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^ o/Jtr% A^ki^aLA •' /^»x4^X^w<U» /5 ^ 

^ /u^ MtA4 p^' *^U<<; 

/i^ <!&W:/ eĴ Â ai âZT̂ T̂  
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Three Lectures to Swiss Members of the International 

\ 
\ 

Comrades, 
The developments [i.e., the Cohimune] now unfolding in Paris have 

the largest scale and are" the most iihportaht in Europe since the Great 
[French] Revolution of 1789-1793. 

Two historic Events, twd memorable revolutions created what we call 
t1ie modem world, the world of Bourgeois civilization, dne, th^ Refonna-
tion, at the start of the sixteenth century, shattered that ke^^oi^ of the 
feudal structure, ^he omnipotence of the -Church. By destroying this 
empire, the Reforn^tion prepared the overthrow bf the independent and 
nearly absolute power of tHe feudal lords, whd—blessed and pro^ted like 
kings by the Church, and often s6 even in opposition-to kings—claimed 
that theix rights derived directly from divine grace; ancl by doing sd, the 
Reformation gave a new push to the emancipation of the bqur^ois cl4ss, 
itself slowly prepared over the two centuries priding this religious 
Revolution by the gradual development of communal li^hiesi and pf their 
necessary condition and iiievitable result, commerce an^ industiy. 

Froin this Revolution emerged a new power, not yet'thaVof the 
bourgeoisie but that oi the State—an aristocratic constitutional monarchy 
in'England, and a nobiliary, military, and bureaucratic absolute monarchy 
on the entire continent of Europe, except for ' two small republics, 
Switzerland ^nd the Netherlands. 

Let us leave these two> republics aside out of co^rt^y and concern 
ourselves with the monarchies. Lei us examine the rei^ions of tlie classes 
and their political and social.situation after the'^tCeforhiatidn. 

diving honor where honor is dUe, let us begin with the priests; and by 
priests l*mean not only those of the Catholic Churcji but'also Protestant 
minis^rs—in a word, every individual who makes a living frotn religious 
worship, selling us God Almighty wholesale and retail. As for the 
theological differences which divide theip, these are so sU^btle and at the 
same time so absurd that to concern ourselves with them W6uld be'a'u^less 
waste of time. ^ 

Before the Reformation the Church and the priests. Headed by the 
Pope, were the true' lords of'the earth. A'ccdrdjng to the doctrine 6f the 
Church, the temporal authorities bf every couritrS^'—Emperors, kingsl and 
the most powerful monarchs—were possessed of rights only insofar as the 
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'"T "-at the last two 
centunes of the Middle Ages saw the increasingly impassioned and 

nfnMfL- O Reformation put an end to this struggle by 
proclaiming the States independent. The sovereign's right [to rule! was 
i^ognized as proceeding immediately from God. without the interference 

r heavenly source. 
It was naturally declared absolute. In this way the edifice of monarchical 
despotism was erected on the ruins of the Church^ despotism. Havina been 
^ster of the State, the Church became its servant, an instrument of 
government m the hands of the monarch. 

The Church assumed this attitude not only in the Protestant countries 
where the monarch was declared the head of the Church, England and the 
Anglican Church in particular no exception, but also in every CathoUc 

untry, even in Spam. Shattered by the terrible blowsof the Reformation, 

the K of "? w.!. sovereigns to continue to exist. But we 
know that sovereips never give their help for nothing. They have never 
had any sincere religion and creed other than those of their power and of 
their tteasuiy of which the latter is at the same time the end of and the 
means to the former. As a result the Church, in order to buy the support of 
the monarchical governments, had to prove to them that it was capable and 
desirous of serving them. Before the Reformation it had raised the peoples 
up apnst the kings many times. After the Reformation it became the ally 
of he governments against the peoples in every country, even in 
Switzerland, a sort of black police in the hands of Statesmen and the 
governing classes, giving itself the mission of preaching patience obedi-
rh.!' the masses of the people. TTie people, said the 
Church, should assure themselves of heavenly treasures by abandoning 

to the prosperous and'the powerful of the 
earth. You know that all the Christian churches, Catholic and Protestant 
Mntinue to preach this way still today. Happily they are less and less 
tetened to, and we can foresee the time when they wUl be forced to close 
of du^T '0 P"'another way, for lack 

Now let us see how the feudal class, the nobility, changed after the 
Reform^ation. It remamed the privileged and nearly exclusive proprietor of 
the land but lost all its political independence. Before the Reformation the 
nobility had been, like the Church, the rival and enemy of the State. After 
An like the Church, a privileged servant of the State 
All mihtaiy and civd offices of the State, with the exception of the least 
nnportant ones, were occupied by nobles. The courts of the great European 
monarchs, and even those of the not so great, were filled with nobles. The 
greatest feudal lords, once so bold and independent, became titled footmen 
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to the sovereigns. They completely lost their boldness and independence. 
' but they retained all their arrogance. It may even be said that this increased, 
since arrogance is the vice which is a flunkey*s privilege. Abject, grovelling 
and servile in the sovereign's presence, they became more'insolent toward 
the bourgeoisie and the people, whom they continued to plunder nolonger 
in their own name and by divine right but with the permission of their 
masters and in their service, under the pretext of the greater good of the 
State. 

This position and social station of the nobility are even now preserved 
nearly in full in Germany, a foreign country which seems to have the 
privilege of dreaming the most beautiful and noble things, only to realize 
the most shameful and infamous. The ignoble and atrocious barbarities of 
the recent Franco-Prussian War demonstrate this, as does the very recent 
formation of this repulsive Knouto-Germanic Empire.'* an incontestable 
menace to the liberty of every country in Europe, a challenge hurled at all 
humanity by the brutal despotism of an Emperor who is simultaneously 
police and staff sergeant, and by the stupid impudence of his nobiliary 
rabble. 

The Reformation delivered the bourgeoisie from the tyranny and 
plunder of the feudal lords, acting as independent and private bandiu or 
plunderers. But it delivered the bourgeoisie to a new tyranny and plunder— 
regularized under the name of ordinary and extraordinary State taxes—by 
these same lords, who were transformed into servants of the State, that is, 
brigands and legitimate plunderers. This transition from feudal plunder to 
a much more regular and systematic State plunder at first seemed to satisfy 
the middle class. We must conclude that at first it genuinely alleviated their 
economic and social situation. But, as the saying goes, the more one has the 
more one wants. State taxes, moderate enough to begin with, increased 
each year by a disturbing proportion, though not as formidably as they do 
in monarchical States nowa^ys. The virtually incessant wars waged by 
these now absolute States; under the pretext of the international balance of 
power, between the Reformation and the Revolution of 1789; the necessity 
of maintaining large standing armies, which thereafter became the 
principal basis of preserving these States; the growing luxury of the 
sovereign courts, which were transformed into permanent orgies where the 
nobiliary rabble, the whole titled and bedecked pack of men-servants, came 
to ask for pensions from their master; the need to maintain this whole 
privileged mob which filled the highest offices in the army, the bureaucracy, 
and the police: it all led to enormous expenses. Naturally, it was at first 
primarily the people who paid these expenses, but so did the bourgeois 
class, which until the [French] Revolution was also considered a milk-cow 

'[Numbered notes to the texts are the editor^ and appear together at the back of the 
volume. Those marked with an asterisk and appearing at the bottom of page are Bakunin's 
unless otherwise indicated.—Ed.] 
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(though the people were considered more of one) which had no destiny 
other thaii to support the sovereign and his innumerable throng of 
privileged functionaries. Moreover, the liberty which the middle class had 
^st through the Reformation was perhaps twice the security it had gained 
^fore ,the Reformation it had cleverly profited from its alliance with the 

mdispensability of its support in their struggle against 
Ae Church and the feudal lords, in order to gain a certain degree of 
mdependence and liberty. But after the Church and the feudal lords were 
subordiimted to the State, the kings no longer needed the services of the 
middle class and. Uttle by little, they deprived it of aU the freedoms which 
they had granted it in earlier times. 

If this w^ where the bourgeois class found itself after the Reforma­
tion, you can imagine the situation of the popular masses, of the peasants 
and the workers. We know that during the Reformation, at the beginning 
of the sixteenth century, the peasants of central Europe, in Germany 
Holland, and even part of Switzerland, formed a great movemern to 
emancipate themselves, crying, "War on the princes and peace to the 
^ople! This movement was betrayed by the bourgeois class and cursed 
by the chiefs of bourgeois Protestantism, Luther and Melanchthon; it was 
drowned in the blood of tens of thousands of insurgent peasants. Since then 
the peawnts have been tied to the soil more than ever, serfs in law but slaves 
in fact, "and so they stayed until the revolution of 1789-1793 in France until 
1807 m Prussia, and until 1848 in all the rest of Germany. Serfdoii still 
exists today m jmny parts of northern Germany, notably Mecklenburg 
but even in Russia it has ceased to exist. ' 

The proletariat in the towns was not much freer than the peasantry. It 
was divided into" two categories: workers who were members of guilds and 
those who were not organized at all. The acUvities of the former, as weU as 
what they produced, were tied down and strangled by a multitude of rules 
enslaving them to the guUdmasters and the bosses. The latter were deprived of 
all nghts, oppressed and exploited by everybody. As always, the greatest 
taxes inevitably fell on the people. 

