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Introduction

In our modern times we are all experiencing the rapid, forced advance of
globalization in its various forms. Could it be, though, that global mechanisms so
huge and complex as the ones behind globalization would ever leave aside religion,
which by all accounts is the most decisive factor, the catalyst, in social affairs and
complications? Does Ecumenism, as a religious movement that gradually -though
very steadily- commingles religions and denominations into an almost uniform
whole by eroding the dogmatic self-awareness of very diverse religious groups,
have to do with globalization or not?

Secret Societies, especially Freemasonry as the predominant among them,
have started publicizing ample information on their membership, documents that
were formerly strictly classified. Thanks to this development, we can trace the
activity of some very prestigious Ecumenist clergymen and theologians, within the
Ecumenical Patriarchate and the Church of Greece, back to their Masonic status and
pro-Masonic disposition. By way of comparing some distinctive aspects of their
thought and on-the-ground-activity, with official Masonic accounts and maxims
that e.g. disparage the Church dogmas, proclaim an imminent unification of
religions et.c. it seems that the alleged capacity of those Churchmen as Freemasons
or Theosophists can be fully ascertained. This paper focuses especially on the cases
of the renowned Greek Patriarchs Joachim III of Constantinople (1878-1884 & 1901-
1912) and Meletios IV (of Constantinople 1921-1923 & of Alexandria 1926-1935),
and the illustrious Greek Professors of Theology Nikolaos Luvaris (1887-1961),
Dimitrios Balanos (1877-1959) and Amilkas Alivizatos (1887-1969). It outlines their
immediate or intermediate contribution to Ecumenism and exposes the tactics they
employed to achieve certain goals. Their era, the first decades of the 20th century,
was marked by a vigorous and global Masonic and Theosophic effort to promote
not only inter-religious and inter-Christian Ecumenism, the WCC being the most
notorious manifestation thereof, but also an embryonic Global Government
(League of Nations). Even though this paper relates developments which only
pertain to Greek Church affairs, the author has come across evidence relevant also
to Russian Theology and the Romanian Church, fields of a possible future research.

Saint Nikolaj Velimirovic, back in the year 1930, during a pan-orthodox
Conference at the Vatopedi Monastery Mt. Athos, which was held in preparation
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for an already at such an early stage anticipated Orthodox Ecumenical Council,
made an — unknown to most people — astonishing assessment of the threat that the
secret society of the Freemasons poses to the Church; he stated: “The issue of
Freemasonry. The Great Church of Constantinople noted in its own List some heresies by
their name, like Uniatism, Chiliasm etc., but the Masonic danger outmatches all other
dangers and, unfortunately, numerous intellectuals are affiliated with it. This is the new
Arianism; and before us stands a great struggle, which we have to undertake fearlessly in
the name of God. The greatest threat to Christianity in the world is not Bolshevism or
something else, but Masonry, because it is an enemy [both] external and internal. We say
that the Christian religion is the Religion, the sole religion, and that Orthodoxy the only
true one; but they [Freemasons] renounce the Gospel and Christ, putting Him on a level
with Moses, Buddha, Mohammed”. In concordance therewith the Conference
repeatedly named the trends of Atheism, Masonry, Theosophy and Spiritism as
issues that must be addressed through an inter-Orthodox cooperation?.

Even though St. Nikolaj’ s warning was disregarded ultimately, and thus not
taken into consideration by the subsequent Preliminary Conferences in the 1960s
and ‘70s, at the same time a Brigadier of the Greek Gendarmerie, Alexander
Drempellas, among many other scholars, affirmed St. Nikolaj’'s words in depicting
the grave Masonic danger looming over Greek Orthodoxy and the Greek State; in
his book The Greek Police Problem (1970) Brigadier Drempelas laid out his own
account: “To Masonry belong very many intellectuals, politicians, judges, high ranking
state officials, army officers, moneymen, all wealthy Greek Americans and Hierarchs or
theologians. The latter, having become Masons as individual theologians, were diligently
promoted into the Hierarchy of Orthodoxy and became the worst national ruiners. The
Lodge of Athens up to the year 1963 had as its Grand Master the University Rector, who
was also professor at a Theological Faculty, and afterwards a former lawyer”>.

Is that just one more conspiracy theory that we are facing or is there now hard
core evidence to support such claims? Random references to the Masonic status of
prestigious Greek Church Primates and theologians, which have occasionally
emerged from genuine Masonic sources, were in the past addressed for the most
part and for ever so long, with well-intentioned doubtfulness, allegedly as a means
of Masonic self-aggrandizement* or even as subversive propaganda by Greek Old-
Calendarists (G.O.C.) to demote official Ecclesiastical Institutions®.

