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  קַדֵשׁ

Kadesh – Kiddush 
 

  

 The first cup of wine is poured and the Kiddush is 
recited.  

ח   ת מַתְּ שַׁבָּ ין בְּ  When the festival occurs on Shabbat, say first "And it יל 
was evening…” 

י בֹקֶר  ה  י עֶרֶב וַיְּ ה   וַיְּ
ם. אַָּ בָּ ל צְּ כָּ אָרֶץ וְּ הָּ ם וְּ מַי  כֻלּוּ הַשָּׁ י.  וַיְּ ש   יוֹם הַש 

ה  שָּ תּוֹ אֲשֶׁר עָּ לַאכְּ י מְּ יע  ב  ים בַיוֹם הַשְּ כַל אֱלֹק   וַיְּ
בֹת בַיוֹם שְּׁ ל וַי  כָּ י מ  יע  ב  ה.  הַשְּ שָּ תּוֹ אֲשֶׁר עָּ לַאכְּ  מְּ

קַדֵשׁ אוֹתוֹ  י וַיְּ יע  ב  ים אֶת יוֹם הַשְּ רֶךְ אֱלֹק  בָּ  וַיְּ
ים לַעֲשוֹת. א אֱלֹק  רָּ תּוֹ אֲשֶׁר בֶָּ לַאכְּ ל מְּ כָּ בַת מ  י בוֹ שָּׁ  כ 

And it was evening, and it was morning, the sixth day. 
And the heavens and the earth and all their hosts were 
completed. And on the seventh day G-d finished His 
work which He had done, and He rested on the 
seventh day from all His work which He had done. And 
G-d blessed the seventh day and made it holy, for on it 
He rested from all His work which G-d created to 
make. 

 
ין:  יל  ח   :When the festival begins on a weekday begin here בַחוֹל מַתְּ

  

רַבוֹתַי ן וְּ נָּ רַבָּ ן וְּ נָּ רָּ י מָּ ר   .Attention Gentlemen סַבְּ

  

ם  עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ  בָּ
פֶן.   י הַגָּ ר   בוֹרֵא פְּ

Blessed are You, L-rd, our G-d, King of the universe, 
who creates the fruit of the vine. 

Baruch atah Adonai, Eloheinu melech ha’olam, 
borei p'ri hagafen 
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חַר  ם, אֲשֶׁר בָּ עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ בָּ
נוּ   שָּׁ דְּ ק  שׁוֹן וְּ ל לָּ כָּ נוּ מ  מָּ רוֹמְּ ם וְּ ל עָּ כָּ נוּ מ  בָּ

תֶּ  יו. וַתּ  וֹתָּ צְּ מ  ה בְּ אַהֲבָּ נוּ יי אֱלֹהֵינוּ בְּ ת: )ן לָּ שַׁבָּ בְּ

Blessed are You, G-d, our G-d, King of the universe, 
who has chosen us from among all people, and raised 
us above all tongues, and made us holy through His 

 
1 The most famous explanation for the Four Cups of the Passover seder is that they correspond to the four 
expressions in the Torah which describe our freedom from Egypt in Exodus 6:6-7: "I will bring you out," "I 
will deliver," "I will redeem," and "I will take." The first cup, which also serves as Kiddush, parallels "I will 

bring you out,” וְהוֹצֵאתִי, when Hashem helped us recognize that we were Jews who happened to be in Egypt, 
and not Jewish Egyptians. This is the essence of Kiddush sanctification - the realization that the Jewish People 
play a unique role in this world. The Haggada, the story of our physical exodus from Egypt, is recited over the 
second cup, symbolizing our physical salvation, which is parallel to "I will save you." A person is a slave to his 
physical needs. When the people were fed by Hashem in the wilderness, as we are today in a less miraculous 
manner, they were liberated from the shackles of the physical world in order to concentrate on loftier matters. 
Birkas HaMazon, the blessings which remind us that Hashem provides for our sustenance, is recited over the 
third cup, paralleling "I will redeem you" - the goal of the Exodus was the formation of a unique relationship 
with Hashem. Hallel is recited over the fourth cup. Hallel is the praise we bestow on Hashem, recognizing that 
He said "I will take you to be My nation."(Rabbi Milevsky, Ohr Somayach) 

http://www.chabad.org/article.asp?aid=1760


2 

 

ה   נוּחָּ מְּ תוֹת ל  שַׁבָּ
ים  (וּ מוֹעֲד 

ים   ה, חַג  חָּ מְּ ש  לְּ
י מַנ  שוֹן,  וּזְּ שָּ ם לְּ

ת  )אֶת יוֹם  הַשַׁבָּ
אֶת יוֹם   ( הַזֶה וְּ

חַג הַמַצוֹת הַזֶה,  
מַן חֵרוּתֵנוּ   זְּ

ה) אַהֲבָּ א  (בְּ רָּ קְּ , מ 
קֹדֶשׁ, זֵכֶר  

י   רָּ צְּ יאַת מ  יצ  ם. ל 
תָּּ  חַרְּ נוּ בָּ י בָּ כ 

דַ  נוּ ק  אוֹתָּ ים, וְּ עַמ  ל  הָּ כָּ תָּּ מ  ת)שְּׁ שַׁבָּ וּמוֹעֲדֵי  (וְּ
שֶךָ  דְּ ה וּבְּ )קָּ אַהֲבָּ צוֹן,בְּ שוֹן   (רָּ שָּ ה וּבְּ חָּ מְּ ש  בְּ

נוּ.   תָּּ חַלְּ נְּ  ה 
קַדֵשׁ  ה יי, מְּ רוּךְ אַתָּּ ת וְּ )בָּ ים. (הַשַׁבָּ מַנ  הַזְּ אֵל וְּ רָּ שְּ  י 

 

commandments. And You, G-d, our G-d, have given us 
in love (On Shabbat add: [Shabbats for rest and]) 
festivals for happiness, feasts and festive seasons for 
rejoicing (On Shabbat add: [this Shabbat-day and]) the 
day of this Feast of Matzot and this Festival of holy 
convocation, the Season of our Freedom (On Shabbat 
add: [in love]), a holy convocation, commemorating 
the departure from Egypt. For You have chosen us and 

and You have given  2sanctified us from all the nations,
us as a heritage Your holy (On Shabbat add: [Shabbat 
and]) Festivals (On Shabbat add: [in love and favor]), 
in happiness and joy. Blessed are You, G-d, who 
sanctifies (On Shabbat add: [the Shabbat and]) Israel 
and the festive seasons. 

 

Baruch atah Adonai, Eloheinu melech ha’olam, 
asher bachar banu mikol’am, v'rom'manu 
mikol-lashon, v'kid'shanu b'mitzvotav, vatiten-
lanu Adonai Eloheinu b'ahavah (shabatot 
limnuchah u) moadim l'simchah, chagim 
uz'manim l'sason et-yom (hashabat hazeh v'et-
yom) chag hamatzot hazeh. Z'man cheiruteinu, 
(b'ahavah,) mikra kodesh, zeicher litziat 
mitzrayim. Ki vanu vacharta v'otanu kidashta 
mikol ha’amim. (v'shabat) umo’adei 
kod’shecha (b'ahavah uv'ratzon) b'simchah 
uv'sason hinchaltanu. Baruch atah Adonai, 
m'kadeish (h’shabbat v') Yisrael v'hazmanim 

  
 
 
 
 

ין:   יפ  ת מוֹס  אֵי שַׁבָּ מוֹצָּ  When the festival falls on Saturday night add the בְּ
following BEFORE the blessing "Who has granted us 
life": 

 
2 On Pesach night it is insufficient to say that Hashem brought us close in order to serve Him. We must also 
say that this night is different from all other nights. We must ask: Why do we eat matzah on this night? Why do 
we eat maror on this night? Why do we dip twice on this night? Why do we recline on this night? In essence, 
we are asking why is this night different? If the night is different, then it means that there is a unique K'dushat 
Hayom, sanctity of the day. The Kiddush says just that, and more; it relates to two aspects of chosenness: The 
selection of Bnai Yisrael and separation from the other nations, and the special K'dushat 
Hayom - this night, intrinsically, is endowed with unique Kedusha and is different from all other nights. The 
K'dushat Hayom of Pesach night requires that we perform various Mitzvot that we do not perform any 
other time of year. Thus, while Beit Shammai and Beit Hillel (as quoted in the Mishna) refer to making a 
Bracha on the wine and on the day, The Rambam stipulates that we say Bore Pri Hagafen and then make a 
Bracha on the Kiddush Hayom, in order to stress that on Pesach night Kiddush is not simply a blessing, but 
rather we are declaring the unique, intrinsic sanctity of the night prior to reciting the Haggadah. Kiddush on 
Pesach night is, indeed, an integral part of the Haggadah. (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting 
Rav Soloveitchik) 



3 

 

  

אוֹרֵי  ם, בוֹרֵא מְּ עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ בָּ
אֵשׁ.   הָּ

ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ   רוּךְ אַתָּּ יל בֵין בָּ ד  ם הַמַבְּ עוֹלָּ
חֹל, י ים, קֹדֶשׁ לְּ עַמ  אֵל לָּ רָּ שְּ חשֶׁךְ, בֵין י  ן אוֹר לְּ

דֻשַת  מֵי הַמַעֲשֶה. בֵין קְּ שֵׁשֶׁת יְּ י לְּ יע  ב  בֵין יוֹם הַשְּ
אֶת יוֹם  , וְּ תָּּ דַלְּ בְּ דֻשַת יוֹם טוֹב ה  קְּ ת ל  שַׁבָּ

י ב  דַשְּׁ הַשְּ מֵי הַמַעֲשֶה ק  שֵשֶׁת יְּ י מ  תָּּ  ע  דַלְּ בְּ . ה  תָּּ
תָּּ אֶת עַ  דַשְּׁ ק  ה  וְּ רוּךְ אַתָּּ תֶךָ. ,בָּ דֻשָּ קְּ אֵל ב  רָּ שְּ ךָ י  מְּ

קֹדֶשׁ. יל בֵין קֹדֶשׁ לְּ ד   יי  הַמַבְּ

Blessed are You, G-d, our G-d, King of the universe, 
who creates the lights of fire.  
Blessed are You, G-d, our G-d, King of the universe, 
who makes a distinction between sacred and profane, 
between light and darkness, between Israel and the 
nations, between the seventh day and the six work-
days. You have made a distinction between the 
holiness of the Shabbat and the holiness of the 
festival, and You have sanctified the seventh day 
above the six work-days. You have set apart and made 
holy Your people Israel with Your holiness. Blessed are 
You, G-d, who makes a distinction between holy and 
holy. 

  

ה יי אֱלֹהֵינוּ מֶ  רוּךְ אַתָּּ ם, שֶׁהֶחֱיָּנוּ בָּ עוֹלָּ לֶךְ הָּ
מַן הַזֶה.  נוּ לַזְּ יעָּ ג  ה  נוּ וְּ מָּ יְּ ק   וְּ

Blessed are You, G-d, our G-d, King of the universe, 
who has granted us life, sustained us, and enabled us 
to reach this occasion. 

  

ן  ב כוֹסשׁוֹתֶה רֹ  ה.   הַיַי  בָּ הַסָּ  Drink the cup of wine while seated, reclining on the left בְּ
3mside as a sign of freedo 

 
3 While it is commonly assumed that the four cups of wine required at the seder correspond to the four 
"expressions of redemption" in God's prophecy to Moshe in Sefer Shemot (6:6-7), the Talmud Yerushalmi in 
Masekhet Pesachim (chapter 10) cites a different basis for this requirement.  According to Rabbi Yehoshua Ben 
Levi, the four cups of wine correspond to the four references to the word kos (cup) in the verses in Parashat 
Bereishit (40:11-13) describing the dream dreamt by Pharaoh's cupbearer and Yosef's interpretation of that 
dream.  Many writers and darshanim have raised the question of why those verses are of any relevance to the 
celebration of Pesach.  Why, according to Rabbi Yehoshua Ben Levi, were Chazal interested in reminding us 
on this occasion – the seder – of the cupbearer's dream? 
 
             Rav Eliyahu Klatzkin, in his Chibat Ha-kodesh (cited in the Ke-motzei Shalal Rav compendium on the 
Haggada), suggests an interesting answer.  A cursory reading of the cupbearer's report of his dream to Yosef 
reveals that he unnecessarily repeats and appears to emphasize the expression kos Pharaoh ("Pharaoh's cup").  
Interestingly, the other prisoner, the baker, makes no mention of Pharaoh whatsoever in his dream.  Rav 
Klatzkin suggests that this distinction perhaps served as a clue to Yosef of the differing attitudes of the two 
servants.  The cupbearer very genuinely wished to serve Pharaoh, and this longing found expression in his 
repeated mention of his master's name.  Yosef therefore understood that he had not been lax in his service, and 
his offense must have resulted from some unavoidable mistake.  The baker, by contrast, displayed little loyalty 
or devotion to Pharaoh, and it thus stood to reason that his offense indeed stemmed from carelessness and 
disinterest. 
 
             For this reason, Rav Klatzkin suggested, Chazal made a point of reminding us of this incident at the 
seder, when we experience (or should experience) a genuine longing for the final redemption and the full 
restoration of our nation's special bond with the Almighty.  Just as the cupbearer longed to return to his service 
of Pharaoh, so must we feel such a longing for our release from the "dungeon" and our reinstatement as the 
Almighty's servants in His Temple. 
 
             We might suggest a slight modification to this approach.  On Pesach, we left the service of Pharaoh to 
become the servants of the Almighty.  Chazal perhaps sought to show us a true example of servitude, or the 
type of servitude that is required in our relationship with God.  We should approach our role as avdei Hashem 
– servants of God – with joy and anticipation.  If the cupbearer, as indicated in his repeated references to 
Pharaoh, so eagerly desired to return to the service of the Egyptian king, then certainly we, as we reaffirm our 
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חַץ   וּרְּ

Urchatz 

  

ם".  דַי  ילַת יָּ ט  ין "עַל נְּ כ  רְּ בָּ אֵין מְּ ם וְּ דַי  ין אֶת הַיַָּ ל   .Wash hands without reciting the blessing נוֹטְּ

  

פַס   כַרְּ

Karpas 

  

ין.  כ  רְּ בָּ מֵי מֶלַח, וּמְּ ת בְּ זַי  כְּ חוֹת מ  פַס פָּ ין כַרְּ ל   Take less than a kezayit (the volume of one olive) of the טוֹבְּ
karpas, dip it into salt-water or vinegar, and recite the 
following blessing: 

  

ם, ב עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ י בָּ ר  וֹרֵא פְּ
ה.  מָּ אֲדָּ  הָּ

Blessed are You, L-rd, our G-d, King of the universe, 
who creates the fruit of the earth.  

Baruch Atah Adonai, Eloheinu Melech ha-olam, 
borei p’ree ha-adama 

 When reciting this blessing have in mind that it is also 
for the bitter herbs (of maror and korech, to be eaten 
later on). 

 
status as avadim la-Makom, must assume this position with fervor and excitement, and perceive it as the 
greatest privilege and honor that one could hope for. (Rav David Silverberg) 

http://www.chabad.org/article.asp?aid=1785
http://www.chabad.org/article.asp?aid=1786
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  יחץ

4Yachatz 

  

תַּ  שְּׁ ית ל  ע  צָּ אֶמְּ ה הָּ צַע אֶת הַמַצָּ בְּ ת י  ין  בַעַל הַבַי  פְּ ם וּמַצְּ י 
ן.   יקוֹמָּ אֲפ  דוֹל לָּ י הַגָּ  אֶת הַחֵצ 

Take the middle matzah and break it into two, one piece 
larger than the other. The larger piece is set aside to 
serve as afikoman. The smaller piece is put back, 
between the two matzot. 

  

  

  מגיד

Maggid - Reliving our tale of liberation. 

 

   

  

קוֹל  אוֹמֵר בְּ ה וְּ רָּ עָּ יהַ אֶת הַקְּ ב  גַלֶה אֶת הַמַצוֹת מַגְּ ם:  מְּ  :Raise the tray with the matzot and say רָּ

 
4  Before we begin the “maggid” section of the Pesach seder, during which we tell the story of the Exodus, we 
perform the ritual of “yachatz,” the splitting of the middle matza. The larger piece is hidden and later eaten as 
the “afikoman,” in commemoration of the korban pesach. The symbolism of the yachatz ritual seems clear. We 
take a whole matza and break it into uneven pieces to symbolize “lechem oni,” the bread eaten by the poor and 
downtrodden. While standing on the lowest rung of the social ladder in Egypt, Benei Yisrael fed off meager 
scraps of bread and did not enjoy the luxury of respectable, whole loaves. Yachatz serves as a symbol of the 
type of bread eaten by the Hebrew slaves in Egypt, and indeed, immediately following yachatz, we begin 
maggid with the words, “Ha lachma anya” – “This is the bread of affliction…” What remains unclear, however, 
is the timing of this ritual. Why do we break the matza already now, before maggid, well before we prepare to 
eat the matza? 
 
Rav Shlomo Zalman Auerbach brings down that the Gemara in Masekhet Pesachim offers two interpretations 
for the term, “lechem oni.” The more common interpretation, as mentioned, is “bread of poverty” or “bread 
of affliction.” The Gemara, however, adds a second translation: “Lechem she-onim alav devarim harbei” – 
bread over which we say many things. This refers to the fact that we must recite maggid and discuss the 
Exodus over the matza, meaning, with matza present on the table. Rav Shlomo Zalman suggests that at this 
point in the seder, when we are about to begin these “many things” – the discussion of Yetziat Mitzrayim, we 
break the matza to show the association between these two definitions of the term “lechem oni.” As we 
prepare to fulfill one definition of the expression, we also fulfill the other definition, combining our discussion 
of freedom with the symbolic commemoration of our slavery and oppression. (Rav David Silverberg) 

http://www.chabad.org/article.asp?aid=1787
http://www.chabad.org/article.asp?aid=1788
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א  נָּ תָּ הָּ לוּ אַבְּ י אֲכָּ יָּא ד  א עַנְּ מָּ א לַחְּ הָּ
ל  יֵיכֹל, כָּ ין יֵיתֵי וְּ פ  כְּ ל ד  ם. כָּ י  רָּ צְּ מ  א דְּ עָּ אַרְּ בְּ
ה  נָּ שָּׁ א, לְּ כָּ א הָּ שַׁתָּּ סַח. הָּ פְּ י  יךְ יֵיתֵי וְּ ר  צְּ ד 

א עַבְּ  שַׁתָּּ אֵל. הָּ רָּ שְּ י  א דְּ עָּ אַרְּ אָה בְּ דֵי, הַבָּ
ין.  נֵי חוֹר  אָה בְּ נָּה הַבָּ שָּׁ  לְּ

This is the bread of affliction that our fathers ate in 
the land of Egypt. Whoever is hungry, let him come 
and eat; whoever is in need, let him come and conduct 
the Seder of Passover. This year [we are] here; next 
year in the land of Israel. This year [we are] slaves; 

5next year [we will be] free people. 

Ha lachma anya dee achalu avhatana b'ara d'meetzrayeem. Kol deechfeen yeitei v'yeichol, kol 
deetzreech yeitei v'yeefsach. Hashata hacha, l'shanah haba-ah b'ara d'yisra-el. Hashata avdei, 
l'shanah haba-ah b'nei choreen. 

 
כַאן הַבֵן   י וְּ ן כוֹס שֵׁנ  גי  ן, מוֹזְּ חָּ ה מֵעַל הַשֻׁלְּ רָּ עָּ קְּ יר הָּ מֵס 

ים שׁוֹאֵל:  סֻב  ן הַמְּ ד מ   אוֹ אֶחָּ
The tray with the matzot is moved aside, and the second 
cup is POURED.(Do not drink it yet). 
Now the child asks "Mah Nishtana?" 

  

 
5 There are two aspects to attaining true freedom. First, one needs to be physically independent of all foreign 
subjugation. But complete freedom also requires freedom of the spirit. The soul is not free if it is subjected to 
external demands that prevent it from following the path of its inner truth. 
 
The difference between a slave and a free person is not just a matter of social status. One may find an educated 
slave whose spirit is free, and a free person with the mindset of a slave. What makes us truly free? When we are 
able to be faithful to our inner self, to the truth of our divine image ("tzelem Elokim") - then we can live a 
fulfilled life, a life focused on our soul's inner goals. One whose spirit is servile, on the other hand, will never 
experience this sense of self-fulfillment. His happiness will always depend upon the approval of another who 
dominates over him, whether this control is de jure or de facto. (Rav Kook Torah.org) 
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ל הַלֵּילוֹת?  כָּ ה הַזֶה מ  לָּ ה הַלַּיְּ תַּנָּ שְּ  מַה נ 
ה   לָּ ה, הַלַּיְּ מֵץ וּמַצָּ ין חָּ ל  ל הַלֵּילוֹת אָנוּ אוֹכְּ כָּ שֶׁבְּ

ה.  -הַזֶה   כוּלוֹ מַצָּ
ל   ל הַלֵּילוֹת אָנוּ אוֹכְּ כָּ קוֹת,  שֶׁבְּ רָּ אָר יְּ  -ין שְּׁ

לָּ  רוֹר.  הַלַּיְּ  ה הַזֶה מָּ
ילוּ פַעַם  ין אֲפ  יל  ב  ל הַלֵּילוֹת אֵין אֶנוּ מַטְּ כָּ שֶׁבְּ

ת,  ה הַ  -אֶחָּ לָּ ים. הַלַּיְּ מ  עָּ תֵּי פְּ  זֶה שְּׁ
ין וּבֵין  ב  ין בֵין יוֹשְּׁ ל  ל הַלֵּילוֹת אָנוּ אוֹכְּ כָּ שֶׁבְּ

ין,  סֻב  נ  -מְּ ה הַזֶה כֻלָּ לָּ ין.הַלַּיְּ סֻב     ו מְּ

What makes this night different from all [other] 
nights?  

Mah nish-ta-na ha-lai-lah ha-zeh mikol ha-lei-

lot? 

On all nights we eat chametz or matzah, and on this 
night only matzah. 

She-b'chol ha-lei-lot anu och'lin cha-meitz u-

matzah. Ha-laylah hazeh kulo matzah. 

On all nights we eat any kind of vegetables, and on 
this night maror! 

Sheb'chol ha-lei-lot anu och'lin sh'ar y'rakot. 

Ha-lai-lah h-azeh maror. 

On all nights we need not dip even once, on this night 
we do so twice! 

Sheb'chol ha-lei-lot ein anu mat-beelin afee-lu 

pa-am echat. Ha-lai-lah hazeh sh'tei p'ameem. 

On all nights we eat sitting upright or reclining, and on 
this night we all recline!6 

Sheb’khol ha-lei-lot anu och-leem bein yo-

shveen u-vein m’su-been, ha-lailah hazeh 

kulanu m’subeen. 
  

גלוֹת  יֶינָּה מְּ הְּ ן. הַמַצוֹת תּ  חָּ ה עַל הַשֻׁלְּ רָּ עָּ יחַ אֶת הַקְּ מֵנ 
ה.   דָּ ירַת הַהַגָּ עַת אֲמ  שְּׁ  ב 

The tray is restored to its place with the matzah partly 
uncovered. Now we say "We were slaves. . ." 

  

 
6 On the eve of their departure from Egypt and liberation from bondage, our ancestors were commanded to 
eat the korban pesach which they slaughtered that afternoon. 
 
A common denominator of the rules of Korban Pesach, points out Rabbi Aharon Halevi in his classic Sefer 
Hachinuch, is to inculcate in these slaves on the threshold of freedom a sense of aristocracy. They must view 
themselves not as mere slaves escaping bondage but rather as princes chosen by G-d to soon receive His Torah 
and be elevated to the status of "a nation of kohanim and a holy people". Leaning while eating is likewise a 
symbol of aristocracy. 
 
There is an important lesson here for all of our people today in Israel and throughout the world. If we are 
privileged to enjoy freedom as Jews almost everywhere and to even have our independent land, we must 
behave as responsible aristocrats rather than as hedonists pursuing only physical pleasures and unfettered 
freedom. 
 
If we internalize this Torah message of noblesse oblige we will deserve to enjoy the noble freedom of Israel 
forever. (Israel Forever) 
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יאֵנוּ יי  ם, וַיוֹצ  י  רָּ צְּ מ  עֹה בְּ פַרְּ ינוּ לְּ י  ים הָּ ד  עֲבָּ
טוּיָּה.  רוֹעַ נְּ זְּ ה וּב  קָּ יָּד חֲזָּ ם בְּ שָּ אֱלֹהֵינוּ מ 
רוּךְ הוּא אֶת   דוֹשׁ בָּ יא הַקָּ לּוּ לֹא הוֹצ  א  וְּ

ם י  רָּ צְּ מ  נֵי אֲבוֹתֵינוּ מ  נֵינוּ וּבְּ , הֲרֵי אָנוּ וּבָּ
ינוּ  י  ים הָּ ד  בָּ שֻׁעְּ נֵינוּ מְּ ם. בָּ י  רָּ צְּ מ  עֹה בְּ פַרְּ לְּ

נוּ  ים, כֻלָּ בוֹנ  נוּ נְּ ים, כֻלָּ מ  נוּ חֲכָּ ילוּ כֻלָּ וַאֲפ 
ה  וָּ צְּ ה, מ  ים אֶת הַתּוֹרָּ ע  נוּ יוֹדְּ ים, כֻלָּ קֵנ  זְּ
בֶ  ל הַמַרְּ כָּ ם. וְּ רַי  צְּ יאַת מ  יצ  סַפֵר ב  לֵינוּ לְּ ה עָּ
ח.  שֻׁבָּ ם הֲרֵי זֶה מְּ רַי  צְּ יאַת מ  יצ  סַפֵר ב   לְּ

rd, -and the L7, es to Pharaoh in EgyptWe were slav
our G-d, took us out from there with a strong hand 
and with an outstretched arm. If the Holy One, blessed 
be He, had not taken our fathers out of Egypt, then 
we, our children and our children's children would 

Even if 8mained enslaved to Pharaoh in Egypt. have re
all of us were wise, all of us understanding, all of us 
knowing the Torah, we would still be obligated to 
discuss the exodus from Egypt; and everyone who 
discusses the exodus from Egypt at length is 
praiseworthy. 

Avadim hayinu hayinu. Ata b’nei chorin. 

י  רַב  מַעֲשֶה בְּ
י  רַב  יעֶזֶר וְּ אֱל 
י  רַב  הוֹשֻעַ וְּ יְּ
יָּה   ר בֶן עֲזַרְּ זָּ עָּ אֶלְּ
י  רַב  א וְּ יבָּ י עֲק  רַבְּ וְּ
יוּ   פוֹן שֶהָּ טַרְּ
רַק,  נֵי בְּ בְּ ין ב  סֻב  מְּ
ים   ר  סַפְּ יוּ מְּ הָּ וְּ

יאַת מ   יצ  ם ב  רַי  צְּ
ה   לָּ ל אוֹתוֹ הַלַּיְּ כָּ
אוּ  עַד שֶׁבָּ

It happened that Rabbi Eliezer, Rabbi Yehoshua, 
Rabbi Elazar ben Azaryah, Rabbi Akiva and Rabbi 
Tarphon were reclining [at a seder] in B'nei Berak. 
They were discussing the exodus from Egypt all that 
night, until their students came and told them: "Our 
Masters! The time has come for reciting the morning 
Shema!" 

Ma-aseh b'rabi Eli-ezer, v'rabi Y'hoshua, v'rabi 

Elazar ben azaryah, v'rabi Akiva, v'rabi 

Tarfon, she-hayu m'subin bivnei vrak, v'hayu 

m'sap'rim bitzi-at mitzrayim, kol oto halaylah, 

ad sheba-u talmideihem v'am'ru lahem. 

 
7The exodus happened thousands of years ago, why do we include ourselves in this event? Rav Soloveitchik 
explains that this is the principle of Bchal Dor Vdor, in each generation, we are obligated to view ourselves as if 
we just left Egypt. Before we begin to develop the theme of Yetzias Mitzrayim and its study, we lay down the 
premise of full identification with Jews of past generations and the events they encountered. Not only do we 
remember 
the events, but we relive and reenact, restage and re-experience these events. The Jew is closer to his past and 
history than any other nation. The best example is his attachment to Eretz Yisrael. The memory of the Jew is 
both factual and experiential. Not only do we remember the destruction of the Temple, but we relive it each 
year during the 3 Weeks and on Tisha B’av. The past does not die for the Jew. The focus of 
our celebration is Vayotzianu, it impacts us as much as our forefathers. (Rabbi Ari Kahn, Od Yosef Chai 
Haggadah) 

 
8 Why is this? Maybe Hashem would have taken us out even if he would have not taken our forefathers. The 
Maharal asks this question, and answers with a mashal (parable). A man was trapped in a burning house, and 
one of the firefighters risked his life by coming in to the fire to save the man. If this man subsequently had 
children, it is not possible to say that the firefighter also saved the children. However, in Egypt, it was different. 
When Hashem took the Jews out of Egypt, not only did he take them out, but he also placed within them a 
character of freedom. "He also took us out." Therefore we must personally express freedom, because Hashem 
gave us characteristics of freedom. We say in tefilla, "Vayotzienu misham l'cherut olam - He took us out of 
there for eternal freedom." We will never be an enslaved nation again as we were in Mitzrayim. Therefore, we 
bless Hashem "asher ga'alanu, v'ga'al et avotaunu - who redeemed us and redeemed our forefathers." The way 
to read the sentence, is to empahasize the word "Hashem." "If HASHEM would not have taken us out of 
Mitzrayim." Since the geula was done by Hashem, it was a geula which lasted for all generations. If it were done 
by man, or through another source, it would not have had a permanent national effect on us. (Rav Mordechai 
Greenberg) 
 



9 

 

רוּ לָּ  אָמְּ ידֵיהֶם וְּ מ  מַן  תַלְּ יעַ זְּ ג  הֶם: רַבוֹתֵינוּ, ה 
ית.  מַע שֶׁל שַׁחֲר  יאַת שְּׁ ר   קְּ

Raboteinu, higi-a z'man k'ri-at sh'ma, shel 

shacharit. 

  

ים  ע  בְּ בֶן שׁ  י כְּ יָּה : הֲרֵי אֲנ  ר בֶן עֲזַרְּ זָּ עָּ אָמַר אֶלְּ
רַים בַלֵּילוֹת  צְּ יאַת מ  צ  י שֶׁתֵּאָמֵר יְּ ית  כ  לֹא זָּ ה, וְּ נָּ שָּׁ

כֹר אֶת עַ  זְּ מַעַן תּ  א: שֶׁנֶאֱמַר, לְּ ה בֶן זוֹמָּ שָּׁ רָּ ד שֶׁדְּ
מֵי   חַיֶיךָ  מֵי חַיֶיךָ יְּ ל יְּ ם כָּ רַיְּ צְּ ךָ מֵאֶרֶץ מ  יוֹם צֵאתְּ

מֵי חַיֶיךָ   - ל יְּ ים, כָּ ים  -הַיָּמ  מ  הַלֵּילוֹת. וַחֲכָּ
מֵי חַיֶיךָ   ים:  יְּ ר  מֵי חַיֶיךָ  -אוֹמְּ ל יְּ ם הַזֶה,כָּ עוֹלָּ  הָּ

יחַ.  - שׁ  ימוֹת הַמָּ יא ל  ב  הָּ  לְּ

Rabbi Eleazar ben Azaryah said: "I am like a man of 
seventy years old, yet I did not succeed in proving that 
the exodus from Egypt must be mentioned at night-
until Ben Zoma explained it: "It is said, `That you may 
remember the day you left Egypt all the days of your 
life;' now `the days of your life' refers to the days, [and 
the additional word] `all' indicates the inclusion of the 

9nights!" 
The sages, however, said: "`The days of your life' 
refers to the present-day world; and `all' indicates the 
inclusion of the days of Mashiach." 

 

Amar rabi Elazar ben Azaryah. Harei ani k'ven 

shivim shanah, v'lo zachiti, shetei-ameir y'tzi-at 

mitzrayim baleilot. Ad shed'rashah ben zoma. 

Shene-emar: l'ma-an tizkor, et yom tzeitcha 

mei-eretz mitzrayim, kol y'mei chayecha. Y'mei 

chayecha hayamim. Kol y'mei chayecha 

haleilot. Vachachamim om'rim. Y'mei chayecha 

ha-olam hazeh. Kol y'mei chayecha l'havi limot 

hamashi-ach. 
  

 
9 There is a machloket (dispute) mentioned in the Haggadah whether to mention Yetziat Mitzrayim at nights. 
Why is this machloket brought in the Haggadah? It is brought to contrast the daily mitzvah and the mitzvah on 
the Seder night. This machloket stems from the understanding of the intention of the pasuk, "kol yemei 
chayecha - All the days of your life," whether it refers to nights, or to the time of Mashiach. 
 
There is a similar machloket in Menachot regarding the word "tamid" (always) which is written in the mitzvah 
of the lechem hapanim. According to one opinion in the Gemara, the new bread must be placed on while the 
old bread is being taken off. According to the other opinion, one may remove the bread in the morning and 
put on new bread in the afternoon. What, then, does the word "tamid" teach us? The bread must be there every 
single day. 
 
The Gra quotes a Midrash that says that in the future, every creature will be cured except for the nachash 
(serpent). The Gra explains that the Midrash learns this from the pasuk which says that the nachash will eat dirt 
"kol y'mei chayecha." The Midrash learns from the pasuk that the nachash will not be cured, even in the times 
of Mashiach. 
 
The Rav M'brisk quotes what we say in tefilla, "ki lishuatecha kivinu kol hayom - For Your salvation we hope 
all / every day." This means we have faith that Mashiach can come at any second of the day, and any day.  
 
The Gemara says that one of the questions asked to man after leaving this world is "tzipita l'yeshua," which on 
a simple level means, "Did you look forward to the redemption?" Rav Kook, explains the question differently. 
The pasuk says (Yechezkel 3:17), "tzofe n'taticha l'beit Yisrael - I made you a scout for the house of Yisrael." A 
tzofeh is someone who actively looks and watches. The question that we will be asked is, "What did you do to 
bring about the geula?" (Rav Mordechai Greenberg) 
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ה   תַן תּוֹרָּ רוּךְ  שֶׁנָּ רוּךְ  הוּא. בָּ קוֹם, בָּ רוּךְ הַמָּ בָּ
ים  נ  ה בָּ עָּ בָּ נֶגֶד אַרְּ רוּךְ הוּא. כְּ אֵל, בָּ רָּ שְּ עַמוֹ י  לְּ
ם,  ד תָּּ אֶחָּ ע, וְּ שָּׁ ד רָּ אֶחָּ ם, וְּ כָּ ד חָּ ה . אֶחָּ ה תּוֹרָּ רָּ בְּ ד 

אוֹל. וְּ  שְּׁ ד שֶׁאֵינוֹ יוֹדֵעַ ל   אֶחָּ

 10ne, blessed be He!Blessed is the Omnipresent O
Blessed is He who gave the Torah to His people Israel, 
blessed be He!  
The Torah speaks of four children: One is wise, one is 
wicked, one is simple and one does not know how to 
ask. 

Baruch hamakom, baruch hu. Baruch shenatan 

torah l'amo yisra-eil, baruch hu. K'neged arba-

ah vanim dib'rah torah. Echad chacham, 

v'echad rasha, v'echad tam, v'echad she-eino 

yodei-a lishol. 
 
 

  

ים  הַחֻק  עֵדוֹת וְּ ה הוּא אוֹמֵר? מַה הָּ ם מָּ כָּ חָּ
הַ  אַף  וְּ כֶם? וְּ ה יי אֱלֹהֵינוּ אֶתְּ וָּּ ים אֲשֶׁר צ  ט  פָּ שְּׁ מ 

ין  יר  ט  כוֹת הַפֶסַח: אֵין מַפְּ לְּ ה  ר לוֹ כְּ ה אֱמָּ אַתָּּ
ן.   יקוֹמָּ  אַחַר הַפֶסַח אֲפ 

The wise one, what does he say? "What are the 
testimonies, the statutes and the laws which the L-rd, 
our G-d, has commanded you?" You, in turn, shall 
instruct him in the laws of Passover, [up to] `one is not 
to eat any dessert after the Passover-lamb.' 