This ruination and general oppression of the working masses, and 
partly of the bourgeois class, had for its pretext and as its acknowledged 
goal the grandeur, power, and magnificence of the monarchical, nobiliary 
bweaucratic, and military State, a State which had usurped the place of the 
Church and proclaimed itself a divine institution. Accordingly, there was a 
State morality entirely different from, or rather wholfy opposed to, the 
private moraUty of men. Private morality has an everlasting basis that is 
more or less recognized, understood, accepted, and achieved in every 
human society, insofar as it is not vitiated by religious dogmas. This basis is 
nothing but human respect, respect for human'dignity and for the rightand 
freedom of every human individual. To respect [these principles] is a 
virtue; to violate them, on the contrary, is a crime. State morality is wholly 
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opposed to this human morality. The State presents itself to its subjects as 
the supreme goal. Virtue consists of serving its power and grandeur, by all 
means possible and impossible, even contrary to all human laws and to the 
good of humanity. Since everything which contributes to the power and 
growth of the State is good, everything contrary to them is bad, be it even 
the noblest and most virtuous action from the human point of view. This is 
why Statesmen, diplomats, ministers, and all State functionaries have 
always availed themselves of crimes and lies and infamous treacheries to 
serve the State. From the moment that a villainy is committed in the service 
of the State, it becomes a meritorious act. That is the morality of the State. 
It is the very negation of human morality and of humanity. 

The contradiction lies in the very idea of the State. Because the 
worldwide State has never been realized, every State is a limited entity 
comprising a limited territory and a somewhat restricted number of 
subjects. The vast majority of mankind hence remains outside each State, 
and humanity altogether remains divided among a multitude of large, 
medium, and small States, each of which proclaims itself to be and presents 
itself as the representative of the whole of humanity and as something 
absolute, despite the fact that it encompasses only a very limited fraction of 
mankind. That way each State regards everything external to it—every 
other State, including its subjects and their property—as deprived of all 
sanction and right, concluding that it therefore has the right to attack, 
conquer, massacre, and plunder so much as its resources and forces permit. 
You know, dear comrades, that the reason international lawlias never been 
successfully established is precisely that from the Stated standpoint, 
everything lying outside the State is deprived of righu. Further, one State 
need only declare war on another in order to permit—what am 1 saying?— 
in order to command its subjects to commit every possible crime against the 
subjects of the enemy State: murder, rape, theft, destruction, arson, and 
plunder. And these crimes are supposed to be blessed by the God of the 
Christians, which each of the belligerent States regards as and proclaims to 
be its exclusive partisan—which naturally must put this poor Almighty 
God in perfect distress, in Whose name the most horrible crimes on earth 
have been, and still are, committed. That is why we are the enemies of God 
Almighty, why we call this fiction, this Divine Phantom, one of the basic 
sources of the evils which torment mankind. 

This is why we are passionate opponents both of the State and of every 
State. For so long as there exist States, there will be no humanity; and so 
long as there exist States, war and its horrible crimes and inevitable 
consequences, the destruction and general misery of the peoples, will never 
cease. 

So long as there are States, the masses of the people will be de facto 
slaves even in the most democratic republics, for they will work not with a 
view to their own happiness and wealth, but for the power and wealth of the 
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State. And what is the State? People claim that it is the expression and the 
realizauon of the wmmon good, universal rights and freedom. Well, 
whoever so claims is as good a liar as someone who claims that God 
Almighty is everyone's protector. Ever since the fantasy of a Divine Being 
took shape in men^ imagination. God-aU gods, and among them above 
all the God of the Christians—has always taken the part of the strong and 
me rich against the ignorant and impoverished masses. Through His priests 
He has blessed the most revolting privileges, the basest oppressions and 
exploitations. 

The State is likewise nothing but the guarantor of all exploitation, to 
the profit of a small number of prosperous and privileged persons and to 
the loss of the popular masses. In order to assure the welfare, prosperity, 
and privileges of some, it uses everyone^ collective strength and collective 
labor, to the detriment of everyone^ human rights. In such a set-up the 
minority plays the role of the hammer and the majority that of the anvil. 

Until the Great [French] Revolution, the bourgeois class had been 
part of the anvil, although less so than the popular masses. And for this 
reason it became revolutionary. 

Yes, it was very revolutionary. It dared to revolt against all divine and 
human authorities, putting God. the kings, and the Pope into question. The 
bourgeoisie was especially mad at the nobility, which held a State position 
that the bourgeoisie burned with impatience to hold in its turn. But no. I 
don^ want to be unjust, and I dont claim in the least that the bourgeoisie 
was impelM or guided by anything but egoistic thought in its great protests 
against divine and_ human tyranny. The force of circumstances and the very 
iMture of its specific structure pushed it instinctively to seize power. But 
since it was by no means yet aware of the abyss which separates it from the 
masses of workers whom it, exploits, and since the proletariat itself had 
scarcely awakened to such an awareness, the bourgeoisie; represented by its 
noblest and greatest personalities in this struggle against Church and State 
believed in good faith that it labored impartially to emgncippte everybody' 

The two centuries between the battles of the religious Reformation 
and thoM of the Great [French] Revolution were the heroic age of the 
bourgeois class. Having acquired power as a result of its wealth and 
cleverness, it audaciously attacked every institution respected by Church 
arid State. First it undermined everything by literature and philosophic 
criticism; later it overthrew everything in open rebellion. It was the 
bourgeoisie that made the revolution of 1789. To be sure, it could do so 
only by taking advantage of the peopled might; but the bourgeoisie 
organiz^ this might and directed it against the Church, the royalty, and 
the nobility. It was the bourgeoisie that considered [the situation] and took 
the imtiative in every move that the people carried out. The bourgeoisie had 
faith in itself. It felt powerful because it knew that the people were behind it 
and with it. 
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A comparison of the giants of thought and action who emerged from 
the bourgeois class in the eighteenth century with the greatest celebrities, 
the vain and eminent dwarves who represent it now, convincingly 
demonstrates the decadence and the awful ruination which this class has 
suffered. In the eighteenth century it was intelligent, bold, and heroic. Now 
it appears cowardly and stupid. Then full of faith, it dared do everything 

,and could do anything. Now it offers us the sight of the most shameful 
impotence, consumed by doubt and demoralized by its own injustice, 
resulting more from its predicament than from its own injustice. 

TIk recent events in France prove this only too well. The bourgeoisie 
•appears entirely incapable of saving France. It prefers the Prussian 
invasion to the popular revolution which can atone bring about this 
salvation. It has allowed the* banner of human progress, of worldwide 
jemancipation, to fall from its feeble hands. And.the proletariat of Paris is 
tpday proving that from now on only the workers carry it. 1 shall attempt to 
show this at another meeting. 

2 

Dear Comrades, 
I told you that two great historical events laid the foundation of the 

bourgeoisie^ influence: the religious revolution of the sixteenth century, 
known as the Reformation, and the great political revolution [in France] of 
the eighteenth century. 1 added that the latter, accomplished of course by 
the people, was initiated and directed exclusively by the middle class. I 
want now to show you that it also benefited the middle class exclusively. 

And yet, the program of this Revolution appears vast at first glance. 
After all, wasn't it made in the name of the Liberty, Equality, and 
Fraternity of humankind, three words which seem ta include everything 
that humanity could wish for and achieve not only now but in the future as 
well? How b it. then, that a Revolution which had appeared to be so 
extensive could have resulted in the exclusive, limited, and privileged 
emancipation of a single class, to the detriment.of the millions of workers 
who are today crushed by that class's impudent and unjust prosperity? 

Ahl This Revolution was only a political Revolution. It audaciously 
overturned every obstacle and every political tyranny, but it left intact, 
even proclaiming sacred and inviolable, the economic bases of society 
which have been the eternal source and chief cause of all political and social 
injustices, all past and present religious absurdities. It proclaimed the 
freedom of each and every individual, or rather it proclaimed for each and 
every individual the right to be free. But really, it gave the means of 
realizing and enjoying this freedom only to the property-owners, the 
capitalists, and the rich. 
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Ha, slaveiy!" These are the terrible words which, in the few 
fZdl f fortune to spend among you, dear comrades and 
nends, our friend [Sylvain] C16ment. in his sympathetic voice emanating 

from his experience and his heart, has repeated again and again.^ 
"s, poverty IS slaveiy—it is the nedd to sell one's labor, and with one's 

tebor one s person to the capitalist who gives you the means barely to 
sumve. One's mmd must indeed be affected by Bourgeois Gentlemen's lies 
L thir fr. freedom of the working masses. Finefreedom 
is this, that subjects them to the whims of capital and that shackles them 
through hunger to the capitalist^ will! Dear friends, I surely do not have to 
prove to you, who have come to understand the agonies of labor throutth 
long and hard experience, that so long as capital and labor are mutuaUy 
Kolated, l^or will be the slave of capital and workers the subjects of 
Bourgeois Gentlemen, who out of ridicule give you every political right and 
Siems^TCS freedom, so as to preserve its reality exclusively for 

achieving it, is only a 
^ost. And do we not love freedom too much to be satisfied with its ghost? 
We want its reality. But what constitutes the real basis and the positive 
and fnn" IS, for each individual, the all-round development 

enjoyment of all physical, intellectual, and moral faculties* 
comequently, it is all the material means necessary for each individual's 

uman existence. It is, then, upbnnging and education. A person who is 
dS o7h poverty, who every day is on the 
f i . hunger, and who sees everyone he loves 
is"a s?Jlf A®**®® a**** not free; that person 
IS a slave. A man condemned to remain a bnitish creature all his life for 
want of a humane education, a man deprived of leaming.an fgnommt h 
necessarily a slave; and if he exercises any political rights, you can be sure 
Ws^xni' V T them against himself, foi^ his exploiters and masters benefit. 
flnnfh^r^ po"<J*?*on of freedom is that no person oweobedience to 
another, the individwl is free only if his will and his own convictions, and 

n his acts. But a man compelled by hunger to 
sell his labor, and with his labor his own self, at the lowest possible price to 
bmtiX condescends to exploit him, a man whose own 
bratishness and ignorance put him at the mercy of his learned exploiters 
will inevitably and forever be a slave. * 
• A' freedom of individuals is by no means an 
individua matter. It is a coUective matter, a collective product. No 
mdividu^ can be free outside of human society or without its cooperation 
In every Congress of theflntemationaO Working.Men['s Association! we 
haw fought the individualists or false-brother socialists who sav that 
society was founded by a free contract of originally free men and who 
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claim, along with the moralists and bourgeois economists, that man can be 
free, that he can be a man, outside of society. 

