, we may have

difficulty observing the Revelation. Nevertheless, as we recall the miraculous events of the distant past, may we

be privileged to understand that the Revelation continues on into the present. Furthermore, may we learn how

to sing shirah and thereby enable others to recognize the Revelation as well. (Yedidya Bijel)



The L-rd, mindful of us, will bless. He will bless the
House of Israel; He will bless the House of Aaron; He
will bless those who fear the L-rd, the small with the
great. May the L-rd increase [blessing] upon you, upon
you and upon your children. You are blessed unto the
L-rd, the Maker of heaven and earth. The heavens are
the heavens of the L-rd, but the earth He gave to the
children of man. The dead do not praise G-d, nor do
those that go down into the silence [of the grave]. But
we will bless G-d, from now to eternity. Halleluyah
Praise G-d.

I love the L-rd, because He hears my voice, my prayers. For
He turned His ear to me; all my days | will call [upon Him].
The pangs of death encompassed me, and the agonies of
the grave came upon me, trouble and sorrow | encounter
and | call u upon the Name of the L-rd: Please, L-rd, deliver
my soul! The L-rd is gracious and just, our G-d is
compassionate. The

L-rd watches over the simpletons; | was brought low and He
saved me. Return, my soul, to your rest, for the L-rd has
dealt kindly with you. For You have delivered my soul from
death, my eyes from tears, my foot from stumbling. | will
walk before the L-rd in the lands of the living. | had faith
even when | said, "'l am greatly afflicted;" [even when] I said
in my haste, "All men are deceitful.”

What can I repay the L-rd for all His kindness to me? |
will raise the cup of salvation and call upon the Name
of the L-rd. | will pay my vows to the L-rd in the
presence of all His people. Precious in the eyes of the
L-rd is the death of His pious ones. | thank you, L-rd,
for I am Your servant. | am Your servant the son of
Your handmaid, You have loosened my bonds. To You
I will bring an offering of thanksgiving, and I will call
upon the Name of the L-rd. | will pay my vows to the L-
rd in the presence of all His people, in the courtyards
of the House of the L-rd, in the midst of Jerusalem.
Halleluyah Praise G-d.

Praise the L-rd, all nations! Extol Him, all peoples! For
His kindness was mighty over us, and the truth of the
L-rd is everlasting. Halleluyah Praise G-d.

Give thanks to the L-rd, for He is good, for His
kindness is everlasting.

Let Israel say [it], for His kindness is everlasting.

Let the House of Aaron say [it], for His kindness is
everlasting.

Let those who fear the L-rd say [it], for His kindness is
everlasting.
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Out of narrow confines I called to G-d; G-d answered
me with abounding relief. The L-rd is with me, | will not
fear what can man do to me? The L-rd is with me,
through my helpers, and | can face my enemies. It is
better to rely on the L-rd, than to trust in man. It is
better to rely on the L-rd, than to trust in nobles. All
nations surround me, but | cut them down in the
Name of the L-rd. They surrounded me, they
encompassed me, but | cut them down in the Name of
the L-rd. They surrounded me like bees, yet they are
extinguished like a fire of thorns; | cut them down in
the Name of the L-rd. You [my foes] pushed me again
and again to fall, but the L-rd helped me. G-d is my
strength and song, and this has been my salvation.
The sound of joyous song and salvation is in the tents
of the righteous: *"The right hand of the L-rd
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U The prophet Isaiah proudly called out to the Land of Israel, "Open, O gates, so that the righteous nation that

keeps faithfulness may enter in" [26:2].

Isaiah mentioned two qualities of the Jewish people. He describes them as "shomeir emunim" - faithful to their

special covenant with God. In addition, they are a "goy tzaddik" — a righteous nation that acts in a fair and just

manner. What does this quality add?

We are a righteous nation not only among ourselves. Also on the national level, in our relations with other

nations, we aspire towards equitable dealings. Even as we take the necessary steps towards repossessing our land,

we do so in a kind and just way. As we return to the Land of Israel, we eschew taking it by force, but use

peaceful ways, paying for property in full. We act as a "goy tzaddik", a righteous nation, even though we are

"shomeir emunim" — we have a special covenant with God and our rights to the Holy Land were never

abrogated.