Chacham mah hu omeir? Mah ha-eidot 

v'hachukim v'hamishpatim, asher tzivah Adonai 

Eloheinu etchem? V'af atah emor lo k'hilchot 

hapesach. Ein maftirin achar hapesach 

afikoman. 
  

 
10 When introducing the "four sons," it says: "Baruch Hamakom, baruch Hu. Baruch shenatan Torah le'Amo 
Yisrael." How is this introduction connected to the continuation of the Haggadah: "The Torah spoke 
corresponding to four sons: one wise, one wicked, one simple and one who does not know how to ask." 
Additionally, what is the connection between "Baruch Hamakom (Hashem)" to "Baruch shenatan Torah 
le'Amo Yisrael?" Furthermore, why does the Haggadah begin "Baruch Hu" in third person, and not,  "Baruch 
ata" in second person, as we always say? 
 
Moreover, what is the meaning of the attribute "Hamakom?"  
 
Rav Soloveitchik, in his sefer Meharerei Kedem, explains that the attribute Makom appears wherever there is 
need to show that there is Divine Guidance within G-d's concealment - such as when a person is in a time of 
trouble and it seems to him as if Hashem abandoned him - we use the attribute Hamakom  for G-d. For 
example, when consoling mourners we say, "Hamakom yenachem etchem." When visiting the sick, we say, 
"Hamakom yishlach refuah sheleima." This is to show that throughout their suffering, G-d is with them, and 
even at a time of justice and trouble - G-d is in each and every place. This is because G-d is the "place of the 
world," and even at times of trouble G-d's Presence dwells among us. 
 
Therefore, when retelling the story of the Exodus from father to son, we would expect to tell the story only to 
a wise son who understands the story of redemption. To the other sons - amongst them the wicked and the 
one who does not know to ask - there is no reason to relate the story of the Exodus. Therefore, the author of 
the Haggadah begins: "Baruch Hamakom - Baruch Hu," that G-d revealed His presence to each and every one 
of Am Yisrael, even to the wicked son, and he also belongs to the story of the Exodus. This is why "Baruch 
Hamakom" is in third person, because His presence is revealed to each one in a concealed manner. This is also 
what it says in the continuation of the Haggadah: "At first, our ancestors were idolators, and now G-d brought 
us close to his service. Even though they were very distant from G-d, He is the place of the world and drew us 
close to be sheltered under His wings. (Rav Zechariah Tubi, KBY.org) 
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כֶם?  ה הַזֹאת לָּ עֲבֹדָּ ה הָּ ה הוּא אוֹמֵר? מָּ ע מָּ שָּׁ רָּ
כֶם  ן וְּ  -לָּ מוֹ מ  יא אֶת עַצְּ י שֶׁהוֹצ  פ  לֹא לוֹ. וּלְּ
לָּ  נָּ הַכְּ הֵה אֶת ש  ה הַקְּ אַף אַתָּּ ר. וְּ קָּ ע  פַר בְּ יו ל כָּ

י  צֵאת  י בְּ ה יי ל  שָּ וֶאֱמֹר לוֹ: בַעֲבוּר זֶה עָּ
י  ם. ל  י  רָּ צְּ מ  יָּה   -מ  ם, לֹא הָּ יָּה שָּׁ ילּוּ הָּ לֹא לוֹ. א  וְּ

אָל.   גְּ  נ 

The wicked one, what does he say? "What is this 
service to you?!" He says `to you,' but not to him! By 
thus excluding himself from the community he has 
denied that which is fundamental. You, therefore, 
blunt his teeth and say to him: "It is because of this 
that the L-rd did for me when I left Egypt"; `for me' - 
but not for him! If he had been there, he would not 
have been redeemed!" 

Rasha, mah hu omer? Mah ha-avodah ha-zot 

lachem? Lachem v’lo lo. Ul'fi shehotzi et atzmo 

min hak'lal, kafar ba-ikar. V'af atah hakheih et 

shinav, ve-emor lo. Ba-avur zeh, asah Adonai 

li, b'tzeiti mimitzrayim, li v'lo lo. Ilu hayah 

sham, lo hayah nigal. 

   

יו:   תָּּ אֵלָּ אָמַרְּ ה הוּא אוֹמֵר? מַה זֹאת? וְּ ם מָּ תָּּ
ים.  ד  בֵית עֲבָּ ם, מ  י  רָּ צְּ מ  יאָנוּ יי מ  חֹזֶק יָּד הוֹצ   בְּ

The simpleton, what does he say? "What is this?" Thus 
you shall say to him: "With a strong hand the L-rd took 
us out of Egypt, from the house of slaves." 

Tam mah hu omeir? Mah zot? V'amarta eilav. 

B'chozek yad hotzi-anu Adonai mimitzrayim 

mibeit avadim. 
  

אוֹל  שְּׁ שֶׁאֵינוֹ יוֹדֵעַ ל  תַח לוֹ, שֶׁנֶאֱמַר:  -וְּ אַתְּּ פְּ
ה  שָּ ךָ בַיוֹם הַהוּא לֵאמֹר, בַעֲבוּר זֶה עָּ נְּ ב  תָּּ לְּ גַדְּ ה  וְּ

ם.י י  רָּ צְּ מ  י מ  צֵאת  י בְּ  י ל 

As for the one who does not know how to ask, you 
must initiate him, as it is said: "You shall tell your child 
on that day, `It is because of this that the L-rd did for 
me when I left Egypt.'" 

V'she-eino yodei-a lishol, at p'tach lo. Shene-

emar. V'higadta l'vincha, bayom hahu 

leimor. Ba-avur zeh asah Adonai li, b'tzeiti 

mimitzrayim 

  

מוּ  י  יָּכוֹל מֵרֹאשׁ חֹדֶשׁ, תַּלְּ ד לוֹמַר בַיוֹם הַהוּא, א 
מוּד לוֹמַר   עוֹד יוֹם, תַּלְּ בְּ בַיוֹם הַהוּא יָּכוֹל מ 

ה   בַעֲבוּר -בַעֲבוּר זֶה  עָּ שָּׁ א בְּ י אֶלָּ תּ  זֶה  לֹא אָמַרְּ
נֶיךָ.  פָּ ים לְּ ח  רוֹר מֻנָּ ה וּמָּ  שֶׁיֵשׁ מַצָּ

One may think that [the discussion of the exodus] 
must be from the first of the month. The Torah 
therefore says, `On that day.' `On that day,' however, 
could mean while it is yet daytime; the Torah therefore 

.' The expression `because 11says, `It is because of this

 
11 The verse is enigmatic. "Because of this" - what is the "this", that, for its sake, God performed all of the signs 
and miracles in Egypt? 
 
One might think that the sole function of the ten plagues was to rescue the Israelites of that generation from 
persecution and slavery. In fact, the true goal of the miracles in Egypt goes far beyond the needs of that time. 
Those great acts were meant to form an eternal inheritance, a memory for all future generations. Their purpose 
is achieved as each generation preserves these national memories and impressions, and transmits them to the 
next generation. 
 
This is how the verse should be understood: "It is because of this"  - so that "you must tell your child" - "that 
God acted for me when I left Egypt." The ultimate purpose of the signs and wonders in Egypt is fulfilled as 
each generation absorbs the elevated impressions of those miracles, drawing from them their great light, full of 
life and holiness. 
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of this' can only be said when matzah and maror are 
placed before you. 

  

יו  שָּׁ עַכְּ יוּ אֲבוֹתֵינוּ, וְּ ה הָּ רָּ ה זָּ דֵי עֲבוֹדָּ ה עוֹבְּ לָּּ ח  תְּּ מ 
קוֹם לַעֲ  נוּ הַמָּ בָּ הוֹשֻעַ  קֵרְּ תוֹ, שֶׁנֶאֱמַר: וַיֹאמֶר יְּ בֹדָּ

עֵבֶר  אֵל : בְּ רָּ שְּ ם, כֹה אָמַר יי אֱלֹהֵי י  עָּ ל הָּ אֶל כָּ
ם  הָּ רָּ י אַבְּ ם, תֶּרַח אֲב  בוּ אֲבוֹתֵיכֶם מֵעוֹלָּ ר יָּשְּׁ הָּ הַנָּ

אֶקַח אֶת וַ  ים. וָּ ים אֲחֵר  דוּ אֱלֹה  חוֹר, וַיַעַבְּ י נָּ אֲב 
ם  מֵעֵבֶר  הָּ רָּ יכֶם אֶת אַבְּ אוֹלֵךְ אוֹתוֹ  אֲב  ר וָּ הָּ הַנָּ

אֶתֵּן לוֹ אֶת   עוֹ וָּ בֶה אֶת זַרְּ אַרְּ עַן, וָּ נָּ ל אֶרֶץ כְּ כָּ בְּ
אֶתֵּן י   יו. וָּ אֶת עֵשָּ ק אֶת יַעֲקֹב וְּ חָּ צְּ י  אֶתֵּן לְּ ק, וָּ חָּ צְּ

In the beginning our fathers served idols; but now the 
Omnipresent One has brought us close to His service, 
as it is said: "Joshua said to all the people: Thus said 
the L-rd, the G-d of Israel, `Your fathers used to live on 
the other side of the river - Terach, the father of 
Abraham and the father of Nachor, and they served 
other gods. "And I took your father Abraham from 
beyond the river, and I led him throughout the whole 
land of Canaan. I increased his seed and gave him 

I  13. To Esau12Isaac, and to Isaac I gave Jacob and Esau

 
According to the Passover Haggadah, "because of this" refers to the foods that we eat to recall the Exodus. 
"The Seder ceremony may not take place until the hour when matzah and bitter herbs are set before you." This 
explanation does not contradict the idea presented above; it simply adds an additional nuance. We 
commemorate the Exodus and recount its story to the next generation when we can physically point to the 
matzah and bitter herbs on Passover eve. According to this explanation, the purpose of the Exodus is fulfilled 
as we experientially transmit to our children the memories of that historic event. 
 
This concept of a national memory passed on through the generations, is expressed in the verse, "Each 
morning they are new, great is Your faith." [Lamentations 3:23] Each morning - each generation - discovers a 
new light in the traditions faithfully handed to it. 
 
[Rav Kook, Olat Re'iyah vol. I p. 39, translated by Chanan Morrison, Rav Kook Torah.org] 
12 When Jacob was getting ready, with trepidation, to reunite with his brother Esav. he prepared himself 
thoroughly. Diplomacy was certainly one of those preparations and it came in the form of lavish presents and 
expressions of submissive humility. Backing up this effort was a preparedness to wage war for survival. 
 
Both of these steps are certainly being taken by Israel's leaders. While there may be sharp differences in Israel 
about how many concessions must be made because of American pressure, there is certainly a consensus that 
negotiations must be tried before resorting to arms. 
 
It is the third component of Yaakov's preparations that is perhaps missing. Our forefather realized that 
ultimately his survival depended on Heavenly assistance and so he prayed to G-d to save him from Esav's 
murderous intentions. 
 
It is hoped that the prayers of all Jews concerned with the security of Israel will protect the Jewish State from 
setbacks and will gain Heavenly protection for Israel forever. (Israel Forever) 
 
13 We emphasize that Yaakov went to Egypt, “Onus Al Pi Hadibbur,” coerced by the divine instruction to 
descend to Egypt. The Rav explains that we emphasize this to contrast Yaakov’s leaving Eretz Yisrael with 
Esav’s exit from Eretz Yisrael. Esav gleefully abandoned Eretz Yisrael, regarding it a nuisance. Rashi (Breishit 
36:7) explains that Esav felt that the price to inherit a share in Eretz Yisrael – four hundred years of being 
rootless and enduring slavery and torture as foretold in the Brit Bein Habetarim – was too steep and was happy 
to rid himself of this great burden. This attitude caused Esav to forfeit any right he had to Eretz Yisrael when 
he left the country. Yaakov, by contrast, left Eretz Yisrael unwillingly and thus did not forfeit his right to the 
land.  

 
The attitude of those of us who do not have the privilege of living in Eretz Yisrael should be like Yaakov 
Avinu and not Esav. Our attitude should be that the circumstances that Hashem has placed upon us (familial, 
economic, etc.) force us to reside outside the Land. We should not happy that we reside in Chutz Laaretz. 
(Rabbi Ari Kahn, Od Yosef Chai Haggadah) 
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ו אֶת עֵשָּ יו   לְּ נָּ יַעֲקֹב וּבָּ רֶשֶׁת אֹתוֹ, וְּ יר לָּ הַר  שֵע 
ם.   י  רָּ צְּ דוּ מ   יָּרְּ

to possess it, and Jacob and his sons 14gave Mount Seir 
went down to Egypt." 

  

רוּךְ הוּא.  אֵל, בָּ רָּ שְּ י  תוֹ לְּ חָּ טָּ רוּךְ שׁוֹמֵר הַבְּ בָּ
רוּךְ ה דוֹשׁ בָּ שַב אֶת הַקֵץשֶׁהַקָּ , לַעֲשוֹת 15וּא ח 

Blessed is He who keeps His promise to Israel, blessed 
be He! For the Holy One, blessed be He, calculated the 

 
14 The structure of most of the Haggadah is that we read psukim from the parsha of bikkurim in Devarim and 
pesukim from Yehoshua, and we compare those sources to the pesukim in Shemot. One of the pesukim that 
we mention from Yehoshua is, "Va'eten l'Esav et Har Seir - I gave Esav Mount Seir." Why is Esav mentioned 
here? The redemption process really begins from brit ben habetarim, Hashem's covenant with Avraham. 
Hashem promises, "Yadoa teda ki ger yihye zaracha." Know that your descendants will go to exile, but they will 
leave the exile to become a great nation. But Esav and Yishmael were also descendants of Avraham, and it is 
possible to say that they were promised to be Hashem's chosen nation! The Haggadah teaches us that all of the 
promises given to Avraham where only promised to those children who went through the exile of Mitzrayim. 
Only through Mitzrayim can we become the am segula (chosen nation). The Haggadah tells that Esav did not 
go through Mitzrayim. Similarly, the Torah mentions the descendants of Esav, followed by the descendants of 
Yaakov who go down to Mitzrayim, to show that Esav was not exiled, and therefore will not receive the 
blessing of Avraham. (Rav Mordechai Greenberg) 
 
15 How can we reconcile the Torah mentioning that the golus of Egypt was going to last 400 or 430 years when it 
only lasted 210 years? 
 
Imagine a person has gone to trial in court and is awaiting the judge's verdict. Theday of the verdict finally 
arrives, and the judge pronounces the sentence. The person is found guilty and must serve a 30-year jail 
sentence. The sentence will first begin in 30 days. Even though the person still has 30 days of freedom you can 
be sure that the moment the sentence was pronounced, the person will feel as if the prison term has already 
started. Not physically, but surely mentally. He already feels the terrible feeling of hopelessness, even though 
he's actually not behind bars yet. The mere fact that he knows for sure that in another 30 days he will be locked 
up is enough to give him a feeling of helplessness right now. Mentally and emotionally, his suffering has already 
started. 
 
Let's take another example. A mother is examined by the doctor and is informed that she is pregnant but that the 
baby she is carrying does not look healthy and will develop a terrible, dedly disease in about twenty years. While 
the child may not be born for another few months; nevertheless, the mother will feel the terrible desperation 
immediately. Though the disease may not be forthcoming till years later, the woman's pain and suffering will be 
felt immediately. 
 
So, too, it was with Avrohom Ovinu. Immediately upon being informed by Hashem that his children would be in 
golus for 400 years, Avrohom's golus started right then and there. Avrohom of course had absolutely no doubt in 
his mind that Hashem's words would come true to their very last detail. It was no mere prophesy that can 
sometimes be changed. It was a  ברית -there could not be any changes! And that's probably the reason why we 
don't find Avrohom davening to try to change the bad decree. He felt the terrible pain from the very first moment 
the tragic news hit him. His golus had started right then and there. Even though his child would not be born for 
another 30 years, his mind already anticipated the terrible fate that awaited him. His thoughts were filled with 
worry about the golus his children would suffer in Mitzrayim. How would his children be able to survive such a 
harsh and cruel golus? 
 
Golus is also a state or frame of mind- a mental anguish. For all intents and purposes, a person can be completely 
free, yet if he mentally isolates himself from all those around him and doesn't speak to anyone, and is filled with 
fear, worry and depretion, then he is no different than the prisoner behind bars who is totally isolated from 
others by the bars in front of him. The only difference may be that the prisoner cannot easily escape from his 
prison, while the free person can mentally escape from his own imprisonment any time he makes the effort to do 
so.  
 
Avrohom's whole life was centered on having children and teaching them to serve Hashem. To him such news 
must have been devastating. Just imagine his great concern and anguish. His children would have to spend 400 
years as slaves in Mitzrayim! Would they be able to withstand the Egyptian culture? Could they survive the 
tumoh? Could they go through so much pain and suffering without losing their faith in Hashem? He knew that 
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ית בֵין  ר  בְּ ינוּ ב  ם אָב  הָּ רָּ אַבְּ מוֹ שֶאָמַר לְּ כְּ
ם, יָּדֹע תֵּדַע כ  הַבְּ  רָּ ְְּאַבְּ ים, שֶׁנֶאֱמַר: וַיֹאמֶר לְּ ר  י תָּ

נוּ   ע  דוּם וְּ הֶם, וַעֲבָּ אֶרֶץ לֹא לָּ עֲךָ בְּ יֶה זַרְּ הְּ גֵר י 
גם אֶת הַגוֹי אֲשֶׁר  בַע מֵאוֹת שנה. וְּ ם אַרְּ אֹתָּ

י וְּ  ן אָנֹכ  דוֹל. יַעֲבֹדוּ דָּ כֻשׁ גָּ רְּ אוּ ב   אַחֲרֵי כֵן יֵצְּ

end [of the bondage], in order to do as He had said to 
our father Abraham at the "Covenant between the 
Portions," as it is said: "And He said to Abraham, `You 
shall know that your seed will be strangers in a land 
that is not theirs, and they will enslave them and make 
them suffer, for four hundred years. But I shall also 
judge the nation whom they shall serve, and after that 
they will come out with great wealth.'" 

Baruch shomayr hav-tach-ato l'yeesrael, 

baruch hoo. Sheh-ha-kadosh baruch hoo 

cheeshayv et ha-kaytz la'asot kama sheh-amar 

l'avraham aveenoo bivreet bayn ha-betareem. 
יהַ אֶת הַכוֹס. מְּ  ב   According to the instructions of Rabbi Isaac Luria, the כַסֶה אֶת הַמַצוֹת וּמַגְּ

wine cup is now raised and the Matzot are covered. 

  

לָּ  ה לַאֲבוֹתֵינוּ וְּ דָּ מְּ יא שֶׁעָּ ה  ד וְּ נוּ? שֶׁלֹּא אֶחָּ
כַלּוֹתֵנוּ, אֶ  לֵינוּ לְּ מַד עָּ ד עָּ בָּ לְּ ל ב  כָּ א שֶׁבְּ לָּּ
כַלוֹתֵנוּ לֵינוּ לְּ ים עָּ ד  דוֹר עוֹמְּ דוֹשׁ דוֹר וָּ הַקָּ , וְּ

ם.  יָּדָּ ילֵנוּ מ  רוּךְ הוּא מַצ   בָּ

This is what has stood by our fathers and us! For not 
just one alone has risen against us to destroy us, but in 
every generation they rise against us to destroy us; 
and the Holy One, blessed be He, saves us from their 
hand! 

V’hi she-amda l’avoteinu v’lanu. 

  

גַלֶה אֶת הַמַצוֹת.  יָּדוֹ ויְּ יחַ הַכוֹס מ   .Put down the wine cup and uncover the Matzah יַנ 

  

 
Mitzrayim was the worst tumoh possible, and he was frightened that not all his children would make it. The fact 
remains that from all the Yidden who were in Mitzrayim only 1/5 of them actually made it out. The other 4/5 
were killed during the plague of Darkness. They couldn't be rescued. They had sunk too far.  
 
And so from the moment Avrohom had been informed of what the future foretold, his mind was already in 
Mitzrayim. He felt their concern. He felt their pain. His golus had already started. You can begin counting the 430 
years from that very moment. To him, their fate was already sealed. It was as if the judge had pronounced the 
guilty verdict. As if the doctor had already foretold the mother of the fate of her unborn child. Hashem gave this 
nevuah to Avrohom in the form of a bris, and so there was no way out. In Avrohom's mind, the golus Mitzrayim 
had already begun, even though, practically speaking, he had no children yet, nor was anyone in Mitzrayim. 
 
However, the prophecy clearly stated that his children would be in golus for 400 years. Practically speaking, 
Yitzchak had still not been born. As far as his children's golus starting, he'd have to wait for Yitzchak's birth. It 
was then, at Yitzchak's birth, that the full weight of the golus began to bear down on him. Therefore now started 
the 400 years of golus of his children. One can well imagine that even at this great moment of joy, Avrohom's 
heart was filled with worry for his future descendants. After all, there certainly wasn't a more loving father than 
Avrohom. And so, even now, thousands of years later, we still call him Ovinu - our father. It's not Avrohom 
HaTzaddik or Avrohom HaChossid or Avrohom HaKodosh, but Avrohom Ovinu. That's because he was like a true 
father, concerned and worried for the future welfare of his every child. There is no way in the world we could 
even try to describe his worry and concern over the foreboding golus that was to come. Two hundred and ten 
years may have been the Jews' practical and physical amount of time they had actually spent in Mitzrayim. but to 
Avrohom and Yitzchak, no matter how successful they actually were at the time, mentally the golus had already 
started the moment Hashem told him what would happen and therefore we have a total of 430 years. Yet, for all 
practical purposes his son was still not born untill 30 years later. The moment his son Yitzchok was born 
Avrohom's pain and concern started. And so for him we can begin counting the 400 years. (Rabbi Eli 
Teitelbaum) 
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יַעֲקֹב  י לַעֲשוֹת לְּ אֲרַמ  ן הָּ בָּ קֵש לָּ מַד מַה ב  צֵא וּלְּ
ינוּ. שֶׁ  ן  אָב  בָּ לָּ ים וְּ ר  כָּ א עַל הַזְּ זַר אֶלָּּ עֹה לֹא גָּ פַרְּ

קֵשׁ לַעֲקוֹר אֶת י, וַיֵרֶד   ב  י אֹבֵד אָב  הַכֹל, שֶׁנֶאֱמַר: אֲרַמ 
ם ב   גָּר שָּׁ ה וַיָּ מָּ רַיְּ צְּ דוֹל,  מ  גוֹי גָּ ם לְּ י שָּׁ ה  ט, וַיְּ עָּ תֵי מְּ מְּ

ב  רָּ צוּם וָּ  עָּ

Go forth and learn what Laban the Aramean wanted 
Pharaoh had issued a 16to do to our father Jacob. 

decree against the male children only, but Laban 
wanted to uproot everyone - as it is said: "The 
Aramean wished to destroy my father; and he went 
down to Egypt and sojourned there, few in number; 
and he became there a nation - great and mighty and 

17numerous." 

  

ה  מָּ רַיְּ צְּ בוּר.   -וַיֵרֶד מ  י הַד   אָנוּס עַל פ 
ם  ר  שָּׁ גָּ לַמֵד שֶׁלֹא יָּרַ  -וַיָּ ינוּ מְּ ד יַעֲקֹב אָב 

ם, שֶׁנֶאֱמַר:  גוּר  שָּׁ א לָּ ם אֶלָּּ רַי  צְּ מ  תַּקֵעַ בְּ שְּׁ ה  לְּ
י אֵין  אנוּ, כ  אָרֶץ בָּ גוּר בָּ עֹה, לָּ רוּ אֶל פַרְּ וַיֹאמְּ

עֶה לַצֹאן אֲשֶׁר לַעֲ  רְּ אֶרֶץ  מ  ב בְּ עָּ רָּ בֵד הָּ י כָּ דֶיךָ, כ  בָּ
אֶרֶץ  דֶיךָ בְּ בוּ נָּא עֲבָּ ה יֵשְּׁ עַתָּּ עַן. וְּ נָּ  גֹשֶן. כְּ

"And he went down to Egypt" forced by Divine 
decree. "And he sojourned there" - this teaches that 
our father Jacob did not go down to Egypt to settle, 
but only to live there temporarily. Thus it is said, "They 
said to Pharaoh, We have come to sojourn in the land, 
for there is no pasture for your servants' flocks 
because the hunger is severe in the land of Canaan; 
and now, please, let your servants dwell in the land of 
Goshen." 

  

ט  עָּ תֵי מְּ מְּ דוּ    -ב  ים נֶפֶשׁ יָּרְּ ע  בְּ שׁ  ה  שֶׁנֶאֱמַר: בְּ מָּ כְּ
בֵי  כוֹכְּ ךָ יי אֱלֹהֶיךָ כְּ מְּ ה שָּ עַתָּּ ה , וְּ מָּ יְּ רַָּ צְּ אֲבוֹתֶיךָ מ 

רֹב.   ם לָּ מַי   הַשָּ

"Few in number" as it is said: "Your fathers went 
down to Egypt with seventy persons, and now, the L-
rd, your G-d, has made you as numerous as the stars of 
heaven." 

  

גוֹי  ם לְּ י  שָּׁ ה  ים   -וַיְּ נ  צֻיָּ אֵל מְּ רָּ שְּ יוּ  י  לַמֵד שֶׁהָּ מְּ
ם.   שָּׁ

"And he became there a nation" this teaches that 
Israel was distinctive there.18 

 
16 In the Haggadah, Lavan is used as an example of someone who wanted to destroy the Jews. The Maharal 
asks, why was Lavan used as an example? Every enemy of the Jews had an excuse to persecute the Jews. Esav 
claimed that Yaakov had stolen the bechora, and Pharaoh maintained that the Jews were his labor force. But 
Lavan is the prime example of antisemitism. Lavan hated Yaakov for no reason. The Maharal says that the 
hatred of the non-Jews toward the Jews exists in their very essence, and therefore, it does not depend on any 
reason. (Rav Mordechai Greenberg) 
 
17 There are times when there seems to be no solution in sight for the problems facing the Jewish People in 
Israel. The terrorist rockets and the Iranian nuclear threat cast dark shadows on the security of the Jewish State. 
 
At such times it is important for us to reflect on the prophetic dream of the Patriarch Yaakov Yaakov saw a 
ladder with angels walking up its rungs and then coming down. The Midrash teaches that these were the patron 
angels of the nations which would subjugate the descendants of Yaakov in the "four exiles" of history. 
 
The angel of Babylon ascended 70 rungs, representing the 70 years of Babylonian exile. He was followed by the 
angel of Persia who mounted 52, and the angel of Greece who climbed 180, representing the years of those 
two exiles. Then appeared the angel of Edom (Rome) whom Yaakov saw climbing higher and higher without 
coming down. Yaakov's fear that this indicated no end to the final exile was allayed by the Divine guarantee 
that He has already warned the forces involved in that last phase of exile that "even if you soar aloft like the 
eagle and set your nest among the stars, from there I will bring you down" (Ovadiah 1:4). 
 
What better guarantee of Israel forever! (Israel Forever) 
18 The reputations of the Children of Israel grew beyond what they were initially on their arrival in 
Egypt. The simple proof to this is that they grew in Egypt into true Baalei Teshuva, when they asked Yosef for 
forgiveness after the death of Yaakov. Had they been completely repentant while Yaakov was alive for their 
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צוּם  דוֹל, עָּ מוֹ  שֶׁנֶ   -גָּ ר כְּ אֵל פָּ רָּ שְּ נֵי  י  וּ אֱמַר: וּבְּ
לֵא  מָּ אֹד, וַתּ  אֹד מְּ מְּ מוּ ב  בוּ וַיַעַצְּ רְּ צוּ וַי  רְּ שְּׁ וַי 

ם.  אָרֶץ אֹתָּ  הָּ

"Great, mighty," as it is said: "And the children of 
Israel were fruitful and increased abundantly, and 
multiplied and became very, very mighty, and the land 
became filled with them." 

  

ב  רָּ דֶה    -וָּ צֶמַח הַשָּ ה כְּ בָּ בָּ ה  שֶׁנֶאֱמַר: רְּ מָּ כְּ
ים,  י  י עֲדָּ י בַעֲד  בֹא  י וַתָּּ ל  דְּ גְּ י וַתּ  ב  רְּ יךָ, וַתּ  תַתּ  נְּ

אַתְּּ עֵרֹם  מֵחַ, וְּ רֵךְ צ  עָּ כֹנוּ וּשְּ ם נָּ דַי  יָּה.  שָּׁ עֶרְּ וְּ
ךְ וָּ  לַי  אֶעֱבֹר עָּ י  וָּ מָּ דָּ בוֹסֶסֶת בְּ תְּ אֵךְ מ  ך  אֶרְּ אֹמַר לָּ ךְ, וָּ

י ךְ חֲי  מַי  דָּ ך בְּ אֹמַר לָּ י,  וָּ ךְ חֲי  מַי  דָּ  בְּ

"And numerous," as it is said: "I passed over you and 
saw you wallowing in your bloods, and I said to you 
`By your blood you shall live,' and I said to you `By your 
blood you shall live!' I caused you to thrive like the 
plants of the field, and you increased and grew and 
became very beautiful your bosom fashioned and your 
hair grown long, but you were naked and bare." 

  

עַננ ים וַיְּ ר  צְּ נוּ הַמ  לֵינוּ וַיָּרֵעוּ אֹתָּ נוּ עָּ תְּּ וּנוּ, וַי 
ה.   שָּׁ ה קָּ  עֲבֹדָּ

"The Egyptians treated us badly and they made us 
suffer, and they put hard work upon us." 

  

נוּ  וירעו אֹתָּ
ים   ר  צְּ מוֹ    -הַמ  כְּ

ה  בָּ שֶׁנֶאֱמַר: הָּ
ה לוֹ פֶן  מָּ חַכְּ תְּ  נ 
י  יָּה כ  הָּ בֶה, וְּ רְּ י 

ה   רֶאנָּ קְּ ת 
לְּ  נוֹסַף מ  ה וְּ מָּ חָּ

גַם הוּא עַל 
אֵינוּ  חַם שנְּ לְּ נ  וְּ

ן  ה מ  לָּ עָּ נוּ, וְּ בָּ
אָרֶץ.   הָּ

"The Egyptians treated us badly," as it is said: Come, 
let us act cunningly with [the people] lest they 
multiply and, if there should be a war against us, they 
will join our enemies, fight against us and leave the 
land." 

  

עַנוּנוּ  רֵי   -וַיְּ יו שָּ לָּ ימוּ עָּ ה  שֶׁנֶאֱמַר: וַיָּש  מָּ כְּ
נוֹת   כְּ סְּ רֵי מ  בֶן עָּ ם. וַי  לֹתָּ בְּ ס  מַעַן עַנֹתוֹ בְּ ים לְּ ס  מ 

סֵס.   אֶת רַעַמְּ תֹם וְּ עֹה. אֶת פ  פַרְּ  לְּ

"And they made us suffer," as it is said: "They set 
taskmasters over [the people of Israel] to make them 
suffer with their burdens, and they built storage cities 
for Pharaoh, Pitom and Ramses." 

  

 
actions towards Yosef, they never would have been fearful of Yosef seeking retribution from them for what 
they did to him. Their seeking forgiveness from Yosef at that time epitomized their status as true Baalei 
Teshuva. 
 
This hundreds of years in Egypt was needed to allow Bnai Yisrael to grow into a Goy Gadol, a great nation. As 
the Midrash comments on the verse of Arami Ovayd Avin “Vayehi Sham Lgoy Gadol”, had Bnay Yisrael not 
gone through their experience in Egypt they would have remained a small clan, but never would 
have attained the status of a great nation. We have remained a Goy Gadol to this day because of our 
experiences in Egypt. The Zohar comments that the Rechush Gadol that they were to leave Egypt with was 
their becoming a Goy Gadol. The Shevatim were able to attain great status in Egypt that they would not have 
reached had they remained in Canaan. 
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לֵינוּ   נוּ עָּ תְּּ וַי 
ה  שָּׁ ה קָּ   -עֲבֹדָּ

מוֹ  שֶׁנֶאֱמַר:   כְּ
רַים   צְּ דוּ מ  וַיַעֲב 

שְּ  נֵי  י  אֵל  אֶת בְּ רָּ
רֶךְ.  פָּ  בְּ

"And they put hard work upon us," as it is said: "The 
Egyptians made the children of Israel work with rigor. 
And they made their lives bitter with hard work, with 
mortar and with bricks and all manner of service in the 
field, all their work which they made them work with 

19rigor."  

  

מַע יי אֶת קֹלֵנוּ,   שְּׁ עַק אֶל יי אֱלֹהֵי אֲבֹתֵינוּ, וַי  צְּ וַנ 
אֶת לַחֲצֵנוּ.   לֵנוּ וְּ אֶת עֲמָּ יֵנוּ וְּ נְּ א אֶת עָּ  וַיַרְּ

And we cried out to the L-rd, the G-d of our fathers, 
and the L-rd heard our voice and saw our suffering, 
our labor and our oppression. 

  

עַק אֶל יי אֱלֹהֵי אֲבֹתֵינוּ  צְּ ה  שֶׁנֶאֱמַר:   -וַנ  מָּ כְּ
רַים ,   צְּ ת מֶלֶךְ מ  הֵם וַיָּמָּ ים הָּ רַב  ים הָּ י בַיָּמ  ה  וַיְּ
קוּ, וַתַּעַל  עָּ זְּ ה וַי  עֲבוֹדָּ ן הָּ אֵל מ  רָּ שְּ נֵי  י  חוּ בְּ וַיֵאָנְּ

ם תָּ עָּ ה.  שַׁוְּ עֲבֹדָּ ן הָּ ים מ  אֱלֹה   אֶל הָּ

"And we cried out to the L-rd, the G-d of our fathers," 
as it is said: "During that long period, the king of Egypt 
died; and the children of Israel groaned because of the 
servitude, and they cried out. And their cry for help 
from their servitude rose up to G-d." 

  

מַע יי אֶת קֹלֵנוּ  שְּׁ מַע   -וַי  שְּׁ ה  שֶׁנֶאֱמַר: וַי  מָּ כְּ
יתוֹ   ר  ים  אֶת בְּ כוֹר אֱלֹה  זְּ ם, וַי  תָּ ים אֶת נַאֲקָּ אֱלֹה 

ק ואֶת יַעֲקֹב.  חָּ צְּ ם,  אֶת י  הָּ רָּ  אֶת אַבְּ

"And the L-rd heard our voice" as it said: "And G-d 
heard their groaning, and G-d remembered His 
covenant with Abraham, Isaac and Jacob." 

  

יֵנוּ  נְּ א אֶת עָּ ה   -וַיַרְּ מָּ ישׁוּת דֶרֶךְ אֶרֶץ,  כְּ ר  זוֹ פְּ
אֵל וַיֵדַע  רָּ שְּ ני  י  ים  אֶת בְּ א אֱלֹה  שֶׁנֶאֱמַר: וַיַרְּ

ים .    אֱלֹה 

"And he saw our suffering," this refers to the 
separation of husband and wife, as it is said: "G-d saw 
the children of Israel and G-d took note." 

  

לֵנוּ  אֶת עֲמָּ ל   -וְּ ה  שֶׁנֶאֱמַר: כָּ מָּ ים.  כְּ נ  אֵלוּ הַבָּ
חַיוּ ל הַבַת תְּּ כָּ יכֻהוּ וְּ ל  ה תַּשְּׁ אֹרָּ לּוֹד הַיְּ  ן. הַבֵן הַי 

"Our labor," this refers to the "children," as it is said: 
"Every boy that is born, you shall throw into the river 

 
19 According to Rabbi Samson Raphael Hirsch there are two types of slaves. The first is a free man who is 
defeated in war and becomes a slave. He hates slavery as it contradicts everything he knew as a free man. 
He can't wait to throw off the yoke of slavery and be free again. Another type of slave is one whose ancestors 
were slaves for many generations. Such a slave cannot appreciate freedom.  
 
The Jews were enslaved for many years in Egypt. The Torah tells us that after Paroh became sick, the people 
cried out to Hashem. Why didn't they cry out to Hashem earlier? They did not pray before under intolerable 
conditions because slavery was so ingrained in them. 
 