This theory revealed by J.-J. Rousseau—the most malevolent writer 
-tif the past century, the sophist who inspired all the bourgeois revolu­
tionaries—betokens a complete ignorance of both nature and history. It is 
not in the past, nor even in the present, that we should seek the freedom of 
the masses. It is in the future, in a future close at hand. We should seek the 
freedom of the masses in that historic tomorrow which we ourselves must 
create not only by the force of our thought and will, but also by the force of 
our actions. In the past there has never been a free contract. There has only 
been brutality, stupidity, injustice, and violence—and today still, you 
know only too well, this so-called free contract is a compact of hunger and 
of slavery for the masses, and the exploitation of hunger for the minority 
who oppress and destroy us. 

The theory of the free contract is just as false from the standpoint of 
nature. Man does not voluntarily create society, he is involuntarily bom 
into it. He is above all a social animal. Only in society can he become a 
human being, that is, a thinking, speaking, loving, and willful animal. 
Imagine a man endowed with the most inspired powers by nature, cast out 
from all human society into a desert since infancy. If he does not miserably 
perish, which is the most probable result, he will become nothing but a 
boor, an ape, lacking speech and thought. For thought is inseparable from 
speech; no one can think without words. Even if you are alone with 
yourself, perfectly isolated, you must use words to think. To be sure, you 
can have conceptions which represent things, but as soon as you want to 
consider something you must use words, for words alone determine 
thought, giving the character of thought to fieeting representations and 
instincts. Thought hardly exists before speech, nor does speech exist before 
thought. These two forms of the same activity of the human brain are born 
together. Thought is therefore impossible without speech. But what is 
speech? It is communication. It is the conversation of one human 
individual with many other individuals. Only through this conversation 
and in it can animalistic man transform himself into a human being, that is, 
a thinking being. His individuality as a man, his freedom, is thus the 
product of the collectivity. 

Only through collective labor does man emancipate himself from the 
tyrannical pressure which the natural world exerts on each person; 
individual labor, impotent and sterile, can never subdue nature. Pro­
ductive labor, which has created all wealth and our entire civilization, has 
always been social, collective tabor. But until now it has been unjustly 
exploited by some individuals, to the detriment of the working masses, 
likewise, the upbringing and education of which BourgeoU Gentlemen are 
so proud and which they so parsimoniously distribute to the popular 
masses—these are also products of the whole of society. The labor, nay, the 
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produced them, bm up to now only some 
members of the bourgeoisie have benefited. It is still an exploitation of 
collective labor by mdividuals who have no right to it at all. 

Everythmg human in man—and freedom above all—is the product of 

TnvS bv Sir absurdity invented by theologians and metaphysicians who have replaced thesocietv 
of humans by that of God. their phantom. They say that each person feels 
ree m the presence of God, that is. in the presence of absolute emptiness 

f v  " " > = " • «  " l e  f r e e d o m  o f  N o t h i n g n e s s ,  o ^  
indeed the Nothingness of freedom: slavery. God. the figment of God has 

f' phantoms nor Nothingness but living 
human reality, and we recognize that man can feel free, be free, and 
therefore can achieve freedom, only among men. In order to be free. 1 need 
to see myself surrounded by free men and be recognized as sucfi by them. I 
am free only when my individuality, reflected in the mirror of the equally 
rtrenXnTh """"d "o. comes back to me 
f h r f i v ?  ? ^  e v e r y o n e V ,  r e c o g n i t i o n .  T h e  f r e e d o m  o f  e v e r y  o t h e r  
ihdividual does not limit my own. as the individualists claim- on the 
contrary, it is the confirmation, realization, and infinite extension of my 
1X7' f <"8nity of all peZs" tl 

r "" sanctioned, and boundlessly expanded by 
universal agiwrnent. is happiness; it is human paradise on earth. 
h,.!no f possible only through equality. If there be a human 
then h • ''®<^ome his slave. If I be freer than he, 

rditit[?4edr.'  ̂
The bourgeois revolutionaries of 1793 understood this logical neces­

sity ve^ well. The word Equality appears as the second term in their 
revolutioiraiy formula: Libeny, Equality, Fraternity. But what sort of 
equality? Equality before the law, equality of political'rights, equality of 
citizens withm the State. Make note of this expression-Ithe equality of 
citizens, not that of men-for the State does not recognize men; it 
recogmzes only ciUzens. Man exists for the State only insofar as he 

" 'supposed to exereise 
them. The man who is crushed by forced labor, by poverty and hunger 
the man who is socially oppressed, economically exploited and ruined' 
suffering man does not exist for the State, which is ignor^JntTws 
suffenngs arid of his economic and social slavery, ignorant of his real 
ThkTn I of a counterfeit political freedom. 
This IS political equality, not social equality. 

misleading is this 
sham pohtical equality, which is not based on social and economic 
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equality. For example, in a fully democratic State all men who.reach the 
age of majority and do not find themsehres criminally condemned, have the 
right and even the duty to exercise all their political rights and to fill every 
office to which'they are called by the trust of their felloW'Cittzens. The 
lowest, the poorest, the most ignorant man of the people can and should 
exercise all these rights and fill all those offices. Can you think of a'greater 
equality than this? He ought to do it. and he legally can do it, but in reality 
it is impossible for him. This power is only optional for those who make up 
the popular masses. It does not become real for them, and it never can, 
unless the economic bases of society are radically transformed—let us say 
it, unless there is a social revolution. These alleged political rights exercised 
by the people are nothing but an empty fable. 

We are tired of all fables, religious and political. The people are tired 
of living on phantoms and fables. This diet stunts growth. Today they 
demand reality. Therefore, let us see whether there is anything real for 
them in the exercise of political rights. 

To fill conscientiously the olTices of the State, and above all the 
highest offices, it is first necessary to possess an equally large amount of 
education. The people totally lack this education. Is it their fault? No, the 
fault is institutional. The great work of all truly democratic States is to 
spread education plentifully among the people. Is there a single State 
which has done this? Let us not discuss monarchical States, which are 
clearly interested in spreading among the masses not education but the 
poison of Christian catechism. Let us discuss republican and democratic 
States like the United States of America and Switzerland. Certainly, it 
must be acknowledged that these two States have done more than all 
others for popular education. But have they succeeded, despite all their 
good will? Have they been able to give every child born in their midst an 
equal education? No, this is impossible. For the children of the members of 
the bourgeoisie, superior education; for those of the people, only primary 
education, and in rare occasions a little secondary education. \^y this 
difference? For the simple reason that men of the people, workers in the 
fields and cities, do not have the means to support their children, that is, to 
feed, clothe, and lodge them for the entire duration of their studies. To 
obtain a scientific education, one must study until the age of twenty-one, 
sometimes twenty-five. 1 ask you, what workers are able to support their 
children for so long a time? This sacrifice is beyond all their means, for they 
have neither the funds nor the property necessary, and they live from day 
to day on a salary which scarcely suffices to support a large family. 

And yet it must be said, dear comrades, that you workers from the 
mountains, in a trade which capitalist production, big capital, has not yet 
succeeded in absorbing—you are comparatively very prosperous. Work­
ing in small groups in your workshops, and often even working in your 
home, you earn much more than [you would] in large industrial 
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establishments which employ hundreds of workers. Your [watchmakingl 
work IS clever and artistic; it is not stupefying like the work of machines 
Your competence and your skill count for something. Moreover, you have 
much-more spare time and relative freedom; this is why you are freer, 
better informed, and more prosperous than otheis. 

In the vast factories established, directed, and exploited by big capital, 
where not men but machines play the principal role, the workers inevitably 
wcome miserable drudges, so destitutethat most often they are obliged to 
doom their poor small children, hardly six years old, to work twelve, 
fourteen, sixteen hours each day for a few miserable pennies. And they do 
this not out of avarice but out of need. Without it they would be wholly 
unable to support their families. 

That is the education they can give their children. I do not believe 1 
have to waste more words to prove to you, dear comrades, you who know 
so well from experience and who arealready so profoundly convinced, that 
so long as the people work not for themselves but to enrich those who hold 
property and capital, the education which they can give their children will 
always be infinitely inferior to that of the children of the bourgeois class. 

And so there is a considerable and disastrous social inequality which 
you will always find at the very foundation of the structure of every State: 
an inevitably ignorant mass and a privileged minority which is at least 
comparatively better educated, if not always more intellirant. The 
conclusion is easy to draw'. The educated minority will rule the ignorant 
masses. 

What is involved is not only the natural inequality of individuals* it is 
an in^uality to which we are compelled to resign ourselves. One person's 
situation IS more fortunate than the other*s; one is bom with a greater 
natural power of intellect and will than the other. But 1 hasten to add: these 
differenws are by no means so great as may be claimed. Even from the 
standpoint of nature, talents and shortcomings pretty much balance out in 
everyone, so that [most] persons are nearly equal. There are only two 
exceptions to this law of natural equality: geniuses and idiots. But 
exceptions are not the.rule< and in general it may be said that one human 
individual is as worthy as another; and iUn present-day society.enormous 
duTerences exist between individuals, their origin is not'nature but the 
monstrous inequality in upbringing and education. 