It seems, though, that Freemasonry and its kindred societies, eventually free
from centuries-old persecutions by Kings and Popes, have nowadays the
insouciance to disclose more and more of their once hermetically sealed secrets
regarding their infiltration in various social, political, economic, cultural and
religious structures. For instance, Manfred Agethen’s book Secret Society and Utopia,
a detailed research concerned in the implementation of the Illuminati plan in the
late 18t century to take over the German State, is indicative of this new, revised,
approach to historical events®. One more example is the Masonic institution
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COMALACE (Contribution des Obédiences Maconniques Adogmatiques et Libérales A la
Construction Européenne), an association of militant Masonic jurisdictions, which
functions in our present days in the courtyard of the EU 7. So, it incarnates in a very
official way, the prominent role Freemasonry is expected to play in future
developments in Europe, aiming at the secularization of the formerly Christian
societies of our Continent.

The Secret Societies” atavistic hatred towards Church dogma

On the theoretical grounds, Freemasonry, Theosophy and Rosicrucianism have
always propounded their contempt of Church dogmas, purporting to establish a
philosophical or Gnostic Christianity instead - in other words a so-called “esoteric”
and “tolerant” Christianity - to befit their own religious relativism (it is all about
the old Masonic motif of “the good, loving, humble Jesus” versus “the hateful, conceited,
intolerant Church of the Clergymen”® or as put otherwise : “more Christianity and less
Orthodoxy ™).

Manley Palmer Hall (1901-1990), a great Magician and Luciferian, and also a
celebrated Freemason, wrote in one of his most referenced books: “The true Mason is
not creed-bound. He realizes with the divine illumination of his lodge that as a Mason his
religion must be universal: Christ, Buddha, or Mohammed, the name means little, for he
recognizes only the light and not the bearer. He worships at every shrine, bows before every
altar, whether in temple, mosque, or cathedral, realizing with his truer understanding the
oneness of all Spiritual Truth. All true Masons know that the only heathen are those who,
having great ideals, do not live up to them. They know that all religions are one story told in
many ways for peoples whose ideals differ but whose great purpose is in harmony with
Masonic ideals” 1°.

The same position as regards the Church is kept up by the Rosicrucians
(mostly represented by the Ancient & Mystical Order Rosae Crucis, AMORC), a secret
society whose history is interwoven with that of the Freemasons'. In their 1942
pamphlet entitled “Make Your Own Prophecies” (wherein Rosicrucians predict
even the development of modern-day “virtual (digital) reality”'?) the AMORC also
“forecasts” the establishment of a uniform global religion or church: “What, then,
does the future hold for religion? We predict a mystical pantheism as the religion of
tomorrow. The central doctrine of this religion will be that a Universal Intelligence as a
series or concatenation of causes, creative and perfect in its whole, pervades everywhere and
everything. Though it be absolutely impersonal, it provides in its perfection a faculty in
man through which he can draw upon it to prevent and remove any discordance within
himself or the spheres of his life’s activities [...] It will not alone be a faith in the
brotherhood of man, but a brotherhood of being. [...] There will not be churches, but a
church. There will not be sects, but degrees and grades of comprehension. From one to
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another will man advance as he proves himself competent. No men will have absolute
comprehension of this Universal Mind, for they would have to be aware of all of those things
which it comprises. Likewise, therefore, no man will have a wrong conception of it, for each
state of consciousness will be related to the individual’s personal attainment”3. It is
obvious that Rosicrucians herein declare the forthcoming abolition of dogmas and
creeds, even of the notions of Orthodoxy and heresy, and the absolute dominance
of a New Age Buddhist-type faith in an impersonal “god”.

Those same perspectives of the Secret Societies, threatening to all established
creeds, were carried forward by Alice B. Bailey (1880-1949), the most influential
person of the New Age movement, which stemmed from the Theosophical Society.
Her fondness for Freemasonry and repulsion towards the Church is express in her
very words: “It is these Mysteries which Christ will restore upon His reappearance, thus
reviving the churches in a new form, and restoring the hidden Mystery which they long
have lost through their materialism. Masonry has also lost the true livingness it once
possessed but, in its forms and rituals, the truth is preserved and can be recovered. This the
Christ will do. [...] The presentation of religious truth in the past has blocked the growth of
the religious spirit; theology has brought mankind to the very gates of despair; the delicate
flower of the Christ has been stunted and arrested in the dark caves of man’s thinking;
fanatical adherence to human interpretations has taken the place of Christian living;
millions of books have obliterated the living words of Christ; the arquments and discussions
of priests have put out the light which the Buddha brought, and the love of God as revealed
by the life of Christ has been forgotten whilst men have quarreled over meanings, over
phrases and words” 4.

The practical ramifications of such an occult approach to the religious aspect of
globalization, militantly undermining the basis of Christian Faith, can now be
somewhat better elucidated, thanks to the abundance of relative sources; these
were declassified due to the feeling of safety that occult societies nowadays enjoy.