Our eternal rights to the Land of Israel have a legal foundation in Halachah. Rabbi Nachshon Gaon, the ninth-

century head of the Academy of Sura, wrote that any Jew can use land as the basis for executing the sale of

movable objects ("kinyan agav karka"). What is remarkable about this ruling is that such a transaction is valid

even if one does not own any real estate - since every Jew possesses an inheritance of four cubits in the Land of

Israel [quoted in the responsa of R. Meir of Rothenburg]. From here we see that, even during those periods

when the Land of Israel was stolen from us, this theft did not void our legal rights to Eretz Yisrael.

While there is a rule that 'land cannot be stolen,' it is likely that the conquest of land in war may be considered

a form of acquisition that nullifies prior ownership of property. However, that is only true for land that the
owners have the right to buy and sell. With regard to the Land of Israel, the Torah established, " 7he land

cannot be permanently sold, for the land is Mine"

[Lev. 25:23]. The special bond between the Land of Israel and

the Jewish people has a Divine validity that can never be nullified. No form of acquisition, whether by purchase

or conquest, can cancel a Jew's rights to his portion in the Land. And certainly nothing can revoke the rights of

the entire Jewish people to their holy inheritance.

However, since we are a righteous nation, we try as much as possible that our repossession of the Land of Israel

be through consent, by peaceful purchases. This way the nations of the world cannot lodge complaints against

us. As the Midrash states: Regarding three places the nations of the world cannot claim '"You are occupying



performs deeds of valor. The right hand of the L-rd is
exalted; the right hand of the L-rd performs deeds of
valor!" | shall not die, but | shall live and relate the
deeds of G-d. G-d has chastised me, but He did not
give me over to death. Open for me the gates of
righteousness; | will enter them and give thanks to G-
d. This is the gate of the L-rd, the righteous will enter
it.

I thank You for You have answered me, and You have
been a help to me (Repeat this verse). The stone
scorned by the builders has become the main
cornerstone (Repeat this verse). This was indeed from
the L-rd, it is wondrous in our eyes (Repeat this verse).
This day the L-rd has made, let us be glad and rejoice
on it (Repeat this verse).

O L-rd, please help us!
O L-rd, please help us!
O L-rd, please grant us success!
O L-rd, please grant us success!

Blessed is he who comes in the Name of the L-rd; we
bless you from the House of the L-rd. (Repeat this
verse).

The L-rd is Almighty, He gave us light; bind the
festival-offering until [you bring it to] the horns of the
altar. (Repeat this verse)

You are my G-d and I will thank You; my G-d, | will
exalt You. (Repeat this verse)

Give thanks to the L-rd, for He is good, for His
kindness is everlasting. (Repeat this verse).

L-rd, our G-d, all Your works shall praise You; Your
pious ones, the righteous who do Your will, and all
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stolen territory,' since they were purchased at full price - the Machpelah cave in Hebron, the field in Shechem,
and Mount Moriah in Jerusalem [Bereishit Rabbah 79:7].

As we return to our country and renew our ownership of the land, we exercise our eternal rights of Divine

inheritance and also the accepted means of monetary acquisition. We return to our land as a nation that is both

"shomeir emunim" and rzaddik. The JNF, which has proudly taken upon itself this great mission of redeeming

the Land, works towards fulfilling Isaiah's stirring call. Let the gates of Erezz Yisrael open up, "so thar the

righteous nation that keeps faithfulness may enter in!"

[adapted from Mo ‘adei HaRe'iyah pp. 413-415] by Chanan Morrison at RavKookTorah.org



Your people, the House of Israel, with joyous song will
thank and bless, laud and glorify, exalt and adore,
sanctify and proclaim the sovereignty of Your Name,
our King. For it is good to thank You, and befitting to
sing to Your Name, for from the beginning to the end
of the world You are Almighty G-d. Give thanks to the
L-rd, for He is good for His kindness is everlasting;

Give thanks to the G-d of gods for His kindness is everlasting;*
Give thanks to the L-rd of lords for His kindness is everlasting;
Who alone does great wonders for His kindness is everlasting;

Who made the heavens with understanding for His kindness is
everlasting;

Who stretched out the earth above the waters for His kindness is
everlasting;

Who made the great lights for His kindness is everlasting;
The sun, to rule by day for His kindness is everlasting;
The moon and stars, to rule by night for His kindness is everlasting;

Who struck Egypt through their first-born for His kindness is
everlasting;

And brought Israel out of their midst for His kindness is everlasting;

With a strong hand and with an outstretched arm for His kindness is
everlasting;

Who split the Sea of Reeds into sections for His kindness is
everlasting;

And led Israel through it for His kindness is everlasting;

And cast Pharaoh and his army into the Sea of Reeds for His
kindness is everlasting;

Who led His people through the desert for His kindness is
everlasting;

Who struck great kings for His kindness is everlasting;
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%2 The capsule history which forms the outline of our Pesach Haggadah account of the Exodus is striking not

only in what it contains but also in what it leaves out. The suffering of our ancestors in Egyptian bondage is

graphically described and so is our miraculous liberation. This is immediately followed by mention of our

arrival in the "Land flowing with milk and honey". Forty years of wandering in the desert, the record of which

fills a substantial part of our Torah, are not mentioned at all.