The chUd endowed with the greatest talents, but bom into a poor 
family, a family of workers living from day to day on their hard labor is 
doom^ t(x an ignorance which, instead of developing his natural talents, 
kills them all: he will become the worker, the unskilled laborer, forced to be 
the bourgeoisie's man-servant and field-worker. The child of bour­
geois parents, on the other hand, the child of the rich, however stupid 
by nature, will receive both the upbringing and the education necessary to 
develop his scanty talents as much as possible. He will become the 
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exploiter of labor, the master, the property-owner, the legislator, the 
governor—a Gentleman. However stupid he may be, he will make laws on 
behalf of the people and against them, and he will rule over the popular 
masses. 

In a democratic State, it will be said, the people will choose only the 
good men. But how will they recognize them? They have neither the 
education necessary forjudging the good and the bad, nor the spare time 
necessary for learning the differences among those who run for election. 
These men, moreover, live in a society different from their own; they doff 
their hat to Their Majesty the sovereign people only at election-time, and 
once elected they turn their backs. Moreover, however excellent they may 
be as members of their family and their society, they will always be bad for 
the people, because, belonging to the privileged and exploiting class, they 
will quite naturally wish to preserve those privileges which cbhstitute the 
very basis of their social existence and condemn the people to eternal 
slavery. 

But why havenH the people been sending men of their own, men of the 
people, to the legislative assemblies and the government? First, because 
men of the people, who have to live by their physical labor, do not have the 
time to devote themselves exclusively to politics. [Second, b]eing unable to 
do so, being more often ignorant of the political and economic questions 
which are discussed in these lofty regions, they will nearly always be the 
dupes of lawyers and bourgeois politicians. Also, [third,] it is 'usually 
enough for these men of the people to enter the government for them to 
become members of the bourgeoisie in their tum, sometimes hating and 
scorning the people from whom they came more than do the natural-
bom members of the bourgeoisie. 

So you see that political equality, even in the most democratic States, 
is an illusion. It is the same with juridical equality, equality before the law. 
The bourgeoisie make the law for themselves, and they practice it 
against the people. The State, and the law which expresses it, exist only to 
perpetuate the slavery of the people for the benefit of the bourgeois. 

Moreover, you know, if you wish to file suit when you find your 
interests, your honor, or your rights wronged, you must first prove that 
you are able to pay the costs, that is, that you can lay aside an impossible 
sum; and if you cannot do so, then you cannot file suit. But do the people, 
the majority of the workers, have the resources to put on deposit in a court 
of law? Most of the time, no. Hence the rich man will be able to attack you 
and insult you with impunity. There is no justice at all for the people. 

Political equality will be an illusion so long as economic and social 
equality do not exist, so long as any minority can become rich, property-
owning, and' capitalist through inheritance. Do you know the true 
definition of her^itary property? It is the hereditary ability to exploit the 
collective labor of the people and to enslave the masses. 
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That is what the greatest heroes of the Revolution of 1793 did not 
understand, neither Danton, Robespierre, nor Saint-Just. They wanted 
freedom and equality to be only political, not economic and social. And 
that IS why the freedom and equality which they instituted merely 
established the domination of the people by the members of the 
bourgeoisie, placing it on a new foundation. 

They thought they concealed this contradiction by inserting Fra-
f ernity as the third term of their revolutionary formula. This was again a 
he! I ask you whether fraternity is ppssible between the exploiters and the 
exploited, between the oppressors and the oppressed? What is this! 1 make 
you sweat and suffer all day, and at night when I have reaped the fruit of 
your sufferings and your sweat, leaving you only a small portion of it so 
that you may survive, that is, so that you may sweat and suffer anew for my 
^nefit again tomorrow-at night 1 will say to you: Let us embrace, we are 
brothers! 

Such is the fraternity of the Bourgeois Revolution. 
My dear friends, we too desire noble Liberty, wholesome Equality, 

blessed Fraternity. But we want these great and noble things to cease being 
tables and lies, we want them to become the true essence of reality! 

^at is the meaning and the goal of what we call Social Revolution, 
The Social Revolution can be summarized in a few words: It wishes 

and we wish, every individual born on this earth to be able to become 
human m the fullest sense of t)ie word, to have not just the right to develop 
natural talents, but also the means necessary for this, to be free and 
prosperous in equality and through fraternity! That is what we all wish 
and we are all ready to die to realize this goal. 

1 ask you, friends, for a third and last session in order to explain 
completely my thoughts to you. 

3 

Dear Comrades, 
l^st time I told you how the bourgeoisie, not completely conscious of 

what It was doing but at least one-quarter so, used the physical strength of 
the people, during the Great [ French] Revolution of 1789-1793. to assert 
its own influence on the ruins, of the feudal world. It thus became the 
dommant class. It is entirely incorrect to think that Robespierre and Saint-
Just were overthrown and slain, their partisans guillotined or deported by 
priests and imigri nobility who may have staged the reactionary cmp 
djtat of Thermidor. Many members of these two downfaUen groups 
doubtless took an active part in the intrigue, and they were pleased at the 
fall of those who had terrified them and mercilessly cut off their heads But 
they were, unable to do anything by themselves. Having lost their goods 
they were reduced to impotence. 
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The principal Instigators of the Thermidorean reaction were the 
virtuous representatives of public morality and public order who belonged 
to that part of the bourgeois class which had enriched itself through the 
purchase of national wealth, through war materiel, through the handling 
of public funds: those who had profited from public poverty and even 
bankruptcy to stuff their own pockets. They were warmly and forcefully 
supported by the majority of the shopkeepers, an eternally spiteful and 
cowardly breed which cheats the people in retail fashion, little, by little 
corrupts them, sells them fraudulent merchandise, and has all the peopled 
ignorance without their greatheartedness, all the vanity of the.bpurgeois 
aristocracy without their full pockets; cowards during revolutions, they 
tum savage under reaction. For the shopkeepers, all the ideas th^t make 
the hearts of the masses beat—the grand principles and the great concerns 
of humanity—do not exist. They dont even understand patriotism, seeing 
in it only vanity or bluster. No feelings at all can distract them from 
commercial preoccupations and worthless day-to-day anxieties. Everyone 
saw, and all sides confirm, that during that terrible siege of Paris—while 
the people fought and the class of the rich intrigued, preparing the 
treachery that delivered Paris to the Prussians, while the courageous 
proletariat and the women and children of the people were half-starved— 
the shopke,epers had but a single concern: to sell their wares, their produce, 
and the goods most essential to the people's survival, at the highest possible 
price. 

The shopkeepers of all France's cities did the same thing. In town^ 
invaded by Prussians, they opened their doors to the Prussians; in towns 
not invaded, they prepared to open them. They paralyzed the national 
defense, opposing wherever they could the insurrection and the arming of 
the people that alone could have saved France. The cities' shopkeepers and 
the countryside^ peasants today compose the army of reaction. The 
peasants can be converted to revolution, and they must be, but the 
shopkeepers—never. 

During the Great [French] Revolution the bourgeoisie was divided 
into, two categories. One, forming the tiny minority, was.the revolutionary 
bourgeoisie, known generically as the Jacobins. The Jacobins of today 
must not be confused with those of 1793. Those of today are only pale 
ghosts, ridiculously miserable specimens, caricatures of the past century's 
heroes. The Jacobins of 1793 were great men, they possessed the sacred fire 
and the creed of justice, liberty, and equality. It was not their mistake not 
to understand better certain words which still express all our aspirations. 
They considered only political appearance, not economic and social 
context. But 1 repeat, it was not their mistake, just as it is not our merit that 
we understand .them today. The mistake and the merit are of the times. 
Humanity develops slowly—too slowly, alas!—and it is only by a 
succession of errors, mistakes, and above all the bitter experiences that 
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inevitably result from them, that mankind gains the truth. The Jacobins of 
n93 were men of good faith, men inspired by the idea, devoted to the idea. 
They were heroes! Had they not been so, and had they not had this sacred 
and great sincerity, by no means could, they have accomplished the great 
deeds of the Revolution. We can. combat the theoretical errors of the 
Damons, Robespierres, and Saint-Jiists. and we must do so, but while 
combating their false and narrow ideas, which are exclusively bourgeois in 
social economy, we should acknowledge their revolutionary influence. 
These were the last heroes of the bourgeois class, a class that used to teem 
with heroes. 

This heroic minority aside, the other category of the bourgeoisie was 
the great majority of physical exploiters, for whom the ideas and the great 
principles of the Revolution were but words, having value and meaning 
only to the extent that these words could be used to stuff their large and 
i^pectable bourgeois pockets. Once the richest and accordingly the most 
influential of these bourgeois individuals had sufficiently used the Revolu­
tion, stuffing their pockets in its tumult, they discovered that it had gone on 
for too long, that the time had come to end it and to reestablish the reicn of 
law and of public order. 

They overthrew the Committee of Public Safety .'killed Robespierre, 
Saint-Just, and their friends, and established the Directory, a true 
incarnation of bourgeois depravity at the end of the [eighteenth] century 
which marked the triumph and the reign of the ivealth that a few 
thousand individuals had acquired by theft and collected into their 
pockets. 

But France had not yet had time to be corrupted, it was still all 
throbbing with the great deeds of the Revolution, and it could not long 
endure this regime. There were two protests, one abortive and one 
victoriotis. The first, had it succeeded, had it been able to succeed, would 
have saved France and the world. The triumph of the second ushered in the 
kings' despotism and the peoples' slavery. I am referring to BabeufS 
insurrection and the first Bonaparte's usurpation. 