Freemason Patriarchs and theologians iconic of Masonic subversion

Recent research indicates that some very important people in the Greek-
speaking Churches, i.e. the Patriarchates of the Near East and the Church of Greece,
Hierarchs and theologians alike, were actually undercover Freemasons. We
herewith reveal for the first time some more information, greatly important, in the
writer’s humble opinion:

e Patriarch Joachim III of Constantinople (1878-1884 and 1901-1912); he is
referred to as a Freemason in various Masonic sources; for instance in the official
website of the Grand Lodge of Greece', in Manolis Fysentzides” work (in two
volumes) Illustrious and Famous Greek Freemasons 1880-1970'%, and also in the
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Encyclopedia of Freemasonry by Nestor Laskaris (1951), republished (2001) as The
Black Lexicon of Greek Masonry by a former Freemason and later anti-Mason writer
and journalist, the late Basil Lampropoulos”. What I consider to be unshakeable
pieces of evidence in this context, though, is firstly a very short reference to
Joachim’s membership in the Lodge Progress («I[Ipo0odoc»), noted among personal
diary records of the renowned Greek Mathematician Konstantinos Karatheodori
(Fysentzides concords on Joachim’s membership in that same Lodge'®).
Karatheodori (1873-1950) is believed by many to be the tutor of Albert Einstein. His
diary was published as an appendix within a monograph written by Maria
Georgiadou®™. The diary-keeper, Karatheodori, probably also a Mason himself,
since he was aware of his fellow-Masons affiliation with certain Lodges, testifies
through this diary to the Masonic capacity - among others - of Patriarch Joachim III,
also of professor of Theology Dimitrios Balanos (see further below) and the
renowned Greek Politician Eleftherios Venizelos. What I render significant in this
diary notes, publicized almost 60 years after Karatheodori’ s death, is that they
can’t have been part of a designed, misleading trend of Masonic propaganda. They
are confidential notes for personal reference, and, thus, essential proof for the
matter in question. One could also point out the fact that Karatheodori was the one
to address and exalt Patriarch Joachim III with an appraising oratory upon his
second enthronement on June 11th, 190120,

The second most important piece of evidence is a Masonic inscription in plain
view of the Greeks of Constantinople for the past 130 years. It is the Masonic
“Square and Compass” embossed on one of the parapets of the tower of the Great
School of the Nation (MeyaAn tov I'évovc LyoAn) in Constantinople. The Masonic
symbol decorates the name of the architect who built the Great School,
Konstantinos Dimades (Kwvotavtivog Anuadnc) and the indication 1881 (the
School was completed in 1882). The Great School of the Nation, actually, was built
by decree of Patriarch Joachim III and under His auspice?!. It is out of question that
this inscription could have ever escaped the notice of Patriarch Joachim III until His
death, 28 years later??. Given that He has been one of the most powerful Patriarchs
in the last centuries and could have had this inscription removed at a small hand-
gesture, it is only natural to assume that He gave His express or tacit consent for it.

Patriarch Joachim’s second tenure (1901-1912) draw a seemingly indelible line
between the Ecumenical Patriarchate’s past and its future as pertains to
Ecumenism. Joachim’s ecumenistic approach to the division of Christianity was
praised by His contemporaries; according to The Figaro’s obituary upon the
Patriarch’s death: “His main concern was an approach as close as possible between the
three great branches of Christianity, i.e. the Orthodox, the Catholic and the Protestant. In
short, already within the first days of his second term of office he took up the role of a
general pacifier among Christian denominations, basing his hopes on the commandment of
Him that said ‘whosoever believeth in Me, must love each other as brethren’ 723, Since His
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second inauguration in 1901, never again has Freemasonry or any other Secret
Society been condemned by the Patriarchate of Constantinople, nor have any of the
heretical Christian denominations, in contrast to previous Decrees issued in
common by the Patriarchs of the East?.

His greatest contribution to the Ecumenical Movement and the heresy of
Ecumenism was His famous Encyclical of 1902, which is recognized as their
starting point?®; therein Patriarch Joachim clearly attributed ecclesiality to Papacy
and Protestantism alike, naming them “churches” and “great offshoots (suckers)” of
Christianity, at the same time avoiding very subtly to define the Orthodox Church
as the ancient One, Holy, Catholic and Apostolic. Instead, and contrary to the
Orthodox doctrine?, he places further in the future the realization of the Lord’s
words, that there shall be “one flock and one Shepherd” (John 10:16), when all
Christian denominations unite with each other. In His own words “Furthermore, it is
God-pleasing and in accord with the Gospel, to explore how the most holy autocephalous
Churches assess our present and future relations with the two great offshoots of
Christianity, in other words the Western Church and that of the Protestants [...] the Holy
Church is one in reality [defined] in an identical Faith and in likeness of mores and
customs, in concordance with the decisions of the Seven Ecumenical Councils, and ought to
be one, and not many and different from each other as regards their dogmas and
fundamental institutions of ecclesiastical governance [...] [so we should think how] to
explore places of convergence and contact or of even mutual legitimate pretermission, up to
the completion of the whole task, in the course of time, thanks to which the say of our Lord
and God and Savior Jesus Christ regarding one flock and one shepherd shall be fulfilled,
bringing common joy and profit”?’.