This is an important lesson in how to deal with history. We are commanded by the Torah to constantly

remember a number of things which took place during those forty years - the Mount Sinai revelation, the

attack of Amalek, the punishment for Miriam's slandering Moshe, and our angering G-d with our misbehavior.

But all of those memories are put aside the moment when we say thanks for the privilege of living in our

Promised Land and enjoying its fruits. This is the time to focus on one thing alone - the sharp contrast between

slavery in a foreign land and freedom in our own and all thanks to G-d who heard the prayers of our ancestors

in Egypt and gave us our freedom and our Land.

When we reflect on life in this Land, difficult as it may have been in many ways, we must offer thanks to G-d

for sustaining us despite all the hardships, and pray that He will continue to protect Israel forever. (Israel

Forever)



And slew mighty kings for His kindness is everlasting;

Sichon, king of the Amorites for His kindness is everlasting;

And Og, king of Bashan for His kindness is everlasting;

And gave their land as a heritage for His kindness is everlasting;

A heritage to Israel, His servant for His kindness is everlasting;

Who remembered us in our lowliness for His kindness is everlasting;

And delivered us from our oppressors for His kindness is
everlasting;

Who gives food to all flesh for His kindness is everlasting;

Thank the G-d of heaven for His kindness is everlasting.

The soul of every living being shall bless Your Name, L-rd,
our G-d; and the spirit of all flesh shall always glorify and
exalt Your remembrance, our King. From the beginning to
the end of the world You are Almighty G-d; and other than
You we have no King, Redeemer and Savior who delivers,
rescues, sustains, answers and is merciful in every time of
trouble and distress; we have no King but You.

[You are] the G-d of the first and of the last [generations],
G-d of all creatures, L-rd of all events, who is extolled with
manifold praises, who directs His world with kindness and
His creatures with compassion. Behold, the L-rd neither
slumbers nor sleeps. He arouses the sleepers and awakens
the slumberous, gives speech to the mute, releases the
bound, supports the falling and raises up those who are
bowed.

To You alone we give thanks. Even if our mouths were filled
with song as the sea, and our tongues with joyous singing
like the multitudes of its waves, and our lips with praise like
the expanse of the sky; and our eyes shining like the sun and
the moon, and our hands spread out like the eagles of
heaven, and our feet swift like deer we would still be unable
to thank You L-rd, our G-d and G-d of our fathers, and to
bless Your Name, for even one of the thousands of millions,
and myriads of myriads, of favors, miracles and wonders
which You have done for us and for our fathers before us. L-
rd, our G-d.

You have redeemed us from Egypt, You have freed us from
the house of bondage, You have fed us in famine and
nourished us in plenty; You have saved us from the sword
and delivered us from pestilence, and raised us from evil and
lasting maladies. Until now Your mercies have helped us,
and Your kindnesses have not forsaken us; and do not
abandon us, L-rd our G-d, forever! Therefore, the limbs
which You have arranged within us, and the spirit and soul
which You have breathed into our nostrils, and the tongue
which You have placed in our mouth they all shall thank,
bless, praise, glorify, exalt, adore, sanctify and proclaim the
sovereignty of Your Name, our King.

For every mouth shall offer thanks to You, every tongue
shall swear by You, every eye shall look to You, every knee
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shall bend to You, all who stand erect shall, | bow down
before You, all hearts shall fear You, and every innermost
part shall sing praise to Your Name, as it is written: "All my
bones will say, L-rd, who is like You; You save the poor from
one stronger than he, the poor and the needy from one who
would rob him!" Who can be likened to You, who is equal to
You, who can be compared to You, the great, mighty,
awesome G-d, G-d most high, Possessor of heaven and
earth! We will laud You, praise You and glorify You, and we
will bless Your holy Name e, as it is said: "[A Psalm] by David;
bless the L-rd, O my soul, and all that is within me [bless] His
holy Name."
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You are the Almighty G-d in the power of Your
strength; the Great in the glory of Your Name; the
Mighty forever, and the Awesome in Your awesome
deeds; the King who sits upon a lofty and exalted
throne.