Babeufs insurrection was the final revolutionary attempt of the 
[eighteenth] century.-Babeuf and Jiis friends had been more or less friends 
of Robespierre and Saint-Just. They were socialist Jacobins". They had 
known the creed of equality, even to the detriment of freedom. Their plan 
was very simple: to expropriate all holders of property and of the 
instruments of labor and other capital, for the benefit of the republican, 
democratic, and social State; the State, becoming the sole owner of all 
wealth, personal property as well as real estate, would as a result become 
society^ sole employer and boss. At the same time, armed with political 
omnipotence, the State would make itself exclusive master of the 
upbringing and equal education of all children, and it would compel all 
adult individuals to work and live according to equality and justice. All 
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communal autonomy and individual initiative—all freedom. In a word— 
would disappear, annihilated by this formidable power. Society would 
totally cease to exhibit anything but monotonous and forced uniformity. 
The government would be elected by universal suffrage, but once elected 
it would exercise an absolute power over all members of society so long as 
it remained active. 

Babeuf did not invent the theory of forcibly establishing equality by 
the power of the State. Its first foundations were laid several centuries 
before Christ by Plato in his Republic, a work in which this great thinker of 
antiquity attempted to sketch the design of an egalitarian society. The first 
Christians undeniably fostered communism in the practice in their 
associations, which were persecuted by all of official society. Later, during 
the first quarter of the sixteenth century in Germany, at the very beginning 
of the religious Revolution, Thomas MUnzer and his disciples made a first 
attempt to establish social equality on a very broad footing. The 
Conspiracy of Babeuf was the second practical manifestation of tfie 
egalitarian idea among the masses. All these attempts, including the last, 
failed for two reasons: first, because the masses were hardly sufficiently 
advanced to make possible the realization [of the egalitarian idea]; and 
second, especially, because in all these systems [ Plato's, MUnzerls, and 
Babeufs], equality joins forces with the power and authority of the State, 
and the result is incompatible with freedom. For we know, dear friends, 
that equality is possible only with freedom and only by means of it: not by 
means of this freedom which is enjoyed exclusively by the Bourgeois, 
which is founded on the slavery of the masses, which is not freedom but 
privilege; but by means of a worldwide freedom of human beings, which 
raises each one of them to human dignity. But we also know that this 
freedom is possible only within [the context of) equality. Not just revolt in 
theory but revolt in practice, against all institutions and against all social 
relations created by inequality; then the establishment of economic and 
social equality through the freedom of everyone: that is our present 
program, which will succeed despite the BIsmarcks, the Napoleons, the 
Thiers, and all the Cossacks of my august Emperor, the Tsar of All the 
Russias. 

The Conspiracy of Babeuf brought together every citizen in Paris 
devoted to the Revolution who still remained after the executions and 
deportations of the reactionary coup d'itat of Thermidor; of course, it 
included many workers. It failed; many were guillotined, but several had 
the good fortune to escape. Among the latter was the citizen Buonarroti, a 
man of iron who had an old-fashioned spirit, who so deserved respect that 
he knew how to make his most acute opponents respect him. For a long 
time he lived In Belgium, where he became the principal founder of the 
secret society of Carbonari-communists; and in a book which has become 
very rare today but which I will try to send to our friend Adh6mar 
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[Schwitzgu&beO, he tells the doleful story of this last heroic protest of the 
Revolution against the Reaction, the Conspiracy of Babeuf' 

As I said, society's other protest against the bourgeois corruption 

This story, a thousand times again as dismal, is known to you all. It 
\ras the firet inauguration of the infamous and brutal regime of the sword 
the first slap in humanity's face, imparted by an impudent upstart at the 
beginning of this century. Napoleon 1 became the hero of all the despots 
whom he temfied militarily at the same time. Once he was conquered thev 
were left with his disastrous estate and his infamous principle: contempt 
lor humanity and its oppression by the sword. 

JnT'l" 1° Restoration. This was a ridiculous 
ttempt to revive and return to political power two downfallen and 

decayed social groups: the nobility and the priests. Only under the 
Restoration did the bourgeoisie, threatened and attacked by the power 
which it thought It had conquered for all time, again, remarkably, became 
quasi-revolutionary. Enemy of the public order as soon as this public order 
IS not ite own, that is, as soon as it establishes and guarantees interests 
other thM its own, the bourgeoisie cpnspired anew. Messra. Guizot 
Pfcrier, Thiers and so many others, the most fanatic partisans and 
OTnspicuous defenders of an oppressive and corrupting government under 
Louis-Phihppe, but one which was bourgeois and therefore perfect in their 
eyes—all these damned souls of the bourgeois reaction conspired under the 

/« ~wa?begr 
The year 1830 truly marks the exclusive domination of bourgeois 

poll ICS and interests m Europe, above all in France, England, Betom 
olland and Switzerland. In the other countries, such as Germany' 

out^f/he'd ''"'"Sal. bourgeois interests entirely 
outweighed all others, but [there was no] political government of the 
Bourpois. I do not refer to the great and unhappy Empire of All the 
Russias, which remains still subject to the absolute despotism of the Tsars 
DoHtf™?h H "If"® '"'enneiiiary political class, no bourgeois 
M>t cal body at all; where in effect there is only, on the one side! the 

f .1!"' organization of military police and bureaucracy to 
sausfy the whims of the Tsar, and on the other side, the people^ of 
RevXion T "'y "l® »•«' his functionaries. In Russia, the 
Revolution will come directly from the people, as I fully explained in a 
rather long s^ech which I gave a few years ago in Berne, and which I shall 
the tilom of Ih° J®'''®'' ""happy, heroic Poland, which struggles in 
the telons of three infamous eagles—the Empire of Russia, the Empire of 
Austria, Md the new Empire of Germany, represented by Prussia—always 
to be stifled anew but neverdead. In Poland as in Russia, there is no middle 
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class properly speaking; on the one hand there is the nobility, which in 
Russia is a hereditary bureaucracy and slave to the Tsar, formerly 
dominant but today disorganized and downfallen; on the other hand there 
is the enslaved peasant, overwhelmed no longer by the nobility, which has 
lost its power, but by the State, by its innumerable functionaries, and by 
the Tsar. I shall not again mention the small countries of Sweden and 
Denmark, which did not become really constitutional until 1848 and which 
have remained more or less behind the general development of Europe; nor 
Spain and Portugal, where the industrial movement and bourgeois politics 
were paralyzed for so long by the dual power of the clergy and the army. 
However, 1 ought to point out that Spain, which appeared so poorly 
developed to us, today offers us one of the most magnificent organizations 
of the International Working-Men's Association existing in the world. 

I will pause for a moment on Germany. Since 1830, Germany has 
offered us—and still offers us—the strange sight of a country where the 
interests of the bourgeoisie predominate yet where political influence is not 
theirs, belonging rather to the absolute monarchy, under a mask of 
militarily and bureaucratically organized Constitutionalism which is 
administered exclusively by nobles. 

It is in France, England, and above all Belgium that the reign of the 
bourgeoisie should be studied. Since the unification of Italy under the 
scepter of Victor-Emmanuel, Italy can also be studied. But nowhere is the 
bourgeoisie's reign so plainly marked as in France; it is in this country 
that we shall chiefly examine it. 

There, the bourgeois principle has had full freedom to be expressed in 
literature, politics, and social economy since 1830. That principle can be 
summarized in a single word: individualism. 

By individualism I mean that tendency which considers all members 
of society, the mass of individuals, to be mutually unconcerned rivals and 
competitors, natural enemies with whom each individual is forced to live 
but who block each other's way, that tendency which impels the individual 
to gain and erect his own well-being, prosperity, and good fortune to the 
disadvantage of everyone else, despite them and on their backs. It is an over­
land racecourse from point to point, a general headlong flightin which each 
individual seeks to arrive first. Woe to the weak who stop; they are passed. 
Woe to those who collapse on the way, tired with fatigue; they afe soon 
crushed. Competition has neither heart nor pity. Woe to the vanquished! 
In this struggle, many crimes must inevitably be committed; this fratricidal 
struggle is moreover a continuous crime against human solidarity, which is 
the only basis of all morality. The Stat^, which is said to represent justice 
and to deliver it, does not prevent the perpetration of these crimes. On the 
contrary, it eternalizes and legalizes them. What it represents and defends 
is not human justice but juridical justice, which is nothing but the 
consecration of the victory of the strong over the weak, of the rich over the 
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poor. The State demands only one thing: that all these crimes be 
committed legally. 1 may ruin you, walk over you, and destroy you, but 1 
must observe the laws in doing so. Otherwise 1 should be declared a 
criminal and treated as such. That is the sense of this principle, this word 
individualism. 

Now let us see how this principle is manifested in literature, in this 
literature created by the Victor Hugos, the Dumas, the Balzacs, the Jules 
Janins, and other authors of books and articles in the bourgeois 
newspapers which have inundated Europe since 1830, instilling depravity 
and evoking egoism in the hearts of the young people of both sexes, and 
unhappily even among the people themselves. Take whichever novel you 
like: aside from false, lofty sentiments and fine sentences, what do you find 
there? Always the same thing: a young man is poor, humble, and 
unreco^ized; he is consumed by all kinds of ambitions and desires; he 
would like to live in a palace, eat truffles, drink champagne, live in a grand 
style, and sleep with some pretty marquise. While all others fail, he 
succeeds through heroic efforts and extraordinary adventures. That is the 
hero: that is pure individualism. 

Let us look at politics. How is the principle expressed there? It is said 
that the masses need to be led and governed, that they are incapable of 
doing without government, as if they are also incapable of governing 
themselves. Who will govern them? [Under the reign of bourgeois 
individualism, c]lass privilege no longer exists. Everyone has the right to 
attain the highest social positions and offices. But to get there one must be 
intelligent and clever; one must be strong and wealthy; one must know 
how to surpass all rivals and be able to do so. It is again a race from 
point to point: it is the clever and strong individuals who will govern and 
fleece the masses. 