The Torah tells us that Bnay Yisrael were redeemed from the house of Pharaoh. Some slaves were forced to 
work for the state. Other slaves were graciously given by the state to deserving citizens, who were Pharaoh's 
subjects. A slave in a private home who works for cruel masters has a very difficult life. Sometimes a slave may 
have a master with some compassion and be treated nicely. However when one is a slave to the state, his 
masters are invariably sadists who find delight in torturing others. The Torah tells us that the Jews were not 
only slaves in private homes. Some were treated better while others were terribly abused. However, the worst 
position was to be a slave to the state, to Pharaoh. During the Holocaust, the concentration camps were the 
most brutal and sadistic places for the inmates because the people selected to run those camps were the most 
sadistic of all. The same was true in Egypt as it was in Nazi Germany. (Rabbi Ari Kahn, Od Yosef Chai 
Haggadah, quoting Rav Soloveitchik) 
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and every girl you shall keep alive." 

  

אֶת לַחֶצֵנוּ  גַם  -וְּ ה  שֶׁנֶאֱמַר: וְּ מָּ חַק,  כְּ זֶוֹ הַדְּ
רַ  צְּ י אֶת הַלַּחַץ אֲשֶׁר מ  ית  א  ם. רָּ ים אֹתָּ  ים  לֹחֲצ 

"And our oppression," this refers to the pressure, as it 
is said: "I have seen the oppression with which the 
Egyptians oppress them." 

  

טוּיָּה,  רֹעַ נְּ זְּ ה וּב  קָּ יָּד חֲזָּ רַים  בְּ צְּ מ  אֵנוּ יי מ  וַיוֹצ 
אֹתוֹת וּ דֹל, וּבְּ א גָּ מֹרָּ ים. וּבְּ ת  מֹפְּ  בְּ

"The L-rd took as out of Egypt with a strong hand and 
an outstretched arm, and with a great manifestation, 
and with signs and wonders." 

  

רַים  וַיוֹצ   צְּ מ  לֹא   -אֵנוּ יי מ  ךְ, וְּ אָּ דֵי מַלְּ לֹא עַל יְּ
י ל  דֵי שָּׁ לֹא עַל יְּ ף,  וְּ רָּ דֵי שָּ דוֹשׁ  עַל יְּ א הַקָּ חַ, אֶלָּּ

י   תּ  בַרְּ עָּ מוֹ, שֶׁנֶאֱמַר: וְּ עַצְּ בוֹדוֹ וּבְּ כְּ רוּךְ הוּא ב  בָּ
אֶרֶץ מ   כוֹר בְּ ל בְּ י כָּ כֵית  ה  ה הַזֶה, וְּ לָּ רַים  בַלַּיְּ צְּ
אֶרֶץ מ   ל אֱלֹהֵי בְּ כָּ ה, וּבְּ הֵמָּ עַד בְּ ם וְּ רַים  מֵאָדָּ צְּ

י יי.  ים. אֲנ  ט  פָּ רַים  אֶעֱשֶה שְּׁ צְּ  מ 

"The L-rd took us out of Egypt," not through an angel, 
not through a seraph and not through a messenger. 
The Holy One, blessed be He, did it in His glory by 
Himself! Thus it is said: "In that night I will pass 
through the land of Egypt, and I will smite every first-
born in the land of Egypt, from man to beast, and I will 
carry out judgments against all the gods of Egypt, I the 
L-rd." 

  

ה  הַזֶה  לָּ רַים  בַלַּיְּ צְּ אֶרֶץ מ  י בְּ תּ  בַרְּ עָּ לֹא   -וְּ י וְּ אֲנ 
ךְ   אָּ  מַלְּ

"I will pass through the land of Egypt," I and not an 
angel; 

  

י כָּ  כֵית  ה  רַים  וְּ צְּ אֶרֶץ מ  כוֹר בְּ ף   -ל בְּ רָּ לֹא שָּ י וְּ  And I will smite every first-born in the land of" אֲנ 
Egypt," I and not a seraph; 

  

ים  ט  פָּ רַים  אֶעֱשֶה שְּׁ צְּ ל אֱלֹהֵי מ  כָּ י ולֹא   -וּבְּ אֲנ 
יחַ.   ל   הַשָּ

"And I will carry out judgments against all the gods of 
Egypt," I and not a messenger; 

  

י יי   י הוּא ולֹא אַחֵר.    -אֲנ   !I- the L-rd," it is I, and none other" אֲנ 

  

ה  קָּ יָּד חֲזָּ נֵה יד יי  -בְּ ה  שֶׁנֶאֱמַר: ה  מָּ זוֹ הַדֶבֶר,  כְּ
ים,   ים, בַחֲמֹר  דֶה, בַסוּס  ךָ אֲשֶׁר בַשָּ נְּ קְּ מ  הוֹיָּה בְּ

אֹד.  בֵד מְּ ר וּבַצֹאן, דֶבֶר כָּ קָּ ים, בַבָּ מַל   בַגְּ

"With a strong hand," this refers to the dever 
(pestilence) as it is said: "Behold, the hand of the L-rd 
will be upon your livestock in the field, upon the 
horses, the donkeys, the camels, the herds and the 

20flocks, a very severe pestilence." 

 
20 Jewish philosophy is based on the concept of “V’halachta Bdrochav,” imitatio dei.  We must imitate the 
actions and ways of Hashem. If Hashem used a strong hand and an outstretched arm, we must emulate Him 
and use it as well. How are we supposed to act when we are called on to act and intervene in historical 
situations? 
 
Yad Chazakah means effective action. Zroah Ntuyah means vigilance and being prepared. The idea expressed 
is that man is a responsible being. Judaism teaches that this responsibility transcends his immediate 
responsibility for his own actions, it is a part if his spiritual endowment. Man is charged with historical 
responsibility, Kol Yisrael Arayvim Zeh LaZeh, all Israel is responsible for one another. Man was called on to 
shape history towards worthwhile objectives.  
 
There are 2 groups of Mitzvos in Halacha, Tzibbur and Yachid, group and individual. Man?s activism and 
initiative within the historical drama is the foundation of Judaism. The individual is called upon from time to 
time to participate in the emergence and development of Knesset Yisrael. In order to participate in the 
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טוּיָּה  רֹעַ נְּ זְּ ה  שֶׁנֶאֱמַר: וְּ  -וּב  מָּ בוֹ זוֹ הַחֶרֶב,  כְּ חַרְּ
ם.   לַי  רוּשָּ טוּיָּה עַל יְּ יָּדוֹ, נְּ ה בְּ לוּפָּ  שְּׁ

"And with an outstretched arm," this refers to the 
sword, as it is said: "His sword was drawn, in his hand, 

21stretched out over Jerusalem." 

  

דֹל  א גָּ מֹרָּ ה ְֹ  שֶׁ  -וּבְּ מָּ ה,  כְּ ינָּ כ  לּוּי שְּׁ נֶאֱמַר: זוֹ ג 
קַחַת לוֹ גוֹ  בֹא לָּ ים  לָּ ה אֱלֹה  סָּ קֶרֶב גוֹי אוֹ הֲנ  י מ 

ה  קָּ יָּד חֲזָּ ה וּבְּ מָּ חָּ לְּ מ  ים, וּבְּ ת  מוֹפְּ אֹתֹת וּבְּ מַסֹת בְּ בְּ
כֹל אֲשֶׁר   ים, כְּ דֹל  ים גְּ א  מוֹרָּ טוּיָּה, וּבְּ רוֹעַ נְּ זְּ וּב 

עֵינֶיךָ.  רַים  לְּ צְּ מ  כֶם יי אֱלֹהֵיכֶם בְּ ה לָּ שָּ  עָּ

"And with a great manifestation," this refers to the 
revelation of the Shechinah (Divine Presence), as it is 
said: "Has any G-d ever tried to take for himself a 
nation from the midst of another nation, with trials, 
signs and wonders, with war and with a strong hand 
and an outstretched arm, and with great 
manifestations, like all that the L-rd your G-d, did for 
you in Egypt before your eyes!" 

  

אֹתוֹת  אֶת   -וּבְּ ה ְֹ  שֶׁנֶאֱמַר: וְּ מָּ זֶה הַמַטֶה,  כְּ
ךָ, אֲשֶׁר תַּעֲשֶה בוֹ אֶת הַמַ  יָּדְּ קַח בְּ טֶה הַזֶה  תּ 

אֹתֹת.    הָּ

"And with signs," this refers to the staff, as it is said: 
"Take into your hand this staff with which you shall 
perform the signs." 

  

ים  ת  מֹפְּ י   -וּבְּ תַתּ  נָּ ה ְֹ  שֶׁנֶאֱמַר: וְּ מָּ ם,  כְּ זֶה הַדָּ
אָרֶץ.   ם וּבָּ מַי  ים בַשָּ ת   מוֹפְּ

"And wonders," this refers to the blood, as it is said: 
"And I shall show wonders in heaven and on earth. 

  

  

  

ן הַכ ה מ  פָּ יף ט  הַט  ין לְּ אֵשׁ..., עֶשֶר  וֹס בַאֲ נוֹהֲג  ם וָּ ירַת דָּ מ 
יַחַד, ט"ו פַעַם.  אַחַ"ב, בְּ צַ"ךְ עַדַ"שׁ בְּ  הַמַכוֹת דְּ

When saying the following words "blood, and fire, and 
pillars of smoke," spill three times from the wine in the 
cup. Do not remove wine by dipping a finger, but by 
spilling from the cup itself, and do so into a 
broken/chipped dish. (Have in mind that the cup 
symbolizes the aspect of malchut which contains an 
aspect of "anger and indignation." By means of our 
faculty of binah (understanding) we pour out [that 
aspect of "anger and indignation" - by spilling from the 
wine in the cup into a broken dish which represents 
kelipah, i.e., that which is called accursed [the principle 
of evil]). 

  

ן שָּׁ רוֹת עָּ ימְּ ת  אֵשׁ וְּ ם וָּ  Blood, and fire, and pillars of smoke . דָּ

  

ה  קָּ יָּד חֲזָּ ר אַחֵר: בְּ בָּ טוּיָּה  -דָּ רֹעַ נְּ זְּ ם, וּב  תַּי   -שְּׁ
דֹל  א גָּ מֹרָּ ם, וּבְּ תַּי  אֹתוֹת   -שְּׁ ם, וּבְּ תַּי  ם,   -שְּׁ תַּי  שְּׁ

ים  ת  מֹפְּ ם. אֵלּוּ עֶשֶר מַכוֹת שֶׁ   -וּבְּ תַּי  יא  שְּׁ הֵב 

Another explanation: "Strong hand" indicates two 
[plagues]; "Outstretched arm," another two; "Great 
manifestation," another two; "Signs," another two; 
and "Wonders," another two.  

 
historical drama one must possess two capabilities: 1) always be ready for action; 2)when action is called for, to 
act effectively. (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting Rav Soloveitchik) 

 
21 The Rav explained Zeroah Netuyah as the promise that Hashem will repeat the miracles of the exodus for 
Bnay Yisrael. It represents the promise that Hashem is prepared and ready to protect us from assimilation and 
annihilation throughout the generations and is constantly watching over Bnei Yisrael. (Rabbi Ari Kahn, Od 
Yosef Chai Haggadah, quoting Rav Soloveitchik) 
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אֵלוּ  רַים , וְּ צְּ מ  ים  בְּ ר  צְּ רוּךְ הוּא עַל הַמ  דוֹשׁ בָּ הַקָּ
 : הֵן

These are the Ten Plagues which the Holy One, 
blessed be He, brought upon the Egyptians, namely as 
follows: 

 When saying the ten plagues, spill from the cup itself 
ten times, as stated above (and when spilling, again 
have in mind what was said above). The wine remaining 
in the cup (will have become `wine that causes joy,' 
thus) is not to be spilled, but other wine is added to it 
[to refill the cup]. 
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ם  .22Blood  דָּ

דֵעַ  פֵרְּ  .Frogs  צְּ

ים נ   .Lice   כ 

רוֹב    .Wild Beasts  עָּ

 Pestilence  דֶבֶר

ין ח   .Boils   שְּׁ

רד  .Hail בָּ

בֶה  .Locust  אַרְּ

 .Darkness   חשֶׁךְ

כוֹרוֹת   .Slaying of the First-born מַכַת בְּ
 

Dam, tezfardeyah, kinim, arov, dever, shechin, 

barad, arbeh, choshech, makat bechorot. 

  

מָּ  הֶם ס  יָּה נוֹתֵן בָּ ה הָּ הוּדָּ י יְּ ים: רַב   Rabbi Yehudah referred to them by acronyms נ 

  

אַחַ"ב.  צַ"ךְ עַדַ"שׁ בְּ   ;DeTzaCh (blood, frogs, lice) דְּ
ADaSh (beasts, pestilence, boils);  
BeAChaV (hail, locust, darkness, first-born). 

  

  

ה  א ן אַתָּּ נַי  י אוֹמֵר: מ  יל  ל  י יוֹסֵי הַגְּ קוּ  רַב  וֹמֵר שֶׁלָּ
רַים  עֶשֶר מַכ צְּ מ  ים  בְּ ר  צְּ קוּ  הַמ  עַל הַיָּם לָּ וֹת וְּ

רַים  מַה הוּא  אוֹמֵר?  צְּ מ  ים מַכוֹת ? בְּ ש  חֲמ 
ים   בַע אֱלֹה  עֹה: אֶצְּ ים אֶל פַרְּ טֻמ  רוּ הַחַרְּ וַיֹאמְּ

עַל הַיָּם מ וא, וְּ אֵל ה  רָּ שְּ א  י  ה הוּא  אוֹמֵר? וַיַרְּ
אוּ אֶת הַיָּד הַגְּ  ירְּ רַים , וַי  צְּ מ  ה יי בְּ שָּ ה אֲשֶׁר עָּ דֹלָּ

Rabbi Yosi the Gallilean said: How do you know that 
the Egyptians were stricken by ten plagues in Egypt, 
and then were struck by fifty plagues at the sea? In 
Egypt it says of them, "The magicians said to Pharaoh 
`This is the finger of G-d.' At the sea it says, "Israel saw 
the great hand that the L-rd laid against Egypt; and the 
people feared the L-rd, and they believed in the L-rd 

 
22  We read in Devarim 11:10-11,  "For the Land to which you come, to possess it - - it is not like the land of 
Egypt that you left, where you would plant your seed and water it on foot like a vegetable garden. But the Land 
to which you cross over to possess it . . . from the rain of heaven shall you drink water."  
 
Unlike Egypt, which has a constant water supply in the Nile, Eretz Yisrael is dependent on rain. Nevertheless, 
writes R' Moshe Yechiel Epstein z"l (the Ozhorover Rebbe; died 1971), our verse is difficult to understand. 
The verse in Bereishit (13:10) praises Egypt as "G-d's garden." Why then does our verse seem to deprecate 
Egypt? 
 
The answer is in the second verse quoted above. In Eretz Yisrael we are dependent on G-d's kindness in 
bringing rain. This is desirable because it causes us to humble ourselves before G-d. The Nile, on the other 
hand, bred arrogance in the Egyptians. 
 
When Yitro heard how G-d punished the Egyptians, he praised Him for acting measure-for-measure. On a 
simple level, this refers to the fact that Hashem drowned the Egyptians just as they drowned Jewish children. 
On a deeper level, however, Yitro may have been referring to the fact that Hashem struck the Nile, the very 
source of Egyptian pride and arrogance. (Haggadah Shel Pesach Esh Dat p.190, quoted in HaMa’ayan) 
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עָּ  ה הָּ דוֹ. כַמָּ משֶׁה עַבְּ ינוּ בַיי וּבְּ ם אֶת יי, וַיַאֲמ 
ה :  בַע? עֶשֶר מַכוֹת . אֱמוֹר מֵעַתָּּ אֶצְּ קוּ בְּ לָּ

עַל הַ  קוּ עֶשֶר מַכוֹת  וְּ רַים  לָּ צְּ מ  קוּ  בְּ יָּם לָּ
ים  מַכוֹת .  ש   חֲמ 

and in His servant Moses23." 

Now, how often were they smitten by `the finger'? 
Ten plagues! 

Thus you must conclude that in Egypt they were 
smitten by ten plagues, at the sea they were smitten 
by fifty plagues! 

 

  

ה   ה וּמַכָּ ל מַכָּ ן שֶׁכָּ נַי  יעֶזֲר  אוֹמֵר: מ  י  אֱל  רַב 
ים   ר  צְּ רוּךְ הוּא עַל הַמ  דוֹשׁ בָּ יא הַקָּ שֶׁהֵב 

תָּ  יְּ ם  הָּ רַי  צְּ מ  בַע מַכוֹת?  שֶׁנֶאֱמַר: בְּ ה שֶׁל אַרְּ
ם שַׁלַּח בָּ לַחַת  יְּ שְּׁ ה, מ  רָּ צָּ זַעַם וְּ ה וָּ רָּ חֲרוֹן אַפוֹ, עֶבְּ

ה מַ  רָּ ים. עֶבְּ ע  אֲכֵי רָּ זַעַם  -לְּ ם,   -אַחַת, וָּ תַּי  שְּׁ
ה  רָּ צָּ ים  -ו ְּ ע  אֲכֵי רָּ לַחַת מַלְּ שְּׁ לשׁ, מ  בַע.  -שָּׁ אַרְּ

קוּ רַים  לָּ צְּ מ  ה : בְּ ים מַכוֹת  אֱמוֹר מֵעַתָּּ ע  בָּ  אַרְּ
ם מַ  אתַי  קוּ מָּ עַל הַיָּם לָּ  כוֹת . וְּ

Rabbi Eliezer said: How do we know that each 
individual plague which the Holy One, blessed be He, 
brought upon the Egyptians in Egypt consisted of four 
plagues? 

For it is said: "He sent against them His fierce anger, 
fury, and indignation, and trouble, a discharge of 
messengers of evil": `Fury,' is one; `Indignation,' 
makes two; `Trouble,' makes three; `Discharge of 
messengers of evil,' makes four. 

Thus you must now say that in Egypt they were struck 
by forty plagues, and at the sea they were stricken by 
two hundred plagues. 

 

  

ה    ה ומַכָּ ל מַכָּ ן שֶׁכָּ נַי  יבֶא  אוֹמֵר: מ  י  עֲק  רַב 
ים   ר  צְּ רוּךְ הוּא על הַמ  דוֹשׁ בָּ א הַקָּ שהֵבי 
מֵשׁ מַכוֹת ? שֶׁנֶאֱמַר:  ה שֶׁל חָּ תָּ יְּ רַים  הָּ צְּ מ  בְּ

ה, מ   רָּ צַָּ זַעַם וְּ ה וָּ רָּ ם חֲרוֹן אַפוֹ, עֶבְּ שַׁלַּח בָּ לַחַת י ְּ שְּׁ
ים . חֲרוֹ  ע  אֲכֵי רָּ ה  -ן אַפוֹ מַלְּ רָּ   -אַחַת,, עֶבְּ

זַעַם  ם, וָּ תַּי  ה  -שְּׁ רָּ צָּ לושׁ, וְּ לַחַת  -שָּׁ שְּׁ בַע, מ  אַרְּ
ים   ע  אֲכֵי רָּ רַים   -מַלְּ צְּ מ  ה : בְּ מֵשׁ. אֱמוֹר מֵעַתָּּ חָּ

ים   ש  קוּ חֲמ  עַל הַיָּם לָּ ים  מַכוֹת  וְּ ש  קוּ חֲמ  לָּ
ם מַכוֹת .  אתַי   וּמָּ

Rabbi Akiva said: How do we know that each 
individual plague which the Holy One, blessed be He, 
brought upon the Egyptians in Egypt consisted of five 
plagues? 

For it is said: "He sent against them his fierce anger, 
fury, and indignation, and trouble, a discharge of 
messengers of evil": "His fierce anger," is one; "fury," 
makes two; "indignation," makes three; "trouble," 
makes four; "discharge of messengers of evil," makes 
five. Thus you must now say that in Egypt they were 

 
23 This is the only mention of Moshe in the Haggadah and it is only incidental. Not only that, but the Haggadah 
goes out of its way to avoid mentioning Moshe: The Haggadah is built around verses in Parshat Bikkurim, even 
though the main story of yetziat mitzrayim is in Shemot, where Moshe is not mentioned; and  
it  also uses verses from the end of Yehoshua, where he retells the story of yetziat mitzrayim - Yehoshua tells it 
over in six verses (24:2-7), but the Haggadah only quotes the first three, and, significantly, the verse that the 
Haggadah stops at is the verse that mentions Moshe. Why is this? 
 
The Vilna Gaon gives the following answer. From the fact that the Haggadah stops at the verse in Yehoshua 
that mentions Moshe, we know that the compiler of the Haggadah specifically did not mention Moshe, 
because if he mentioned him once he would have to keep on mentioning him all over. The story would then 
revolve around Moshe; people will think that Moshe did all these things by himself, and they will not realize 
that it was all Yad Hashem that really saved them. Even if the Haggadah would have only mentioned Moshe a 
little, people would still have thought that Moshe was a partner with G-d. Therefore, the only time that is does 
mention Moshe is where it says, "they had faith in Hashem and in Moshe, His servant," emphasizing that 
everything that happened was from Hashem and that Moshe was only His servant. (Yaakov Rosner, KBY.org) 
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struck by fifty plagues, and at the sea they were 
stricken by two hundred and fifty plagues. 

 

לֵינוּ! קוֹם עָּ ה  מַעֲלוֹת טוֹבוֹת לַמָּ  How many levels of favors has the Omnipresent One   כַמָּ
bestowed upon us: 

  

ים,  ט  פָּ הֶם שְּׁ ה בָּ שָּ לֹא עָּ רַים  וְּ צְּ מ  יאָנוּ מ  לוּ הוֹצ  א 
 דַיֵינוּ.    

If He had brought us out from Egypt, and had not 
carried out judgments against them Dayenu, it would 
have sufficed us! 

ה בֵאלֹהֵיהֶם,   שָּ ים, ו לֹא עָּ ט  פָּ הֶם שְּׁ ה בָּ שָּ לוּ עָּ א 
 דַיֵינוּ.    

Ilu hotzi hotzianu, Hotzianu mi-mitzrayim 

Hotzianu mi-mitzrayim, Dayeinu 

Ilu hotzi’anu mimitzrayim, v’lo asah bahem 

shfatim, dayeinu. 
If He had carried out judgments against them, and 
not against their idols Dayenu, it would have sufficed 
us! 

Ilu asah bahem shfatim, v’lo asah vailoheihem, 

dayeinu. 
כוֹרֵיהֶם,  רַג אֶת בְּ לֹא הָּ ה בֵאלֹהֵיהֶם, וְּ שָּ לוּ עָּ  א 

 דַיֵינוּ.   
If He had destroyed their idols, and had not smitten 
their first-born Dayenu, it would have sufficed us! 

Ilu asah vailoheihem, v’lo harag et 

bichoraihem, dayeinu. 
לֹ  כוֹרֵיהֶם וְּ רַג אֶת בְּ לוּ הָּ מוֹנָּם, א  נוּ אֶת מָּ תַן לָּ א נָּ

 דַיֵינוּ.    
If He had smitten their first-born, and had not given 
us their wealth Dayenu, it would have sufficed us! 

Ilu harag et bichoraihem, v’lo natan lanu 

mamonam, dayeinu. 
נוּ אֶת הַיָּם,  רַע לָּ לֹא קָּ מוֹנָּם וְּ נוּ אֶת מָּ תַן לָּ לוּ נָּ א 

 דַיֵינוּ.    
If He had given us their wealth, and had not split the 
sea for us Dayenu, it would have sufficed us! 

Ilu harag et bichoraihem, v’lo natan lanu 

mamonam, dayeinu. 
תוֹכוֹ   נוּ בְּ לֹא הֶעֱבֵירָּ נוּ אֶת הַיָּם וְּ רַע לָּ לוּ קָּ א 

ה,  בָּ רָּ  דַיֵינוּ.    בֶחָּ
If He had split the sea for us, and had not taken us 
through it on dry land Dayenu, it would have sufficed 
us! 

Ilu karah lanu et hayam, v’lo he’evairanu 

bitocho becheravah, dayeinu. 

נוּ בְּ  לוּ הֶעֱבֵירָּ ה א  בָּ רָּ ְָּרֵנוּ  תוֹכוֹ בֶחָּ קַע צֶַ לֹא שְּׁ וְּ
תוֹכוֹ   דַיֵינוּ.    בְּ

If He had taken us through the sea on dry land, and 
had not drowned our oppressors in it Dayenu, it would 
have sufficed us! 

Ilu he’evairanu bitocho becheravah, v’lo 

shikah tzareinu b’tocho, dayeinu.. 

כֵנוּ   רְּ פֵק צָּ לֹא ס  תוֹכוֹ וְּ ְָּרֵנוּ בְּ קַע צֶַ לוּ  שׁ  א 
דְּ  נָּה במ  ים שָּׁ ע  בָּ ר אַרְּ  דַיֵינוּ.   בָּ

If He had drowned our oppressors in it, and had not 
supplied our needs in the desert for forty years 
Dayenu, it would have sufficed us! 

Ilu shikah tzareinu b’tocho, v’lo sifek 

tzarchainu bamidbar arba’im shana, dayeinu. 

נָּה ולֹא  ים שָּׁ ע  בָּ ר אַרְּ בָּ דְּ כֵנוּ במ  רְּ פֵק צָּ לוּ ס  א 
ן נוּ אֶת הַמָּ ילָּ  דַיֵינוּ.   הֶאֱכ 

If He had supplied our needs in the desert for forty 
years, and had not fed us the manna Dayenu, it would 
have sufficed us! 

Ilu sifek tzarchainu bamidbar arba’im shana, 
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v’lo he’echilanu et haman, dayeinu. 
ת,  נוּ אֶת הַשַׁבָּ תַן לָּ לֹא נָּ ן וְּ נוּ אֶת הַמָּ ילָּ לוּ  הֶאֱכ  א 

 דַיֵינוּ.    
If He had fed us the manna, and had not given us the 
Shabbat Dayenu, it would have sufficed us! 

Ilu he’echilanu et haman, v’lo natan lanu et 

hashabbat, dayeinu. 
נֵי פְּ נוּ ל  בָּ לֹא קֵרְּ ת, וְּ נוּ אֶת הַשַׁבָּ תַן לָּ לוּ נָּ הַר   א 

ינַי,  דַיֵינוּ.    ס 
If He had given us the Shabbat, and had not brought 
us before Mount Sinai Dayenu, it would have sufficed 
us! 

Ilu natan lanu et hashabbat, v’lo karvanu lifnei 

har Sinai, dayeinu. 
לוּ נוּ אֶת קֵרְּ  א  תַן לָּ לֹא נַָּ ינַי, וְּ נֵי הַר ס  פְּ נוּ ל  בָּ

ה.   דַיֵינוּ.    הַתּוֹרָּ
If He had brought us before Mount Sinai, and had not 
given us the Torah Dayenu, it would have sufficed us! 

Ilu karvanu lifnei har Sinai, v’lo natan lanu et 

hatorah, dayeinu. 
אֶרֶץ   נוּ לְּ יסָּ נ  כְּ לֹא ה  ה וְּ נוּ אֶת הַתּוֹרָּ תַן לָּ לוּ נַָּ א 

אֵ  רָּ שְּ  דַיֵינוּ.   ל, י 
If He had given us the Torah, and had not brought us 
into the land of Israel Dayenu, it would have sufficed 
us! 

Ilu natan lanu et hatorah, v’lo hichnisanu 

l’eretz Yisrael, dayeinu.. 
נוּ אֶת   ה לָּ נָּ לֹא בָּ אֵל וְּ רָּ שְּ אֶרֶץ  י  נוּ לְּ יסָּ נ  כְּ לוּ  ה  א 

ה  ירָּ ח   דַיֵינוּ.   בֵית הַבְּ
and had 24 d of Israel,If He had brought us into the lan

not built for us the Beit Habechirah (Chosen House; 
the Beit Hamikdash) Dayenu, it would have sufficed 

25 us! 

  

כֻפֶלֶת  ה וּמְּ פוּלָּ ה כְּ ה , טוֹבָּ ה  וכַמָּ  Thus how much more so should we be grateful to theעַל אַחַת, כַמָּ

 
24 Let us examine the relationship between the Jew and Eretz Yisrael. The whole Eretz Yisrael experience, 
including that of the state and the political pressures that it faces, cannot be explained in normal historical 
mechanistic terms. Rather it is a covenant event. The commitment of the Jew to the land is not based on events 
that happened in the past as much as on a promise of a miraculous future when the divine promise will be 
fulfilled. In covenant history, the future is responsible for the past. Covenant events cannot be explained in 
terms of normal historical categories. You cannot explain in normal psychological terms the commitment of 
the Jew to Eretz Yisrael. It is an irrational yet unconditionally strong commitment based on the covenant 
promise. 

 
The non-Jewish world finds it difficult to understand this duality and therefore view us as an enigmatic people. 
For example, they view our commitment to Eretz Yisrael as irrational because they do not comprehend the 
nature of the covenantal commitment that is the foundation upon which this attachment is based. The extra 
commitment that the Jew has that they do not share or understand creates existential 
tension between the Jew and non-Jew.    (Rabbi Ari Kahn, Od Yosef Chai Haggadah, quoting Rav 
Soloveitchik) 

 
25 In his commentary on Chumash, Ramban calls attention to the fact that freedom from Egyptian bondage is 
already recorded in the third parsha of the Book of Exodus (Shemot) and yet the process of redemption is not 
considered complete until our ancestors received the Torah and built a sanctuary in which the Divine Presence 
could dwell. 
 
There are Jews in the Jewish State of Israel who confuse statehood with redemption from exile. They would do 
well to take a good look at the Book of Shmot and the lesson it conveys about exile and redemption. Just as it 
was necessary for the Jews who were taken out of Egypt to have Egyptian culture taken out of them through 
Torah and Sanctuary, so too must we see leaving the lands of our current exile for our Homeland as an 
incomplete end to that exile. (Israel Forever) 
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הֶם   ה בָּ שָּ עָּ רַים , וְּ צְּ מ  יאָנוּ מ  לֵינוּ: שֶׁהוֹצ  קוֹם עָּ לַמָּ
כוֹרֵיהֶם,  רַג אֶת בְּ הָּ ה בֵאלֹהֵיהֶם, וְּ שָּ עָּ ים, וְּ ט  פָּ שְּׁ
נוּ  אֶת הַיָּם,   רַע לָּ קָּ מוֹנָּם, וְּ נוּ אֶת מָּ תַן לָּ נָּ וְּ

תוֹכ ירֶנו ב  הֶעֱב  תוֹכוֹ ,  וְּ ְָּרֵנוּ בְּ קַע צֶַ שׁ  ה, וְּ בָּ רָּ וֹ בֶחָּ
נוּ   ילָּ הֶאֱכ  ה, וְּ נָּ ים שָּׁ ע  בָּ ר אַרְּ בָּ דְּ כֵנוּ במ  רְּ פֵק צָּ ס  וְּ

נֵי הַר  אֶת הַמָּ  פְּ נוּ ל  בָּ קֵרְּ ת, וְּ נוּ אֶת הַשַׁבָּ תַן לָּ נָּ ן, וְּ
אֶרֶץ   נוּ לְּ יסָּ נ  כְּ ה  ה, וְּ נוּ אֶת הַתּוֹרָּ תַן לָּ נַָּ ינַי, וְּ ס 

שְּ  נָּ י  אֵל, וּבָּ כַפֵר עַל רָּ ה לְּ ירָּ ח  נוּ אֶת בֵית הַבְּ ל  כָּ ה לָּ
 עֲוֹנוֹתֵינוּ.  

Omnipresent One for the doubled and redoubled 
goodness that He has bestowed upon us; for He has 
brought us out of Egypt, and carried out judgments 
against them, and against their idols, and smote their 

 26born, and gave us their wealth, and split the sea-first
for us, and took us through it on dry land, and 
drowned our oppressors in it, and supplied our needs 
in the desert for forty years, and fed us the manna, 
and gave us the Shabbat, and brought us before 
Mount Sinai, and gave us the Torah, and brought us 
into the land of Israel and built for us the Beit 

27Habechirah to atone for all our sins. 

 
26  What a great distance separates the miraculous victory at the Red Sea from the battle against Amalek! 
Concerning the Red Sea, we read (Shemot 14:28), "And the waters returned and covered the chariots and the 
horsemen and the entire army of Pharaoh that had followed them into the sea; not a single one of them 
remained," while in the war against Amalek, Israel succeeded only in "weakening" the enemy. 
 
The war with Amalek took place only a few days after the splitting of the sea, but it presents a sharp contrast to 
that miraculous event, where Bnei Yisrael declared, 
 
"The nations shall hear and be afraid; trembling shall take hold of the inhabitants of Philistia; then the chiefs of 
Edom shall be astounded, the mighty men of Moab will tremble, all the inhabitants of Canaan will melt away." 
(Shemot 15:15-16) 
 
Forty years later, Rachav describes to the spies sent by Yehoshua the strong impression made by the story of 
what happened at the sea: 
 
"For we heard that Hashem dried up the waters of the Red Sea before you when you came out of Egypt... and 
we heard and our hearts melted; there was no courage left in anyone because of you." (Yehoshua 2:10-11) 
 
But only several days after the splitting of the sea, Amalek is unimpressed; he demonstrates courage and comes 
from afar to wage war against Israel. This is a historical riddle that we cannot understand: how could the war of 
Amalek have taken place against the backdrop of the very recent miracle at the sea? 
 
Similarly, it was Israel's fate to be continually at war with the surrounding nations throughout the First Temple 
period: the Tanakh emphasizes the exception to the rule when it notes that "the land was quiet for forty years." 
 
We today, in the State of Israel, find ourselves in the midst of a war similar to that of Amalek in Refidim. The 
war is not one of survival; the existence of the State of Israel is not in danger, just as in the war against Amalek 
the nation was not involved in a battle for survival. But Amalek succeeded in hurting many individuals: "All 
those who were feeble at the back." Today, too, to our sorrow, the enemy succeeds from time to time in 
harming individuals, despite our military superiority. (Rav Yehuda Amital) 
 
27 The chronological context of Vayikra teaches a crucial lesson regarding sacrifices. This narrative begins just 
over eight months after the sin of the Golden Calf, and three months before Moshe would send the 12 spies to 
spy out the land of Canaan with the intention of conquering it (Numbers 13) - that is to say, between two 
heinous sins that the nation as a whole committed, at the time when our national spiritual level was presumably 
somewhat low. Indeed, Rabbi Akiva went so far as to state, "The generation of the desert have no portion in 
the world to come, neither will they stand in judgment." (Sanhedrin 10:3) 
 
It was precisely that generation, at that juncture, that was commanded to build the Mishkan and to bring 
sacrifices. This is the clear disproof of the all-too-common argument today that, at present, "we are not on a 
high enough spiritual level to rebuild the holy Temple and to offer sacrifices." The truth is precisely the 
opposite: it is exactly when we are on a low level that the Holy Temple, and the sacrifices therein, are even 



26 

 

  

יָּה   יאֵל הָּ ל  ן גַמְּ ים רַבָּ ר  בָּ ה דְּ לשָּׁ ל שֶׁלֹּא אָמַר שְּׁ אוֹמֵר:כָּ
אֵלוּ הֵן:  תוֹ, וְּ דֵי חוֹבָּ א יְּ  אֵלּוּ בַפֶסַח,  לֹא יָּצָּ

Rabban Gamliel used to say: Whoever does not 
discuss the following three things on Passover has not 
fulfilled his duty, namely: 

רוֹר.   ה, וּמָּ   ,Passover (Pesach) (the Passover-sacrifice) פֶסַח, מַצָּ

Matzah (the unleavened bread)  
and  

Maror (the bitter herbs). 