He who dwells for eternity, lofty and holy is His Name.
And it is written: "Sing joyously to the L-rd, you
righteous; it befits the upright to offer praise." By the
mouth of the upright You are exalted; by the lips of
the righteous You are blessed ; by the tongue of the
pious You are sanctified; and among the holy ones You
are praised.

In the assemblies of the myriads of Your people, the
House of Israel, Your Name, our King, shall be glorified
with song in every generation. For such is the
obligation of all creatures before You, L-rd, our G-d
and G-d of our fathers, to thank, to laud, to praise, to
glorify, to exalt, to adore, to bless, to elevate and to
honor You, even beyond all the words of songs and
praises of David son of Yishai, Your anointed servant.

And therefore may Your Name be praised forever,
our King, the great and holy G-d and King in heaven
and on earth. For to You, L-rd, our G-d and G-d of our
fathers, forever befits song and praise, laud and hymn,
strength and dominion, victory, greatness and might,
glory, splendor, holiness and sovereignty; blessings
and thanksgivings to Your great and holy Name; from
the beginning to the end of the world You are
Almighty G-d. Blessed are You, L-rd, Almighty G-d,
King, great and extolled in praises, G-d of
thanksgivings, L-rd of wonders, Creator of all souls,
Master of all creatures, who takes pleasure in songs of
praise; the only King, the Life of all worlds.

Blessed are You, L-rd, our G-d, King of the universe,
who creates the fruit of the vine.

Drink in reclining position.

29230 ,99Y 79202 HITIN LFIY NINXYNA HRN
RO Y 2Wvn 7290 wnmm RN nx:‘:
J2INI) DY WITRY DD TY 123V kYN 07

-1‘7-m MR DY M DprTY 137
290NN oMY 93

7200 DRI M7

,DNINN D7TON (1Y)

VTRNR DWITH 2R

N2 Y% M3 TRy niaa m‘:wvnm

NN 1Y 197 79T Y23 1251 IV RO

1NN ﬁbm IR » ;799 DINN )

Tm'; nnh‘; XY ,navh YHny nimny |

mvY 37 ‘7: ‘av D'77'71 noYyY ,'ru‘:v

ANPWN 772 OY? 13 TIT NIN2Ym

TN gonn SRD MAYN  TY? NY nany?
w-u‘m » R 1‘7 D LPIRT DMWY WITRM
1 ,N7IN bbw ,ANAVI Y, I0niar ’w‘ym
1RO 1bwn ,N7IN w'm 3 wbvnm
Y1 ARYR NIRRT NiD1 m:':vm nYTp
,NINIYNI 517) -|'m 58, »” AR T2 n‘yw
MY IMIan MIRDOIN PIR L DIRTIND YR

n’n‘:vw-m m ‘m 1‘71: nant

TND RINY P17 DI NNYN DPY 1RIM 1930 NN
RIN P2 WITRD IMRY ,AYIYIN NIiva
. DAYRY DY 'n»N) DY £ n:mN ’nnvbu bmv’b

Ma RII2 DYIYD TN IOR P NNR P2
1920

SNDY N2°073 NNIY)



Blessed are You, L-rd our G-d, King of the universe for
the vine and the fruit of the vine, for the produce of
the field, and for the precious, good and spacious land
which You have favored to give as an heritage to our
fathers, to eat of its fruit and be satiated by its
goodness. Have mercy, L-rd our G-d, on Israel Your
people, on Jerusalem Your city, on Zion the abode of
Your glory, on Your altar and on Your Temple.*”
Rebuild Jerusalem, the holy city, speedily in our days,
and bring us up into it, and make us rejoice in it, and
we will bless You in holiness and purity (On Shabbat
add: May it please You to strengthen us on this
Shabbat day) and remember us for good on this day of
the Festival of Matzot. For You, L-rd, are good and do
good to all, and we thank You for the land and for the
fruit of the vine. Blessed are You, L-rd, for the land and
for the fruit of the vine.
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# There are many levels of our connection to Eretz Yisrael.

The Gemara (Sota 14a) asks why Moshe prayed so long and why he wanted so badly to enter Eretz Yisrael. It

answers that Moshe Rabbeinu stated that there are many mitzvot that can be fulfilled only in Eretz Yisrael, and

he wanted to fulfill them. From a certain point of view, those mitzvot are a burden. In New York, you can go

into any fruit or vegetable store and buy whatever you want — you don’t have to worry about terumot and
y s y y y ry

ma’asrot, etc. — but in Israel, you have to be concerned about all these things. However, if a person is a yerei

Shamayim, this is an opportunity.