Ixt us now examine this same principle in relation to the economic 
question, which is at bottom the basic question, one may say the only 
question. The bourgeois economists tell us that they are partisans of 
unlimited freedom for individuals and that competition is the condition 
necessary for this freedom. But let us see, what is this freedom? And right 
away, let us ask one question: Does isolated and solitary labor produce all 
the marvelous riches of which our age boasts, has it produced them? We 
know very well to the contrary. The isolated labor of individuals would 
hardly be able to feed and clothe a small savage tribe; a great nation 
becomes rich and survives only through collective labor, where the work of 
one person depends on that of the other. Since labor, which is the 
production of wealth, is collective, wouldn't it seem logical that the 
enjoyment of this wealth should also be collective? Well, this Is what 
bourpois cconomy does not want, what it hatefully resists. It wants 
individuals to enjoy [the fruits of collective labor] separately. But which 
individuals? All of them? Hardly! It grants this pleasure to the powerful. 
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the intelligent, the cunning, and the wealthy. Yes. the wealthy above all. 
For in the social organization [which follows from bourgeois political 
economy], and in accordance with the law of inheritance which is [that 
society^] principal foundation, a minority is bom richer and more 
Successful than millions of disinherited and unsuccessful others. Then 
bourgeois society says to all these individuals: struggle and fight for the 
prize of well-being, wealth, and political influence. The winners will be the 
lucky ones, poes equality exist at least in this fratricidal struggle? No. not 
at all. A small number are able-bodied, armed from head to foot with 
education and inherited wealth, and millions of men of the people enter the 
arena almost naked, with their equally inherited ignorance and poverty. 
What is the inevitable result of this so-called free competition? The people 
yield, the bourgeoisie triumphs, and the fettered proletarian is compelled 
to work like a ^Uey-slave for the individual bourgeois, who dominates him 
unendingly. 

So long as capital opposes labor, the proletariat will never be able to 
defend itself against this nurturer of labor, which is the main weapon of the 
bourgeoisie and which has become the principal agent of industrial 
production in every advanced country. 

Capital, as it is now organized and used, crashes not just the 
proletariat; it oppresses and expropriates a vast number of members of the 
bourgeoisie, transforming them [into proletarians]. The cause of this 
phenomenon, which the moyenne and petite bourgeoisie dont understand 
well enough and of which indeed they know nothing, is nevertheless quite 
simple. Thanks to this fight to the death called competition, which prevails 
today in commerce and industry because the people's freedom benefits 
the bourgeoisie, all manufacturers are foreed to sell their products— 
or rather, the products of the workers they employ and exploit—at the 
lowest possible price. You know from experience that the expensive 
products are today more and more shut out of the market by lower-priced 
products, even though the latter are more poorly made than the former. 
Here, then, is a first disastrous result of this competition, this struggle 
internal to bourgeois production: it inevitably tends to replace good 
products with mediocre products, and skillful workers with mediocre 
workers; at the same time, it decreases the quality of the products and of 
'producers. 

In this competition, this struggle for the lowest price, big capital 
inevitably overwhelms small capital and the fat Bourgeois min the skinny 
Bourgeois.' For an immense factory can naturally make its products better 
than a small or average-sized factory, as well as give them a better price. 
The establishment of a large factory naturally requires great capital, but in 
proportion to what it can produce it costs less than a small or average-size 
factory: 100,000 francs is more than 10,000 francs, but 100,000 francs used 
in a factory will yield [a profit of] twenty to thirty percent, while 10,000 



(JO The Rise and Decline of the Bourgeoisie 

francs used in the same manner will yield [a profit oQ ten percent. The large 
manufacturer saves on the building, on primary materials, and on 
machines; employing many more workers than the small or average-size 
manufacturer, he also gains through better organization and a greater 
division of labor. To put it briefly, a single manufacturer with 100,000 
francs invested in an organization produces much more than ten 
manufacturers each using 10,000 francs; for example, if each of the latter 
were to realize a net profit of 2,000 francs on the 10,000-franc investment, 
the manufacturer who establishes and organizes a large factory costing 
100,000 francs realizes 5,000 or 6,000 francs on each 10,000 francs 
[invested], or rather produces five or six [times as much] merchandise. 
Producing proportionally much more, he can naturally sell his products 
at a much lower price than the small or average-size manufacturer; but by 
selling them at a lower price he forces the small and average-size 
manufacturers to lower their prices, lest their products not be bought at ail. 
But since it is much more expensive for them to produce these products 
than it is for the large manufacturer, they are ruined by selling them at the 
large manufacturer^ price. In this way big capital is the death of 
small capital, and if big capital encounters capital bigger still, it is 
overwhelmed in its turn. 

This is so true that there is an undisguised tendency today for big 
capital to agglomerate into horrendously huge capital. In the most 
industrialized countries—England, Belgium, and France—exploitation of 
commerce and industry by private companies is beginning to replace the 
exploitation by large unassociated capitalists. And as the civilization and 
national wealth of the most advanced countries increase, the wealth of the 
big capitalists increases but the number of capitalists decreases. Membere 
of the moyenne bourgeoisie find themselves thrown in with the petite 
bourgeoisie, and a still greater number of the petite bourgeoisie are 
inexorably thrust into the proletariat, into poverty. 

This is an incontestable fact, supported by the statistics of all 
countries as well as by the most precise mathematical proof. In the 
economic organization of present-day society, the successive impoverish­
ment of the great bulk of the bourgeoisie, to the benefit of a limited number 
of monumentally huge capitalists, is an inexorable law for which the only 
cure is Social Revolution. If the petite bourgeoisie had enough insight and 
good sense to understand this, it would ally itself with the proletariat 
before long in order to carry out this revolution. But the petite bourgeoisie 
is in general very stupid; its foolish vanity and unfeeling egoism shut out 
the spirit [of Revolution]. Overwhelmed on one side by the grande 
bourgeoisie and rpenaced on the other by the proletariat which it despises, 
detests, and fears, it sees nothing, achieves nothing, and stupidly allows 
itself to be led into the abyss. 

The consequences of this bourgeois competition are disastrous for the 
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proletariat. The manufacturers, forced to sell their products—or the 
products of the workers whom they exploit—at the lowest possible price, 
naturally must pay their workers the lowest possible wages. Therefore they 
can no longer reward their workers' talent. They must seek labor which is 
sold, forced to be sold, at the lowest price. Since women and children are 
satisfied with a smaller salary, the manufacturers endeavor to employ 
children and women in preference to men, and mediocre workers in 
preference to skillful workers, unless the latter are happy with the salary of 
unskilled workers, children, and women. Every bourgeois economist has 
demonstrated and acknowledged that the size of a worker's salary is always 
determined by the cost of his daily living. Thus, if a worker could lodge, 
clothe, and feed himself on one franc a day, his salary would fall very 
quickly to one franc. And this [is so] for a very simple reason: workers 
tormented vby hunger are forced to compete with each other. The 
manufacturer, on the other hand, is forced by bourgeois competition to sell 
his products at the lowest possible price and, eager to grow as quickly as 
possible by exploiting the workers' labor, he will naturally hire those who 
will offer him more hours of labor for a lower salary. 

This is not just a logical deduction, it is an actual event which occurs 
every day in England, France, Belgium, Germany, and those parts of 
Switzerland where big industry, exploited in big factories by big capital, 
has been established. In my last lecture I toU you that you were privileged 
workers. Although your salary is still less than the full value of your 
daily production, and although you are undeniably exploited by your 
employers, nevertheless you are better paid in comparison with workers in 
laige industrial establishments, you have spare time, you are [relatively] 
free and fortunate. And 1 hasten to acknowledge that you deserve so much 
the more merit to have entered the International, becoming devoted, 
zealous members of this vast association of labor which will liberate the 
workers of the entire world. It is noble and generous of you. You prove 
thereby that you are thinking not just of yourselves but of the millions of 
your brothers who are much more oppressed and less prosperous. It is with 
great happiness that I bear this witness. 

But let me tell you that this act of unselfish and fraternal solidarity is 
also an act of foresight and prudence. Yo.u perform it not only for your 
unhappy brothers in other industries and other countries but also, if not 
for yourself, then for your children. You are well-rewarded, free, and 
prosperous, not absolutely so but by comparison. Why is this? Simply 
because big capital has not yet overrun your industry. But surely you don't 
think that this will always be the case. Big capital is compelled, by a law 
inherent in it, inevitably to overrun-everything. It began, naturally, by 
exploiting those branches of commerce and industry which promised it the 
greatest advantages and were the most easily exploited; and after it has 
sufficiently exploited them, the competition created by this exploitation 
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will inevitably push it to assail those branches which will still then be 
untouched. Dont machines already make clothes, boots, and lace? Mark 
well these words, that sooner or later, and sooner rather than later, 
machines will also make watches. The springs, the escapements, the cases, 
the cap, the finishing, the ornamentation, and the engraving will be done 
by machine. The products will not be as perfect as those which come from 
your expert hands but they will cost much less and be sold for much less 
than your more perfect products, which they will eventually exclude from 
the market. And so you, or at least your children, will be as slavish and 
poor as workers in large industrial establishments now. So indeed you see 
that in working for your brothers, the impoverished workers of other 
industries and other countries, you are also working for your children if 
not for yourselves.® 

You are working for humanity. The working class has today become 
the sole representative of >the great and sacred cause of humanity. The 
future now belongs to the workers: those in the fields and those in the 
factories and ciUes. The classes which have always exploited the labor-of 
the popular masses—the nobility, the clergy, the bourgeoisie, and the 
myriad military and civil functionaries who represent the injustice and 
malevolent power of the State—are corrupt classes, struck 'with impo­
tence, capable neither of judging what is good nor of seeking it, infiuential 
only for evil['s sake]. 