  

הֵר   זָּ י  רוֹעַ וְּ אֶה בַיָּד עַל הַזְּ ה.    מַרְּ יהַ אוֹתָּ ב  הַגְּ   שֶׁלֹא לְּ

  

מַן שֶׁבֵית  זְּ ים ב  ל  יוּ אֲבוֹתֵינוּ אוֹכְּ פֶסַח שֶׁהָּ
ה? עַל שׁוּם   יָּה קַיָּם, עַל שׁוּם מָּ שׁ הָּ דָּ קְּ הַמ 
תֵּי אֲבוֹתֵינוּ  רוּךְ הוּא עַל בָּ דוֹשׁ בָּ סַח הַקָּ שֶׁפֶָּ

תֶּם זֶבַח פֶסַח ה רַים , שֶׁנֶאֱמַר: וַאֲמַרְּ צְּ מ  וּא לַיי, בְּ
תֵּ  סַח עַל בָּ פוֹ אֲשֶׁר פֶָּ גְּ נָּ רַים  בְּ צְּ מ  אֵל בְּ רָּ שְּ ני  י  י בְּ

ם   עָּ קֹד הָּ יל? וַי  צ  תֵּינוּ ה  אֶת בָּ רַים , וְּ צְּ אֶת מ 
תַּחווּ.   שְּ  וַי 

Passover - the Passover-lamb28 that our fathers ate 
during the time of the Beit Hamikdash - for what 
reason [did they do so]? 

Because the Omnipresent passed over our fathers' 
houses in Egypt, as it is said: 

"You shall say, It is a Passover-offering to the L-rd, 
because He passed over the houses of the children of 
Israel in Egypt when He struck the Egyptians with a 
plague, and He saved our houses. And the people 
bowed and prostrated themselves." 

 

  

ים ואוֹמֵר:  סֻב  אה אֶת  הַמַצוֹת לַמְּ  :Take the broken Matzah into your hand and say מַרְּ

  

ים, עַל שׁוּם מה? עַל שׁוּם    ל  ה זו שאנו אוֹכְּ מַצָּ
יץ עַד  הַחֲמ  ם שֶׁל  אֲבוֹתֵינוּ  לְּ צֵקָּ יק בְּ פ  סְּ שֶׁלֹא ה 

ים,  כ  לָּ כֵי הַמְּ ה עֲלֵיהֶם מֶלֶךְ מַלְּ לָּ גְּ רוּךְ  שֶׁנ  דוֹשׁ בָּ הַקָּ
צֵק אֲשֶׁר  ם, שֶׁנֶאֱמַר: וַיֹאפוּ אֶת  הַבָּ אָלָּ הוּא, וּגְּ

צְּ  מ  יאוּ מ  י הוֹצ  מֵץ, כ  י  לֹא חָּ רַים  עֻגֹת מַצוֹת, כ 
ה   גַם צֵדָּ מֵהַ, וְּ מַהְּ תְּ ה  לוּ לְּ לֹא יָּכְּ רַים  וְּ צְּ מ  שׁוּ מ  גֹרְּ

This Matzah that we eat for what reason? Because the 
dough of our fathers did not have time to become 
leavened before the King of the kings of kings, the 
Holy One, blessed be He, revealed Himself to them 
and redeemed them. 

Thus it is said: "They baked Matzah-cakes from the 

 
more urgent and important. Or, in the words of the Pesach Haggadah, "He built us the holy Temple to atone 
for all our sins." (Daniel Pinner, Arutz-7) 

28 When the Festival of Pesach arrives there comes along with it the practice of recalling the special sacrifice, 
the “Korban Pesach,” that every Jew offered in connection with this holiday during the time of the Beit 
Hamikdash.  

The first time this sacrifice was offered in Eretz Yisrael was when our ancestors settled in Gilgal and "offered 
the Korban Pesach on the Plains of Yericho" (Yehoshua 5:10).  

The name Gilgal is derived from the Hebrew word for "removing", a reference to the removal of the "shame 
of Egypt" through a national process of circumcision.  

It is our identification with the memory of that Korban Pesach and those that followed for so many centuries 
that we hope and pray will give us the merit of soon seeing the renewal of Korban Pesach in the rebuilt Beit 
Hamikdash. (Ohr Somayach.edu) 
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הֶם.   שו לָּ  dough that they had brought out of Egypt, because it לֹא עָּ
was not leavened; for they had been driven out of 
Egypt and could not delay, and they had also not 
prepared any [other] provisions." 

 

  

אוֹמֵר:  ים וְּ סֻב  רוֹר לַמְּ אֶה אֶת  הַמֶָּ  :Take the maror into your hand and say מַרְּ

ים, עַל שׁוּם מה? עַל שׁוּם  ל  רוֹר זֶה שֶׁאָנוּ אוֹכְּ מָּ
רַים ,   צְּ מ  ים  אֶת  חַיֵי  אֲבוֹתֵינוּ  בְּ ר  צְּ רוּ הַמ  שֶׁמֵרְּ

ה קָּ  רֲרוּ אֶת  חַיֵיהם בַעֲבֹדָּ מָּ ה,  שֶׁנֶאֱמַר: וַיְּ שָּ
ל    דֶה אֶת  כָּ ה בַשָּ ל עֲבֹדָּ כָּ ים וּבְּ בֵנ  לְּ חֹמֶר וּב  בְּ

בְּ  ם אֲשֶׁר עָּ תָּ רֶךְ. עֲבֹדָּ פָּ הֶם בְּ  דוּ בָּ

This maror that we eat for what reason? Because the 
Egyptians embittered our fathers' lives in Egypt, as it is 
said: 

"They made their lives bitter with hard service, with 
mortar and with bricks, and with all manner of service 
in the field; all their service which they made them 
serve with rigor." 
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מוֹ  אוֹת אֶת  עַצְּ רְּ ם ל  דוֹר חַיָּב אָדָּ ל דוֹר וָּ כָּ בְּ
ים , שֶׁנֶאֱמַ  רַָּ צְּ מ  א מ  לוּ הוּא יְֶָָּּצֶָּ א  תָּּ  כְּ גַדְּ ה  ר: וְּ

י  ה יי ל  שָּ ךָ בַיוֹם הַהוּא לֵאמֹר, בַעֲבוּר זֶה  עָּ נְּ ב  לְּ
צֵאת   ד בְּ בָּ לְּ רַים .  לֹא אֶת   אֲבוֹתֵינוּ  ב  צְּ מ  י מ 

נוּ  גָּאַל   א אַף אוֹתָּ רוּךְ הוּא, אֶלָּּ דוֹשׁ בָּ גָּאַל הַקָּ
מַעַן  ם , לְּ שָּׁ יא מ  נוּ הוֹצ  אוֹתָּ הֶם, שֶׁנֶאֱמַר: וְּ מָּ ע 
בַע  שָּׁ אָרֶץ אֲשֶׁר נ  נוּ  אֶת  הָּ תֶת לָּ נוּ, לָּ יא אֹתָּ ב  הָּ

 לַאֲבֹתֵנוּ. 

In every generation a person is obligated to regard 
himself as if he had come out of Egypt, as it is said: 
"You shall tell your child on that day, it is because of 
this that the L-rd did for me when I left Egypt."29 

B’chol dor vador chayav adam lirot et-atzmo, 

k’ilu hu yatza mimitzrayim. 

The Holy One, blessed be He, redeemed not only our 
fathers from Egypt, but He redeemed also us with 
them, as it is said: "It was us that He brought out from 
there, so that He might bring us to give us the land 
that He swore to our fathers." 

Shene’emar: v’higadta l’vincha bayom hahu 

leimor, ba’avur zeh asah Adonai li b’tzeiti 

mimitzrayim. Lo et avoteinu bilvad ga’al 

hakadosh baruch hu, ela af otanu ga’al 

imahem, shene’emar: v’otanu hotzi misham, 

l’ma’an havi otanu, latet lanu et ha’aretz asher 

nishba la’avoteinu. 

 
29  At the heart of the "maggid" section of the Haggada, in which we fulfill the mitzva of "sippur yetzi'at 
Mitzrayim" (the telling of the Exodus story), we read Chazal's commentary (in the Midrash) on the brief 
summary of the Exodus in Sefer Devarim (26:5-8 - "Arami oved avi… "). Specifically, the verses discussed 
come from the section of "mikra bikkurim," the "declaration over the first fruits." In the times of the Temple, a 
farmer would bring his first fruits to the Temple and give them to a kohen. He would then recite the 
declaration dictated in these verses, in which he briefly reviews the story of the Egyptian exile and the 
redemption. Why do we choose specifically these verses as the focal point of our discussion of the Exodus at 
the seder? 
 
A beautiful answer is suggested by Rav Mordekhai Elon, as cited in the "Tekhelet Mordekhai" Haggada. The 
verses in Sefer Devarim are addressed to the children of the generation that left Egypt, those who were born in 
the wilderness and entered the Land of Israel with Yehoshua. (Recall that the entire generation of the Exodus 
died in the wilderness, except for Yehoshua and Kalev.) Those who bring bikkurim (first fruits) and recite this 
declaration did not personally experience the Egyptian bondage; they are, at closest, a generation away from the 
period of slavery. Yet, the farmer's declaration includes the following text: "The Egyptians dealt harshly with 
US and oppressed US; they imposed heavy labor upon US. WE cried to the Lord… and the Lord heard OUR 
plea and saw OUR plight, OUR misery, and OUR oppression. The Lord freed US from Egypt… " (Devarim 6-
8). The descendant of the Hebrew slaves speaks of the Exodus as if he himself personally experienced 
it; he is called upon to transcend the barriers of time and cross the generation gap separating him from his 
ancestors, and refer to himself as a former slave in Egypt. This account of the Exodus, one articulated many 
centuries later by a farmer who owns his own land and works for his own pay and brings a sample of his 
successful produce to the Temple, but who can speak of the Exodus as if it happened to him - this is the 
account that we choose as the basis for our discussion at the seder. 
 
"In each and every generation, a person must see himself as if he personally left Egypt." On Pesach, the 
past must become the present; the millennia that have transpired from the time of our ancestors until now 
must vanish. On Pesach, Kelal Yisrael was born, a nation bound to its past and heritage, that can relive the 
experiences of foregone years annually, regardless of the drastic changes that have transpired since. We 
approach the seder with an understanding that what happened to our forefathers and what they did directly 
impacted us, and this will hopefully remind us that what happens to us and what we do directly impacts future 
generations. (Rav David Silverberg) 
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ים אֶת  הכוֹס  עַד   יה  ב  לוּיָּהמַגְּ  Cover the Matzah and raise the cup. The cup is to be .  הַלְּ
held in the hand until the completion of the blessing, 
"Who Has Redeemed Us..." 

  

שַׁבֵחַ,  הַלֵל, לְּ הוֹדוֹת, לְּ ים לְּ נוּ חַיָּב  ךְ אֲנַחְּ יכָּ פ  לְּ
רוֹמֵ  אֵר, לְּ פָּ הַדֵר, לְּ י ם, לְּ מ  קַלֵּס לְּ עַלֵּה וּלְּ רֵךְ, לְּ בָּ לְּ

ה שָּ אֵלוּ:  שֶׁעָּ ים הָּ ס  ל  הַנ  נוּ  אֶת  כָּ לָּ לַאֲבוֹתֵינוּ  וְּ
ה, וּמֵאֵבֶל   חָּ מְּ ש  גוֹן לְּ יָּ חֵרוּת מ  דוּת לְּ יאָנוּ מֵעַבְּ הוֹצ 
בוּד  עְּ ש  דוֹל, וּמ  אוֹר גָּ ה לְּ יוֹם טוֹב, וּמֵאֲפֵלָּ לְּ

נֹאמַר  ה. וְּ אֻלָּּ גְּ ירָּ ל  יו שׁ  נָּ פָּ לוּיָּה.  לְּ ה: הַלְּ שָּׁ  ה חֲדָּ

Thus it is our duty to thank, to laud, to praise, to 
glorify, to exalt, to adore, to bless, to elevate 
and to honor the One who did all these miracles 
for our fathers and for us. He took us from 
slavery to freedom, from sorrow to joy, and 
from mourning to festivity, and from deep 
darkness to great light and from bondage to 
redemption. Let us therefore recite before Him 
Halleluyah, Praise G-d! 

L’fichach anachnu chayavim l’hodot, l’hallel, 

l’shabeiach, l’faeir, l’romeim, l’hadeir, 

l’vareich, l’aleih ul’kaleis, l’mi she’asah 

a’avoteinu v’lanu et kol hanisim haeilu: 

hotzianu meiavdut l’cheirut miyagon l’simchah, 

umei’eivel l’yom tov, umei’afeilah l’or gadol, 

umishibud ligulah. V’nomar l’fanav shirah 

chadashah: halleluyah. 
  

י  ה  לוּ אֶת  שֵׁם יי. יְּ דֵי יי, הַלְּ לוּ עַבְּ לוּיָּה הַלְּ הַלְּ
בֹ  רַח שֶׁמֶשׁ שֵׁם יי מְּ זְּ מ  ם. מ  עַד עוֹלָּ ה  ו ְּ ךְ מֵעַתָּּ רָּ

ם יי, עַל  ל  גוֹי  ם עַל כָּ ל שֵׁם יי. רָּ הֻלָּּ בוֹאוֹ מְּ עַד מְּ
בֶת,   שָּׁ י לָּ יה  ב  י כַיי אֱלֹהֵינוּ הַמַגְּ בוֹדוֹ. מ  ם כְּ מַי  הַשָּ

ר  הַמַ  פָּ י מֵעָּ ימ  ק  אָרֶץ? מְּ ם וּבָּ מַי  אוֹת בַשָּ רְּ י ל  יל  פ  שְּׁ
ל, מֵאַ  ים,  דָּ יב  ד  ם נְּ י ע  יב  הוֹשׁ  יוֹן, לְּ ים אֶבְּ פֹת יָּר  שְּׁ

יבֵי עַמוֹ  ד  ם נְּ ים  ע  נ  ת, אֵם הַבָּ י עֲקֶרֶת הַבַי  יב  . מוֹשׁ 
לוּיָּה.   ה. הַלְּ חָּ מְּ  ש 

Halleluyah - Praise G-d! Offer praise, you servants of 
the L-rd; praise the Name of the L-rd. May the L-rd's 
Name be blessed from now and to all eternity. From 
the rising of the sun to its setting, the L-rd's Name is 
praised. The L-rd is high above all nations, His glory is 
over the heavens. Who is like the L-rd, our G-d, who 
dwells on high yet looks down so low upon heaven 
and earth! He raises the poor from the dust, He lifts 
the needy from the dunghill, to seat them with nobles, 
with the nobles of His people. He restores the barren 
woman to the house, into a joyful mother of children. 
Halleluyah - praise G-d. 

Halleluyah hal’lu avdei Adonai, hal’lu et sheim Adonai. Y’hi sheim Adonai m’vorach mei’atah 

v’ad olam. Mimizrach shemesh ad m’vo’o m’hulal sheim Adonai. Ram al kol goyim Adonai, al 

hashamayim k’vodo. Mi k’Adonai Eloheinu hamagbihi lashavet, hamashpili lirot bashamayim 

uva’aretz? M’kimi mei’afar dal, mei’ashpot yarim evyon, l’hoshivi im nidivim, im nidivei amo. 

Moshivi akeret habayit, eim habanim s’meichah. Halleluyah. 

  

צֵ  ים , בֵית יַעֲקֹב מֵעַם לֹעֵז, בְּ רַָּ מ  מ  אֵל מ  רָּ שְּ את  י 
יו. הַיָּם   לוֹתָּ שְּׁ אֵל מַמְּ רָּ שְּ שׁוֹ,  י  דְּ קָּ ה לְּ הוּדָּ ה יְּ תָּ יְּ הָּ

דֵן  אָה וַיַָּנֹס, הַיַרְּ דוּ  רָּ קְּ ים רָּ ר  אָחוֹר. הֶהָּ סֹב לְּ י 

When Israel went out of Egypt, the House of Jacob 
from a people of a foreign language, Judah became 
His holy one, Israel His dominion. The sea saw and 
fled, the Jordan turned backward. The mountains 
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עוֹת  בַָּ ים, גְּ אֵיל  י   -כְּ ךָ הַיָּם כ  נֵי צֹאן. מַה לְּּ בְּ כ 
נוּס דֵן תָּ ים  -, הַיַרְּ ר  אָחוֹר, הֶהָּ סֹב לְּ דוּ  -תּ  קְּ רְּ תּ 

עוֹת  בַָּ ים, גְּ אֵיל  פְּ  -כְּ לְּּ נֵי צֹאן. מ  בְּ י  כ  נֵי אָדוֹן חוּל 
נֵי  אֱלוֹהַ יַעֲקֹב. פְּ לְּּ י הַצוּר אֲגַם   אָרֶץ, מ  כ  הַהֹפְּ

יש  מ  ם, חַלָּּ י  ם.  -מָּ י  נוֹ מָּ יְּ מַעְּ  לְּ

, the hills like young sheep. What is 30skipped like rams
with you, O sea, that you flee; Jordan, that you turn 
backward? Mountains, why do you skip like rams; hills, 
like a pool of water, the flint-stone into a spring of 
water. 

B’tzeit Yisrael mimitzrayim, beit Ya’akov mei’am lo’eiz, haytah yihudah likodsho, Yisrael 

mamshilotav. Hayam ra’ah vayanos, hayardein yisov l’achor. Heharim rakedu che’eilim, giva’ot 

- kivnei tzon. Mah l’cha hayam ki tanus, hayardein - tisov l’achor, heharim tirkedu che’eilim, 

givaot - kivnei tzon. Milifnei adon chuli aretz, milifnei eloha Ya’akov. Hahofchi hatzur agam 

mayim, chalamish - lemayno mayim 

  

ים אֶת  יה  ב  אֵל.  מַגְּ רָּ שְּ   הַכוֹס עַד   גָּאַל   י 

  

נוּ   אָלָּ ם, אֲשֶׁר גְּ רוּךְ אתה יי אֱלֹהֵינוּ מֶלֶךְ העוֹלָּ בָּ
ה   לָּ נוּ לַלַּיְּ יעָּ ג  ה  רַים , וְּ צְּ מ  גָּאַל  אֶת   אֲבוֹתֵינוּ  מ  וְּ
רוֹר. כֵן יי אֱלֹהֵינוּ   ה  וּמָּ ל בוֹ מַצָּ הַזֶה  לֶאֱכָּ

ים  וֵאלֹהֵי  ל  גָּ רְּ ל  ים וְּ מוֹעֲד  יעֵנוּ לְּ אֲבוֹתֵינוּ  יַג 
ים יַן  אֲחֵר  נְּ ב  ים בְּ מֵח  לוֹם, שְּ שָּׁ אתֵנוּ לְּ רָּ קְּ ים ל  א  הַבָּ

ים   ח  בָּ ן הַזְּ ם מ  נֹאכַל  שָּׁ תֶךָ. וְּ ים בַעֲבוֹדָּ ש  שָּ ירֶךָ וְּ ע 
בַחֲךָ   זְּ יר מ  ם עַל ק  מָּ יעַ דָּ ים אֲשֶׁר יַג  ח  סָּ ן הַפְּ וּמ 

Blessed are You, G-d, our G-d, King of the universe, 
who has redeemed us and redeemed our fathers from 
Egypt, and enabled us to attain this night to eat 
matzah and maror. So too, G-d, our G-d and G-d of our 
fathers, enable us to attain other holidays and festivals 
that will come to us in peace with happiness in the 
rebuilding of Your city, and with rejoicing in Your 
service [in the Bet Hamikdash]. Then we shall eat of 

whose  31ingsoffer-the sacrifices and of the Passover

 
30 The Jews returning from Babylonia were disillusioned and downhearted. The foreign peoples whom the 
Babylonians had settled in the land created many difficulties. The prophet sought to reassure the discouraged 
Jewish immigrants. 
 
"Who are you, great mountain? Before Zerubavel, you will be a flat plain!" [Zechariah 4:7] 
 
To what great mountain was the prophet speaking? 
 
The path leading towards the fulfillment of God's promise to His people, the return to Zion, was endorsed by 
the mighty empire of those days - Persia. Cyrus, the king of Persia, officially appointed Zerubavel to oversee 
the rebuilding of the Jewish community in the Land of Israel. Zerubavel was a direct descendant of King 
Jehoiachin, the next to last king of Judah. Zerubavel led the first band of Jews back to Jerusalem. 
 
However, there were many obstacles on the way. The prophet poetically refers to these hurdles as 'great 
mountains,' blocking the path and obstructing progress. Yet, before the king's representative, Zerubavel, these 
difficulties are nothing; he will flatten them like a level plain. 
 
We live in similar times, Rav Kook said in 1923. God is fulfilling His promise to restore the Jewish people to 
their land. This time, it is through the empire of Great Britain. It is our expectation, according to the 
declaration expressed by His Majesty's government, that the king's representative - the British High 
Commissioner - will expedite the realization of the prophetic return of Israel to the Holy Land, despite the 
great problems that obstruct this historic process. 
 
"Who are you, great mountain?" Regardless of the complexity of the difficulties, despite the intense resolve of 
other peoples to hinder and obstruct - before the power of the tool of Divine Providence, all of these barriers 
will be removed until the path of redemption will be like "a level plain."  
 
[adapted from Mo'adei HaRe'iyah, p. 403,  written by Chanan Morrison, RavKookTorah.org] 
31 When our ancestors offered the first Korban Pesach after leaving , these Jews were ineligible for participating 
in this sacrificial service because of their ritual impurity resulting from their contact with the dead. “Why should 
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נ צוֹן, וְּ רָּ תֵנוּ ועַל  לְּ אֻלָּּ ש עַל גְּ דָּ יר חָּ ךָ שׁ  וֹדֶה לְּ
שֵׁ  דוּת נַפְּ אֵל. פְּ רָּ שְּ ה יי  גָּאַל   י  רוּךְ  אַתָּּ  נוּ. בָּ

blood shall be sprinkled on the wall of Your altar for 
acceptance; and we shall thank You with a new song 
for our redemption and for the deliverance of our 
souls. Blessed are You, G-d, who redeemed Israel. 

Baruch atah Adonai, Eloheinu Melech ha’olam, asher g’alanu v’ga’al et avoteinu mimitzrayim, 

v’higianu lalaylah hazeh le’echol bo matzah umaror. Kein Adonai Eloheinu vEilohei avoteinu 

yagi’einu l’mo’adim v’lirgalim acheirim haba’im likrateinu l’shalom, s’meichim b’vinyan irecha 

v’sasim ba’avodatecha. V’nochal sham min hazvachim umin hapsachim asher yagia damam al 

kir mizbachacha l’ratzon, v’nodeh l’cha shir chadash al g’ulateinu v’al p’dut nafsheinu. Baruch 

Atah Adonai, ga’al Yisrael. 

  

ה יי אֱלֹהֵינוּ מֶלֶ  רוּךְ אַתָּּ י  בָּ ר  ם בוֹרֵא פְּ עוֹלָּ ךְ הָּ
פֶן.    32הַגָּ

Blessed are You, L-rd, our G-d, King of the universe, 
who creates the fruit of the vine. 

 

Baruch Atah Adonai, Eloheinu Melech ha-

olam, borei p’ree hagafen. 

  

מֹאל.  בַת שְּ הַסָּ ין אֶת  הַכוֹס בְּ  Recite the following blessing, and drink the cup in the שׁוֹת 
reclining position: 

  

    צהרַחַ 

Rachtzah 

  

ם וּמְּ  דַי  ים  אֶת  הַיָּ ל  ים נוֹטְּ כ  רְּ  Now the hands are washed with recital of the blessing בָּ
for washing the hands. 

  

נוּ  שָּׁ דְּ ם, אֲשֶׁר ק  עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ בָּ
ם.  דַי  ילַת יָּ ט  נוּ עַל נְּ וָּּ צ  יו וְּ וֹתָּ צְּ מ   בְּ

Blessed are You, L-rd, our G-d, King of the universe, 
who has sanctified us with His commandments and 
commanded us concerning the washing of the hands. 

Baruch Atah Adonai, Eloheinu Melech ha-olam, asher kid’shanu b’mitzvotav v’tzivanu al n’tilat 

yadayim. 

  

 
we be left out?” they complained to their leader Moshe. He, in turn, relayed their impassioned plea to G-d, 
Who responded that those Jews, like all others in future generations who miss out on the first time, would have 
a second chance a month later. 
 
This “second chance” which we recall on the “Pesach Sheini”  should serve as a reminder to every Jew 
everywhere, and in every situation, that he is also given a second chance to fulfill his potential as a Jew in every 
sense. We might sum this up by urging every Jew to “never say never” and preserve forever. (Israel Forever) 
 
32 The second cup corresponds to the second expression in Exodus 6:6, לְתִי  and I will save you.” It is“ ,וְהִצַּ

recited after the Maggid section, after we say the story of our physical exodus from Egypt.  A person is a 
slave to his physical needs. When the people were fed by Hashem in the wilderness, they were liberated from 
the shackles of the physical world with no need to worry about clothing or sustenance, in order to concentrate 
on loftier matters. (Rabbi Milevsky, Ohr Somayach) 

http://www.chabad.org/article.asp?aid=1793
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ה יא, מַצָּ   מוֹצ 

Motzi, Matzah 

  

סֵדֶר שֶהניחן, הפרוסה בין שתי השלמות,   קַח הַמַצוֹת בְּ י 
נה עַלהעלויה  ויאחז שלשתן בידו ויברך "המוציא" בכו

ה" בכונה על הפרוסה. אחר כך יבצע   ו"על אכילת מַצָּ
כזית מן העליונה השלמה וכזית שני מן הפרוסה  

 יתים  ויטבלם במלח, ויאכל בהסבה שני הז 

Take the Matzot in the order that they are lying on the 
tray - the broken piece between the two whole Matzot; 
hold them in your hand and recite the following 
blessing: 

  

יא לֶחֶם  ם הַמוֹצ  עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ בָּ
אָרֶץ.   ן הָּ  מ 

Blessed are You, L-rd, our G-d, King of the universe, 
who brings forth bread from the earth. 

 

Baruch atah Adonai, Eloheinu melech ha-olam, 

hamotzi lechem min ha-aretz 

. 
 Do not break anything off the Matzot. First put down 

the third Matza (the bottom one), and recite the 
following blessing over the broken Matza and the top 
one. When reciting the following blessing, have in mind 
that it refers also to the eating of the "Sandwich" of 
Korech - which will be made with the third Matza - and 
also the eating of the Afikoman.. 

נ  שָּ דְּ ם, אֲשֶׁר ק  עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ וּ בָּ
ה.   ילַת מַצָּ נוּ עַל אֲכ  וָּּ צ  יו וְּ וֹתָּ צְּ מ   בְּ

Blessed are You, L-rd, our G-d, King of the universe, 
who has sanctified us with His commandments and 
commanded us concerning the eating of Matza. 

 

Baruch atah Adonai, Eloheinu melech ha-olam, 

asher kid'shanu b'mitzvotav v'tzivanu al achilat 

matzah. 
                                         

  

רוֹר    מָּ

Maror 

  

ת מָּ  זַי  ים לוֹקֵחַ כְּ סֻב  ד מֵהַמְּ ל  אֶחָּ לוֹ בַחֲרוֹסֶת, כָּ ב  רוֹר וּמַטְּ
נַ  ה.  חוֹזֵר וּמְּ בָּ י  הַסָּ ל  אוֹכֵל בְּ רֵךְ וְּ בָּ  עֵר הַחֲרוֹסֶת, מְּ

Now take a kezayit (the volume of one olive) of the 
Maror, dip it into the Charoset -but then shake off the 
Kharoset that stuck to it, so that the bitter taste will not 
be neutralized. Recite the following blessing: 

  

נוּ  שָּ דְּ ם, אֲשֶׁר ק  עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ  ,Blessed are You, L-rd, our G-d, King of the universeבָּ
who has sanctified us with His commandments and 

http://www.chabad.org/article.asp?aid=1794
http://www.chabad.org/article.asp?aid=1798
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רוֹר.   ילַת מָּ נוּ עַל אֲכ  וָּּ צ  יו וְּ וֹתָּ צְּ מ   .commanded us concerning the eating of Maror בְּ
 

Baruch atah Adonai Eloheinu melech ha-olam, 

asher kid'shanu b'mitzvotav v'tzivanu al achilat 

maror 

. 
 Now eat the Maror, without reclining. 
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   כוֹרֵךְ

33Korech 

 
33 The Sages disagreed on how to eat the Matzah and Maror at the Passover Seder. 
 
The Talmud [Berachot 49a] teaches that mitzvot should not be performed 'bundled' together ("chavilot 
chavilot"). We do not want to give the impression that mitzvot are a burden, an unwanted obligation that we 
wish to quickly discharge. For this reason, the mitzvot of eating Matzah and Maror should be performed 
separately. 
 
But Hillel's custom was to combine the Pesach and Matzah and Maror and eat them together. Why did Hillel 
join these mitzvot together? 
 
To understand Hillel's opinion we must first examine the significance of Matzah and Maror. 
 
Matzah is a symbol of freedom. But what is freedom? Freedom does not mean to sit idle and unemployed. 
True freedom is the opportunity to grow and develop according to one's true inner nature, without the 
interference of foreign influences. This freedom is symbolized by Matzah, a simple food consisting of only 
flour and water, unaffected by other ingredients and chemical processes. 
 
The formation of the Jewish people as a holy nation required that their national character be free of all foreign 
influence. They left Egypt retaining none of Egypt's spiritual or cultural baggage. Before offering the Passover 
offering, they were commanded to "remove and take for yourselves sheep" [Ex. 12:21] - they needed to remove 
the small measure of Egyptian idolatry that clung to them [Mechilta ad loc]. 
 
Without any national character of their own, the Divine character could then be ingrained upon Israel's national 
soul. This is an aspect of the Matzah metaphor: it lacks any shape and taste of its own, so that the desired form 
and flavor may be properly imposed upon it. 
 
Maror is the opposite of Matzah; it symbolizes servitude. But even servitude can have a positive value. An 
individual whose life's ambition is to be a doctor must spend many years in medical school before finally 
achieving this goal. The long years of concentrated effort require great dedication and discipline. These years 
are a form of servitude - but a servitude that serves one's inner goal, and thus ultimately complements the true 
expression of freedom. 
 
This concept also applies to the Jewish people. The soul is ingrained with a Divine character, but there is dross 
that clings to us and prevents us from realizing our inner nature. For this reason we need to accept upon 
ourselves a pleasant form of servitude, the service of God. We acquired this talent through our bondage in 
Egypt. After removing the negative aspects of slavery, we are left with its positive contribution. It is through 
this trait that we are able to accept that which goes against the desires of the moment. This is the message of 
Maror: acceptance of the bitter side of life, with the knowledge that before us lays a higher objective. For this 
reason, we eat the Maror only after eating the Matzah - after we have clarified our ultimate goal. 
 
Now we can understand the disagreement between Hillel and the other scholars. 
 
Freedom, as symbolized by the Matzah, reveals the Divine character of Israel and their innate love for God, 
His Torah and mitzvot. It is this very force that gives us the ability to overcome inclinations that do not yet 
match the overall elevated goal. It is through our persistence and servitude to the overall goal that the inner 
power of freedom is fully revealed. 
 

http://www.chabad.org/article.asp?aid=1797
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ית   ישׁ  ל  ה הַשְּׁ ן הַמַצָּ ת מ  זַי  ים לוֹקֵחַ כְּ סֻב  ד מֵהַמְּ ל  אֶחָּ כָּ
י   ל  ה וּבְּ בָּ הַסָּ ים בְּ ל  ם יַחַד, אוֹכְּ כ  כוֹרְּ רוֹר וְּ ת מָּ זַי  ם כְּ ע 

לו  אוֹמֵר.  נֵי אֲכָּ פָּ ה. ל  כָּ רָּ  בְּ

Take the third Matza, and also a kezayit (the volume of 
one olive) of the Chazeret - which is to be dipped into 
Kharoset. Combine the two [like a sandwich], and say 
the following: 

  

מַן שבֵית  זְּ לֵּל ב  ה ה  שָּ לֵּל. כֵן  עָּ ה  שׁ כְּ דָּ קְּ מ  זֵכֶר לְּ
יָּה יָּה קַיָּים: הָּ שׁ הָּ דָּ קְּ רוֹר   הַמ  ה וּמָּ כוֹרֵךְ מַצָּ

אוֹכֵל בְּ  קַיֵים מַה שֶׁנֶאֱמַר: עַל וְּ מַצוֹת יַחַד, לְּ
לֻהוּ.  ים יֹאכְּ רֹר   וּמְּ

Thus did Hilel do at the time of the Bet HaMikdash: He 
would combine Passover - lamb, Matza and Maror and 
eat them together, as it said: "They shall eat it with 
Matza and bitter herbs." 

 

Zeicher l'mikdash k'hileil. Kein asah hileil 

bizman shebeit hamikdash hayah kayam. 

Hayah koreich pesach, matzah, u-maror 

v'ocheil b'yachad. L'kayeim mah sheneemar. 

“Al matzot um'rorim yochlu-hu.” 
 

 Now eat them together - in the reclining position. 

  

ן עוֹרֵךְ חָּ   שֻׁלְּ

Shulchan Orech 

  

שותים ים וְּ ל  הגים לאכל תחלה הסעדה הערוכה ונו אוֹכְּ
ביצים מבשלות. ו לֹא יאכל יותר מדי, ש לֹא תהיה  

 עליו אכילת אפיקומן אכילה גסה. 

Now eat and drink to your heart's delight. It is 
permitted to drink wine between the second and third 
cups. 

  

 
Both freedom and servitude need to act without interference from the other. When freedom is appropriate, it 
should not be limited by a servile attitude; and when discipline and a sense of obligation are needed, they 
should not be disrupted by a desire for freedom. Thus, according to the majority opinion, Matzah and Maror 
should be eaten separately. 
 
The final goal, however, is attained only with the recognition that these two forces do not contradict one 
another. Joined together, they present the highest freedom, whose nobility and power is only revealed when it 
bears the crown of lofty servitude - the service of the Holy King, which is complete freedom. 
 
Thus Hillel would eat the Matzah and Maror together. He sought to emphasize that freedom and slavery are 
not contradictory concepts, dealing with distinctly separate stages. Yes, servitude belongs more to the initial 
preparatory stage - but in the overall picture, the two forces are connected, influencing and complementing one 
other. 
 
"The highest form of freedom is when it is combined with servitude. Then one finds in his soul true 
independence, befitting for one who is truly free: when one can control even the greatest of his powers - the 
power of freedom."  
[Rav Kook, Olat Re'iyah vol. II, pp. 287-289] translated by Chanan Morrison at RavKookTorah.org 

http://www.chabad.org/article.asp?aid=1798
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פוּן   צָּ

Tzafon 

  

אחר גמר הסעדה לוקח כל אחד מהמסבים כזית 
ה שהיתה צפונה לאפיקומן ואוכל ממנה כזית   מהמַצָּ

 בהסבה. וצריך לאכלה קדם חצות הלילה.  

After the meal, take the Afikoman and divide it among 
all the members of the household, by giving everyone a 
kezayit (the volume of one olive). 

Take care not to drink after the Afikoman. 

It is to be eaten in the reclining position and this ought 
to be done before midnight. 

 

  

רֵךְ   34בָּ

35Baraych 

  

זוֹן.   כַת הַמָּ רְּ ין ב  כ  רְּ בָּ י וּמְּ ישׁ  ין כוֹס של  ג   The third cup is poured now, and recite Birkat מוֹזְּ
Hamazon (Blessing after the Meal) over it. 

 

  

ינוּ  י  יוֹן הָּ יבַת צ  שוּב יי אֶת  שׁ  יר הַמַעֲלוֹת: בְּ  A Song of Ascents. When the L-rd will return the exilesשׁ 

 
34 The third cup corresponds to the expression “I will redeem you”, לְתִי  in Exodus 6:6. The Birkas ,וְגָאַּ
HaMazon, Grace After Meals, contains blessings which remind us that Hashem provides for our sustenance. 
The goal of the Exodus was the formation of a unique relationship with Hashem that is described in the 
blessings of Borkat HaMazon. (Rabbi Milevsky, Ohr Somayach) 

 
35 Is the Birchat Hamazon the third of the four cups at the seder merely a “borrowed” blessing, a fulfillment of a general 
commandment, or is it, like Kiddush, a part of the mitzvah of retelling the Exodus? 
 