Patriarch Joachim III was likewise an innovator in the broader sense, as he
purported to alter old and assured Church norms; despite His sojourn in Mt. Athos
(1889-1901), one that His admirers tend to illustrate as similar to the ascetic
struggles of the Holy Fathers?, “he made the following suggestions: that fasting be
softened and consumption of eggs and milk be allowed; that church services be shortened;
the attire of clerics be modified; the Gregorian calendar be adopted and marital prohibitions
be reduced”?.

It seems that His conduct in general, as also His followers” and associates’
scandalous, pernicious and authoritarian behavior earned Him the reputation of a
Mason among His enemies, as it goes in a relevant narrative®.

e Patriarch Meletios IV (Metaxakis), Metropolitan of Kition, Cuprus (1910-
1918); Metropolitan of Athens (1918-1920); Patriarch of Constantinople (1921-1923)
and of Alexandria (1926-1935).

Meletios” case is by far the most typical of the intimate connection of
Freemasonry and Ecumenism in its early stages, and of all its concatenations in
various fields, especially in politics.



Patriarch Meletios” reputation as an influential Freemason circulated while he
was still alive. The Freemasons” Lexicon by Austrian Freemasons Eugen Lennhoff
and Oskar Posner, already in its initial version of 1932 refers to Meletios as an
emblematic figure amidst Orthodox Christian Clerical Freemasons®'. I find it
significant that this information was given out while Meletios Metaxakis was still
alive and actually not very old (b. 1871 - d. 1935). Furthermore, in an obituary
written in 1967 by his friend and fellow Mason Alexandros Zervoudakis and
published in the official journal of the Greek Freemasonry, Meletios is praised,
because he “...received the Masonic light in the beginning of 1909. He remains in
Constantinople for one more year and passionately studies the Masonic doctrine, which
enabled him to schedule in a truly Masonic fashion all of his deeds and words, as we saw
over our short narration of his activity. On any occasion, his justness and true Masonic
virtues naturally and spontaneously, one would say, would guide him in what to say and
how to act - an immense example of Masonry’s effect upon the formation of human
character, when one is prepared to accept in one’s soul its teachings, i.e. when one is born a
Mason, as was Meletios. After his initiation Brother Meletios would observe Masonic
sessions and activity in every place he found himself in his eventful life, whenever
circumstances and his environment would allow him to do so” 2. Holy Elder Filotheos
Zervakos of Paros, in the course of years would time and again put the blame on
Meletios for the introduction of the Gregorian Calendar into some of the local
Orthodox Churches (which caused multiple subsequent schisms thereafter), and
openly name him a Freemason; in a written reprimand, an article, addressed to
Patriarch Athenagoras, Elder Filotheos notes that one would have expected “that
you would attend to the restoration of unity in our Church, in which division and schism
was brought about by the unprepared, aimless, untimely and devilish innovation, i.e. the
introduction of the Gregorian (Papal) Calendar, undertaken by your Masonic predecessor
Meletios Metaxakis, who allured Chrysostomos Papadopoulos, Archbishop of Athens at the
time”3.

Indeed, the adoption of the New Calendar served as a means for approach
with Western Christian denominations, exactly as had declared the famous
Encyclical of 1920, addressed to all Orthodox Churches by the Ecumenical
Patriarchate: “This friendship and beneficent mutual disposition can be made manifest and
corroborated, in our opinion, specifically in the following ways: a) by the adoption of a
common calendar, so that all churches celebrate the great Christian feasts coincidentally 3.
Meletios himself, three years later, declared that “Among the issues which will occupy
us, we have also listed the ones that pertain to the union of all Churches, especially the
union between the Orthodox and the Anglican Church. This is why we salute your Grace
[Charles Gore, former Bishop of Oxford] with special joy, as the President of the committee
which works in London for the same purpose”.

As is evident in the transactions of this same Pan-Orthodox Conference held in
Constantinople in 1923, Meletios entertained the same “progressive” ideas that had
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been upheld also by Patriarch Joachim III . Upon his death on July 27t 1935, The
Church Times (of 2.8.195) in its necrology commented: “Had his ambition been granted
him, that of becoming Patriarch of Jerusalem, he would have held in his own person almost
every great see in the ancient Orthodox Church. In every post he made no secret of his
principles as a conservative reformer, letting it be known in America that he would welcome
a married episcopate, that would not have to be drawn only from the failing reservoir of the
monasteries, and that he could envisage short hair and “clerical dress” as a substitute for
the not very ancient monastic robe worn by the Orthodox priests of to-day [...] and was able
to take the first great over step towards Anglo- Orthodox intercommunion by his official
recognition of Anglican Orders, as “fully as good as those of Rome”. If he desired the
Throne of Jerusalem, it was because he felt that he could spend the last years of his life in
carrying out the necessary and unwelcome reforms there”’.

In the same way, that some 25 years later Patriarch Maximos V (1946-1948)
would be un-canonically overthrown from the See of Constantinople, and Patriarch
Athenagoras I, also a Freemason, would ascend to power assisted by his “Masonic
brother” US President Harry Trumann (by means of psychological pressure exerted
on Maximos by the Governments of Greece, Turkey and the USA - facts which lay
outside the scope of this paper), Meletios’ rise to the Patriarchal Throne was also
marked by a series of canonical violations and political intervention and actually
turned out to be an ecclesiastical coup !