The clergy and the nobility were unmasked and defeated in 1793. The 
Revolution of 1848 unmasked and showed the impotence and evil-doing of 
the bourgeoisie. During the June Days in 1848, the bourgeois class boldly 
renounced the religion of their fathers, this revolutionary religion whose 
principles and bases were liberty, equality, and fraternity. As soon as the 
people took equality and liberty seriously, the bourgeoisie, existing thanks 
only to the people's economic inequality and social bondage, retreated into 
reaction. 

These very traitors who wish to disgrace France today once more— 
the Thiers, the Jules Favres, and the vast majority of the 1848 National 
Assembly—worked for the triumph of the most foul reaction back then, 
just as they do today. They began by suppressing universal suffrage, and 
later [using it] they 'raised Louis Bonaparte to the presidency. The fear of 
Social Revolution, the dread of equality, the awareness of its own crimes, 
and the fear of popular justice hurled this downfallen class, once so 
intelligent and heroic but now so stupid and cowardly, into the arms of the 
dictatorship of Napoleon IIL And they had military dictatorship for the 
next eighteen years. We should not think that the Bourgeois Gentlemen 
were too inconvenienced. Those who rebelled and played at liberalism in 
too loud and incommodious a manner for the imperial regime were 
naturally isolated and repressed. But everyone else—those who left the 
political nonsense to the people and applied themselves earnestly and 
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exclusively to the great concern of the bourgeoisie, the exploitation of the 
people—they were well protected and powerfully supported. They were 
even given all the appearances of liberty so that they could Save their 
honor. Didnt a Legislative Assembly exist under the Empire, regularly 
elected by universal suffrage? All went well, according to the desires of the 
bourgeoisie. There was only one black mark. This was the ambition for 
conquest exhibited by the sovereign, who forcibly dragged France into 
ruinous expenditures which led to the destruction of his own power. But 
this black mark was not an accident, it was a necessity of,the system. A 
despotic and absolute regime, even one with the semblances of freedom, 
must inevitably depend upon a powerful army, and every large standing 
army sooner or later brings foreign war, because ambition is the principal 
inspiration of the military hierarchy. Every lieutenant wishes to be a 
colonel, every colonel a general. As for the soldiers, who are systematical­
ly demoralized in their barracks, they dream of the noble pleasures of war: 
massacre, pillage, theft, and rape—the exploits of the Prussian army in 
France, for example. Well, if all these noble passions, nurtured systemati­
cally and knowingly among the officers and soldiers, remain long 
unsatisfied, then they grow worse, provoking the army to discontent, and 
from discontent to revolt. War thus becomes a necessity. So all the 
expeditions and wars undertaken by Napoleon ill were hardly the 
personal caprices the Bourgeois Gentlemen claim, but a necessity of the 
despotic imperial system which they themselves founded out of the fear of 
Social Revolution. Thus the privileged classes, the cardinals and priests, 
the downfallen nobility, and finally this respectable, honest, and virtuous 
bourgeoisie above all, are as much to blame as Napoleon 111 himself for all 
the horrible misfortunes that have recently struck France. 

And comrades, you all saw that to defend unhappy France there was 
in the entire land but a single group, the urban workers: precisely those 
betrayed by the bourgeoisie and delivered to the Empire, which sacrificed 
them to bourgeois exploitation. In the whole country, only the unselfish 
urban and industrial workers sought an uprising of the people for the 
safety of France. The rural workers, the peasants, demoralized and 
stupefied by the religious education which they have been given from 
Napoleon 1 to the present, took the side of the Prussians and of Reaction, 
against France. They could have been revolutionized. In a pamphlet which 
many among you have read. Letters to a Frenchman^ \ described the 
methods by which they could have been won over to the Revolution.' But 
for this to have happened, it was first necessary that the cities rise in 
insurrection and organize themselves in a revolutionary manner. The 
workers wanted this; they even tried it in many cities in central France, in 
Lyons. Marseilles, Montpelier, Saint-£tienne, and Toulouse. But every­
where they were held back and paralyzed in the name of the Republic by 
the bourgeois radicals. Yes, in the name of the Republic, the members of 
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the J>ourgeoisie who had turned republican out of fear of the people—in 
the name of^the Republic of the Gambettas, that pid sinner Jules Favre, 
Thiers the infamous fox, and all the Picards, Fe'rrys, Jules Sim6ns! 
Pelletans and many others—in the name of'the Republfcf they assassinated 
the Republic and France. 

Sentence has been passed on the bourgeoisie. It is the richest and most 
numerous class in Frances-except for the masses of the people of course— 
and had it wished, it coUld have saved France. But for that it would have 
had to sacrifice its money and its life and rely unreservedly on the 
proletariat, aS.'did its forefathers, the bourgeoisie of 1793: Well it didnt 
want to sacrifice its money any more than its life, and it preferred to see 
France conquered by the Prussians than saved by popular revolution. 

The issue between the workers in the towns and the Bourgeois was 
stated just as clearly. The workers said: We would'sooner blow our houses 
up than deliver our towns to the Prussians. The Bourgeois replied: We 
would'sooner open'the doors of our towns to the Prussians than allow you 
to create public disorder, and we would pVefer to retain our expensive 
houses at all cost, even if we "have "to kiss the behind of these Prussian 
Gentlemen. 

And note that these same members oJ the bourgeoisie now dare to 
insult'the Paris Commune, this noble Commune which is saving France's 
honor and. let us hope, the freedom of the world at the same time. And in 
the name bf what do they insult tHe Commune?/n the name of patriotism f 

They are'really brazen-faced! They have sunk |o'a level of infamy 
which has caused tftem to lose riearly their lowest'sen^e of decency. They do 
not know shame. Before they have even died, they are already rotten to the 
core. 1* 

And it is not just in Franw; comrades, that thfe bourgeoisie is rotten, 
morally and intellectually destroyed! if is the same throughout Europe; 
and in all the countries of Europe, only the proletariat has kept the sacred 
fire. It &lone 'is noW humanity's*^ standard-bearer. 

What is its mottb;'its'morality','its principle? Solidarity. All for one, 
one for all, and one'by virtue of all. This is the motto, the fundamental 
principle of our grear IhteVnational [Working-Men'sJ Association which 
transcends the frontier of States, thus destroying them, endeavoring to 
unite'the .Workers of' the entire world into a single human family on the 
basis of universally obligatory labofrin the name of the freedom of each 
and every individiJal. This- Solidarity 1s collective labor and collective 
iJrdperty in'social economy; in^olitics, it is called the destruction of St&tes 
and the freedom of every individual, which arises from the freedom ofall 
individuals. 

Yes, dear comrades, you the workers, jointly with your brother? the 
workers bf the whole world, today you alone inherit the great mission of 
emancipating humanity. You have a co-inheritor; he is a worker like you. 
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but he works under different conditions. This is the peasant. But the 
peasant does not yet realize the great mission of the people. He has been 
poisoned and is poisoned still by the priests, and he acts against himself, as 
an instrument of Reaction. You must teach him and save him in spite of 
himself, winning him over and explaining to him what Social Revolution 
is. 

At this moment, and above all in the beginning, the workers of 
industry must count, can count only on themselves. But they will be all-
powerful if they wish it. Only they must earnestly wish it. And there are but 
two ways to realize this wish. The first Ls by establishing, first in their own 
groups and then among all groups, a true fraternal solidarity, not just in 
words but in action, not just for holidays but in their daily life. Every 
member of the International must be able to feel that all other members are 
his brothers and be convinced of this in practice. 

The other means is revolutionary organization, organization for 
action. If the uprisings of the people in Lyons, Marseilles, and other 
French towns have failed, that is because there was hardly any organiza­
tion. I can speak with full knowledge of the affair, for I was there and 1 was 
pained by it.'^ And if the Paris Commune holds fast so vaHantly today, this 
is because during the whole siege the workers are earnestly organized. Not 
without reason do the bourgeois newspapers accuse the International of 
having produced the magnificent uprising of Paris. Yes, let us say it boldly, 
these are our brother-members of the International, who have organized 
the people of Paris and whose steady efforts have made the Paris 
Commune possible. 

Let us then be good brothers and comrades, and let us organize 
ourselves. Do not think that we are at the end of the Revolution, we are at 
its beginning. The Revolution is henceforth the order of the day, for many 
decades to come. It will come to find us, sooner or later. Let us therefore 
prepare and purify ourselves and become more genuine, let us be less 
talkers, less criers, less phrasemongers, less drinkers, and less rakes. Let us 
gird our lom»^ and properly prepare ourselves for this struggle which will 
save all peoples and finally emancipate humanity. 

Long live the Social Revolution! Long live the Paris Commune! 
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strongly suggests that Bakunin intended another meaning. The whole of his revolutionary 
activity and political philosophy argues against the use of the word "government" In this 
context. 