The simple answer, according to Rav Soloveitchik,  is that we mention Yetziat Mizrayim in the Birkat HaMazon (part of the 
second paragraph, Nodeh L’cha), and it is thus brought in to the seder. Yet an alternative explanationis possible: The four 
cups of wine at the seder are based on the four terms of redemption mentioned in the Torah, in Parshat Va'eira. The 
Rambam mentions a fifth cup of wine, which would be based on the fifth term of redemption mentioned in that Parsha, 
“v'heveti”, but we do not have a cup that represents this fifth aspect. Although the ultimate destination of Bnai Yisrael after 
the Exodus was to claim Eretz Yisrael, mention of entering Eretz Yisrael is oddly missing from the Haggadah. Entry into 
Eretz Yisrael is mentioned in Birkat Hamazon, and at the seder we use Birkat HaMazon as the vehicle to include, even if 
only briefly, the fifth term of redemption and to recognize our entry into Eretz Yisrael. 
 
The Haggadah, Sipur Yetziat Mizrayim, is not composed of the 2nd and 4th cups alone; it includes Kiddush Hayom and 
Bircat Hamazon, as indicated by their inclusion in the four cups required on the night of Pesach. (Rabbi Ari Kahn, Od 
Yosef Chai Haggadah) 
 

http://www.chabad.org/article.asp?aid=1799
http://www.chabad.org/article.asp?aid=1800
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ה. אָז  נָּ שׁוֹנֵנוּ ר  ינוּ וּלְּ חוֹק פ  לֵא שְּ מָּ ים. אָז י  מ  חֹלְּ כְּ
י ד  גְּ ם אֵלֶּה.ה  יל יי לַעֲשוֹת ע  ד  גְּ ם: ה  רוּ בַגוֹי  ל יֹאמְּ

ה יי אֶת   ים. שׁוּבָּ מֵח  ינוּ שְּ י  נוּ, הָּ מָּ יי לַעֲשוֹת ע 
יתֵ  ב  ה  שְּׁ נָּ ר  ה, בְּ עָּ מְּ ד  ים בְּ ע  ים בַנֶגֶב. הַזֹרְּ יק  נוּ כַאֲפ 

רַע, בֹא יָּבֹא  כֹה נֹשֵא מֶשֶךְ הַזָּ לוֹךְ יֵלֵךְ וּבָּ צֹרוּ. הָּ קְּ י 
יו.   ה נֹשֵא אֲלֻמֹתָּ נָּ ר   בְּ

Then our  36rs.of Zion, we will have been like dreame
mouth will be filled with laughter, and our tongue with 
joyous song. Then will they say among the nations, 
"The L-rd has done great things for these." The L-rd 
has done great things for us, we were joyful. L-rd, 
return our exiles as streams in the Negev. Those who 
sow in tears will reap with joyous song. He goes along 
weeping, carrying the bag of seed; he will surely come 

37[back] with joyous song, carrying his sheaves. 

 

Shir Hama’alot, b’shuv Adonai et shee-vat Tzion, ha-yeenu k’chol meem. Az y’malei s’chok pee-

nu u’l-sho-nei-nu reena, az yo-m’ru va-goyim, heeg-deel Adonai laasot eem eleh. Heeg-deel 

Adonai la-asot eemanu, ha-yee-nu s’mei-cheem. Shuva Adonai et sh’vee-tei-nu, ka-afee-keem ba-

negev. Ha-zor-eem b’deem-ah b’reena yeek-tzo-ru. Ha-loch yei-lech u-va-cho no-sei me-shech 

hazara, bo yavo v’reena, no-sei alu-mo-tav. 

  

  

זַמֵן פותח:    הַמְּ זֵמֵן וְּ ין לְּ ב  ד חֲיָּ אֶחָּ לוּ כְּ ה  שֶׁאָכְּ לשָּׁ  When the Grace after Meal is said with a quorum of שְּׁ
three or more males over the age of 13, the leader 
begins: 

  

רֵךְ  בָּ י, נְּ בוֹתֵַ  !Gentlemen, let us say Grace רֵַ

Rabotai, nevarech! 

  

ים ים עוֹנ  ב  מסֹֻ  :The others respond :  הְַּ

  

ם.   עַד  עוֹלָּ ה  וְּ ךְ מֵעַתָּּ בֹרָּ י שֵׁם יי מְּ ה   May the Name of the L-rd be blessed from now and יְּ
forever. 

  ׁY’hee sheim Adonai m’vo-rach mei-atah v’ad 

olam 

  

זַמֵן  אוֹמֵר    The Leader [repeats the response and] continues הַמְּ

Y’hee sheim Adonai m’vorach mei-atah v’ad 

olam. Beer-shut maranan chaverai n’vareich 

(Eloheinu) she’achalnu mi-shelo: 

  

בָּ  רַבוֹתַי, נְּ ן וְּ נָּ רַבָּ ן וְּ נָּ רָּ שׁוּת מְּ רְּ נוּ   ב  רֵךְ [אֱלֹהֵינוּ] שֶׁאָכלְּ
שֶלוֹ.   מ 

With the permission of the masters, teachers and 
gentlemen, let us bless [our G-d] He of whose bounty 
we have eaten. 

  

ים:   ים עוֹנ  סֻב   :The others respond הַמְּ

  

 
36The great dreams are the foundation of the world. There are different levels: The prophets dream- “in a 
dream will I speak to him.” The poets dream while awake. The great thinkers dream of the rectification of the 
world. And we dream, all of us, of when “Hashem will restore the return to Zion.” (Rav A.Y. Kook, quoted 
at Tzipiyah.com) 
 
37 Shir Ha’maalot was once considered as the Israeli national anthem. Menachem Begin read it aloud in Hebrew 
at the ceremony when he signed the peace treaty with Egypt.  (lookstein.org) 
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רוּך שֶלוֹ וּ [אֱלֹהֵינוּ]בָּ נוּ  מ  ינוּ  שֶׁאָכַלְּ י  טוּבוֹ חַָּ  Blessed be [our G-d] He of whose bounty we have בְּ
eaten. 

Baruch (Eloheinu) she’achalnu mishelo 

uv’tuvo chayinu. 

  

אוֹמֵר  זַמֵן חוֹזֶר וְּ  .The leader repeats this response הַמְּ

  

רוּךְ  ינוּ    [אֱלֹהֵינוּ]בָּ י  טוּבוֹ חַָּ שֶלוֹ וּבְּ נוּ  מ   Blessed be [our G-d] He of whose bounty we have שֶׁאָכַלְּ
eaten. 

Baruch (Eloheinu) she’achalnu mishelo 

uv’tuvo chayinu. 
  

ים:  ר  ם אוֹמְּ  :All who ate, male and female recite the Grace כֻלָּ

  

ן אֶת   ם  הַזָּ עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ בָּ
ם כֻלּוֹ  עוֹלָּ חֶסֶדהָּ חֵן בְּ טוּבוֹ בְּ ים הוּא   בְּ רַחֲמ  וּבְּ

דוֹ.  וּ ם חַסְּ עוֹלָּ י לְּ ר כ  שָּ ל בָּ כָּ טוּבוֹ  נוֹתֵן לֶחֶם לְּ בְּ
יד מ  דוֹל תָּּ זוֹן   הַגָּ נוּ מָּ סַר לָּ אַל יֶחְּ נוּ, וְּ סַר לָּ לֹא חָּ

י הוּא דוֹל, כ  מוֹ הַגָּ עֶד.  בַעֲבוּר שְּׁ ם וָּ עוֹלָּ ן  לְּ אֵל זָּ
נֵס לַכֹל וּמֵט   פַרְּ ל  וּמְּ כָּ זוֹן לְּ ין מָּ יב לַכֹל, וּמֵכ 

א.  רָּ יו אֲשֶׁר בָּ יוֹתָּ ר   בְּ
   

ן אֶת הַ  ה יי  הַזָּ רוּךְ אַתָּּ  כֹל. בָּ

Blessed are You, L-rd, our G-d, King of the universe, 
who, in His goodness, feeds the whole world with 
grace, with kindness and with mercy. He gives food to 
all flesh, for His kindness is everlasting. Through His 
great goodness to us continuously we d o not lack 
food, and may we never lack it, for the sake of His 
great Name. For He is a [benevolent] G-d who feeds 
and sustains all, does good to all, and prepares food 
for all His creatures whom He has created, as it is said: 
You open Your hand and satisfy the desire of every 
living thing. Blessed are You L-rd, who provides food 
for all. 

Baruch atah Adonai, Eloheinu melech ha-olam, hazan et ha-olam kulo b’tuvo, b’chein b’chesed 

uv-rachamim, hu noten lechem l’chol basar, ki l’olam chasdo, uv-tuvo hagadol, tamid lo chasar 

lanu v’al yechsar lanu mazon l’olam va’ed. Baavur sh’mo hagadol, ki hu Eil zan um’farneis 

lakol, u-meitiv lakol u-meichin mazon l’chol-b’riyotav asher bara. Baruch atah Adonai, hazan et 

hakol. 
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תָּּ לַאֲבוֹתֵינוּ אֶרֶץ   חַלְּ נְּ ךָ יי אֱלֹהֵינוּ  עַל שֶׁה   ,for having given as a  d,-rd, our G-L38We thank Youנוֹדֶה לְּ

heritage to our fathers a precious, good and spacious 

 
38  How can we not thank the Almighty for all the kindness that He has showered upon us? First and foremost, 
the State of Israel serves as a safe haven for five million Jews. After the nightmare of the Holocaust, hundreds 
of thousands of Jewish refugees wandered around the globe, finding a home and refuge only in Israel. The 
State has contributed an incalculable amount to the restoration of Jewish pride after the devastating chillul 
Hashem (desecration of God's Name) caused by the Holocaust. Today, too, the State plays an enormous role in 
the Jewish identity of our brethren throughout the world. For so many of them, the emotional attachment to 
the State remains the final thread connecting them to the Jewish People and to the God of Israel. 
 
Don't all the critical functions fulfilled by the State of Israel (as listed above) justify its existence, even if it has 
not developed into the ideal community? After the traumatic destruction of the Holocaust,, the State played a 
critical role in the restoration and revitalization of the Jewish People. It is hard to imagine what the Jewish 
Nation would look like today if, Heaven forbid, the State of Israel had not emerged. 
 
I experienced the horror of the destruction of European Jewry, and I can thus appreciate the great miracle of 
Jewish rebirth in our homeland. Are we not obligated to thank the Almighty for His kindness towards us? 
Unquestionably! And not just on Yom Ha-atzma'ut; each day we must recite Hallel seven times for the 
wonders and miracles He has performed on our behalf: "I praise you seven times each day!" 
 
Furthermore, our very existence in Israel comprises the fulfillment of the prophets' visions: 
 
There shall yet be old men and women in the squares of Jerusalem, each with staff in hand because of their great age. And the 
squares of the city shall be crowded with boys and girls playing in the squares. (Zekharia 8:4-5) 
 
Regarding this vision, the prophet declares, 
 
Just as it will seem impossible to the remnant of this people in those days, so shall it also seem impossible to Me, declares the Lord 
of Hosts. (8:6) 
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ה בָּ חָּ ה וּרְּ ה טוֹבָּ דָּ נוּ יי אֱלֹהֵינוּ   חֶמְּ עַל שֶׁהוֹצֵאתָּ וְּ
עַל  ים, וְּ ד  בֵית עֲבָּ נוּ מ  יתָּ ד  ם, וּפְּ רַי  צְּ מֵאֶרֶץ מ 

ךָ  יתְּ ר  תָּּ בְּ תַמְּ נוּ, שֶׁחָּ תָּּ מַדְּ ךָ שֶׁלּ  תְּ עַל תּוֹרָּ רֵנוּ, וְּ שָּ בְּ   בְּ
ְ ְְ  ים עַל חַי  נוּ, וְּ תָּּ עַל חֻקֶיךָ  שֶׁהוֹדַעְּ חֶסֶד  וְּ חֵן וָּ

נוּ,  תָּּ נֵס  שֶׁחוֹנַנְּ פַרְּ ן וּמְּ ה זָּ אַתָּּ זוֹן שָּׁ ילַת מָּ עַל אֲכ  וְּ
ה:  עָּ ל שָּׁ כָּ ל עֵת וּבְּ כָּ ל יוֹם וּבְּ כָּ יד, בְּ מ  נוּ תָּּ  אוֹתָּ

land; for having brought us out, L-rd our G-d, from the 
land of Egypt and redeemed us from the house of 
slaves; for Your covenant which You have sealed in 
our flesh; for Your Torah which You have taught us; 
for Your statutes which You have made known to us; 
for the life, favor and kindness which You have 
graciously bestowed upon us; and for the food we eat 
with which You constantly feed and sustain us every 
day, at all times, and at every hour. 

Nodeh l’cha Adonai Eloheinu al she-hinchalta la-avoteinu eretz chemda tovah urchava,, v’al she-

hotzeitanu Adonai Eloheinu mei-eretz mitzrayim uf-ditanu mibeit avadim, v’al brit’cha she-

chatamta biv-sareinu, v’al torat-cha she-limad-tanu, v’al chukecha she-hodatanu, v’al chayim, 

chein va-chesed she-chonantanu, v’al achilat mazon she-ata zan um-farneis otanu tamid, b’chol-

yom uv’chol-eit uv’chol-sha’ah. 

  

עַל הַכֹל יי אֱלֹהֵ  ים וְּ כ  רְּ בָּ ךְ וּמְּ ים לָּ נוּ מוֹד  ינוּ אֲנַחְּ
ל י כָּ פ  ךָ בְּ מְּ רַךְ שׁ  בָּ תְּ ךְ, י  ם  אוֹתָּ עוֹלָּ יד לְּ מ  חַי תָּּ

תָּּ אֶת יי  תָּּ וּבֵרַכְּ בַעְּ שָּ תָּּ וְּ אָכַלְּ תוּב,  וְּ עֶד:  כַכָּ וָּ
יךָ  רוּךְ  אֱלֹהֵֶ ךְ. בָּ תַן לָּ ה אֲשֶר נָּ אָרֶץ הַטוֹבָּ עַל הָּ

זוֹן: אַתָּּ  עַל הַמָּ אָרֶץ וְּ  39ה יי עַל הָּ

For all this, L-rd our G-d, we thank You and bless You. 
May Your Name be blessed by the mouth of every 
living being, constantly and forever. As it is written: 
When you have eaten and are satiated, you shall bless 
the L-rd your G-d, for the good land which He has 

 
What is it that seems impossible in the eyes of God? What we see with our own eyes each day: elderly people in 
the streets of Jerusalem! The complete redemption has yet to unfold, and we have yet to be privileged to live in 
state that represents "the foundation of the Divine Throne in the world." But we have been privileged to 
witness the gathering of a large portion of the Jewish People to our homeland, and this phenomenon itself is to 
be considered the "atchalta de-ge'ula" ("beginning of the redemption"). 
 
Certain characterizing features of the time of redemption have, indeed, appeared. We must sing praises to the 
Almighty for even this partial redemption, which still lacks the components of the complete redemption. 
 
Unlike the Charedim, we will not undermine the importance or legitimacy of the State; but our love for our 
country must not blind us from criticizing its shortcomings. We remain very, very far from the ideal Jewish 
State, and we must therefore do whatever we can to bring about its realization. A more just society and 
stronger public values are necessary prerequisites for its actualization. If we want to hasten the ultimate 
redemption, we must work harder to ensure moral values on both the individual and communal levels. Closing 
the social gaps, concern for the vulnerable elements of society, fighting poverty, respectful treatment of the 
non-Jews in Israel - all these measures will bring us closer to the day for which we long. We hope and believe 
that our State will develop into the ideal Jewish State, "the foundation of the Divine Throne in the world, 
whose entire desire is that God shall be One and His Name shall be One." (Rav Yehuda Amital) 

39 Why must the Jewish calendar be set only in the Land of Israel?  

The restriction on setting the calendar only in Israel reflects a fundamental understanding of Torah. For the 
Torah to influence and enlighten the world, it must be established as a complete Torah, a Torah that governs 
all spheres of life. By setting the calendar outside the Land, Hananiah disconnected the Torah from the Jewish 
people as a nation living a full life in their own land. He reduced the Torah to a personal religion, one that 
relates only to the morality of the individual and one's private feelings towards God. Such an approach 
impoverishes the vibrant richness of Torah. As the sages warned Hananiah, this was akin to setting up a private 
altar to serve God - a break from the true goal of Torah and the people of Israel.  

To refute such views, the prophet promised, "For the sake of Zion I will not be silent." Only when Jerusalem is 
secured as the center of Torah will the continuation of this prophecy be fulfilled: "Then the nations will see your 
righteousness, and all kingdoms your honor" [Isaiah 62:1].  



41 

 

given you. Blessed are You, L-rd, for the land and for 
the food. 

V’al hakol Adonai Eloheinu anachnu modim lach um’varchim otach, yitbarach shimcha b’fi kol 

chai tamid l’olam va’ed. Kakatuv, v’achalta v’savata uveirachta et Adonai Elohecha al ha’aretz 

hatova asher natan lach. Baruch atah Adonai al haaretz v’al hamazon 

  

עַל   אַל עַמֶךָ וְּ רָּ שְּ רַחֵם נָּא יי אֱלֹהֵינוּ עַל י 
כַן שְּׁ יוֹן מ  עַל צ  ירֶךָ וְּ ם ע  לַי  רוּשָּׁ עַל   יְּ בוֹדֶךָ וְּ כְּ

י שׁ  ד מְּ ו  כוּת בֵית דָּ דוֹל  מַלְּ ת הַגָּ עַל הַבַי  חֶךָ וְּ
דוֹשׁ שֶׁנ   הַקָּ אוְּ רָּ ינוּ,   קְּ יו:   אֱלֹהֵינוּ אָב  לָּ ךָ עָּ מְּ שׁ 

נוּ וַח לָּ הַרְּ יחֵנוּ, וְּ ו  הַרְּ לֵנוּ וְּ כְּ כַלְּ סֵנוּ וְּ נְּ עֵנוּ זוּנֵנוּ פַרְּ  רְּ
נָּא אַל   רוֹתֵינוּ. וְּ ל צָּ כָּ ה מ  הֵרָּ יי אֱלֹהֵינוּ מְּ

י יכֵנוּי י אֱלֹהֵינוּ, לֹא ל  ר  םתַּצְּ דָּ ר וָּ שָּ נַת בָּ  דֵי מַתְּּ
ם,  אתַָּ וָּ ידֵי הַלְּ לֹא ל  לֵאָה  וְּ ךָ הַמְּ יָּדְּ ם לְּ י א  כ 

ה, שֶׁלֹא נֵבוֹשׁ  בָּ חָּ רְּ הָּ ה וְּ דוֹשָּׁ ה הַקְּ תוּחָּ  הַפְּ
עֶד.  ם וָּ עוֹלָּ לֵם לְּ כָּ לֹא נ   וְּ

Have mercy, L-rd our G-d, upon Israel Your people, 
upon Jerusalem Your city, upon Zion the abode of 
Your glory, upon the kingship of the house of David 
Your anointed, and upon the great and holy House 

d, our Father, -Our G40which is called by Your Name. 
Our Shepherd, feed us, sustain us, nourish us and give 
us comfort; and speedily, L-rd our G-d, grant us relief 
from all our afflictions. L-rd, our G-d, please do not 
make us dependent upon the gifts of mortal men nor 
upon their loans, but only upon Your full, open, holy 
and generous hand, that we may not be shamed or 
disgraced forever and ever. 

Racheim na Adonai Eloheinu al Yisrael amecha v’al Y’rushalayim irecha v’al Tzion mishkan 

k’vodecha v’al malchut beit David m’shichecha v’al habayit hagadol v’hakadosh shenikra 

shimcha alav. Eloheinu Avinu r’einu zuneinu parn’seinu v’chalk’lenu v’harvicheinu 

v’harvach’lanu Adonai Eloheinu m’heira mikol-tzaroteinu. V’na al tatz’richeinu Adonai 

 

[Adapted from Ein Eyah vol. II p. 385] by Chanan Morrison at RavKookTorah.org 

 

40 In the summer of 1930, the League of Nations dispatched a committee to Eretz Yisrael to clarify the 
ownership of the Western Wall. The Arabs claimed to be the rightful owners, not only of the Temple Mount 
but of the Western Wall as well, and they rejected outright permitting Jews to pray at the Wall. The Western 
Wall is a 'purely Muslim site,' the Mufti claimed, and the Jews can pray there only by the good grace of the 
Arabs.  

When the Rav appeared before the Kotel Commission, he asked the chairman in an impassioned voice:  

"What do you mean 'the commission will decide to whom the Wall belongs'? Does this commission or the 

League of Nations own the Wall? Who gave you permission to decide to whom it belongs? The entire world 

belongs to the Creator, blessed be He; and He transferred ownership of the entire Land of Israel - including the 

Kotel - to the Jewish people. No power in the world, not the League of Nations nor this commission, can take 

this God-given right away from us."   

The chairman retorted that the Jews have not been in control of the Land of Israel or the Western Wall for 
close to two thousand years. At this point, the Rav decided to teach the members of the commission a lesson in 
Jewish law. Calmly and respectfully, he explained:  

"In Jewish law, the concept of 'yei'ush ba'alim' ('owner's despair') applies even to land. (That is, the owner of a 

stolen piece of land forfeits his ownership over it if he gives up hope of ever retrieving it from the thief.) 

However, if a person steals someone else's land, and the rightful owner continuously protests the theft, he 

retains ownership over the land forever." 

[adapted from Celebration of the Soul, p. 244; An Angel Among Men, pp. 206-207,215-217,219, 
RavKookTorah.org] 
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Eloheinu, lo lidei matnat basar vadam v’lo lidei hal’va’atam, ki im l’yad’cha ham’lei’a 

hap’tucha hak’dosha v’har’chava, shelo neivosh v’lo nikaleim l’olam va’ed. 

  

ין:  יפ  ת מוֹס  שַׁבַָּ  :On Shabbat add בְּ

וַת יוֹם  צְּ מ  וֹתֶיךָ וּבְּ צְּ מ  יצֵנוּ יי אֱלֹהֵינוּ בְּ הַחֲל  צֵה וְּ רְּ
י יוֹם זֶה  דוֹש הַזֶה. כ  הַקָּ דוֹל וְּ ת הַגָּ י הַשַׁבָּ יע  ב  הַשְּׁ

נוּחַ בוֹ   לָּ ת בוֹ וְּ בָּ שְּׁ נֶיךָ ל  פָּ דוֹשׁ הוּא  לְּ קָּ דוֹל וְּ גָּ
מ   ה כְּ אַהֲבָּ צוֹנֶךָ.צְּ בְּ נוּ יי  וַת רְּ יחַ לָּ נ  ךָ הָּ צוֹנְּ רְּ וּב 

יוֹם  ה בְּ חָּ גוֹן וַאֲנָּ יָּ ה וְּ רָּ הֵא צָּ אֱלֹהֵינוּ שֶׁלֹּא תְּ
ירֶךָ  יוֹן ע  מַת צ  נֶחָּ אֵנוּ יי אֱלֹהֵינוּ בְּ תֵנוּ.  והַרְּ נוּחָּ מְּ
ה הוּא בַעַל   י אַתָּּ שֶׁךָ כ  דְּ יר קָּ ם ע  לַי  רוּשָּׁ יַן יְּ נְּ ב  וּבְּ

שׁוּעוֹת  וּבַ  מוֹת. עַ הַיְּ  ל הַנֶחָּ

May it please You, G-d, our G-d, to strengthen us 
through Your commandments, and through the 
precept of the Seventh Day, this great and holy 
Shabbat. For this day is great and holy before You, to 
refrain from work and to rest thereon with love, in 
accordance with the commandment of Your will. In 
Your will, G-d, our G-d, bestow upon us tranquility, 
that there shall be no trouble, sadness or grief on the 
day of our rest. G-d, our G-d, let us see the consolation 
of Zion Your city, and the rebuilding of Jerusalem Your 
holy city, for You are the Master of [all] salvations and 
the Master of [all] consolations.] 

R’tzei v’hachalitzeinu Adonai Eloheinu b’mitzvotecha, uv’mitvat yom hash’vi’i haShabbat 

hagadol v’hakadosh hazeh. Ki yom zeh gadol v’kadosh hu l’fanecha, lishbat bo v’lanuach bo 

b’ahavah k’miztvat r’tzonecha. U’birtzoncha hani’ach lanu Adonai Eloheinu, shelo t’hei tzara 

v’yagon va’anacha b’yom m’nuchateinu. V’har’einu Adonai Eloheinu b’nechamat Tzion irecha, 

uv’vinyan Yerushalayim ir kodshecha, ki atah hu ba’al ha’y’shuot u’va’al hanechamot 

  

יעַ  יַג  יָּבֹא וְּ אֱלֹהֵינוּ  וֵאלֹהֵי אֲבוֹתֵינוּ, יַעֲלֶה וְּ
כֵר זָּ י  קֵד וְּ פָּ י  מַע וְּ שָּ י  צֶה וְּ יֵרָּ אֶה וְּ יֵרָּ רוֹנֵנוּ   וְּ כְּ ז 

יחַ בֶן  שׁ  רוֹן  מָּ כְּ ז  רוֹן אֲבוֹתֵינוּ,  וְּ כְּ ז  דוֹנֵנוּ, וְּ קְּ וּפ 
שֶׁךָ,  דְּ יר קָּ ם ע  לַי  רוּשָּׁ רוֹן יְּ כְּ ז  דֶךָ,  וְּ ד עַבְּ ו  רוֹן  דָּ כְּ ז  וְּ

ה טוֹבָּ ה לְּ לֵיטָּ פְּ נֶיךָ, ל  פָּ אַל לְּ רָּ שְּ ךָ בֵית י  ל עַמְּ חֵן  כָּ לְּ
ים וּ חַי  ים, לְּ רַחֲמ  חֶסֶד וּלְּ יוֹם חַג  וּלְּ לוֹם בְּ שָּׁ לְּ

דֵנוּ קְּ ה וּפָּ טוֹבָּ רֵנוּ יי אֱלֹהֵינוּ  בוֹ לְּ כְּ  הַמַצוֹת הַזֶה זָּ
בַ  דְּ ים. וּב  חַי  יעֵנוּ בוֹ לְּ הושׁ  ה וְּ כָּ רָּ בְּ ה  בוֹ ל  שׁוּעָּ ר יְּ

רַחֵם  נֵנוּ וְּ חָּ ים חוּס וְּ רַחֲמ  י  וְּ יעֵנוּ, כ  הושׁ  לֵינוּ וְּ עָּ
י אֵל מֶלֶךְ חַנוּ ה. אֵלֶיךָ עֵינֵינוּ,כ  תָּּ רַחוּם אָּ  ן וְּ

Our G-d and G-d of our fathers, may there ascend, 
come and reach, be seen and accepted, heard, 
recalled and remembered before You, the 
remembrance and recollection of us, the 
remembrance of our fathers, the remembrance of 
Mashiach the son of David Your servant, the 
remembrance of Jerusalem Your holy city, and the 
remembrance of all Your people the House of Israel, 
for deliverance, well-being, grace, kindness, mercy, 
good life and peace, on this day of the Festival of 
Matzot, on this Festival of holy convocation. 
Remember us on this [day], L-rd, our G-d, for good; 
recollect us on this [day] for blessing; help us on this 
[day] for good life. With the promise of deliverance 
and compassion, spare us and be gracious to us; have 
mercy upon us and deliver us; for our eyes are directed 
to You, for You, G-d, are a gracious and merciful King. 

  

מְּ  יר הַקֹדֶשׁ ב  ם ע  לַי  רוּשָּׁ נֵה יְּ רוּךְ  וּבְּ מֵינוּ. בָּ יָּ ה בְּ הֵרָּ
ם. אָמֵן. לַי  רוּשָּׁ יו יְּ רַחֲמָּ ה יי בוֹנֶה בְּ  אַתָּּ

Rebuild Jerusalem the holy city speedily in our days. 
Blessed are You, L-rd, who in His mercy rebuilds 

41Jerusalem. Amen. 

 
41 "Thus says the Lord of hosts: Old men and old women shall yet again dwell in the streets of Jerusalem, and 
every man with his staff in his hand because of his old age. And the streets of the city shall be full of boys and 
girls playing in its streets. Thus says the Lord of hosts: If it will be wondrous in the eyes of the remnant of this 
nation in those days, it will also be wondrous in my eyes, says the Lord of hosts." [Zekharia 8:4-6] 
 
In this description by the prophet Zekharia, no exceptional or supernatural phenomenon is mentioned. There 
is no unique event, nor any description of awesome strength. All we have here, in effect, is a simple, pastoral 
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Uv’nei Y’rushalayim ir hakodesh bimheira v’yameinu. Baruch atah Adonai, boneh v’rachamav 

Y’rushalayim. Amein. 

  

אֵל ם, הָּ עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ ינוּ  בָּ אָב 
אֵנוּ גֹאֲלֵנ ירֵנוּ בוֹרְּ כֵנוּ אַד  רֵנוּמַלְּ דוֹשֵׁנוּ   וּ יוֹצְּ קְּ

דוֹשׁ יַעֲקֹב ר  אַל  הַמֶלֶךְ הַטוֹב  קְּ רָּ שְּ וֹעֵנוּ רוֹעֵה י 
ל כָּ יב לַכֹל שֶׁבְּ הַמֵט  יב, הוּא   וְּ יוֹם הוּא הֵט  יוֹם וָּ

לֵנוּ נוּ הוּא גוֹמְּ לָּ מָּ נוּ. הוּא גְּ יב לָּ יב, הוּא יֵיט    מֵט 
רֶוַח  ים וּלְּ רַחֲמ  חֶסֶד וּלְּ חֵן וּלְּ עַד, לְּ לֵנוּ לָּ מְּ גְּ הוּא י 

ה,  חָּ לָּ הַצְּ ה וְּ לָּ ההַצָּ כָּ רָּ ה   בְּ סָּ נָּ ה פַרְּ מָּ ה נֶחָּ ישׁוּעָּ ו 
ל   כָּ ל טוֹב, וּמ  כָּ לוֹם וְּ שָּׁ ים וְּ חַי  ים וְּ רַחֲמ  ה וְּ לָּ כָּ כַלְּ וְּ

רֵנוּ.  חַסְּ ם עַל יְּ עוֹלָּ  טוּב לְּ

Blessed are You, L-rd, our G-d, King of the universe, 
benevolent G-d, our Father, our King, our Might, our 
Creator, our Redeemer, our Maker, our Holy One, the 
Holy One of Jacob, our Shepherd, the Shepherd of 
Israel, the King who is good and does good to all, each 
and every day. He has done good for us, He does good 
for us, and He will do good for us; He has bestowed, 
He bestows, and He will forever bestow upon us 
grace, kindness and mercy, relief, salvation and 
success, blessing and help, consolation, sustenance 
and nourishment, compassion, life, peace and all 
goodness; and may He never cause us to lack any 
good. 

Baruch atah Adonai, Eloheinu melech ha’olam, ha’Eil Avinu Malkeinu Adireinu Bor’einu 

 
description of normal life. The grandfather and grandmother are sitting in Jerusalem, walking-sticks in hand, 
and the grandchildren are playing in the streets. Can it be that it is this very scene that, according to the 
prophet, will be "wondrous in the eyes of the remnant of this nation?" Is it possible that such a natural scene 
prompts God to add, "it will also be wondrous in my eyes?" 
 
Zekharia prophesied great and inspiring events, but it is specifically here that "wondrousness" is mentioned. 
Prophecies concerning supernatural events that will take place in the future are understandable. The suffering 
was extraordinary, exile was extraordinary - the entire country was emptied of its inhabitants, all being led away 
into captivity, young and old alike. An extraordinary phenomenon. But the prophet announces publicly: Life 
will return to its usual path, life will be normal again! "Old men and old women shall yet again dwell in the 
streets of Jerusalem..." 
 
A profound idea is contained herein. Someone who lacks a historical awareness, someone who sees only the 
present and is cut off from the past, is incapable of seeing the future, and perceives even the present in a 
distorted way. 
 
Someone who does not understand the meaning of an entire nation being exiled from its land, cannot 
understand the historical significance of its return. Eretz Yisrael was entirely emptied of all her inhabitants. Has 
such a thing ever happened in history? A nation that was exiled from its land, and returns to it? 
 
The prophet says, "Old men and old women shall yet again dwell in the streets of Jerusalem." Once again there 
will be "boys and girls playing in its streets." Simple, normal life. Only someone with a deep historical 
awareness can understand the significance of such a scene. Miracles are one-time events. But Jews living a 
normal life in Eretz Yisrael, after seventy years (of the Babylonian exile) during which the country was empty 
and desolate - someone looking with historical perspective can only be astonished. Of him the prophet says, "If 
it will be wondrous in the eyes of the remnant of this nation in those days, it will also be wondrous in my eyes, 
says the Lord of hosts." 
 
Normal life, that which other nations accept as a natural phenomenon, is perceived by us as a meta-historical 
one, a manifestation of the Divine. For them everything is "smooth" - "And Esav continued on his way to 
Se'ir;" such is the way of the world. But "Yaakov and his sons went down to Egypt." For us, every natural 
phenomenon becomes a supernatural one. For us, everything is always different. 
 
After two thousand years, children play in the streets of Israel, in the squares of Jerusalem! Can this be a natural 
phenomenon, after two thousand years? For us, everything is always different. (R 
 Yehuda Amital) 
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Go’aleinu Yotz’reinu K’dosheinu k’dosh Ya’akov ro’einu ro’ei Yisrael Hamelech hatov 

v’hameitiv lakol sheb’chol yom vayom hu heitiv, hu meitiv, hu yeitiv lanu. Hu g’malanu hu 

gomleinu hu yig’m’leinu la’ad, l’chein ul’chesed ul’rachamim ul’revach hatzala v’hatzlacha, 

b’racha vi’shua nechama parnasa v’chalkala v’rachamim v’chayim v’shalom v’chol-tov, u’mikol 

tuv l’olam al y’chasreinu. 

  

עֶד.  ם וָּ עוֹלָּ לֵינוּ לְּ לוֹךְ עָּ מְּ ן הוּא י  רַחֲמָּ  .May the Merciful One reign over us forever and ever הָּ

אָרֶץ.  ם וּבָּ מַי  רַךְ בַשָּ בָּ תְּ ן הוּא י  רַחֲמָּ  May the Merciful One be blessed in heaven and on הָּ
earth. 

נוּ  אַר בָּ פָּ תְּ י  ים, וְּ דוֹר דוֹר  תַּבַח לְּ שְּׁ ן הוּא י  רַחֲמָּ הָּ
מֵי   עוֹלְּ עַד וּלְּ נוּ לָּ הַדַר בָּ תְּ י  ים,  וְּ ח  צָּ נֵצַח נְּ עַד וּלְּ לָּ

ים.  מ   עוֹלָּ

May the Merciful One be praised for all generations, 
and be glorified in us forever and all eternity, and 
honored in us forever and ever. 

בוֹד.  כָּ סֵנוּ בְּ נְּ פַרְּ ן הוּא יְּ רַחֲמָּ  .May the Merciful One sustain us with honor הָּ

ארֵנוּ בוֹר עֻלֵּנוּ מֵעַל צַוָּּ שְּׁ ן הוּא י  רַחֲמָּ הוּא הָּ , וְּ
צֵנוּ. אַרְּ יוּת לְּ מ  יכֵנוּ קוֹמְּ  יוֹל 

May the Merciful One break the yoke of exile from our 
neck and may He lead us upright to our land. 

ת הַזֶה,   ה בַבַי  רֻבָּ ה מְּ כָּ רָּ נוּ בְּ לַח לָּ שְּׁ ן הוּא י  רַחֲמָּ הָּ
יו. לָּ נוּ עָּ ן זֶה שֶׁאָכַלְּ חָּ עַל שֻׁלְּ  וְּ

May the Merciful One send abundant blessing into 
this house and upon this table at which we have 
eaten. 