The Greek Freemasonic journal Pythagoras, official magazine of the Grand
Lodge of Greece, has revealed some very interesting information on the standing of
Freemasonry among the Greeks of Constantinople in the early 20" century:
“Simultaneously, the broad participation of the Lodge members not only in the C.O.
[Constantinopolitan Organization], but also in the S.N.M.C. (Standing National Mixed
Council) is impressive, since it [the S.N.M.C.] was in a way the unofficial Government of
Constantinople’s Romanity and also an immediate associate of the Ecumenical Patriarchate.
Undoubtedly, the Primate of the Ecumenical See and the people around Him were aware of
the Masonic status of some of the S.N.M.C. members; nevertheless, the social status of these
individuals did not allow for placing them in doubt. After all, their position in the Council
was elective and would come into force through elections carried out in local
communities”,

With this analysis, the SN.M.C.’s contribution to Meletios’ rise to power
assumes a whole different meaning. The celebrated Greek theologian (and expert in
dogmas) Chrestos Androutsos (1869-1935), famous also for his mastery of
philosophy, shortly after Meletios” enthronement published his own canonical
assessment of the electoral procedure. Among other violations, professor
Androutsos stigmatized the un-canonical exemption from the electoral process of
many legitimate electors who resided in the countryside, on the pretext of the
ongoing war between Greece and Turkey: “Most of them were not elected by their
compatriots of their eparchy, according to the order that has always been kept in every
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eparchy, and as the aforementioned Conciliar encyclical demanded, but were elected among
the Christians of Constantinople who came from the eparchies. Maybe it would have been
sufferable, if the representatives of the eparchies under Kemal’s occupation had been elected
in Constantinople. Contrary to all reason and law, though, the representatives of other
eparchies too were elected in Constantinople, without the participation of the eparchies
themselves, and some of them were elected by the [electoral] conference itself”*. This
resulted in the formation of a pro-Meletios minded board of electors, since the
substitutes for all those representatives who had not made it to Constantinople for
the election-day were elected in Constantinople, under the influence of the
SN.M.C. Thus, the composition of the board was greatly altered in favor of
Freemason Meletios! According to The Times: “Meletios is a man whose character and
career command our interest [...] then, in 1921, came a call to higher office, with his
election, under the influence of Venizelist partisans, to the Patriarchate of
Constantinople”*°. This and all other canonical violations were brought forward and
condemned at a conference in Thessaloniki (December 1921), convened by
“renegade” Bishops*!, but to no avail. Patriarch Meletios was to remain an
Ecumenical Patriarch until he had completed his ruinous task.

e Nikolaos Luvaris, professor of Theology (1887-1961). He is considered to be
one of the greatest thinkers of modern Greece*?. His Freemasonic status is affirmed
in a series of esteemed Masonic editions*.

Nikolaos Luvaris was furthermore one of the founding members of a Spiritists’
Society, called Committee for the Research of Meta-psychical Phenomena (ErtitooT)
MeAétnc Metapuxikwv Pavopévwv)*, which actually comes quite natural, if one
should recall that the founder of modern Theosophy, Helena Petrovna Blavatsky
and numerous other Thesophists, early in their spiritual venture, were active as
spiritists and mediums®*.

Professor Luvaris, among his other works, oversaw the publication of a
fundamental work of 20t century occultism, The Great Initiates, compiled by the
French author and former Theosophist Edouard Schuré (1841-1929), a Luciferian
and devoted disciple of German founder of Anthroposophy Rudolf Steiner (a
former Rosicrusian; Steiner commended Schuré’s theatrical play The Children of
Lucifer*®). In this collective work (by Ed. Schuré, C. Potter, K. Mimikos, R. Rolland,
L. Fischer, Funck & Brentano) the founders of all religions are collectively labeled
as “initiates” (not even “initiators”) and put on the level, as though they were
legitimate exponents of a common, world-wide, religious spirituality. Even though
Luvaris distances himself from the way the story of Jesus is presented by Ed.
Schuré and C.F. Potter in this book*, he doesn’t act accordingly as regards the
narrative about Moses, into which C.F. Potter inserted many occult elements,
attributing magical powers to Moses and Aaron and depicting the Mosaic religion
as an amended amalgamation of primitive, barbaric customs and superstitions*S.
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Luvaris also prefaced another of Schuré’s works, From Sphinx to Christ. An
Occult History, wherein the author appraises Lucifer’s contribution to human and
universal evolution. Schuré writes: “In the Judeo-Christian tradition the struggle in
heavens is called “The Fall of Lucifer”. This incident, which preceded and caused Earth’s
creation, was not a random occurrence. It constituted a part of the divine plan; the decision
about it, though, was left to the Forces’ initiative [...] Lucifer is not Satan, the Spirit of
Evil, as was portrayed by the orthodox and folk tradition [...] We shall see further below,
why Lucifer, the Spirit of Knowledge and free Individuality, was as necessary in the world
as Christ, the Spirit of Love and sacrifice; how the entire human evolution stems from their
competition; how, finally, their ultimate and higher harmony must crown man’s return to
divinity”%.