The most striking example of the halakhic significance of Eretz Yisrael is the position of the Ramban (Vayikra

18:25) that the observance of any mitzva in Eretz Yisrael is qualitatively different that that outside of Israel. He

holds the radical opinion that mitzva observance in the Diaspora is only a preparation for coming to Eretz

Yisrael, where mitzvot acquire their full significance. I find this position astounding and alarming, but one can

adopt it in a moderate vein. If Rav Hutner zt”] would daven on the airplane on his way to Eretz Yisrael, he

would put on his tefillin again upon arrival. He said, “Before, I put on chutz la-aretz tefillin, and I am putting

on Eretz Yisrael tefillin.” Ramban says that this applies to the whole range of one’s religious experience.

Now, all this is true if one is dealing with a relatively narrow view of mitzva observance. Beyond that, however,

there is so much more. In Eretz Yisrael one should have a sense of standing in the presence of the Shekhina, of

being nestled, as it were, in the cheik ha-Shekhina, the bosom of the Divine Presence!

In Hilkhot T2’aniyot, the Rambam lists a series of distressing occurrences, including lack of rainfall, for which

we declare a public fast. Later, he has a separate chapter about fasting for lack of rain in Eretz Yisrael. Rav

Soloveitchik zt”l asks why.[See Shiurim Le-zekher Abba Mari 271, vol. 1,

“Lizok U-lehari'a al Kol Tzara She-

tavo.”] He quotes a Gemara (T2’anit 10a) stating that the rest of the world has rain provided by an angel, but

in Eretz Yisrael God cares for the land directly. That being the case, the Rav’s thesis is that when there is a lack

of rainfall in Eretz Yisrael, this represents hester panim, the hiding of God’s face.

In chutz la-aretz (outside Israel), drought is a tzara (distressful occurrence) like any other, but in Israel it is

different, for the Guardian of Israel is directly involved. Truly, Eretz Yisrael is “a land which the Lord your God

cares for; the eyes of the Lord your God are always upon it, from the beginning of the year until the end of the

year” (Devarim 11:12)! (Rav Aharon Lichtenstein)
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“ When Rav Kook visited the United States, scores of people came to see and meet him. The purpose of his
trip, however, was to raise funds for Torah institutions in Eretz Yisrael.

At one gathering in the Rav's honor, a well-known philanthropist agreed to give a very sizable donation to the
cause, but only if the Chief Rabbi could explain to him a puzzling practice.

At the conclusion of both the Seder night and Yom Kippur, Jews the world over say, "Next year in Jerusalem."
'l understand why Diaspora Jews say this,' said the man, 'but why do Jews who live in Holy City say it? Are
they not already there?'

The Rav listened attentively to the question and then answered genially: "The matter is quite simple, my dear
friend. First of all, in Jerusalem we add one word to our prayer. We say, "Next year in the rebuilt Jerusalem" -
and we still have a long way to go before that request is fulfilled in its entirety.'

'But there is more,' continued the Rav with a smile on his face.
"When we beseech God, 'Next year in Jerusalem,' we mean that we hope to be there in the fullest sense - in
body, soul, and thought. We pray that our situation will be different than it is today, when people dwell in

Jerusalem, but are preoccupied with planning trips to America raise funds."

Judging from the size of the man's donation, it was clear that he was especially pleased with the second answer.

(Rav Kook Torah.org)



And it happened at midnight

Of old You performed many miracles by night

At the beginning of the first watch of this night

To the righteous convert (Abraham)

when there was divided for him the night

And it happened at midnight

You judged the King of Gerar (Avimelech) in a dream by
night

You frightened the Aramean (Laban) in the dark of night
Israel (Jacob) fought an overcame the angel at night
And it happened at midnight

You crushed the Egyptian firstborn in the middle of the
night

They did not find their hosts when they rose at night
You swept away the army of the prince of Charosheth
(Sisera)

by the stars of the night

And it happened at midnight

The blasphemer (Senacherib) had planned to raise his
hand against the Temple, You laid low his corpses by
night

The idol Bel and its’ watchmen were overthrown in the
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darkness of the night

To the beloved man (Daniel) the secret vision was
revealed at night

And it happened at midnight

The drunkard (Belshazar) who drank from the sacred
vessels, was killed on that very night