כוּר   יא זָּ ב  יָּהוּ הַנָּ נוּ אֶת אֵל  לַח לָּ שְּׁ ן הוּא י  רַחֲמָּ הָּ
שׁוּעוֹת   שוֹרוֹת טוֹבוֹת יְּ נוּ בְּ יבַשֶר לָּ לַטוֹב, ו 

May the Merciful One send us Elijah the Prophet may 
he be remembered for good and may he bring us good 

42tidings, salvation and consolation. 

 
42 The sovereignty of Israel, or - as we refer to it - Israeli independence, is in fact a messianic phenomenon.  
Rambam, in attempting to define in a single sentence the nature of the messianic age, writes as follows (Laws 
of Teshuva 9:2): "But the days of Mashiach are of this world, and the world will continue in its usual fashion, 
except that sovereignty will return to Israel.  And our early Sages taught: There is no difference between this 
world and the messianic age except for subjugation to the other nations." 
 
 The very phenomenon of Israel's sovereignty is a characteristic of the messianic age.  And ordinarily it should 
have come about by means of the usual order of events, and we should have been "the redeemed of 
Mashiach."  But there is a special and unique procedure which is aimed at avoiding chillul Hashem, in which 
God leaves out certain stages in the usual sequence of events. 
 
In order to understand the concept of God redeeming Israel "for His name's sake," we must appreciate the 
chillul Hashem inherent in Israel's suffering.  The prophet Yehezkel (36:16-23) says, 
  
    And God's word came to me saying, Son of man, when the house of Israel dwelt upon its land, they defiled it by their ways and 
their actions; their way has become like the defilement of the menstruous woman to Me.  So I poured My anger upon them for the 
blood which they spilled upon the land, and they defiled it with their idols.  And I scattered them among the nations and dispersed 
them throughout the lands; I judged them in accordance with their way and their actions.  And when they came to the nations where 
they went, they profaned My holy name, because it was said of them, 'These are the nation of God, and they have come out of His 
land.' But I was concerned for My holy name, which the house of Israel had profaned among the nations where they had gone.  
Therefore say to the house of Israel, 'So says the Lord God: It is not for your sakes that I perform this, house of Israel, but rather 
for My holy name which you profaned among the nations where you have gone.  And I shall sanctify My great name which was 
profaned among the nations, which you profaned among them, and the nations will know that I am the Lord,' says the Lord God, 
'when I am sanctified through you in their sight.' 
 
 What is the chillul Hashem here?  It is the exclamation of the nations, amazed at what they see: "Can this be 
God's nation?  Could He then not have saved them?" 
 
 The greatest chillul Hashem in the whole of Jewish history was the Holocaust.  And when Hashem decided to 
act for His name's sake, neither Mashiach nor Eliyahu was necessary.  It was sufficient that we would be "the 
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מוֹת.  נֶחָּ  וְּ
Harachaman hu yimloch aleinu l’olam va’ed. Harachaman hu yitbarach bashamayim u’va’aretz. 

Harachaman hu yishtabach l’dor dorim, v’yitpa’ar banu la’ad u’l’neitzach n’tzachim, 

v’yit’hadar banu la’ad ul’olmei olamim. Harachaman hu y’far’n’seinu b’chavod. Harachaman 

hu yishbor uleinu mei’al tzavareinu, v’hu yolicheinu kom’miyut l’artzeinu. Harachaman hu 

yishlach lanu b’racha m’ruba babayit hazeh, v’al shulchan zeh she’achalnu alav. Harachaman 

hu yishlach lanu et Eliyahu Hanavi zachur latov, vivaser lanu b’sorot tovot y’shu’ot v’nechamot. 

  

ת  י( בַעַל הַבַי  י מוֹר  רֵךְ אֶת )אָב  בָּ ן הוּא יְּ רַחֲמָּ הָּ
ת הַזֶה,  י( בַעַלת הַבַי  ת  י מוֹרָּ מ  אֶת )א  הַזֶה. וְּ

אֶת  ם וְּ ל אֲשֶׁר  אוֹתָּ אֶת כָּ ם וְּ עָּ אֶת זַרְּ ם וְּ בֵיתָּ
אֶת כָּ  נוּ וְּ הֶם.  אוֹתָּ כוּ לָּ רְּ בָּ תְּ מוֹ שֶׁנ  נוּ, כְּ ל אֲשֶׁר לָּ

כֹל כֹל, כֵן  אֲבוֹתֵינוּ יַעֲקֹב בַכֹל מ  ק וְּ חָּ צְּ ם י  הָּ רָּ אַבְּ
נֹאמַר,  ה, וְּ לֵמָּ ה שְּׁ כָּ רָּ בְּ נוּ יַחַד ב  נוּ כֻלָּּ רֵךְ  אוֹתָּ בָּ יְּ

 אָמֵן. 

 

May the Merciful One bless my father, my teacher, 
(the master of this house,) and my mother, my 
teacher, (the mistress of this house;) them, their 
household, their children, and all that is theirs; 

 

Avi mori (ba’al ha-bayit ha-zeh), v’et imi 

morati (ba’alat ha-bayit) ha-zeh, otam v’et 

beitam, v’et zar’am, v’et kol asher lahem 
 us, and all that is ours. Just as He blessed our 
forefathers, Abraham, Isaac and Jacob, "in 
everything," "from everything," with "everything," so 
may He bless all of us (the children of the Covenant) 
together with a perfect blessing, and let us say, Amen 

Otanu v’et kol asher lanu, k’mo she’nitbarchu 

 
redeemed of God."  We merited some unique form of ge'ula which did not follow the usual pattern of 
redemption. 
 
Can we possibly imagine our situation immediately following the Holocaust?  Throughout Europe survivors of 
the destruction were wandering aimlessly, sparks saved from the fire, and they carried the responsibility for 
rebuilding and rehabilitating Knesset Yisrael.  Were it not for the miraculous establishment of Israeli 
sovereignty, what would have become of all of them?  It is not inconceivable that, God forbid, the name of 
Israel would have been erased from the world. 
 
 "But God had not said that He would erase the name of Israel from under the heavens."  God saw the 
suffering of His nation; He left Mashiach and Eliyahu aside and saved them Himself. 
 
 Why is Israeli independence a messianic phenomenon?  For two reasons.  Firstly, it is a unique, one-time 
event.  In general, independence is gained by nations who have lived in their land for countless generations.  
There is no other example anywhere in the world of a state being established for a nation most of which is not 
within its borders.  The establishment of the State was aimed not only for the benefit of the half-million who 
were already living here, but also for the millions who were destined to immigrate.  This represents a kind of 
Divine irony: Zionism held high the banner of "normalization" - the aim of gaining independence for Am 
Yisrael so that we could have a state like all other nations.  But what arose was a state that was not normal.  
The Arabs were incapable of understanding how a state could be created for citizens who were absent.  Indeed, 
this was a unique phenomenon.  No matter how we look at it, Am Yisrael is not a "normal" nation and will 
forever be different from all other nations. 
 
 The other facet of the messianic nature of Israeli independence lies precisely in those aspects of our existence 
in the land which ARE normal.  The prophet Zekharia describes his vision of redemption in the following 
words (8:4): "Old men and old women will yet sit in the streets of Jerusalem, each with his staff in hand for 
great age.  And the streets of the city will be filled with boys and girls playing in the streets."  There is nothing 
remarkable about this scene, and that is precisely the wonder and the extent of the redemption - that the streets 
of Jerusalem and the cities of Israel will once again come alive with regular, healthy, day-to-day activity. (R’ 
Yehuda Amital) 
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avoteinu Avraham Yitzchak v’Ya’akov bakol 

mikol kol, kein y’vareich otanu kulanu yachad 

bivracha sh’leima, v’nomar, Amein.. 

  

הֵא   כוּת שֶׁתְּּ לֵינוּ זְּ עָּ דוּ עֲלֵיהֶם וְּ לַמְּ רוֹם יְּ בַמָּ
מֶ  שְּׁ מ  ה  לְּ קָּ דָּ ה מֵאֵת יי , וּצְּ כָּ רָּ א בְּ שָּ נ  לוֹם. וְּ רֶת שָּׁ

עֵנוּ, שְּׁ עֵינֵי  מֵאלֹהֵי י  שֵכֶל טוֹב בְּ א חֵן וְּ צָּ מְּ נ  וְּ
ם.  אָדָּ ים וְּ  אֱלֹה 

From On High, may there be invoked upon him and 
upon us such merit which will bring a safeguarding of 
peace. May we receive blessing from the L-rd and just 
kindness from the G-d of our salvation, and may we 
find grace and good understanding in the eyes of G-d 
and man. 

Bamarom y’lamdu aleihem v’aleinu z’chut she’t’hei l’mishmeret shalom. V’nisa v’racha mei’eit 

Adonai, utz’daka mei’Elohei yisheinu, v’nimtza chein v’seichel tov b’einei Elohim v’adam. 

  

  

ת שַׁבָּ ילֵנוּ יבְּ ח  ן הוּא יַנְּ רַחֲמָּ ת  : הָּ וֹם שֶׁכֻלוֹ שַׁבָּ
נוּחָּ  ים.  וּמְּ מ  עוֹלָּ חַיֵי הָּ  ה לְּ

(On Shabbat add: May the Merciful One cause us to 
inherit that day which will be all Shabbat and rest for 

life everlasting.) 

Harachaman hu yanchileinu yom shekulo 

Shabbat u’minucha ul’chayei ha’olamim. 
  

ילֵנוּ יוֹם שֶׁכֻלוֹ טוֹב. )יוֹם שֶׁכֻלוֹ   ח  ן הוּא יַנְּ רַחֲמָּ הָּ
רוֹתֵיהֶם אָרוּךְ עַטְּ ים וְּ ב  ים יוֹשְּׁ יק  . יוֹם שֶׁצַד 

נֶהֱנ   אשֵׁיהֶם וְּ רָּ ינָּ בְּ כ  יו הַשְּ ז  קֵינוּ  ים מ  י חֶלְּ יה  ה ו 
הֶם(  מָּ  ע 

May the Merciful One cause us to inherit that day 
which is all good. 

Harachaman hu yanchileinu yom shekulo tov 

  

חַיֵי הָּ  יחַ וּלְּ שׁ  ימוֹת הַמָּ זַכֵנוּ ל  ן הוּא יְּ רַחֲמָּ ם  הָּ עוֹלָּ
א.     הַבָּ

ד   ו  דָּ יחוֹ לְּ שׁ  מְּ עֹשֶה חֶסֶד ל  כוֹ וְּ שׁוּעוֹת מַלְּ דוֹל יְּ גְּ מ 
עוֹ  זַרְּ יו, הוּא   וּלְּ רוֹמָּ מְּ לוֹם ב  ם.  עֹשֶה שָּׁ עַד עוֹלָּ

לוֹם רוּ, אָמֵן.  יַעֲשֶה שָּׁ מְּ א  אַל וְּ רָּ שְּ ל י  עַל כָּ לֵינוּ וְּ  עָּ

May the Merciful One grant us the privilege of 
reaching the days of the Mashiach and the life of the 
World to Come. He is a tower of salvation to His king, 
and bestows kindness upon His anointed, to David and 
his descendants forever. He who makes peace in His 

; 43Israel make peace for us and for allheights, may He 
and say, Amen. 

 
43 For thousands of years, Jews have directed their prayers towards the holy city of Jerusalem. The Talmud in 
Berachot 34b infers this rule from Daniel:  

"One should only pray in a house which has windows, as it says, 'And Daniel came to his house, where there 

were open windows in his upper chamber facing Jerusalem, and... he prayed.'" [Daniel 6:11]  

Why are windows needed for prayer? Isn't prayer a private exercise of the soul, where one concentrates 
inwards?  

Also, why did Daniel have his windows facing Jerusalem?  

Rav Kook explained that while prayer is an internal function of the soul, it is critical that we recognize the value 
of connecting to the outside world. If introspection and private prayer lead us to break all ties with the outside 
world, then we have missed the highest goal of prayer. The power of prayer can not be properly realized by 
those secluded in a monastery, cut off from the world. Prayer should inspire us to take action for just and 
righteous causes. For this reason, the room in which we pray should have windows, thus emphasizing our 
connection and obligations to the outside world.  
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Harachaman hu y’zakeinu limot Hamashiach ul’chayei ha’olam haba. Migdol y’shu’ot Malko 

v’oseh chesed limshicho l’David ul’zar’o ad olam. Oseh shalom bimromav, hu ya’aseh shalom 

aleinu v’al kol Yisrael v’imru, Amein.. 

 
ירֵאָיו.   סוֹר ל  י אֵין מַחְּ יו, כ  דשָּׁ אוּ אֶת יי קְּ רְּ י 

רוּ סְּ שֵׁי יי לֹא יַחְּ דֹרְּ עֵבוּ, וְּ רָּ שׁוּ וְּ ים רָּ יר  פ  ל   כְּ כָּ
דוֹ.   פוֹתֵחַ   ם חַסְּ עוֹלָּ י לְּ י טוֹב כ  טוֹב. הוֹדוּ לַיי כ 

ב   דֶךָ, וּמַשְּ צוֹן.  אֶת יָּ ל חַי רָּ כָּ רוּךְ הַגֶבֶר   יעַ לְּ בָּ
טַ  בְּ טַחוֹ. אֲשֶׁר י  בְּ יָּה יי מ  הָּ י גַם  ח בַיי, וְּ ית  י  נַעַר הָּ

עוֹ  זַרְּ ב, וְּ יק נֶעֱזָּ י צַד  ית  א  לֹא רָּ י, וְּ תּ  קַנְּ  זָּ
רֵךְ אֶת עַמוֹ  בָּ תֵּן, יי יְּ עַמוֹ י  חֶם.יי' עֹז לְּ בַקֶשׁ לָּ מְּ

לוֹם.   בַשָּׁ

Fear the L-rd, you His holy ones, for those who fear 
Him suffer no want. Young lions are in need and go 
hungry, but those who seek the L-rd shall not lack any 
good. Give thanks to the L-rd for He is good, for His 
kindness is everlasting. You open Your hand and 
satisfy the desire of every living thing. Blessed is the 
man who trusts in the L-rd, and the L-rd will be his 
trust. 

Y’ru et Adonai k’doshav, ki’ein machsor lirei’av. K’firim rashu v’ra’eivu, v’dorshei Adonai lo 

yach’s’ru chol tov. Hodu l’Adonai ki tov ki l’olam chasdo. Potei’ach et yadecha, u’masbia l’chol 

chai ratzon. Baruch hagever asher yivtach b’Adonai, V’haya Adonai mivtacho. Na’ar hayiti gam 

zakan’ti, v’lo ra’iti tzadik ne’ezav, v’zar’o m’vakesh lachem. Adonai oz l’amo yitein, Adonai 

y’vareich et amo vashalom 

  

  

נֶגֶד  י שֶהוּא כְּ יש  ל  וַת כוֹס שְּ צְּ קַיֵם מ  זֻמן לְּ ן וּמְּ י מוּכָּ נ  נְּ ה 
אֵל  רָּ שְּ י  רוּךְ הוּא לְּ דוֹשׁ בָּ ר הַקָּ ה, שֶאַמָּ שׁוּעָּ שורַת הַיְּ בְּ

ים. דוֹל  ים גְּ ט  פָּ שְּׁ טוּיָּה וּב  רוֹעַ נְּ זְּ כֶם ב  י אֶתְּ ב  גָּאַלְּ   וְּ

Recite the blessing for the wine, and drink in reclining 
position. 

  

ם בוֹרֵא   עוֹלָּ ה יי אֱלֹהֵינוּ מֶלֶךְ הָּ רוּךְ אַתָּּ בָּ
פֶן. י הַגָּ ר   פְּ

Blessed are You, L-rd, our G-d, King of the universe, 
who creates the fruit of the vine. 

 

Baruch atah Adonai, Eloheinu melech ha-olam, 

borei p'ri hagafen. 

  

מֹאל.  בַת שְּ הַסָּ ין בְּ   שׁוֹת 

 

 

As we demonstrate our connection to the world, it is important that we nonetheless direct our prayers towards 
the city of Jerusalem. Our aspirations for perfecting the world should be through the goal of universal, 
comprehensive peace. This is the significance of Jerusalem, whose name means 'the city of peace,' the source of 
God's prophetic vision to the world, as it says, "For the Torah shall come forth from Zion, and God's word from 
Jerusalem" [Isaiah 2:3].  

[adapted from Ein Eyah vol. I p. 168]  by Chanan Morrison, RavKookTorah.org 
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The fourth cup is poured and the door is opened. Say 
the following: 

עַל  עוּךָ וְּ דָּ ם אֲשֶׁר  לֹא יְּ ךָ אֶל הַגוֹי  תְּ פֹךְ חֲמָּ שְּׁ
י אָכַל אֶת    אוּ. כ  רָּ ךָ  לֹא קָּ מְּ שׁ  כוֹת אֲשֶׁר בְּ לָּ מַמְּ
מֶךָ   פֹךְ  עֲלֵיהֶם זַעְּ וֵהוּ הֵשַׁמוּ. שְּׁ אֶת  נָּ יַעֲקֹב וְּ

דֹף בְּ  רְּ יגֵם. תּ  ךָ יַש  תַּחַת  ף וְּ אַוַחֲרוֹן אַפְּ ידֵם מ  מ  תַשְּׁ
מֵי יי.   שְּׁ

Pour out Your wrath upon the nations that do not 
acknowledge You, and upon the kingdoms that do not 
call upon Your Name. For they have devoured Jacob 
and laid waste his habitation.Pour out Your 
indignation upon them, and let the wrath of Your 
anger overtake them. Pursue them with anger, and 

44rd.-destroy them from beneath the heavens of the L 

 
44 Sh'foch Chamatcha is not an expression of vengeance, but of justice and geulah. After all, geulah is a 
fundamental theme of the Haggadah and of Passover. What we know is that geulah did not and will never 
recur without the full and unqualified belief of the Jewish people that God punishes the wicked. Our morality 
finds its first voice in Abraham's words, "Shall the judge of all the Earth not deal justly?" (Bereishit 18:25) The 
Gaon of Vilna made clear that it is not our higher hope that the wicked suffer, but that the righteous prevail. 
The righteous can not prevail until the wicked are consumed, or perhaps more correctly, until wickedness is 
eradicated and the wicked perform teshuvah. 
 
After the defeat of Amalek - the prototype of the nation and people "that know Thee not" - God promises 
Moses, "I will utterly blot out the memory of Amalek from under Heaven." (Shemot 17:14) God's promise is 
eternal. It stands not only for the Amalek of old, but for all those who follow Amalek's methods and tactics, all 
those who attack the rear guard - the weak, the aged, the women and the children. 
 
It is sensible to hope and pray that God will punish all those whose goal is to humiliate and defeat the Jews for 
no reason other than our being the Chosen People. We do not, however, seek God's punishment against those 
who "know Thee not" through active revenge. We are a people of peace and of justice. We do, however, place 
our faith in God and pray to Him, the One who does proclaim that "vengeance is mine" and who, in due time, 
will "pour out His wrath." 
 
On Shabbat, we pray to the God of Mercy, to Av HaRachamim, to recall with compassion, "the devout, the 
upright and the perfect ones; the holy congregations; the hundreds of thousands of martyred Jews who gave 
their lives for the Sanctification of the Name." We do not pray for the strength to avenge our martyrs with 
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  45הלל 

46Hallel 

  

 
sword. We do not pray for the weapons to bring destruction upon our enemies. We are not motivated to repay 
murder, destruction and violence with murder, destruction and violence. 
 
No. We pray to God that, in His own time, He will choose how to atone for the innocent blood of His 
servants. We believe with perfect faith that the Avenger of blood will remember them. 
 
Yes, God will avenge the suffering of his innocent people. However, vengeance is not our primary goal. 
Redemption is. Our faith is that God will vanquish the wicked so that we will be redeemed. What more 
appropriate time to express this trust and faith than on Seder night, the Layl Shimurim, the night of watching? 
On this night of geulah, when the Jews of Egypt were guarded and shielded from harm, Jews of every 
generation, b'chol dor vador, will also be watched and guarded. 
 
We open our door not to voice vengeance upon the nations, but in the full faith and expectation of 
redemption. Our trust and faith in God the Redeemer is unshaken and unshakable. And God flowers His 
garden with justice. (Rabbi Eliyahu Safran in Arutz-7) 

 
45 The fourth cup corresponds with the expression חְתִי  and I will take you to me for a people.” Hallel is“ ,וְלָקַּ
the praise we bestow on Hashem for granting us this unique status among all the nations. (Rabbi Milevsky, Ohr 
Somayach) 

 
46 Is it possible to observe the Revelation and not be moved to praise? 
 
Some individuals do not recognize miracles. In their eyes, every occurrence can be attributed to the laws of 
nature. Meanwhile, others are aware that an event is Divinely-inspired, but they remain indifferent and 
unaffected. 
 
Finally, there are those who have become inured. The Revelation no longer has an impact. Perhaps, the Avot, 
who experienced constant Divine Revelation, fell into this latter category, and therefore, they did not say 
shirah. Obviously, this type of habituation indicates that they were on an extremely high level of spirituality. 
Nevertheless, a deep, meaningful response was expected of them. 
 
This idea conveys an important lesson for mankind, in general, and Am Yisrael, in particular. Revelation 
demands that a mortal human being be capable of experiencing it. Furthermore, when one is exposed to 
Revelation, one must spread its inherent message. The first step is recognizing the Revelation for what it is, but 
afterwards, we must develop our ability to “sing” - our capacity to communicate our experiences in a way 
which indicates that we are deeply connected to the Revelation. 
 
We were formed as a nation during the Exodus from Egypt. Our national raison d’être is to spread Hashem’s 
Message. Indeed, Am Yisrael was specifically chosen to participate in the Revelation. Hence, the very laws of 
nature were broken during our national birth - during the first steps of the process which transformed us into a 
mamlechet kohanim v’goy kadosh (literally, a kingdom of priests and a holy nation). 
 
In our time, the Divine Presence is generally revealed through natural means, and therefore, we may have 
difficulty observing the Revelation. Nevertheless, as we recall the miraculous events of the distant past, may we 
be privileged to understand that the Revelation continues on into the present. Furthermore, may we learn how 
to sing shirah and thereby enable others to recognize the Revelation as well. (Yedidya Bijel) 

http://www.chabad.org/article.asp?aid=1801
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בוֹד, עַל  ךָ תֵּן כָּ מְּ שׁ  י לְּ נוּ , כ  נוּ , יי,  לֹא לָּ לֹא לָּ
ם: אַיֵה נָּא  רוּ הַגוֹי  ה יֹאמְּ מָּ תֶּךָ. לָּ ךָ, עַל אֲמ  דְּ חַסְּ

פֵץ  אֱלֹהֵיהֶם?  ם , כֹל אֲשֶׁר חָּ מַי  ואֱלֹהֵינוּ בַשָּ
זָּ  ה. עֲצַבֵיהֶם כֶסֶף וְּ שָּ ם. פֶה עָּ דֵי אָדָּ ב מַעֲשֵה יְּ הָּ

לֹא   הֶם וְּ ם לָּ דַבֵרוּ, עֵינַי  לֹא יְּ הֶם וְּ ם לָּ י  נָּ אוּ. אָזְּ רְּ י 
דֵיהֶם   יחוּן. יְּ ר  לֹא יְּ הֶם וְּ עוּ, אַף לָּ מָּ שְּׁ לֹא י  הֶם וְּ לָּ

לֵ  ישׁוּן, רַגְּ מ  לֹא יְּ גוּ וְּ הַלֵּכוּ,  לֹא יֶהְּ לֹא יְּ יהֶם וְּ
יוּ עֹשֵיהֶ  הְּ מוֹהֶם י  רוֹנָּם.  כְּ גְּ ם, כֹל  אֲשֶׁר בֹטֵחַ  ב 

ג   ם וּמַָּ רָּ טַח  בַיהוה, עֶזְּ אֵל בְּ רָּ שְּ הֶם.  י  נָּם הוּא.  בָּ
נָּם הוּא. יראי   ג  ם וּמַָּ רָּ בֵית אהרן בטחו ביהוה, עֶזְּ

נָּם  ג  ם וּמַָּ רָּ  הוּא. יהוה בטחו ביהוה, עֶזְּ

Not to us, L-rd, not to us, but to Your Name give glory, 
for the sake of Your kindness and Your truth. Why 
should the nations say, "Where, now, is their G-d?" Our 
G-d is in heaven, whatever He desires, He does. Their 
idols are of silver and gold, the product of human 
hands: they have a mouth, but cannot speak; they 
have eyes, but cannot see; they have ears, but cannot 
hear; they have a nose, but cannot smell; their hands 
cannot feel; their feet cannot walk; they can make no 
sound with their throat. Like them should be their 
makers, everyone that trusts in them. Israel, trust in 
the L-rd! He is their help and their shield. House of 
Aaron, trust in the L-rd! He is their help and their 
shield. You who fear the L-rd, trust in the L-rd! He is 
their help and their shield. 

  

אֵל,  רָּ שְּ רֵךְ אֶת  בֵית   י  בָּ רֵךְ . יְּ בָּ נוּ יְּ רָּ כָּ רֵךְ יי זְּ בָּ יְּ
ם  ים ע  טַנ  אֵי יי, הַקְּ רְּ רֵךְ י  בָּ אֶת  בֵית  אַהֲרֹן, יְּ
נֵיכֶם.  עַל בְּ ים. יֹסֵף יי עֲלֵיכֶם, עֲלֵיכֶם וְּ דֹל  הַגְּ
ם  מַי  אָרֶץ. הַשָּ ם וָּ מַי  ים אַתֶּם לַיי, עֹשֵה שָּׁ רוּכ  בְּ

ם לַי מַי  ים שָּׁ ם.  לֹא הַמֵת  נֵי אָדָּ בְּ תַן ל  אָרֶץ נָּ הָּ י וְּ
לוּיָּ  הַלְּ רֵךְ יָּה יְּ בָּ נוּ  נְּ ה. וַאֲנַחְּ ל  יֹרדֵי דוּמָּ לֹא כָּ ה וְּ

לוּיָּה.   ם. הַלְּ עַד עוֹלָּ ה  וְּ  מֵעַתָּּ

The L-rd, mindful of us, will bless. He will bless the 
House of Israel; He will bless the House of Aaron; He 
will bless those who fear the L-rd, the small with the 
great. May the L-rd increase [blessing] upon you, upon 
you and upon your children. You are blessed unto the  
L-rd, the Maker of heaven and earth. The heavens are 
the heavens of the L-rd, but the earth He gave to the 
children of man. The dead do not praise G-d, nor do 
those that go down into the silence [of the grave]. But 
we will bless G-d, from now to eternity. Halleluyah 
Praise G-d. 

  

י י. כ  י, תַּחֲנוּנָּ מַע יי אֶת  קוֹל  שְּׁ י י  י כ  תּ  ה   אָהַבְּ טָּ ה 
רֵי  צָּ וֶת וּמְּ לֵי מָּ י חֶבְּ פוּנ  א. אֲפָּ רָּ מַי אֶקְּ יָּ י וּבְּ נוֹ ל  אָזְּ
א. וּבשֵׁם יי  צָּ יָּגוֹן אֶמְּ ה וְּ רָּ י, צָּ אוּנ  צָּ אוֹל מְּ שְּׁ
יק,  צַד  י! חַנוּן יי וְּ שׁ  ה נַפְּ טָּ נָּא יי מַלְּּ א: אָּ רָּ אֶקְּ

י וֵאֱלֹהֵינוּ ל  י וְּ ים יי, דַלֹת  א  תָּ רַחֵם. שֹׁמֵר פְּ  מְּ
יעַ  הוֹשׁ  י. יְּ כ  יְּ לָּ מַל עָּ י יי גָּ י, כ  כ  יְּ נוּחָּ מְּ י ל  שׁ  י נַפְּ . שׁוּב 

ה, אֶת   עָּ מְּ ן ד  י מ  וֶת, אֶת  עֵינ  מָּ י מ  שׁ  תָּּ נַפְּ לַּצְּ י ח  כ 
ים.  צוֹת הַחַי  אַרְּ נֵי יי בְּ פְּ הַלֵךְ ל  י. אֶתְּ דֶח  י מ  ל  רַגְּ

י הֶאֱמַנְּ  אֹד.  אֲנ  י מְּ ית  נ  י עָּ י אֲדַבֵר,  אֲנ  י  כ  תּ 
תּ   ם כֹזֵב. אָמַרְּ אָדָּ ל  הָּ י: כָּ ז  פְּ חָּ  י בְּ

I love the L-rd, because He hears my voice, my prayers. For 
He turned His ear to me; all my days I will call [upon Him]. 
The pangs of death encompassed me, and the agonies of 
the grave came upon me, trouble and sorrow I encounter 
and I call u upon the Name of the L-rd: Please, L-rd, deliver 
my soul! The L-rd is gracious and just, our G-d is 
compassionate. The  
L-rd watches over the simpletons; I was brought low and He 
saved me. Return, my soul, to your rest, for the L-rd has 
dealt kindly with you. For You have delivered my soul from 
death, my eyes from tears, my foot from stumbling. I will 
walk before the L-rd in the lands of the living. I had faith 
even when I said, "I am greatly afflicted;" [even when] I said 
in my haste, "All men are deceitful." 

  

שׁוּעוֹת   י. כוֹס יְּ לָּ י עָּ מוּלוֹה  יב לַיי כֹל  תַּגְּ שׁ  ה אָּ מָּ
ה נָּא  דָּ רַי לַיי אֲשַׁלֵּם נֶגְּ דָּ א. נְּ רָּ שֵׁם יי אֶקְּ א וּבְּ אֶשָּ

עֵינֵי יי הַמָּ  ר בְּ ל עַמוֹ. יָּקָּ כָּ יו. אָנָּא יי לְּ ידָּ ה לַחֲס  תָּ וְּ
תַּחְּ  תֶךָ, פ  ךָ בֶן אֲמָּ דְּ י עַבְּ דֶךָ,  אֲנ  י עַבְּ י  אֲנ  תָּּ כ 

א.   רָּ שֵׁם יי אֶקְּ ה וּבְּ בַח זֶבַח תּוֹדָּ ךָ  אֶזְּ י. לְּ מוֹסֵרָּ לְּ
רוֹת  חַצְּ ל עַמוֹ. בְּ כָּ ה נָּא לְּ דָּ רַי לַיי אֲשַׁלֵם נֶגְּ דָּ נְּ

ם. הַלְּ  לַי  רוּשָּ י יְּ תוֹכֵכ   לוּיָּה.  בֵית  יי, בְּ

What can I repay the L-rd for all His kindness to me? I 
will raise the cup of salvation and call upon the Name 
of the L-rd. I will pay my vows to the L-rd in the 
presence of all His people. Precious in the eyes of the 
L-rd is the death of His pious ones. I thank you, L-rd, 
for I am Your servant. I am Your servant the son of 
Your handmaid, You have loosened my bonds. To You 
I will bring an offering of thanksgiving, and I will call 
upon the Name of the L-rd. I will pay my vows to the L-
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rd in the presence of all His people, in the courtyards 
of the House of the L-rd, in the midst of Jerusalem. 
Halleluyah Praise G-d. 

  

י  ים. כ  אֻמ  ל  הָּ חוּהוּ כָּ ם, שַׁבְּ ל  גוֹי  לוּ אֶת  יי כָּ הַלְּ
לוּיָּה.   ם. הַלְּ עוֹלָּ דוֹ, וֶאֱמֶת יי לְּ לֵינוּ חַסְּ בַר עָּ  גָּ

Praise the L-rd, all nations! Extol Him, all peoples! For 
His kindness was mighty over us, and the truth of the 
L-rd is everlasting. Halleluyah Praise G-d. 

  

י  טוֹב דוֹ.   הוֹדוּ לַיי כ  ם חַסְּ עוֹלָּ י  לְּ  Give thanks to the L-rd, for He is good, for His כ 
kindness is everlasting. 

אֵל  רָּ שְּ ם חַסְּ  יֹאמַר נָּא  י  עוֹלָּ י  לְּ  .Let Israel say [it], for His kindness is everlasting דוֹ. כ 

רוּ נָּא בֵית אַהֲרֹן  דוֹ.  יֹאמְּ ם חַסְּ עוֹלָּ י  לְּ  Let the House of Aaron say [it], for His kindness is כ 
everlasting. 

אֵי יי רְּ א י  רוּ נָּ דוֹ.  יֹאמְּ ם חַסְּ עוֹלָּ י  לְּ  Let those who fear the L-rd say [it], for His kindness is כ 
everlasting. 

  

  

ן הַמֵ  י,  צַר קָּ מ  חַב יָּה. יי ל  י בַמֶרְּ נ  נָּ י יָּה, עָּ את  רָּ
א  ירָּ י  -לֹא א  י וַאֲנ  רָּ עֹזְּ י בְּ ם? יי ל  י אָדָּ מַה יַעֲשֶה ל 

ם.   אָדָּ טֹחַ בָּ בְּ אָי. טוֹב לַחֲסוֹת בַיי מ  שנְּ אֶה בְּ אֶרְּ
ם טוֹב לַחֲסוֹת  ל  גוֹי  ים. כָּ יב  ד  נְּ טֹחַ  ב  בְּ בַיי מ 
שֵׁ  י, בְּ בוּנ  בָּ י,  סְּ בוּנ  בָּ י גַם סְּ ילַם. סַבוּנ  י אֲמ  ם יי כ 
י שֵׁם יי כ  אֵשׁ  בְּ ים , דֹעֲכוּ כְּ בֹר  דְּ י כ  ילַם. סַבוּנ  אֲמ 

פֹל,   נְּ י ל  יתַנ  ח  חֹה דְּ ילַם. דָּ י אֲמ  שֵׁם יי כ  ים,  בְּ קוֹצ 
י. נ  רָּ ה. קוֹל   וַיי עֲזָּ ישׁוּעָּ י  ל  י ל  ה  ת יָּה וַיְּ רָּ מְּ ז  י וְּ עז 

ה ו   נָּ ל, ר  י  ה חָּ ין יי עֹשֵָּ מ  ים: יְּ יק  אָהֳלֵי  צַד  ה בְּ ישׁוּעָּ
מ   י  יְּ ל.  לֹא אָמוּת כ  י  ה חָּ ין יי עֹשֵָּ מ  ה, יְּ ין יי רוֹמֵמָּ

וֶת    לַמָּ י  יָּה, וְּ רַנ  סְּ יֶה, וַאֲסַפֵר מַעֲשֵי  יָּה. יַסֹר י  אֶחְּ
ם, אוֹדֶה  י  שַׁעֲרֵי צֶדֶק, אָבֹא בָּ חוּ ל  תְּ י. פ  נ  נָּ תָּ    לֹא נְּ

ים יָּבֹאוּ בוֹ.  יק   יָּה. זֶה  הַשַעַר לַיי, צַד 

Out of narrow confines I called to G-d; G-d answered 
me with abounding relief. The L-rd is with me, I will not 
fear what can man do to me? The L-rd is with me, 
through my helpers, and I can face my enemies. It is 
better to rely on the L-rd, than to trust in man. It is 
better to rely on the L-rd, than to trust in nobles. All 
nations surround me, but I cut them down in the 
Name of the L-rd. They surrounded me, they 
encompassed me, but I cut them down in the Name of 
the L-rd. They surrounded me like bees, yet they are 
extinguished like a fire of thorns; I cut them down in 
the Name of the L-rd. You [my foes] pushed me again 
and again to fall, but the L-rd helped me. G-d is my 
strength and song, and this has been my salvation. 
The sound of joyous song and salvation is in the tents 

rd -"The right hand of the L47of the righteous: 

 

47 The prophet Isaiah proudly called out to the Land of Israel, "Open, O gates, so that the righteous nation that keeps 
faithfulness may enter in" [26:2].  

Isaiah mentioned two qualities of the Jewish people. He describes them as "shomeir emunim" - faithful to their 
special covenant with God. In addition, they are a "goy tzaddik" – a righteous nation that acts in a fair and just 
manner. What does this quality add?  

We are a righteous nation not only among ourselves. Also on the national level, in our relations with other 
nations, we aspire towards equitable dealings. Even as we take the necessary steps towards repossessing our 
land, we do so in a kind and just way. As we return to the Land of Israel, we eschew taking it by force, but use 
peaceful ways, paying for property in full. We act as a "goy tzaddik", a righteous nation, even though we are 
"shomeir emunim" – we have a special covenant with God and our rights to the Holy Land were never abrogated.  