Nonetheless, in his prologue in this very book professor Luvaris speaks of
Edouard Schuré as an “inspired herald of the afterworld [...] amiable philosopher and poet
[...] an elect troubadour of poetry and redemption, enthusiastic interpreter of humanity’s
great nostalgia”.

Professor Nikolaos Luvaris fiercely defended the introduction of religious
studies, especially the psychology of religion, in the syllabus of Greek Theological
Schools®; it is clearly seen in his writings that, in defense of religion, he chose to
utilize religious studies and the psychology of religion instead of dogmas and patristic
teachings. He intended to demonstrate in a scientifically approved manner the
global character of the religious phenomenon and, hence, its ontological innateness
in human existence; his apparent intention was to attack positivism. However, this
indiscriminate elevation by Luvaris of the religious phenomenon, manifest in various
forms of mysticism, but regardless of denominational affiliations, naturally
obscured the division between Orthodoxy and heresy; he noted: “It is true that many
people scathe the use of psychology in theology, especially the elevation of the knowledge of
psychological types and of the variety in their religious manifestations, as an exaggeration,
as psychologism, as a biased — only from their subjective, psychological perspective —
understanding of religious phenomena. This is par excellence the case with Dialectic
Theology. However, it overlooks the fact that not only differentiations in religiosity are also
a work of God, but also one’s negligence to know the psychological types and the variety of
their religious expressions leads to extremes, albeit contrary to those which psychologism
poses as a threat”>?. Among the sources utilized by psychology of religion, professor
Luvaris enumerates “fourth: biographies of excellent religious figures, of such quality as
we find in the books of the Holy Bible, the Bio of Plotinus, of Porphyrius, in the sources of
Buddha’s biography, in the hagiology of the Middle Ages”>. Luvaris’ touchstone for the
evaluation of religious phenomena is not the rudder of the patristic “mind”, but ...
modern psychology (!): “After all, in historical theology lies a great treasure of psychic
facts and phenomena of inner experience, dreams, visions, prophecies, ascetics’ movements,
heresies, forms of church communion. Comprehension of the psychology of religion and,
consequently, of the inner causality of the soul’s religious life, contributes to the diagnosis of
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their nature, motives and aims; thus, it renders them explorable from within and averts the
danger of their being overlooked, in the presumption that they are phenomena impervious to
reason”>,

One cannot fail to notice that the founder of modern Theosophy, Helena P.
Blavatsky, also thought of psychology as an instrument for the demythologization
and re-evaluation of religious truths: “... the difference in creeds and religious practice
was only external [...] It is for philology and psychology to find the end of the thread. That
done, it will then be ascertained that, by relaxing one single loop of the old religious
systems, the chain of mystery may be disentangled”>.

Luvaris” ecumenist legacy has been upheld by his favored disciple, professor
Evangelos Theodorou (1921 - ), of the avant-garde of Greek Ecumenism; I think it is
quite telling that professor Theodorou (unknowingly, I hope) has occasionally
voiced New Age concepts and slogans, as for example “Unity in Diversity”>, that
were first introduced in the West by H. P. Blavatsky and her spiritual
descendants®’.

e Dimitrios Balanos, professor of Theology (1877-1959). Balanos’ capacity as a
Freemason remains largely unknown to this day, and was made known to the
writer only through the afore-mentioned diary notes of professor Karatheodori®.
Balanos” specific scholarly contribution to Ecumenism has yet to be adequately
surveyed; undoubtedly, “he was one of the first to engage with the problems of the
rapprochement between Christian Churches; and not only did he compose relevant treatises,
as “The Need for Cooperation Among the Churches” (1932) and “The Greek Church and
Her Relations with the Other Churches”(1940), but he also participated in the ecumenical
conferences of Copenhagen, Stockholm, Losanne and Prague”.

Professor Balanos was viewed by some more conservative professors as a
rationalist, whose “dogmatic writings contain nothing notable, because they were based
on western prototypes. Because he was imbued with a spirit of rationalism he himself was
not content with his occupation with dogma didactics and, thus, turned to other fields [...]
he was destitute of the ability to delve deeply into the patristic spirit and to commend
persons and ideas [...] His interest in the Ecumenical Movement and in [forging] a tight
connection between the Church and the world was great”®0. Balanos’ relativistic views
with regard to Church dogmas are evident in that he undervalued the significance
of the Palamite controversy; in his own words “It is sad indeed that so much ink was
shed and that an issue so contradictory to our intellect occupied — with so great
passionateness on both sides - men that were otherwise illustrious in their time, even despite
the fact that the State was in grievous circumstances”°!.