51. Bakunin, "Pis'mo k Sergeiu Ncchaevu" [Letter to Sergei Nechaev], in Archives 
Bakounine, IV, 118-19; translation taken from Lehning (ed.), Michael Bakunin: Selected 
Writings, pp. 191-92. Emphasis in the original. 
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Consid6rations philosophiques sur le FantOme divin, sur le Monde r6elet sur L'Homme " in 
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aristocratic arrogance and the^Protestant Jesuitry of the Prussians, in affectionate alliance 
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MaximofT (comp. and ed.). The Political Philosophy of Bakunin (Glencoe, 111.: The Free 
Press of Glencoe. 1953). pp. 220-22. 259-60. 281-82. 368, 388-89, 392-93, 404-8. 
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1871. was d rawn the famous "God and the State,** not to be confused with another fragment 
of this same manuscript, composed in April-May 1871. published by Nettlau under the title 
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More information on this history of the manuscript, and on its still more numerous 
fragments may be found in Paul Avrich, "Introduction to the Dover Edition," in Bakunin. 
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4. Cf. (Euvres, I, 41: "...whereas socialism seeks to found a republic of men, [pure 
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Writings, pp. 100-101; emphases in the original.) Those who characterize Bakunin as a 
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Defense of Gracchus Babeuf before the High Court of Venddnie, ed. and trans. ^ John 
Anthony Scott (New York: Schocken ^ooks. 1972). 
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and Freedom, which is a rare Item and has not been translated into English: Bulletin 
st^nographique iht deuxieme Congris de la Paix et de la Liberti, no. 4 (25 September 1868): 
214r39. See, however, "On Russia" and *A Few Words to My Young Brotfids in Russia" 
in this volume. 

7. "...les gros ca^itaux doivent nfecessairement fecraser les petits capttaux, les gros 
bourgebis doivent ruiner les petits bourgeois.*^ The grande, moyenne, and petite boifrg^lsies 
were capitalists of varying wealth; Bakunin "invented" the gros capttaux and gros'bourgeois 
(on the construction of gros ivpitalistes, which locution was current in Lyons near the end of 
1870 when he was there) in order to play on the double meaning of pe/iu bourgeois. See the 
lexicographical study Jean Dubois. Le vocabulalre poliiique et social en France del869 d 
1872 (Paris: Larousse. [1962]). esp. pp. 48-49, JIO7I I,'229-31, 236-39. 
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from the noblesse de robe. Because' all these terms have specific and interdependent 
connotations, they are as a rule kept in the translations here, rather than replaced with others 
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8. In 1911 Guillaume commented: "Things have greatly changed in the St.-lrnler Valley 
since 1871. The watchmaking industry has entered large-scale production; m'ost workers who 
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325, n. 1. 

9. The anonymously printed Lettres d un Frani-ais sur 'la crise actuelle, septembre 1870 
[Neuchfitel: Imprimerie G. Guillaume fils. 1870]. reprinted in Archives Bakounine, VI,'l06-
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31, were the result of Guillaume^ extensive editing of a Bakunin manuscript composed in 
Lyons under the title "Leure i un Fran^ais^Cseeibid., VI. 3-103). The original manuscript has 
been fairiy widely 6ul only fragmenlarily translated into English: see Lehning (ed.). Mkhae! 
Bakunin: Selecied tVriiings. pp. 232-35: Maximoff (ed.). PoUik-al Philosophy of Bakunin pp 
174-75.203-4,370-72.373.389-92.393-97.397-403.405.406-7.408.410-11; and Sam Dolgoff 
(ed.). BakuninonAnarchy{liew\OTW: Random House. 1971). pp. 183-217, despite the plural 
title "Letters." 

(0. Bakunin participated in the aborted Lyons insurrection. 
1 FoUowi^ the transcriptioo in Archives Bakounine, VI, 245 ("Ceignons nos reins. 

Mblwl Bakounitie, De la guerre d la Commune, ed. F, Rude (Paris; Editions anthropos, 
1972), p. 404, pves ^se^ons nos reins," which it rectifies to "scrrons nos rangs" (respectively: 
let us close our loins, let us close our ranks), but the manuscript is Paris, 
Biblioth^ue nationale, Salle des manuscrits, Nouvelles acquisitions fran^aises. folio 23690. 
p. 446. 

12, Held in Berne in 1868. After this vote by the Congress Bakunin. who had been a 
member of the League's Central Committee, withdrew from the League with his associates 
and founded the International Alliance of Socialist Democracy, 

The "Program of the Alliance," which Bakunin wrote upo^ his withdrawal fiom the 
League, is so concise a statement of his anarchist principles and objectives, that it is worth 
reproducing'here. This translation is taken from Lehning (ed.). Michaef Bakunm: Selected 
IVriilrtgs, pp. 174-75: 

1. The Alliance stands for atheism, the aboiition,of cults and the replacetnent of 
faith by science and divine by human justice. 

2. Above all, it stands for the final and total abolition of classes and the political, 
economic and social equalization ofindividualsofeithersex. and. to this end. itdeniands 
above all the abolition of the right of inheritance, so that every man's possessions may in 
future be commensurate to his output, and so that in pursii^nce of the decision reach^ 
by the last workme men's Congress in Brussels, the land, the instruments of work and all 
other cajiital may oecome the collective property of the whole of society and be utilized 
only by the workers, in other words by the agricultural and industrial associations. [See 
note 33 below.] 

3. It stands for equality of the means of devclopmetit for all children of both sexes 
from the cradle onward—maintenance, upbringing and education to all levels of science. 
Industry and the arts—being convi-'xd that while at first the effect of equality will be 
only economic and, social it will increasingly lead to greatei; natural equality among 
individuals by eliminating all ariificial inequalities, the historic products of a false, 
iniquitous social system. 

4. Hostile to all despotism, acknowledging no politibal form other than the 
republican form,^aiid totally rejecting any alliance with reaction, it also repudiates all 
political action whose target is anything except the triumph of the workers* cause over 
Capital. 

5. It recognizes thai all the political and authoritarian Stales of today must scale 
down their functions to the simple administration of the public services In their 
respective lands and merge into the universal union of free Associations, both 
agricultural and industrial. 

6. The concrete, final solution to the social question can only be realized on the basis 
of international worken' solidarity, and the Alliance repudi^t^s any policy based on so-
called patriotism and itational rivalry. 

7. It stands for the universal Association of all local associations, through Liberty. 

13. From the Leagued untitled circular of 1,4 May 1869, Bakunin does not mention that 
the contributions being solicited were to have been redeemable for shares in a company 
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"which we are organizing to assure the appearance of the newspaper Us Eiats-Unis 
d'Europe." 

14. A Berlin newspaper, founded by Johann Jacoby in 1867 and closely allied to the 
Volkspartei. which Bakunin once called the "principal organ of Prussian democracy." See 
Guillaume, L'Iniemaiionale, 1, 51, n. 1, and 212. 

15. "Apris nous, le deluge!"—a remark attributed to Jeanne, Marquise de Pompadour 
(1721-1764), mistress of Louis XV, toward the end of her life, 

16. Bakunin elsewhere expresses the principleo?authority thus: "With God,.. humanity 
is divided into men greatly ifispired, less msplred. and uninspired.... The greatly inspired 
musi be listened to by the less inspired, and the less inspired by the uninspired. Thus we have 
the principle of authority well established and with it the two fundamental institutions of 
slavery: Church and State." God and the State, p. 53, translation modified slightly according 
to the original text in CEwvwi.'lU, 86; emphasis in t))e original. Cf. P.-J. Proudhon, General 
Idea of the Revolution in the Nineteenth Century [Idte ginirale de la rtvolution au XIXe 
sifecle, 1851). trans, by John Beverley Robinson (London; Freedom Press. 1923), Fourth 
Study, 

17. The International Students' Confess, held from 29 October through I November 
1865, and attended by over a thousand persons, Bakunin met a number of them later in the 
decade, in Geneva and through the League of Peace and Freedom. For morj;, see Archives 
Bakounine, IV, 454,'nn. 55-57. 

18. Bakunin heard of this while in the United States (perhaps from Charles Sumner), or 
while he was travelling to or from the United States, after his escape from Siberia and on his 
way to London. 

19. Cf. P.-J. Proudhon, What Is Property? An Inquiry into the Principle of Right and of 
Governmeni [Qu*est-ce que 'la propri6t6? ou Recherche sur le principe du droit et du 
gouvernement, 1840), trans, by Benj. R. Tucker (New York: Humboldt, [ca. 1890]; reprint 
ed. [with a new Introduction by George Woodcock]. New Y ork: Dover. 1970), First Memoir, 
chap. Ill, sec. 7, esp. p. 146:"... an artist's talent may be infinite, but iu mercenary claims are 
necessarily limited..." 

20. This is an idea with which Mao, in a different social and political context, had the 
opportunity to experiment. A brief description in English is provided by Rennselaer W. Lee, 
"The Hsia Fang System; Marxism and Modernization," China Quarterly, no. 28 (October-
December 1966): 40-^. 

21. "L'hypocrisie est un hommage que fe vice rend b la vertu"—aphorism no. 218 in the 
R^JIexiora ou sentences maxtmes of Francois, due de la Rouchefoucauld. 

22. Syrian god of riches, whose name was often used to refer to great unearned wealth. 
23. The brief first installment of this series may have been written jointly by Bakunin and 

Charles Perron (1837-1909). the principal editor of L'i^aliti whom Bakunin replaced for 
several months in the summer of 1869. 

24. The agendum was, "How should the'lnternalional^ goal be realized?" Resolytiqns 
repudiating LM Mohtagne and endorsing L 'kg^iik and Le Progres were pass^; the assembly 
was unanintous but for three votes. Coullery had used La Montagne to attack the resolutions 
of the IWMA's Brussels Congress (1868) on collective property. (See note 33.) He did not 
appear at the meeting on 30 May 1869 but declared the follbwing'day that, had he bMn there, 
he could easily have refuted his opponents* arguments; given' this opportunity that very 
evening by his followers, who also invited Bakunin, Coullery stayed home. After hu earlier 
bravado, this was taken as his adinowledgment of defeat. The seriK of articles on Coullery 
was catalyzed by his own attacks a month later, again printed in La Montagne, against the 
"aberrations" of the socialist-revolutionaries who had turned their backs on him. See also 
note 30. 

25. On the front page. 
26. The President of t^e League had. at Bakunin's behest, sent a' letter to his counterpart 

in the International, inviting representatives of the latter to the League's Congress in Berne; 