The one saved from the lions’ den (Daniel) interpreted the
meaning of the terrors of the night

the Agagite (Haman) bore hatred in his heart and wrote
the orders at night

And it happened at midnight

You launched Your triumph against him (Haman) when
(Ahasuerus) sleep was disturbed at night

You would trample the vintage of the one (Edom) of
whom it was

said, “Watchmen, what of the night”

He (God) called like a watchman and said “morning
(salvation) is

coming but also night

And it happened at midnight

Bring the day nearer (of the Messianic era) which is
neither day nor night

O Most High, make it known that Yours is the day and
Yours is the night

Appoint watchmen to Your City (Jerusalem) all day and
all night

llluminate like daylight, the darkness of the night

And it happened at midnight

And you shall say, “It is a Festival Offering of Pesach”

You demonstrated the power of Your might on Pesach

You bore up as the head of all Festivals Pesach

You revealed to the Easterner (Abraham) what

would happen at midnight on Pesach

And you shall say, “It is a Festival Offering of Pesach”

You knocked on his (Abraham’s) door on Pesach

He provided the angels with Matzoth on Pesach

And he ran to the cattle symbolizing the Festive Offering of Pesach
And you shall ”Say it is a Festival Offering of Pesach”

The men of Sodom were punished by being burnt in fire on Pesach
Lot was rescued (by the angels) and he baked for them Matzoth on
Pesach

You swept clean the provinces (in Egypt) of Moph and Noph
when You passed through them on Pesach

And you shall ”Say it is a Festival Offering of Pesach”

Lord You destroyed all the firstborn (in Egypt) on the night of
guarding on Pesach

He passed over your firstborn (the children of Israel) because of
The blood of the Offering of Pesach

Not allowing the destroyer to enter my doors on Pesach

And you shall ”Say it is a Festival Offering of Pesach”

The sealed City (Jericho) was handed over during Pesach
Midian was destroyed through a barley cake representing

the Omer offered on Pesach

The captains of Pul and Lud (Assyria) were consumed

by fire on Pesach

And you shall ”Say it is a Festival Offering of Pesach”
(Senacherib) wanted to reach Nob that very day before the
advent of Pesach

The hand wrote an inscription about the destruction of

Zul (Babylonia) on Pesach

The watchers set the table (the downfall of Babylon) on Pesach
And you shall ”Say it is a Festival Offering of Pesach”
Hadassah (Esther) gathered the people together for a three
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day fast on Pesach

The head (Haman) of the wicked people (Amalek) You caused

to be hanged on a gallows fifty cubits high on Pesach

Two misfortunes may You bring on the Utzites (Edom) on Pesach
Let Your hand be strong and Your right hand raised on the

night on the sanctification of the Festival of Pesach

And you shall ”Say it is a Festival Offering of Pesach”
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# On the 17th of Av, 5689 (Aug. 23, 1929), Arab mobs began rioting all over Eretz Yisrael. The 'official’
reason for the Arab violence: denial of Jewish rights to the "Kotel HaMa'aravi", the Western Wall.

Dozens of Jewish communities were attacked, including Jerusalem, Tel Aviv, and Haifa. In Hebron and Safed,
Arab mobs slaughtered men and women, elderly and young. Those who survived the slaughter were evacuated,
as were the residents of Gaza, Shechem (Nablus), Beit She'an, and other towns. In a week of rioting and
pogroms, 133 Jews were killed and more than 300 wounded. Seventeen communities were evacuated, and there

was great loss of Jewish property.
In those days of turmoil and troubled spirits, Rav Kook wrote the following words of encouragement.

Our Sages described the Messianic light - the nascent redemption of the Jewish people - with a puzzling
expression. They wrote, "It appears, is obscured, and then appears once again" [Yalkut, Songs 986].

What did they mean with this description of a wavering, vacillating lighe?

We witness many fluctuations in the progressive renewal of the nation, and the settling of Eretz Yisrael. Every
setback represents an obscuring of the redeemer, while every subsequent advance signifies his appearance.

Anyone who has followed the development of the yishuv from its inception until today can plainly see that out
of every reversal grows new triumph and success. Therefore, we should not lose heart, even in the face of the
terrible disaster that has befallen us. For in proportion to the present darkness, the future revelation of light will
be that much greater. The light of redemption may be temporarily obscured; but it will appear once again, in

even greater brilliance.

[Adapted from "Celebration of the Soul", p. 198, from RavKookTorah.org]