This non-withstanding, his case is of particular interest to us for an additional
reason. It helps us grasp the defensive mechanisms within the Masonic infiltration,
its carefully preserved “immune system”, against Church counter-attacks.
Professor Balanos, together with five more academic theologians (Alivizatos,
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Papamichael, Dyovouniotes, Sotiriou and Stephanides) issued an extensive “expert
evaluation” regarding the much debated religious character of Freemasonry. The
evaluation, issued by this six-members committee, was prompted by a preceding
appeal of the Greek Church (2530/1593 of 04.11.1932) to the School of Theology in
Athens. The Committee acquitted Freemasonry, in stating as a conclusion that
“there’s no reason why the Orthodox Church should come in conflict with Masonry, since,
moreover, most of its members maintain an unbreakable link with the Mother Church,
faithful children of which they wish to remain”%2. Today we know that at least a third of
the Committee, two professors, were actually Freemasons (Alivizatos and Balanos).

This exonerative evaluation was adamantly rejected by the Holy Synod, in
favor of professor Panagiotes Bratsiotis’ (1889-1982) evaluation, which was
independently submitted and adopted by the Church, and in which Freemasonry
was characterized as a religion incompatible with Christianity, carrying on ancient
mystical movements and detrimental to Christian self-understanding?®.

Balanos’ posterior personal testimony as to the harmlessness of Masonic
teachings and their compatibility with Christianity was exploited by official Greek
Freemasonry to counterbalance not only professor Bratsiotis’ harsh criticism
against the “Royal Art”(Freemasonry), but its subsequent condemnation by the
Greek Church in 1933 (12 of October) as well. Among the documents that Greek
Freemasonry used, to refute the Greek Church’s accusations, there was an article by
professor Balanos, published in the Christian journal Regeneration («AvanAaois»)
in July 1934, which voiced his mind that “I can’t understand why we forcefully insist on
making a religion of Masonry. Even if Masonry claimed to be a religion, it would be the
duty of the Orthodox Theological School to repudiate so totally baseless and absurd a claim,
since Masonry comprises none of the basic terms, of which the notion of religion consists "%
Professor Balanos at the time was supposed to be a neutral observer of this
confrontation; he even went so far as to declare that “I admit that I would never join a
Society which does not clearly and completely expose what pertains to its affairs, and that
never have I felt any tendency to - or inclination for - the super-mystical and super-
symbolic principles of Masonry, which anyhow I don’t regard as conforming to the spirit of
our era, which demands light and publicity”® (!) Today we know he was just another
pawn in this great chessboard of occult infiltration and that he should be a constant
reminder to us of the devious methods used by Secret Societies to achieve their
subversive goals.

e Amilkas Alivizatos (1887-1969), professor of Theology, assistant - in a later
period - to Patriarch Athenagoras I of Constantinople (b.1887 — d.1972) and a
prominent figure in the Ecumenical Movement.

Professor Alivizatos” Masonic status has been revealed in the Greek Masonic
journal Pythagoras®®. Furthermore, the former Great Master (1981-1995) of the Grand
Lodge of Greece, Chrestos Maneas in his first ever public speech, on Cyprus, in
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1990, confirmed the rumor that professor Alivizatos had been a Freemason®.
Characteristically enough, young theologian Alivizatos in the 1910s served as an
assistant® to the afore-mentioned Freemason Meletios Metaxakis, former
Metropolitan of Athens (1918-1920) and Patriarch of Constantinople and
Alexandria, together with Archdeacon Athenagoras (a Freemason, too), later to
become Metropolitan of the Greek Orthodox Archdiocese in the USA and finally
Ecumenical Patriarch (1948-1972).

Alivizatos’ contribution to Greek Ecumenism is so huge and self-evident, that
any attempt to adequately portray it would prove as time-consuming and
meaningless, as to try to prove Nelson Mandela’s part in bringing down Apartheid!
In the words of his friend (and fellow Mason) Methodist Bishop G. Bromley
Oxnam® (member of WCC’s administration), “His scholarship has made a
fundamental contribution to the ecumenical movement and his penetrating mind has been a
decisive factor in developing the unity that characterizes the great Christian bodies that
cooperate in the World Council of Churches [...] His experience as scholar, patriot, and
Christian has made him one of the influential and inspiring figures of the Christian
world””. According to another account “he may be considered the first ecumenically
acclaimed Orthodox theologian and factor of the Ecumenical Movement and of the exposure
of Orthodoxy therein” 7.

Alivizatos became the mentor of another devoted Ecumenist, professor Savvas
Agourides (1921-2009), prominent among Alivizatos’ disciples, who in turn
instructed a multitude (a leading majority now) of modernist, leftist (of the New
Left), “politically correct”, radical and iconoclastic Ecumenists, many of whom are
today theologians in Greek universities. Professor Agourides’ conversion to the
religious movement of the Korean “messiah” Sun Myung Moon (founder of the
“Unification Church”), many years before Agourides’ death (2009), was officially
condemned by the Church of Greece in 1996. Out of four Departments of the
Theological Schools in Athens and Thessaloniki, only one, the Department of
Pastoral Theology of Thessaloniki (albeit without naming the professor’s name),
acceded to the Greek Church’s request to take sides with Her for this
condemnation”.