Our eternal rights to the Land of Israel have a legal foundation in Halachah. Rabbi Nachshon Gaon, the ninth-
century head of the Academy of Sura, wrote that any Jew can use land as the basis for executing the sale of 
movable objects ("kinyan agav karka"). What is remarkable about this ruling is that such a transaction is valid 
even if one does not own any real estate - since every Jew possesses an inheritance of four cubits in the Land of 
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performs deeds of valor. The right hand of the L-rd is 
exalted; the right hand of the L-rd performs deeds of 
valor!" I shall not die, but I shall live and relate the 
deeds of G-d. G-d has chastised me, but He did not 
give me over to death. Open for me the gates of 
righteousness; I will enter them and give thanks to G-
d. This is the gate of the L-rd, the righteous will enter 
it. 

ךָ כ   י אוֹדְּ ךָ כ  ה. אוֹדְּ ישׁוּעָּ י ל  י ל  ה  י וַתְּּ נ  יתָּ י עֲנ 
ים   אֲסוּ הַבוֹנ  ה.  אֶבֶן מָּ ישׁוּעָּ י ל  י ל  ה  י וַתְּּ נ  יתָּ עֲנ 

ה. נָּ רֹאשׁ פ  ה לְּ תָּ יְּ ה   הָּ תָּ יְּ ים הָּ אֲסוּ הַבוֹנ  אֶבֶן מָּ
רֹאשׁ  אֹת לְּ לָּ פְּ יא נ  ה זֹאת ה  תָּ יְּ נָּה.  מֵאֵת יהוה הָּ פ 

עֵינֵינוּ.  מֵ  אֹת בְּ לָּ פְּ יא נ  ה זֹאת ה  תָּ יְּ אֵת יהוה הָּ
עֵינֵינוּ. ה -זֶה   בְּ שָּ ה      יי,הַיוֹם, עָּ חָּ מְּ שְּ נ  ה וְּ ילָּ ג  נָּ

ה -זֶה בוֹ. שָּ ה בוֹ.     יי,הַיוֹם, עָּ חָּ מְּ שְּ נ  ה וְּ ילָּ ג   נָּ

I thank You for You have answered me, and You have 
been a help to me (Repeat this verse). The stone 
scorned by the builders has become the main 
cornerstone (Repeat this verse). This was indeed from 
the L-rd, it is wondrous in our eyes (Repeat this verse). 
This day the L-rd has made, let us be glad and rejoice 
on it (Repeat this verse). 

  

א.  אָנָּא י ה נָּ יעָּ   !O L-rd, please help us י, הוֹש 

א.   ה נָּ יעָּ  !O L-rd, please help us אָנָּא יי, הוֹש 

ה נָּא.  יחָּ ל    !O L-rd, please grant us success אָנָּא יי, הַצְּ

ה נָּא.  יחָּ ל   !O L-rd, please grant us success אָנָּא יי, הַצְּ

  

שֵׁם יי, בֵרַ  א בְּ רוּךְ הַבָּ רוּךְ בָּ בֵית  יי. בָּ נוּכֶם מ  כְּ
בֵית  יי. אֵל יי וַיָּאֶר  נוּכֶם מ  שֵׁם יי, בֵרַכְּ א בְּ הַבָּ

נוֹת  ים עַד  קַרְּ רוּ חַג בַעֲבֹת  סְּ נוּ . א  בֵחַ.   לָּ זְּ הַמ 
נוֹת   ים עַד  קַרְּ רוּ חַג בַעֲבֹת  סְּ נוּ . א  אֵל יי וַיָּאֶר לָּ

Blessed is he who comes in the Name of the L-rd; we 
bless you from the House of the L-rd. (Repeat this 
verse). 

The L-rd is Almighty, He gave us light; bind the 

 
Israel [quoted in the responsa of R. Meir of Rothenburg]. From here we see that, even during those periods 
when the Land of Israel was stolen from us, this theft did not void our legal rights to Eretz Yisrael.  

While there is a rule that 'land cannot be stolen,' it is likely that the conquest of land in war may be considered a 
form of acquisition that nullifies prior ownership of property. However, that is only true for land that the 
owners have the right to buy and sell. With regard to the Land of Israel, the Torah established, "The land cannot 
be permanently sold, for the land is Mine"  [Lev. 25:23]. The special bond between the Land of Israel and the Jewish 
people has a Divine validity that can never be nullified. No form of acquisition, whether by purchase or 
conquest, can cancel a Jew's rights to his portion in the Land. And certainly nothing can revoke the rights of 
the entire Jewish people to their holy inheritance.  

However, since we are a righteous nation, we try as much as possible that our repossession of the Land of 
Israel be through consent, by peaceful purchases. This way the nations of the world cannot lodge complaints 
against us. As the Midrash states: Regarding three places the nations of the world cannot claim 'You are 
occupying stolen territory,' since they were purchased at full price - the Machpelah cave in Hebron, the field in 
Shechem, and Mount Moriah in Jerusalem [Bereishit Rabbah 79:7].  

As we return to our country and renew our ownership of the land, we exercise our eternal rights of Divine 
inheritance and also the accepted means of monetary acquisition. We return to our land as a nation that is both 
"shomeir emunim" and tzaddik. The JNF, which has proudly taken upon itself this great mission of redeeming the 
Land, works towards fulfilling Isaiah's stirring call. Let the gates of Eretz Yisrael open up, "so that the righteous 
nation that keeps faithfulness may enter in!"   

[adapted from Mo'adei HaRe'iyah pp. 413-415] by Chanan Morrison at RavKookTorah.org 
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, אוֹדֶךָּ ה וְּ י אַתָּּ בֵחַ. אֵל  זְּ י   -אֱלֹהַי  הַמ  . אֵל  מֶךָּ אֲרוֹמְּ
, אֱלֹהַי  אוֹדֶךָּ ה וְּ י טוֹב,  -אַתָּּ . הוֹדוּ לַיי כ  מֶךָּ אֲרוֹמְּ

ם חַסְּ  עוֹלָּ י  לְּ י טכ  ם דוֹ. הוֹדוּ לַיי כ  עוֹלָּ י  לְּ וֹב, כ 
דוֹ.   חַסְּ

festival-offering until [you bring it to] the horns of the 
altar. (Repeat this verse) 

You are my G-d and I will thank You; my G-d, I will 
exalt You. (Repeat this verse) 

Give thanks to the L-rd, for He is good, for His 
kindness is everlasting. (Repeat this verse). 

 

  

ל   לוּךָ יי אֱלֹהֵינוּ כָּ הַלְּ ים יְּ יק  ידֶיךָ צַד  מַעֲשֶיךָ, וַחֲס 
נָּה יוֹדוּ  ר  אֵל בְּ רָּ שְּ ךָ בֵית  י  ל עַמְּ כָּ צוֹנֶךָ, וְּ עוֹשֵי רְּ

 ְֶ כוּ, ו ְּ רְּ יבָּ  ו 
ישׁוּ   ד  יַקְּ יצוּ, וְּ יַעֲר  מוּ וְּ ירוֹמְּ אֲרוּ, ו  יפָּ חוּ ו  ישַׁבְּ ו 

כֵנוּ.  ךָ, מַלְּ מְּ יכוּ אֶת  שׁ  ל  יַמְּ הוֹדוֹת  וְּ ךָ  טוֹב לְּ י לְּ כ 
שׁ   ה  וּלְּ ם אַתָּּ עַד  עוֹלָּ ם וְּ י מֵעוֹלָּ זַמר, כ  אְְֱּה לְּ ךָ נָּ מְּ
 אֵל.  

L-rd, our G-d, all Your works shall praise You; Your 
pious ones, the righteous who do Your will, and all 
Your people, the House of Israel, with joyous song will 
thank and bless, laud and glorify, exalt and adore, 
sanctify and proclaim the sovereignty of Your Name, 
our King. For it is good to thank You, and befitting to 
sing to Your Name, for from the beginning to the end 
of the world You are Almighty G-d. Give thanks to the 
L-rd, for He is good for His kindness is everlasting; 

  

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ י טוֹב כ   הוֹדוּ לַיי כ 

אֱלֹה   דוֹ. הוֹדוּ  לֵאלֹהֵי הָּ ם חַסְּ עוֹלָּ י  לְּ  ים  כ 

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ ים כ  אֲדֹנ  אֲדֹנֵי הָּ  הוֹדוּ  לָּ

דוֹ.   ם חַסְּ עוֹלָּ י  לְּ בַדוֹ כ  דֹלוֹת לְּ אוֹת גְּ לָּ פְּ  לעֹשֵה נ 

ה כ   בוּנָּ תְּ ם ב  מַי  דוֹ. לעֹשֵה הַשָּ ם חַסְּ עוֹלָּ  י  לְּ

ד ם חַסְּ עוֹלָּ י  לְּ ם כ  יְּ אָרֶץ עַל הַמָּ רוֹקַע הָּ  וֹ. לְּ

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ ים כ  דֹל  ים גְּ עֹשֵה אוֹר   לְּ

דוֹ.   ם חַסְּ עוֹלָּ י  לְּ שֶׁלֶת בַיוֹם כ  מֶמְּ  אֶת  הַשֶמֶשׁ לְּ

י    ה  כ  לָּ לוֹת בַלַּיְּ שְּׁ מֶמְּ ים לְּ ב  כוֹכָּ רֵחַ וְּ אֶת  הַיָּ
דוֹ. לְּ  ם חַסְּ  עוֹלָּ

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ כוֹרֵיהֶם כ  בְּ רַים  ב  צְּ מַכֵה מ   לְּ

Give thanks to the G-d of gods for His kindness is everlasting;48 

Give thanks to the L-rd of lords for His kindness is everlasting; 

Who alone does great wonders for His kindness is everlasting; 

Who made the heavens with understanding for His kindness is 
everlasting; 

Who stretched out the earth above the waters for His kindness is 
everlasting; 

Who made the great lights for His kindness is everlasting; 

The sun, to rule by day for His kindness is everlasting; 

The moon and stars, to rule by night for His kindness is everlasting; 

Who struck Egypt through their first-born for His kindness is 
everlasting; 

And brought Israel out of their midst for His kindness is everlasting; 

With a strong hand and with an outstretched arm for His kindness is 

 
48 The capsule history which forms the outline of our Pesach Haggadah account of the Exodus is striking not 
only in what it contains but also in what it leaves out. The suffering of our ancestors in Egyptian bondage is 
graphically described and so is our miraculous liberation. This is immediately followed by mention of our 
arrival in the "Land flowing with milk and honey". Forty years of wandering in the desert, the record of which 
fills a substantial part of our Torah, are not mentioned at all. 
 
This is an important lesson in how to deal with history. We are commanded by the Torah to constantly 
remember a number of things which took place during those forty years - the Mount Sinai revelation, the attack 
of Amalek, the punishment for Miriam's slandering Moshe, and our angering G-d with our misbehavior. But all 
of those memories are put aside the moment when we say thanks for the privilege of living in our Promised 
Land and enjoying its fruits. This is the time to focus on one thing alone - the sharp contrast between slavery in 
a foreign land and freedom in our own and all thanks to G-d who heard the prayers of our ancestors in Egypt 
and gave us our freedom and our Land. 
 
When we reflect on life in this Land, difficult as it may have been in many ways, we must offer thanks to G-d 
for sustaining us despite all the hardships, and pray that He will continue to protect Israel forever. (Israel 
Forever) 
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דוֹ.  ם חַסְּ עוֹלָּ י  לְּ ם כ  תּוֹכָּ אֵל מ  רָּ שְּ  וַיוֹצֵא  י 

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ טוּיָּה כ  רוֹעַ נְּ זְּ ה וּב  קָּ יָּד חֲזָּ  בְּ

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ ים כ  ר  זָּ גְּ גֹזֵר יַם סוּף ל   לְּ

הֶ  אֵלְֶעֱב  וְּ רָּ שְּ דוֹ.  יר  י  ם חַסְּ עוֹלָּ י  לְּ תוֹכוֹ כ   בְּ

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ יַם סוּף כ  חֵילוֹ בְּ עֹה וְּ עֵר פַרְּ נ   וְּ

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ ר כ  בָּ דְּ יךְ עַמוֹ בַמ  מוֹל   לְּ

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ ים כ  דֹל  ים גְּ כ  לָּ מַכֵה מְּ  לְּ

יר   ים אַד  כ  לָּ הֲרֹג מְּ ם חַ וַיָּ עוֹלָּ י  לְּ דוֹ. ים כ   סְּ

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ י כ  אֱמֹר  יחוֹן מֶלֶךְ הָּ ס   לְּ

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ ן כ  שָּׁ עוֹג מֶלֶךְ הַבָּ  וּלְּ

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ ה כ  נַחֲלָּ ם לְּ צָּ תַן אַרְּ נָּ  וָּ

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ דוּ כ  בְּ אֵל עָּ רָּ שְּ י  ה לְּ  נַחֲלָּ

לֵנ פְּ שׁ  נוּ שֶׁב ְּ כַר לָּ דוֹ.  וּ זָּ ם חַסְּ עוֹלָּ י  לְּ  כ 

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ רֵינוּ כ  צָּ קֵנוּ מ  רְּ פְּ  וַי 

דוֹ.  ם חַסְּ עוֹלָּ י  לְּ ר כ  שָּ ל בָּ כָּ  נֹתֵן לֶחֶם לְּ

ם  עוֹלָּ י  לְּ ם כ  מַי  אֵל הַשָּ דוֹ. הוֹדוּ לְּ  חַסְּ

everlasting; 

Who split the Sea of Reeds into sections for His kindness is 
everlasting; 

And led Israel through it for His kindness is everlasting; 

And cast Pharaoh and his army into the Sea of Reeds for His 
kindness is everlasting; 

Who led His people through the desert for His kindness is 
everlasting; 

Who struck great kings for His kindness is everlasting; 

And slew mighty kings for His kindness is everlasting; 

Sichon, king of the Amorites for His kindness is everlasting; 

And Og, king of Bashan for His kindness is everlasting; 

And gave their land as a heritage for His kindness is everlasting; 

A heritage to Israel, His servant for His kindness is everlasting; 

Who remembered us in our lowliness for His kindness is everlasting; 

And delivered us from our oppressors for His kindness is 
everlasting; 

Who gives food to all flesh for His kindness is everlasting; 

Thank the G-d of heaven for His kindness is everlasting. 

 

רוּחַ  ךָ, יי אֱלֹהֵינוּ, וְּ מְּ בַרֵךְ אֶת  שׁ  ל  חַי תְּּ מַת כָּ שְּׁ נ 
יד.   מ  כֵנוּ, תָּּ ךָ, מַלְּ רְּ כְּ רוֹמֵם ז  אֵר וּתְּ פָּ ר תְּּ שָּ ל  בָּ כָּ

דֶ  עָּ בַלְּ ה אֵל, וּמ  ם אַתָּּ עוֹלָּ עַד  הָּ ם וְּ עוֹלָּ ן הָּ יךָ אֵין מ 
נֵ  פַרְּ יל וּמְּ יעַ, פוֹדֶה וּמַצ  נוּ  מֶלֶךְ גוֹאֵל וּמוֹש  ס  לָּ

נוּ  מֶלֶךְ   ה. אֵין  לָּ צוּקָּ ה וְּ רָּ ל עֵת צָּ כָּ רַחֵם בְּ וּמְּ
ים, אֱלוֹהַ   אַחֲרוֹנ  הָּ ים וְּ אשׁוֹנ  ר  ה. אֱלֹהֵי הָּ א אַתָּּ אֶלָּּ
רֹב   ל בְּ הֻלָּ דוֹת, הַמְּ ל  תּוֹלָּ יוֹת, אֲדוֹן כָּ ר  ל  בְּ כָּ

יו  הַ  יוֹתָּ ר  חֶסֶד וּבְּ מוֹ בְּ נַהֵג עוֹלָּ חוֹת, הַמְּ בָּ שְּׁ תּ 
ים.  רַחֲמ  ן בְּ ישָּׁ לְֹֹא י  עוֹרֵר  -וַיי  לֹא יָּנוּם  וְּ הַמְּ

ים   מ  לְּּ יחַ א  הַמֵש  ים, וְּ מ  דָּ רְּ יץ נ  הַמֵק  ים וְּ שֵׁנ  יְּ
הַזוֹקֵף  ְ ים וְּ ל  הַסוֹמֵךְ נוֹפְּ ים וְּ יר אֲסוּר  הַמַתּ  וְּ

ךָ  לְּ  ים. לְּ פוּפ  ים. כְּ נוּ  מוֹד  ךָ אֲנַחְּ  בַדְּ
 

ה כַיָּם, וּלְּ  ירָּ לֵא שׁ  ינוּ מָּ לּוּ פ  ה כֲהַמוֹן א  נָּ שׁוֹנֵנוּ ר 
עֵינֵינוּ  יעַ, וְּ ק  חֲבֵי רָּ מֶרְּ תוֹתֵינוּ שֶׁבַח כְּ פְּ ש  יו, וְּ גַלָּּ
רֵי   שְּ נ  רוּשוֹת כְּ דֵינוּ פְּ יָּ רֵחַ, וְּ כַיָּ ירוֹת כַשֶׁמֶשׁ וְּ א  מְּ

לֵינ  רַגְּ ם, וְּ מַי  אַיָּלוֹת שָּׁ נוּ    -וּ קַלּוֹת כָּ אֵין  אֲנַחְּ
ךָ , הוֹדוֹת לְּ ים לְּ יק  פ  יי אֱלֹהֵינוּ וֵאלֹהֵי    מַסְּ

ךָ עַל אַחַת, מֵאֶלֶף,  מְּ רֵךְ, אֶת  שׁ  בָּ אֲבוֹתֵינוּ , וּלְּ
ים, הַטוֹבוֹת  מ  עָּ בוֹת פְּ בָּ בֵי רְּ ר  ים וְּ פ  פֵי אֲלָּ אַלְּ

נוּ.  מָּ ע  ם  אֲבוֹתֵינוּ  וְּ יתָּ ע  ש  רַים  שֶׁעָּ צְּ מ  מ 
יתָּ  ד  ים פ ְּ ד  בֵית  עֲבָּ נוּ, יי אֱלֹהֵינוּ, וּמ  תָּּ אַלְּ נוּ,  גְּ

נוּ   תָּּ צַלְּ נוּ, מֵחֶרֶב ה  תָּּ כַלְּ לְּ ע כ  בָּ שָּ נוּ וּבְּ תָּּ ב זַנְּ עָּ רָּ בְּ
ים  נ  נֶאֱמָּ ים וְּ ע  ם רָּ י  לָּ נוּ, וּמֵחָּ תָּּ לַּטְּ דֶבֶר מ  וּמ 

לֹ  רוּנוּ רַחֲמֶיךָ וְּ ה עֲזָּ נוּ. עַד  הֵנָּ יתָּ לּ  בוּנוּ  ד  א עֲזָּ

The soul of every living being shall bless Your Name, L-rd, 
our G-d; and the spirit of all flesh shall always glorify and 
exalt Your remembrance, our King. From the beginning to 
the end of the world You are Almighty G-d; and other than 
You we have no King, Redeemer and Savior who delivers, 
rescues, sustains, answers and is merciful in every time of 
trouble and distress; we have no King but You. 

[You are] the G-d of the first and of the last [generations], 
G-d of all creatures, L-rd of all events, who is extolled with 
manifold praises, who directs His world with kindness and 
His creatures with compassion. Behold, the L-rd neither 
slumbers nor sleeps. He arouses the sleepers and awakens 
the slumberous, gives speech to the mute, releases the 
bound, supports the falling and raises up those who are 
bowed. 

To You alone we give thanks. Even if our mouths were filled 
with song as the sea, and our tongues with joyous singing 
like the multitudes of its waves, and our lips with praise like 
the expanse of the sky; and our eyes shining like the sun and 
the moon, and our hands spread out like the eagles of 
heaven, and our feet swift like deer we would still be unable 
to thank You L-rd, our G-d and G-d of our fathers, and to 
bless Your Name, for even one of the thousands of millions, 
and myriads of myriads, of favors, miracles and wonders 
which You have done for us and for our fathers before us. L-
rd, our G-d. 

You have redeemed us from Egypt, You have freed us from 
the house of bondage, You have fed us in famine and 
nourished us in plenty; You have saved us from the sword 
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נֶצַח. עַל שֵׁנוּ, יי אֱלֹהֵינוּ, לָּ טְּ אַל תּ  דֶיךָ, וְּ כֵן  חֲסָּ
תָּּ   פַחְּ ה שֶׁנָּ מָּ שָּׁ רוּחַ וּנְּ נוּ וְּ תָּּ בָּ לַּגְּ ים שֶׁפ  ר  אֵבֶָּ

ינוּ  פ  תָּּ בְּ שׁוֹן אֲשֶׁר שַמְּ לָּ אַפֵינוּ וְּ הֵן הֵם יוֹדוּ  -בְּ
מוּ  ירוֹמְּ אֲרוּ ו  יפָּ חוּ ו  ישַׁבְּ כוּ ו  רְּ יבָּ יצוּ  ו  יַעֲר  וְּ
י כָּ  כֵנוּ. כ  ךָ מַלְּ מְּ יכוּ אֶת שׁ  ל  יַמְּ ישׁוּ וְּ ד  יַקְּ ךָ  וְּ ל פֶה לְּ

רַע,  כְּ ךָ  ת  ל בֶרֶךְ לְּ כָּ בַע, וְּ שָּ ךָ  תּ  שׁוֹן לְּ ל לָּ כָּ יוֹדֶה,  וְּ
אוּךָ,  ירָּ בוֹת י  בָּ ל לְּ כָּ תַּחֲוֶה, וְּ שְּׁ נֶיךָ ת  פָּ ה לְּ ל קוֹמָּ כָּ וְּ

זַמֵרוּ ל   יוֹת יְּ לָּ ל קֶרֶב וּכְּ כָּ ל  וְּ תוּב, כָּ ר שֶׁכָּ בָּ מֶךָ, כַדָּ שׁ ְּ
מוֹ  י כָּ ה: יי, מ  נָּ מֹתַי תֹּאמַרְּ ק עַצְּ זָּ י מֵחָּ נ  יל עָּ ךָ מַצ 

וֶה  שְּׁ י י  ךְ וּמ  מֶה לָּּ דְּ י י  לוֹ. מ  גֹזְּ יוֹן מ  אֶבְּ י וְּ נ  עָּ מֶנוּ וְּ מ 
א, אֵל   הַנוֹרָּ בוֹר וְּ דוֹל, הַג  אֵל הַגָּ ךְ הָּ י יַעֲרֹךְ לַָּ ךְ וּמ  לָּּ

יוֹן, קֹנֵ  ךָ עֶלְּ אֶרְּ פָּ שַׁבֵחֲךָ וּנְּ ךָ וּנְּ הַלֶּלְּ אָרֶץ. נְּ ם וָּ מַי  ה שָּׁ
רֵךְ אֶ  בָּ י  וּנְּ כ  רְּ ד, בָּ ו  דָּ אָמוּר: לְּ שֶׁךָ, כָּ דְּ ת  שֵׁם קָּ

שׁוֹ. דְּ בַי אֶת  שֵׁם קָּ רָּ ל קְּ כָּ י אֶת  יי וְּ שׁ     נַפְּ

and delivered us from pestilence, and raised us from evil and 
lasting maladies. Until now Your mercies have helped us, 
and Your kindnesses have not forsaken us; and do not 
abandon us, L-rd our G-d, forever! Therefore, the limbs 
which You have arranged within us, and the spirit and soul 
which You have breathed into our nostrils, and the tongue 
which You have placed in our mouth they all shall thank, 
bless, praise, glorify, exalt, adore, sanctify and proclaim the 
sovereignty of Your Name, our King. 

For every mouth shall offer thanks to You, every tongue 
shall swear by You, every eye shall look to You, every knee 
shall bend to You, all who stand erect shall, l bow down 
before You, all hearts shall fear You, and every innermost 
part shall sing praise to Your Name, as it is written: "All my 
bones will say, L-rd, who is like You; You save the poor from 
one stronger than he, the poor and the needy from one who 
would rob him!" Who can be likened to You, who is equal to 
You, who can be compared to You, the great, mighty, 
awesome G-d, G-d most high, Possessor of heaven and 
earth! We will laud You, praise You and glorify You, and we 
will bless Your holy Name e, as it is said: "[A Psalm] by David; 
bless the L-rd, O my soul, and all that is within me [bless] His 
holy Name." 
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תַעֲצֻמוֹת עֻזֶךָ,  אֵל בְּ בוֹר הָּ מֶךָ, הַג  בוֹד שְּׁ כְּ דוֹל ב  הַגָּ

סֵא  אוֹתֶיךָ, הַמֶלֶךְ הַיושֵׁב עַל כ  נוֹרְּ א בְּ הַנוֹרָּ נֶצַח וְּ לָּ
תוּב:   כָּ מוֹ. וְּ דוֹשׁ שְּׁ קָּ רוֹם וְּ א. שׁוֹכֵן עַד  מָּ ָּ ש  נ  ם וְּ רָּ

ה   ה תְּ אוָּ ים נָּ ר  שָּׁ ים בַיהוה, לַיְּ יק  נוּ צַד  ה.  רַנְּ  לָּּ
תְּ  ים תּ  ר  שָּׁ י יְּ פ  ל, בְּ  הַלָּּ

רַךְ,   בַָּ תְּ ים תּ  יק  רֵי צַד  בְּ ד   וּבְּ
ם,  רוֹמָּ תְּ ים תּ  יד  שׁוֹן חֲס  לְּ  וּב 
שׁ.  קַדָּ תְּ ים תּ  דוֹשׁ  קֶרֶב קְּ  וּבְּ

ה  נָּ ר  אֵל בְּ רָּ שְּ ךָ  בֵית  י  וֹת עַמְּ בבְּ הֲלוֹת ר  מַקְּ וּבְּ
ל דוֹר  כָּ כֵנוּ, בְּ ךָ, מַלְּ מְּ אֵר שׁ  פָּ תְּ דוֹר, שֶׁכֵן חוֹבַת י  וָּ

ל   נֶיךָ, יי אֱלֹכָּ פָּ ים לְּ צוּר  הֵינוּ וֵאלֹהֵי  אֲבוֹתֵינוּ  הַיְּ
הַדֵר  רוֹמֵם לְּ אֵר לְּ פָּ שַׁבֵחַ, לְּ הַלֵּל לְּ הוֹדוֹת לְּ , לְּ
ירוֹת   רֵי שׁ  בְּ ל  ד  קַלֵּס עַל כָּ עַלֵּה וּלְּ רֵךְ, לְּ בָּ לְּ

שׁ   ךָ, מְּ דְּ שַׁי עַבְּ ד בֶן י  ו  חוֹת דַָּ בְּ שְּׁ ת   . יחֶךָוְּ

You are the Almighty G-d in the power of Your 
strength; the Great in the glory of Your Name; the 
Mighty forever, and the Awesome in Your awesome 
deeds; the King who sits upon a lofty and exalted 
throne. 

He who dwells for eternity, lofty and holy is His Name. 
And it is written: "Sing joyously to the L-rd, you 
righteous; it befits the upright to offer praise." By the 
mouth of the upright You are exalted; by the lips of 
the righteous You are blessed ; by the tongue of the 
pious You are sanctified; and among the holy ones You 
are praised. 

In the assemblies of the myriads of Your people, the 
House of Israel, Your Name, our King, shall be glorified 
with song in every generation. For such is the 
obligation of all creatures before You, L-rd, our G-d 
and G-d of our fathers, to thank, to laud, to praise, to 
glorify, to exalt, to adore, to bless, to elevate and to 
honor You, even beyond all the words of songs and 
praises of David son of Yishai, Your anointed servant. 

 

  

דוֹל   אֵל הַמֶלֶךְ הַגָּ כֵנוּ, הָּ עַד  מַלְּ ךָ לַָּ מְּ תַּבַח שׁ  שְּׁ י 
הַ  אֶה, יי אֱלֹהֵינוּ וְּ ךָ נָּ י לְּ אָרֶץ, כ  ם  וּבַָּ מַי  דוֹשׁ בַשָּ קָּ

ה, עֹז   רָּ מְּ ז  ה, הַלֵּל וְּ חָּ בָּ יר וּשְּׁ וֵאלֹהֵי  אֲבוֹתֵינוּ , שׁ 
ת   ה וְּ לָּ ה  ה, תְּּ בוּרָּ ה וּגְּ דֻלָּּ ה, נֶצַח, גְּ לָּ שָּׁ אֶרֶת,  וּמֶמְּ פְּ

עַד   ה  וְּ אוֹת מֵעַתָּּ הוֹדָּ כוֹת וְּ רָּ כוּת, בְּ ה וּמַלְּ דֻשָּ קְּ
חוֹת,   בָּ שְּׁ דוֹל בַתּ  ה יי , אֵל מֶלֶךְ גָּ רוּךְ אַתָּּ ם. בָּ עוֹלָּ
ירֵי  שׁ  אוֹת, הַבוֹחֵר בְּ לָּ פְּ אוֹת, אֲדוֹן הַנ  אֵל הַהוֹדָּ

ים מ  עוֹלָּ ה, מֶלֶךְ אֵל חֵי הָּ רָּ מְּ  . ז 

And therefore may Your Name be praised forever, 
our King, the great and holy G-d and King in heaven 
and on earth. For to You, L-rd, our G-d and G-d of our 
fathers, forever befits song and praise, laud and hymn, 
strength and dominion, victory, greatness and might, 
glory, splendor, holiness and sovereignty; blessings 
and thanksgivings to Your great and holy Name; from 
the beginning to the end of the world You are 
Almighty G-d. Blessed are You, L-rd, Almighty G-d, 
King, great and extolled in praises, G-d of 
thanksgivings, L-rd of wonders, Creator of all souls, 
Master of all creatures, who takes pleasure in songs of 
praise; the only King, the Life of all worlds. 

  

ֶגֶד  נ  י שֶׁהוּא כְּ יע  ב  ווַת כוֹס רְּ צְּ קַיֵם מ  ן לְּ זמַָֻּ ן וּמְּ י מוּכָּ נ  נְּ ה 
דוֹשׁ  ה, שֶׁאָמַר הַקָּ שׁוּעָּ שוֹרַת הַיְּ רוּךְ הוּא  בְּ  בָּ

ים .   כֶם לֵאֱלֹה  י לָּ ית  י  הָּ ם וְּ עָּ י  לְּ כֶם ל  י אֶתְּ תּ  קַחְּ לַָּ אֵל וְּ רָּ שְּ י   לְּ

 

  

  

ה יי  רוּךְ אַתָּּ י  בָּ ר  ם בוֹרֵא פְּ עוֹלָּ אֱלֹהֵינוּ מֶלֶךְ הָּ
פֶן.   הַגָּ

Blessed are You, L-rd, our G-d, King of the universe, 
who creates the fruit of the vine. 

 

Baruch atah Adonai, Eloheinu melech ha-olam, 

borei p'ri hagafen. 
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מֹאל   יבַת שְּ הַס  שׁוֹתֶה בְּ  .Drink in reclining position וְּ

  

רוּךְ ה יי אֱלֹהֵינוּ מֶלֶךְ  בָּ עַל  אַתָּּ ם, עַל הַגֶפֶן וְּ העוֹלָּ
ה  דָּ עַל אֶרֶץ חֶמְּ דֶה וְּ נוּבַת הַשָּ י הַגֶפֶן , עַל תְּּ ר  פְּ

תָּּ לַאֲבוֹתֵינוּ  חַלְּ נְּ ה  יתָּ וְּ צ  ה שֶׁרָּ בָּ חָּ ה וּרְּ לֶאֱכֹל   טוֹבָּ
ה רַחֶם נָּא ד' אֱלֹקֵינוּ עַל   טוּבָּ בֹעַ מ  שְּ ל  יָּה וְּ רְּ פ  מ 

לַי   רוּשָּׁ עַל יְּ אֵל עַמֶךָ וְּ רָּ שְּ כַן י  שְּׁ יוֹן מ  עַל צ  ירֶךָ וְּ ם  ע 
ם  לַי  רוּשָּׁ נֵה יְּ לֶךָ וּבְּ עַל הֵיכָּ חֶךָ וְּ בְּ זְּ עַל מ  בוֹדֶךָ וְּ כְּ

הַעֲלֵ  מֵינוּ  וְּ יָּ ה בְּ הֵרָּ מְּ יר הַקֹדֶשׁ ב  ה  ע  תוֹכָּ נוּ לְּ
ה   טוּבָּ בַע מ  שְּ נ  יָּה וְּ רְּ פ  נֹאכַל מ  ה  וְּ נָּ יָּ נְּ ב  חֵנוּ בְּ שַמְּ וְּ

לֶיהָּ ב   ךָ עָּ רֶכְּ בָּ צֵה  וּנְּ ה )בשבת: וּרְּ הֳרָּ טָּ ה וּבְּ דֻשָּׁ קְּ
יוֹם חַג   חֵנוּ בְּ שַמְּ ת הַזֶה( וְּ יוֹם הַשַׁבָּ יצֵנוּ בְּ הַחֲל  וְּ

ה ד' טוֹב וּמֵ  י אַתָּּ נוֹדֶה הַמַצוֹת הַזֶה , כ  יב לַכֹל וְּ ט 
ה ד' עַל   רוּךְ אַתָּּ י הַגֶפֶן. בָּ ר  עַל פְּ אָרֶץ  וְּ ךָ עַל הָּ לְּּ

י  ר  עַל פְּ    הַגֶפֶן.הַגֶפֶן וְּ

Blessed are You, L-rd our G-d, King of the universe for 
the vine and the fruit of the vine, for the produce of 
the field, and for the precious, good and spacious land 
which You have favored to give as an heritage to our 
fathers, to eat of its fruit and be satiated by its 
goodness. Have mercy, L-rd our G-d, on Israel Your 
people, on Jerusalem Your city, on Zion the abode of 

 49our altar and on Your Temple.Your glory, on Y
Rebuild Jerusalem, the holy city, speedily in our days, 
and bring us up into it, and make us rejoice in it, and 
we will bless You in holiness and purity (On Shabbat 
add: May it please You to strengthen us on this 
Shabbat day) and remember us for good on this day of 
the Festival of Matzot. For You, L-rd, are good and do 
good to all, and we thank You for the land and for the 
fruit of the vine. Blessed are You, L-rd, for the land and 
for the fruit of the vine. 

  

 
49  There are many levels of our connection to Eretz Yisrael.  
 
The Gemara (Sota 14a) asks why Moshe prayed so long and why he wanted so badly to enter Eretz Yisrael. It 
answers that Moshe Rabbeinu stated that there are many mitzvot that can be fulfilled only in Eretz Yisrael, and 
he wanted to fulfill them. From a certain point of view, those mitzvot are a burden. In New York, you can go 
into any fruit or vegetable store and buy whatever you want – you don’t have to worry about terumot and 
ma’asrot, etc. – but in Israel, you have to be concerned about all these things. However, if a person is a yerei 
Shamayim, this is an opportunity. 
 
The most striking example of the halakhic significance of Eretz Yisrael is the position of the Ramban (Vayikra 
18:25) that the observance of any mitzva in Eretz Yisrael is qualitatively different that that outside of Israel. He 
holds the radical opinion that mitzva observance in the Diaspora is only a preparation for coming to Eretz 
Yisrael, where mitzvot acquire their full significance. I find this position astounding and alarming, but one can 
adopt it in a moderate vein. If Rav Hutner zt”l would daven on the airplane on his way to Eretz Yisrael, he 
would put on his tefillin again upon arrival. He said, “Before, I put on chutz la-aretz tefillin, and I am putting 
on Eretz Yisrael tefillin.” Ramban says that this applies to the whole range of one’s religious experience. 
 
Now, all this is true if one is dealing with a relatively narrow view of mitzva observance. Beyond that, however, 
there is so much more. In Eretz Yisrael one should have a sense of standing in the presence of the Shekhina, of 
being nestled, as it were, in the cheik ha-Shekhina, the bosom of the Divine Presence! 
 