The historical context of the early Masonic infiltration

The concurrent presence and action of Masonic- and ecumenist-minded
Hierarchs and theologians in the Greek world, coincided also with the
commencement of early globalization procedures, spearheaded by other prominent
and influential Freemasons and Theosophists. About the end of the 19t century, in
1893, soon before Joachim III opened the door to Orthodox ecclesiological flexibility
and looseness, the Parliament of Religions, convened at Chicago, Illinois, in 1893,
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had prepared the ground for subsequent inter-religious approach; the strong
presence of Theosophists therein was more than obvious, and they openly worded
their expectations and plans: “The Parliament of Religions formally opens on Monday,
September 11, and we are assigned to the following Friday and Saturday, September 15
and 16, 1893 [...] Our orators are eloquent, our writers convincing. Where can they find a
better opportunity to spread the Theosophic idea than right here in this wonderful
Parliament of Religions, the meeting-place of the best minds in Europe and America, the
intellectual centre towards which in this year of 1893 all the culture of the world will turn
[...] whose sessions will form a grand historical event, marking the change from the old
dispensation of darkness and dogmatism to the new era of light, liberty of thought, and
religious expression, and, above all, the spirit of universal fraternity with which the
Theosophical Society is animated, and of which it is indeed the standard-bearer?”73.

Early ecumenical activity within the Protestant world, aimed at better
organizing charity and mission, gained immense support by the Rockefeller
Dynasty, who purported to manipulate the Ecumenical Movement and, through
the work of John Mott, to utilize clerics and politicians alike in order to unite “in
common purpose and work the coming leaders of the Church and State in all lands”7*. The
key-role of Mott, founder of the Y.M.C.A., dominates this era, and, not to our great
surprise, Mott was a member of the Alpha Beta Kappa brotherhood, considered to be
a branch of the German Illuminati’”®>. Mott’s reputation with the Greek Ecumenists
has been inordinate (Alivizatos, for instance”). Their early coaction brought about
the emersion of the World Council of Churches. Anyhow, the first denomination
with which Greek Orthodox Ecumenists established ecclesial relations, was the
Anglican; but Anglicanism had been early on infiltrated by Freemasonry; in a
Greek Masonic article of 1934 actually, Freemasons boasted that three fourths of
the Anglican Clergy were then Masons””.

The patterns for religious globalization, i.e. Ecumenism, were laid through the
paradigm of the League of Nations. Patriarch Meletios Metaxakis, intended to
bolster synergy between the League of Nations and global Orthodoxy, as his words
in the Conference of 1923 implied, where Meletios in a subtle way tried to submit
the Orthodox Churches to the authority of the League of Nations: “The Ecumenical
Patriarchate, when It will have come in contact with the Orthodox Churches, and taking
their opinion into consideration, shall declare to the League of Nations that the Orthodox
Church is willing to adopt the new calendar, whose invention is underway, on condition
that all Christian Churches should embrace it. In case the League of Nation holds itself
unauthorized to accept such a declaration of the Ecumenical Patriarchate, it falls to It [the
Patriarchate] to act duly”’®. Ecumenist historians too, in their own narrative of early
Ecumenism, usually stress the fundamental urge of post-WWI western societies to
cement religious tolerance and reconciliation and to so avoid one more “War to end
all wars””. The League of Nations was admittedly manned by Freemasons; the
Greek Masonic Review Pythagoras («ITuBayopac») states: “A vivid example for us
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Greeks is the Society of Friends and, among modern Masonic efforts, the League of Nations,
the Annual International Peace Congress, Near East Relief, the Young Men Christian
Association and countless other humanitarian and cultural organizations”®; indeed, to
this day, lists of Freemasons lay claim to numerous members of the League of
Nations®!.

Epilogue

In delineating the connection between Ecumenism, Freemasonry and politics,
embodied in some very significant advocates of the ecumenical cause (even though
our paper is more of a broken narrative, because our research is still in progress), we
mean to also engrave in the reader’s mind the fact that tolerance, as understood by
Freemasons, in the sense of embracing all religions®?, is a sine qua non of their
mentality: “The conception of the hypothetical character of all truths, illustrates the
liberating motive alongside the Freemasonic idea of tolerance [...] The most important duty
of Freemasonry is, through education, foremost education of its own members, to bring
tolerance to the massive proceedings, which are intolerant in themselves, scourged by
irresponsible leaders. Through this mission it [i.e.Freemasonry] participates - in an
exceptional way - in the spiritualization and pacification of social changes and it is in these
terms called to be a more important factor of culture, if it is to do justice to its mission.
Thus, the Lodge has no greater duty than education for tolerance”®3.

The all-too-obvious tenaciousness with which Ecumenist clergy and
intelligentsia have so far promoted and continue to bulldoze their agenda,
regardless of all obstacles that meet them, maybe a serious sign that the
involvement of Freemasonry and the Globalists in the Orthodox Church affairs is
far from over.
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