In Hilkhot Ta’aniyot, the Rambam lists a series of distressing occurrences, including lack of rainfall, for which 
we declare a public fast. Later, he has a separate chapter about fasting for lack of rain in Eretz Yisrael. Rav 
Soloveitchik zt”l asks why.[See Shiurim Le-zekher Abba Mari z”l, vol. 1, “Lizok U-lehari'a al Kol Tzara She-
tavo.”] He quotes a Gemara (Ta’anit 10a) stating that the rest of the world has rain provided by an angel, but in 
Eretz Yisrael God cares for the land directly. That being the case, the Rav’s thesis is that when there is a lack of 
rainfall in Eretz Yisrael, this represents hester panim, the hiding of God’s face. 
 
In chutz la-aretz (outside Israel), drought is a tzara (distressful occurrence) like any other, but in Israel it is 
different, for the Guardian of Israel is directly involved. Truly, Eretz Yisrael is “a land which the Lord your 
God cares for; the eyes of the Lord your God are always upon it, from the beginning of the year until the end 
of the year” (Devarim 11:12)! (Rav Aharon Lichtenstein) 
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 נרצה 

Nirtzah 

  

תוֹ, כָּ לְּ ה  דוּר פֶסַח כְּ תוֹ.  חֲסַל ס  חֻקָּ טוֹ וְּ פָּ שְּׁ ל מ  כָּ  כְּ
סַדֵר אוֹתוֹ  ינוּ לְּ כ  כֶה לַעֲשוֹתוֹ.   כַאֲשֶׁר זָּ זְּ  כֵן נ 

ךְ שׁוֹכֵן  ה,זָּ עוֹנָּ ה. קוֹמֵם קְּ    מְּ נָּ י מָּ  הַל עֲדַת מ 
עֵי כַנָּה טְּ רוֹב נַהֵל נ  קָּ ה.   בְּ נָּ ר  יוֹן בְּ צ  ם לְּ דוּי   פְּ

 

  

ם.  י  לָּ ירוּשַָּׁ אָה   ב  נָּה   הַבָּ שָּׁ  NEXTלְּ
 
 

50YEAR IN JERUSALEM! \ 

 
50 When Rav Kook visited the United States, scores of people came to see and meet him. The purpose of his 
trip, however, was to raise funds for Torah institutions in Eretz Yisrael. 
 
At one gathering in the Rav's honor, a well-known philanthropist agreed to give a very sizable donation to the 
cause, but only if the Chief Rabbi could explain to him a puzzling practice. 
 
At the conclusion of both the Seder night and Yom Kippur, Jews the world over say, "Next year in Jerusalem." 
'I understand why Diaspora Jews say this,' said the man, 'but why do Jews who live in Holy City say it? Are they 
not already there?' 
 
The Rav listened attentively to the question and then answered genially: 'The matter is quite simple, my dear 
friend. First of all, in Jerusalem we add one word to our prayer. We say, "Next year in the rebuilt Jerusalem" - 
and we still have a long way to go before that request is fulfilled in its entirety.' 
 
'But there is more,' continued the Rav with a smile on his face. 
 
"When we beseech God, 'Next year in Jerusalem,' we mean that we hope to be there in the fullest sense - in 
body, soul, and thought. We pray that our situation will be different than it is today, when people dwell in 
Jerusalem, but are preoccupied with planning trips to America raise funds." 
 
Judging from the size of the man's donation, it was clear that he was especially pleased with the second answer. 
(Rav Kook Torah.org) 
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ים:  ר  אֵל אוֹמְּ רָּ שְּ אֶרֶץ  י   בְּ

אָה     נָּה   הַבָּ שָּׁ םלְּ י  לָּ ירוּשַָּׁ נוּיָּה.     ב   הַבְּ
פור כַאן  ניֵשׁ סְּ י שֶל פֶסַח ל  לֵיל שֵׁנ  אָרֶץ בְּ חוּץ לָּ ין בְּ וֹהֲג 

עֹמֶר:  ירַת הָּ פ   סְּ
נוּ   שָּׁ דְּ ם, אֲשֶׁר ק  ה יי אֱלֹהֵינוּ מֶלֶךְ העוֹלָּ רוּךְ אַתָּּ בָּ

עֹמֶר.  ירַת הָּ פ  נוּ עַל סְּ וָּ צ  יו וְּ ווֹתָּ צְּ מ   בְּ
עֹמֶר.  ד בָּ  הַיוֹם יוֹם אֶחָּ

 
ים ר  אשוֹן אוֹמְּ לֵיל ר   say On the first night:בְּ

 

 
ה  לָּ י הַלַּיְּ י בַחֲצ  ה  כֵן וַיְּ  וּבְּ

ה ,  לָּ לֵאתָּ בַלַּיְּ פְּ ים ה  ס   אָז רוֹב נ 
ה,   לָּ מוֹרֶת זֶה  הַלַּיְּ רֹאשׁ אַשְּׁ  בְּ

ה,    לָּ נֶחֱלַק לוֹ לַיְּ תּוֹ כְּ צַחְּ  גֵר צֶדֶק נ 
ה.   לָּ י הַלַּיְּ י בַחֲצ  ה   וַיְּ

ר בַחֲלוֹם הַ  רָּ תָּּ מֶלֶךְ גְּ ה, דַנְּ לָּ  לַּיְּ
ה , לָּ אֶמֶשׁ לַיְּ י בְּ תָּּ אֲרַמ  חַדְּ פְּ  ה 

ה, ,   לָּ ךְ וַיוּכַל לוֹ לַיְּ אָּ מַלְּ אֵל  לְּ רָּ שְּ שַר י   וַיָּ
ה.   לָּ י הַלַּיְּ י בַחֲצ  ה   וַיְּ

ה,   לָּ י  הַלַּיְּ תָּּ בַחֲצ  חַצְּ רוֹס מָּ כוֹרֵי פַתְּ  זֶרַע בְּ
ה ,   לָּ ם בַלַּיְּ קוּמָּ אוּ בְּ צְּ ם  לֹא מָּ  חֵילַָּ

י ג  יסַת נְּ ה, ,   ד חֲרשֶׁת ס  ט  לָּ בֵי לַיְּ כוֹכְּ יתָּ בְּ  ל 
י בַ  ה  ה.  וַיְּ לָּ י הַלַּיְּ  חֲצ 

ה ,   לָּ יו בַלַּיְּ רָּ גָּ תָּּ פְּ וּוּי, הוֹבַשְּׁ נוֹפֵף א  רֵף לְּ חַָּ עַץ מְּ  יָּ
ה,  לָּ ישׁוֹן לַיְּ א  בוֹ בְּ רַע בֵל וּמַצָּ  כָּ
ז חֲזוֹת   ה רָּ לָּ ג ְּ ישׁ חֲמוּדוֹת נ  א  ה לְּ לָּ  , ,   לַיְּ

י הַלַּ  י בַחֲצ  ה  ה. וַיְּ לָּ    יְּ
לֵי קֹדֶשׁ נֶהֱרַג בוֹ  כְּ תַּכֵר ב  שְּׁ ה  מ  לָּ  ,  בַלַּיְּ

And it happened at midnight 

Of old You performed many miracles by night 

At the beginning of the first watch of this night 

To the righteous convert (Abraham) 

when there was divided for him the night 

And it happened at midnight 

You judged the King of Gerar (Avimelech) in a dream by night 

You frightened the Aramean (Laban) in the dark of night 

Israel (Jacob) fought an overcame the angel at night 

And it happened at midnight 

You crushed the Egyptian firstborn in the middle of the night 

They did not find their hosts when they rose at night 

You swept away the army of the prince of Charosheth (Sisera) 

by the stars of the night 

And it happened at midnight 

The blasphemer (Senacherib) had planned to raise his hand 

against the Temple, You laid low his corpses by night 

The idol Bel and its’ watchmen were overthrown in the 

darkness of the night 

To the beloved man (Daniel) the secret vision was revealed at 

night 

And it happened at midnight 
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עֲתוּתֵי  יוֹת פוֹתֵר ב  בוֹר אֲרָּ הנוֹשַׁע מ  לָּ  , ,  לַיְּ
ים  ר  פָּ תַב סְּ כַָּ י וְּ ג  טַר אֲגָּ אָה נָּ נְּ ה ש  לָּ  ,    בַלַּיְּ

ה.  לָּ י הַלַּיְּ י בַחֲצ  ה     וַיְּ
נַת   נֶדֶד שְּׁ יו בְּ לָּ חֲךָ עָּ צְּ תָּּ נ  ה יְּ לַ עוֹרַרְּ  , ,  לָּ

שׁוֹמֵר מַה  רוֹךְ ל ְּ דְּ ה ת  הפוּרָּ לָּ לַיְּ  ,  מ 
גַם  א בֹקֶר וְּ ח אָתָּ שָּ רַח כַשׁוֹמֵר וְּ הצָּ לָּ  , ,   לַיְּ

ה.   לָּ י הַלַּיְּ י בַחֲצ  ה   וַיְּ
לְֹֹא  רֵב יוֹם אֲשֶׁר הוּא  לֹא יוֹם וְּ הקָּ לָּ  , ,  לַיְּ

ךָ    ךָ  הַיוֹם אַף לְּ י לְּ ם הוֹדַע כ  הרָּ לָּ  ,  הַלַּיְּ
ים ר  קֵד לְּ  שׁוֹמְּ ל  הַפְּ כָּ ל  הַיוֹם וְּ ךָ  כָּ ירְּ ה ע  לָּ  ,  הַלַּיְּ

כַת  אוֹר יוֹם חֶשְּׁ יר כְּ א  ה, תָּּ לָּ  ,    לַיְּ
ה  לָּ י הַלַּיְּ י בַחֲצ  ה     .וַיְּ

The drunkard (Belshazar) who drank from the sacred vessels, 

was killed on that very night 

The one saved from the lions’ den (Daniel) interpreted the 

meaning of the terrors of the night 

the Agagite (Haman) bore hatred in his heart and wrote the 

orders at night 

And it happened at midnight 

You launched Your triumph against him (Haman) when 

(Ahasuerus) sleep was disturbed at night 

You would trample the vintage of the one (Edom) of whom it 

was 

said, “Watchmen, what of the night” 

He (God) called like a watchman and said “morning (salvation) 

is 

coming but also night 

And it happened at midnight 

Bring the day nearer (of the Messianic era) which is neither day 

nor night 

O Most High, make it known that Yours is the day and Yours is 

the night 

Appoint watchmen to Your City (Jerusalem) all day and all 

night 

Illuminate like daylight, the darkness of the night 

And it happened at midnight   
ים: ר  י אוֹמְּ לֵיל שֵנ   :On the second night בְּ

תֶּם זֶבַח פֶסַח רְּ כֵן וַאֲמֶַ  וּבְּ
בוּרוֹ  לֵאאֹמֶץ גְּ פְּ  תָּ בַפֶסַח, תֶיךָ ה 

שֵאתָּ פֶסַח,  ל  מוֹעֲדוֹת נ  רֹאשׁ כָּ  בְּ
י חֲצוֹת לֵיל פֶסַח,    ח  רָּ אֶזְּ יתָּ לְּ ל   ג 

תֶּם  זֶבַח פֶסַח.   וַאֲמַרְּ
חֹם הַיוֹם בַפֶסַח,  תָּּ כְּ פַקְּ יו דָּ תָּ לָּ  דְּ

ים עֻגוֹת מַצוֹת בַפֶסַח,  צ  יד נוֹצְּ ע  סְּ  ה 
ץ ר רָּ קָּ אֵל הַבָּ שׁוֹר עֵרֶ  וְּ  ךְ פֶסַח,  זֵכֶר לְּ

תֶּם  זֶבַח פֶסַח.   וַאֲמַרְּ
ד אֵשׁ בַפֶסַח, זוֹעֲמוּ סְּ לוֹהֲטוּ בָּ ים וְּ  וֹמ 

קֵץ פֶסַח,  ה בְּ  חֻלַּץ לוֹט מֵהֶם וּמַצוֹת אָפָּ
ךָ בַפֶסַח,  רְּ בְּ עָּ נֹף בְּ מַת מֹף וְּ אטֵאתֶ אַדְּ  ט 

תֶּם  זֶבַח פֶסַח.   וַאֲמַרְּ
ל תָּּ   יָּה רֹאשׁ כָּ חַצְּ מוּר פֶסַח, אוֹן מָּ לֵיל שׁ    בְּ

כוֹר פָּ  יר, עַל בֵן בְּ דַם פֶסַח, כַב  תָּּ בְּ  סַחְּ
חַי  תָּ פְּ בֹא ב  ית לָּ ח  י תֵּת מַשְּׁ תּ  לְּ ב   ,   בַפֶסַחלְּ

תֶּם  זֶבַח פֶסַח  .  וַאֲמַרְּ
תּוֹתֵי  ע  ה בְּ רָּ סֻגֶרֶת סֻגָּ  ,  פֶסַחמְּ
יל שְּ  ל  צְּ ן ב  יָּ דְּ ה מ  דֶָּ מְּ שְּׁ  ,  פֶסַח עוֹרֵי עֹמֶרנ 

קוֹד   יקַד יְּ לוּד ב  מַנֵי פוּל וְּ שְּׁ  ,  סַחפֶ שוֹרפוּ מ 
תֶּם  זֶבַח פֶסַח  .  וַאֲמַרְּ

ה עוֹנַת   עָּ נֹב לַעֲמוֹד עַד  גָּ    פֶסַח,עוֹד הַיוֹם בְּ
קַעֲקֵעַ צוּל   ה לְּ בָּ תְּ  , בַפֶסַחפַס יַד כָּ
ן   חָּ רוֹךְ הַשֻלְּ ָּ ית ע  פ  פֹה הַצָּ  ,   בַפֶסַחצָּ

תֶּם  זֶבַח פֶסַח  .  וַאֲמַרְּ
שַׁלֵּשׁ צוֹם  ה לְּ ה הֲדַסָּ סָּ נְּ ל כ  הָּ  ,  בַפֶסַחקָּ

ים   ש  עֵץ חֲמ  תָּּ בְּ חַצְּ ע מָּ שָּׁ בֵית רָּ  ,  בַפֶסַחרֹאשׁ מ 
ית   עוּצ  יא לְּ ב  תֵּי אֵלֶּה רֶגַע תָּּ  ,בַפֶסַחשְּׁ

קַדֵשׁ חַג  תְּ לֵיל ה  ךָ כְּ ינְּ מ  רוּם יְּ תָּ ךָ וְּ דְּ עֹז יָּ  ,  פֶסַחתָּּ
תֶּם  זֶבַח פֶסַח   וַאֲמַרְּ

And you shall say, “It is a Festival Offering of Pesach” 

You demonstrated the power of Your might on Pesach 

You bore up as the head of all Festivals Pesach 

You revealed to the Easterner (Abraham) what 

would happen at midnight on Pesach 

And you shall say, “It is a Festival Offering of Pesach” 

You knocked on his (Abraham’s) door on Pesach 

He provided the angels with Matzoth on Pesach 

And he ran to the cattle symbolizing the Festive Offering of Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 

The men of Sodom were punished by being burnt in fire on Pesach 

Lot was rescued (by the angels) and he baked for them Matzoth on Pesach 

You swept clean the provinces (in Egypt) of Moph and Noph 

when You passed through them on Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 

Lord You destroyed all the firstborn (in Egypt) on the night of 

guarding on Pesach 

He passed over your firstborn (the children of Israel) because of 

The blood of the Offering of Pesach 

Not allowing the destroyer to enter my doors on Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 

The sealed City (Jericho) was handed over during Pesach 

Midian was destroyed through a barley cake representing 

the Omer offered on Pesach 

The captains of Pul and Lud (Assyria) were consumed 

by fire on Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 

(Senacherib) wanted to reach Nob that very day before the 

advent of Pesach 

The hand wrote an inscription about the destruction of 

Zul (Babylonia) on Pesach 

The watchers set the table (the downfall of Babylon) on Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 

Hadassah (Esther) gathered the people together for a three 

day fast on Pesach 

The head (Haman) of the wicked people (Amalek) You caused 

to be hanged on a gallows fifty cubits high on Pesach 

Two misfortunes may You bring on the Utzites (Edom) on Pesach 

Let Your hand be strong and Your right hand raised on the 
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night on the sanctification of the Festival of Pesach 

And you shall ”Say it is a Festival Offering of Pesach”   
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י לוֹ יָּאֶה.  אֵה, כ  י לוֹ נָּ  כ 
רוּ לוֹ:   יו יֹאמְּ דוּדָּ ה, גְּ כָּ חוּר כַהֲלָּ ה, בָּ לוּכָּ מְּ יר ב   אַד 

י לוֹ יָּאֶה.   ה, כ  אֵֶ י לוֹ נָּ ה, כ  כָּ לָּ ךָ  יי הַמַמְּ ךָ , לְּ ךָ  אַף לְּ ךָ , לְּ י לְּ ךָ  כ  ךָ , לְּ ךָ  וּלְּ  לְּ
יו   יקָּ ת  ה, וָּ כָּ דוּר כַהֲלָּ ה, הָּ לוּכָּ מְּ גוּל ב  רוּ לוֹ: דָּ  יֹאמְּ

ךָ , לְּ  ךָ  וּלְּ י לוֹ יָּאֶה.  לְּ אֵה, כ  י לוֹ נָּ ה, כ  כָּ לָּ ךָ  יי הַמַמְּ ךָ , לְּ ךָ  אַף לְּ ךָ , לְּ י לְּ  ךָ  כ 
רוּ לוֹ:  יו  יֹאמְּ רָּ סְּ ה טַפְּ כָּ ין כַהֲלָּ ס  ה,, חָּ לוּכָּ מְּ  זַכַאי  ב 

לָּ  ךָ  יי הַמַמְּ ךָ , לְּ ךָ  אַף לְּ ךָ , לְּ י לְּ ךָ  כ  ךָ , לְּ ךָ  וּלְּ י לוֹ לְּ ה, כ  אֵֶ י לוֹ נָּ ה, כ   יָּאֶה.  כָּ
רוּ לוֹ:   יו  יֹאמְּ מוּדָּ ה ל  כָּ יר כַהֲלָּ ה,, כַב  לוּכָּ מְּ יד  ב   יָּח 

י לוֹ יָּאֶה.   אֵה, כ  י לוֹ נָּ ה, כ  כָּ לָּ ךָ  יי הַמַמְּ ךָ , לְּ ךָ  אַף לְּ ךָ , לְּ י לְּ ךָ  כ  ךָ , לְּ ךָ  וּלְּ  לְּ
ה סְּ  כָּ א כַהֲלָּ ה,, נוֹרָּ לוּכָּ מְּ רוּ לוֹ: מוֹשֵׁל ב  יו  יֹאמְּ יבָּ  ב 

ךָ  וּ י לוֹ יָּאֶה.  לְּ אֵה, כ  י לוֹ נָּ ה, כ  כָּ לָּ ךָ  יי הַמַמְּ ךָ , לְּ ךָ  אַף לְּ ךָ , לְּ י לְּ ךָ  כ  ךָ , לְּ  לְּ
רוּ לוֹ:   יו  יֹאמְּ יקָּ ה, צַד  כָּ ה, פוֹדֶה כַהֲלָּ לוּכָּ מְּ יו  ב  נָּ  עָּ

ךָ  יי ךָ , לְּ ךָ  אַף לְּ ךָ , לְּ י לְּ ךָ  כ  ךָ , לְּ ךָ  וּלְּ אֵה, כ   לְּ י לוֹ נָּ ה, כ  כָּ לָּ  י לוֹ יָּאֶה.  הַמַמְּ
רוּ לוֹ:  יו  יֹאמְּ אַנָּ נְּ ה  שׁ  כָּ ה, רַחוּם כַהֲלָּ לוּכָּ מְּ דוֹשׁ  ב   קָּ

י לוֹ יָּאֶה.   אֵה, כ  י לוֹ נָּ ה, כ  כָּ לָּ ךָ  יי הַמַמְּ ךָ , לְּ ךָ  אַף לְּ ךָ , לְּ י לְּ ךָ  כ  ךָ , לְּ ךָ  וּלְּ  לְּ
ה,, תּוֹמֵךְ  לוּכָּ מְּ יף  ב  רוּ לתַּק  יו יֹאמְּ ימָּ מ  ה תְּּ כָּ  וֹ:  כַהֲלָּ

י לוֹ  ה, כ  כָּ לָּ ךָ  יי הַמַמְּ ךָ , לְּ ךָ  אַף לְּ ךָ , לְּ י לְּ ךָ  כ  ךָ , לְּ ךָ  וּלְּ י לוֹ יָּאֶה.   לְּ ה, כ  אֵֶ  נָּ

 

 
  

יר הוּא  רוֹב.  אַד  קָּ נֶה בֵיתוֹ בְּ בְּ  י 
רוֹב.   קָּ יָּמֵינוּ בְּ ה, בְּ הֵרָּ מְּ ה,ב  הֵרָּ מְּ  ב 

נֵה, אֵל   נֵה בֵ אֵל בְּ נֵה, בְּ רוֹב. בְּ קָּ ךָ בְּ  יתְּ
גוּל הוּא   דוֹל הוּא, דָּ חוּר הוּא, גָּ רוֹב. בָּ קָּ נֶה בֵיתוֹ בְּ בְּ  י 

רוֹב.   קָּ יָּמֵינוּ בְּ ה, בְּ הֵרָּ מְּ ה,ב  הֵרָּ מְּ  ב 
רוֹב.   קָּ ךָ בְּ נֵה בֵיתְּ נֵה, בְּ נֵה, אֵל בְּ  אֵל בְּ

יק הוּא, זַכַאי הוּא  ת  דוּר הוּא, וָּ נֶה בֵ    הָּ בְּ רי  קָּ  וֹב. יתוֹ בְּ
הֵ   מְּ ה,ב  הֵרָּ מְּ רוֹב. ב  קָּ יָּמֵינוּ בְּ ה, בְּ  רָּ

רוֹב.   קָּ ךָ בְּ נֵה בֵיתְּ נֵה, בְּ נֵה, אֵל בְּ  אֵל בְּ
יד הוּא הוֹר הוּא, יָּח  יד הוּא, טָּ ס  רוֹב.    חָּ קָּ נֶה בֵיתוֹ בְּ בְּ  י 

רוֹב.   קָּ יָּמֵינוּ בְּ ה, בְּ הֵרָּ מְּ ה,ב  הֵרָּ מְּ  ב 
נֵה,  נֵה, אֵל בְּ רוֹ  אֵל בְּ קָּ ךָ בְּ נֵה בֵיתְּ  ב. בְּ

י  מוּד הוּא, מֶלֶךְ הוּא כַב  רוֹב.    ר הוּא, לָּ קָּ נֶה בֵיתוֹ בְּ בְּ  י 
רוֹב.   קָּ יָּמֵינוּ בְּ ה, בְּ הֵרָּ מְּ ה,ב  הֵרָּ מְּ  ב 

רוֹב.   קָּ ךָ בְּ נֵה בֵיתְּ נֵה, בְּ נֵה, אֵל בְּ  אֵל בְּ
זוּז הוּא  יב הוּא, ע  א הוּא, סַג  נֶה בֵיתוֹ בְּ   נוֹרָּ בְּ רוֹב. י   קָּ

רוֹב.   קָּ יָּמֵינוּ בְּ ה, בְּ הֵרָּ מְּ ה,ב  הֵרָּ מְּ  ב 
רוֹב.   קָּ ךָ בְּ נֵה בֵיתְּ נֵה, בְּ נֵה, אֵל בְּ  אֵל בְּ

דוֹשׁ הוּא   יק הוּא, קָּ רוֹב.  פוֹדֶה הוּא, צַד  קָּ נֶה בֵיתוֹ בְּ בְּ  י 
רוֹב.   קָּ יָּמֵינוּ בְּ ה, בְּ הֵרָּ מְּ ה,ב  הֵרָּ מְּ  ב 

נֵ   נֵה, בְּ אֵל בְּ קָּ ה, אֵל בְּ ךָ בְּ  רוֹב. נֵה בֵיתְּ
יף הוּא  רוֹב.    רַחוּם הוּא, שַׁדַי הוּא, תַּק  קָּ נֶה בֵיתוֹ בְּ בְּ  י 

רוֹב.   קָּ יָּמֵינוּ בְּ ה, בְּ הֵרָּ מְּ ה,ב  הֵרָּ מְּ  ב 
רוֹב.    קָּ ךָ בְּ נֵה בֵיתְּ נֵה, בְּ נֵה, אֵל בְּ  אֵל בְּ

Adir hu, adir hu.. Chorus: Yivneh veito bekarov, Bimheirah, bimheirah, beyameinu beka'rov. Ehl 
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benei, Ehl benei, Benei veit-cha beka'arov. Bachur hu, gadol hu, dagul hu (chorus) Hadur hu, 

vatik hu, zakai hu, Chassid hu (chorus) Tahor hu, yachid hu, Kabir hu, lamud hu, melech hu 

(chorus) Nora hu, sagiv hu, iizuz hu, Podeh hu, tzadik hu (chorus) Kadosh hu, rachum hu, 

shaddai hu, takif hu (chorus) 
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י יוֹדֵעַ?   ד מ   אֶחָּ
ד  ד אֱלֹהֵי אֶחָּ י יוֹדֵעַ: אֶחָּ אָרֶץ.אֲנ  מַים וּבָּ   נוּ שֶׁבַשָּ
נַי ם י יוֹדֵעַ?   שְּׁ  מ 
נַי ם אָרֶץ.   שְּׁ מַים וּבָּ ד אֱלֹהֵינוּ שֶׁבַשָּ ית. אֶחָּ ר  נֵי לֻחוֹת הַבְּ י יוֹדֵעַ: שְּׁ  אֲנ 

  
ה  לשָּׁ י יוֹדֵעַ?   שְּׁ  מ 
ה   לשָּׁ י יוֹדֵעַ:  שְּׁ   שְּׁ ד אֱלֹהֵ אֲנ  ית,  אֶחָּ ר  נֵי לֻחוֹת הַבְּ ה  אָבוֹת, שְּׁ אָרֶץ לשָּׁ מַים וּבָּ  ינוּ שֶׁבַשָּ

י יוֹדֵעַ?   בַע מ   אַרְּ
בַע  אָרֶץ  אַרְּ מַים וּבָּ ד אֱלֹהֵינוּ שֶׁבַשָּ ית,  אֶחָּ ר  נֵי לֻחוֹת הַבְּ ה  אָבוֹת, שְּׁ לשָּׁ הוֹת,  שְּׁ מָּ בַע א  י יוֹדֵעַ: אַרְּ  אֲנ 

י   ה מ  שָּ  יוֹדֵעַ?  חֲמ 
ה  שָּ שֵׁי חֲמ  ה חוּמְּ שָּׁ י יוֹדֵעַ: חֲמ  לשָּׁ  אֲנ  הוֹת,  שְּׁ מָּ בַע א  ה, אַרְּ ד אֱלֹהֵינוּ תוֹרָּ ית,  אֶחָּ ר  נֵי לֻחוֹת הַבְּ ה  אָבוֹת, שְּׁ

אָרֶץ   מַים וּבָּ  שֶׁבַשָּ
י יוֹדֵעַ?   ה  מ  ָּ ש   שׁ 

ה  ָּ ש  שָּׁ  שׁ  ה, חֲמ  נָּ שְּׁ רֵי מ  דְּ ה ס  שָּ י יוֹדֵעַ: שׁ  ה  אָבוֹ אֲנ  לשָּׁ הוֹת,  שְּׁ מָּ בַע א  ה, אַרְּ שֵׁי תוֹרָּ נֵי לֻחוֹת  ה חוּמְּ ת, שְּׁ
ד אֱלֹהֵינוּ שֶׁבַשָּ  ית,  אֶחָּ ר  אָרֶץ הַבְּ  מַים וּבָּ

  
י יוֹדֵעַ?   ה מ  עָּ בְּ  שׁ 

ה  עָּ בְּ ה    שׁ  לשָּׁ הוֹת,  שְּׁ מָּ בַע א  ה, אַרְּ שֵׁי תוֹרָּ ה חוּמְּ שָּׁ ה, חֲמ  נָּ שְּׁ רֵי מ  דְּ ה ס  שָּ א, שׁ  תָּ מֵי שַׁבָּ ה יְּ עָּ בְּ י יוֹדֵעַ: שׁ  אֲנ 
נֵי לֻחוֹת הַ  אָרֶץ  אָבוֹת, שְּׁ מַים וּבָּ ד אֱלֹהֵינוּ שֶׁבַשָּ ית,  אֶחָּ ר   בְּ

  
י יוֹדֵעַ?   ה מ  מוֹנָּ  שְּׁ

ה  מוֹנָּ י יוֹדֵעַ: שְּׁ  שְּׁ בַע אֲנ  ה, אַרְּ שֵׁי תוֹרָּ ה חוּמְּ שָּׁ ה, חֲמ  נָּ שְּׁ רֵי מ  דְּ ה ס  שָּ א, שׁ  תָּ מֵי שַׁבָּ ה יְּ עָּ בְּ ה, שׁ  ילָּ מֵי מ  ה יְּ מוֹנָּ
נֵי לֻ  ה  אָבוֹת, שְּׁ לשָּׁ הוֹת,  שְּׁ מָּ אָרֶץ  א  מַים וּבָּ ד אֱלֹהֵינוּ שֶׁבַשָּ ית,  אֶחָּ ר   חוֹת הַבְּ

  
י יוֹדֵעַ?   ה מ  עָּ שְּׁ  תּ 

ה  עָּ שְּׁ י יוֹדֵ תּ  ה  אֲנ  שָּׁ ה, חֲמ  נָּ שְּׁ רֵי מ  דְּ ה ס  שָּ א, שׁ  תָּ מֵי שַׁבָּ ה יְּ עָּ בְּ ה, שׁ  ילָּ מֵי מ  ה יְּ מוֹנָּ ה, שְּׁ חֵי לֵדָּ ה יַרְּ עָּ שְּׁ עַ: תּ 
הוֹ  מָּ בַע א  ה, אַרְּ שֵׁי תוֹרָּ אָרֶץ חוּמְּ מַים וּבָּ ד אֱלֹהֵינוּ שֶׁבַשָּ ית,  אֶחָּ ר  נֵי לֻחוֹת הַבְּ ה  אָבוֹת, שְּׁ לשָּׁ  ת,  שְּׁ

  
ה  רָּ י  עֲשֶָּ  יוֹדֵעַ?    מ 
ה רָּ דְּ   עֲשֶָּ ה ס  שָּ א, שׁ  תָּ מֵי שַׁבָּ ה יְּ עָּ בְּ ה, שׁ  ילָּ מֵי מ  ה יְּ מוֹנָּ ה, שְּׁ חֵי לֵדָּ ה יַרְּ עָּ שְּׁ רַיָּא, תּ  בְּ ה ד  רָּ י יוֹדֵעַ:  עֲשָּ  רֵיאֲנ 

ית,  אֶחָּ  ר  נֵי לֻחוֹת הַבְּ ה  אָבוֹת, שְּׁ לשָּׁ הוֹת,  שְּׁ מָּ בַע א  ה, אַרְּ שֵׁי תוֹרָּ ה חוּמְּ שָּׁ ה, חֲמ  נָּ שְּׁ מַים  מ  ד אֱלֹהֵינוּ שֶׁבַשָּ
אָרֶץ   וּבָּ

  
י יוֹדֵעַ?   ר מ  שָּ  אַחַד  עָּ

ר  שָּ רַיָּא, תּ  אַחַד  עָּ בְּ ה ד  רָּ בַיָּא, עֲשָּ ר כוֹכְּ שָּ י יוֹדֵעַ:  אַחַד עַָּ מֵי  אֲנ  ה יְּ עָּ בְּ ה, שׁ  ילָּ מֵי מ  ה יְּ מוֹנָּ ה, שְּׁ חֵי לֵדָּ ה יַרְּ עָּ שְּׁ
ית, שַׁבָּ  ר  נֵי לֻחוֹת הַבְּ ה  אָבוֹת, שְּׁ לשָּׁ הוֹת,  שְּׁ מָּ בַע א  ה, אַרְּ שֵׁי תוֹרָּ ה חוּמְּ שָּׁ ה, חֲמ  נָּ שְּׁ רֵי מ  דְּ ה ס  שָּ א, שׁ     תָּ

אָרֶץ  מַים וּבָּ ד אֱלֹהֵינוּ שֶׁבַשָּ  אֶחָּ

  
י י  ר מ  שָּ נֵים עָּ  ודע?  שְּׁ

ר  שנים  שָּ מוֹנָּ  עָּ ה, שְּׁ חֵי לֵדָּ ה יַרְּ עָּ שְּׁ רַיָּא, תּ  בְּ ה ד  רָּ בַיָּא, עֲשָּ ר כוֹכְּ שָּ טַיָּא, אַחַד עַָּ בְּ ר שׁ  שָּ נֵים עֶָּ י יוֹדֵעַ:  שְּׁ ה אֲנ 
א, שׁ   תָּ מֵי שַׁבָּ ה יְּ עָּ בְּ ה, שׁ  ילָּ מֵי מ  היְּ מָּ בַע א  ה, אַרְּ שֵׁי תוֹרָּ ה חוּמְּ שָּׁ ה, חֲמ  נָּ שְּׁ רֵי מ  דְּ ה ס  ה  אָבוֹת,  שָּ לשָּׁ וֹת,  שְּׁ
ד אֱלֹהֵינוּ  ית,  אֶחָּ ר  נֵי לֻחוֹת הַבְּ אָרֶץ שְּׁ מַים וּבָּ  שֶׁבַשָּ

  
י יוֹדֵעַ?     ר מ  שָּ ה  עֶָּ לשָּׁ  שְּׁ

ר    שָּ ה  עָּ לשָּׁ דַיָּא.  שְּׁ ר מ  שָּ ה  עָּ לשָּׁ י יוֹדֵעַ:  שְּׁ ה ד  אֲנ  רָּ בַיָּא, עֲשָּ ר כוֹכְּ שָּ טַיָּא, אַחַד עַָּ בְּ ר שׁ  שָּ נֵים עֶָּ רַיָּא, שְּׁ בְּ
ה  עָּ בְּ ה, שׁ  ילָּ מֵי מ  ה יְּ מוֹנָּ ה, שְּׁ חֵי לֵדָּ ה יַרְּ עָּ שְּׁ בַע  תּ  ה, אַרְּ שֵׁי תוֹרָּ ה חוּמְּ שָּׁ ה, חֲמ  נָּ שְּׁ רֵי מ  דְּ ה ס  שָּ א, שׁ  תָּ מֵי שַׁבָּ יְּ

נֵי לֻחוֹ  ה  אָבוֹת, שְּׁ לשָּׁ הוֹת,  שְּׁ מָּ אָרֶץא  מַים וּבָּ ד אֱלֹהֵינוּ שֶׁבַשָּ ית,  אֶחָּ ר     ת הַבְּ

  

Who Knows One? I know one! One is our God in heaven and earth. Who knows two? I 

know two! Two are the tablets of the covenant; One is our God in heaven and earth. Who 

knows three? I know three! Three are the fathers of Israel; Two are the tablets of the 
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covenant; One is our God in heaven and earth. Who knows four? I know four! Four are 

the mothers of Israel; Three are the fathers of Israel; Two are the tablets of the covenant; 

One is our God in heaven and earth. Who knows five? I know five! Five are the books of 

the Torah; Four are the mothers of Israel; Three are the fathers of Israel; Two are the 

tablets of the covenant; One is our God in heaven and earth. Who knows six? I know six! 

Six are the orders of the Mishnah; Five are the books of the Torah; Four are the mothers 

of Israel; Three are the fathers of Israel; Two are the tablets of the covenant; One is our 

God in heaven and earth. Who knows seven? I know seven! Seven are the days of the 

week; Six are the orders of the Mishnah; Five are the books of the Torah; Four are the 

mothers of Israel; Three are the fathers of Israel; Two are the tablets of the covenant; 

One is our God in heaven and earth. Who knows eight? I know eight! Eight are the days 

to circumcision; Seven are the days of the week; Six are the orders of the Mishnah; Five 

are the books of the Torah; Four are the mothers of Israel; Three are the fathers of Israel; 

Two are the tablets of the covenant; One is our God in heaven and earth. Who knows 

nine? I know nine! Nine are the months to childbirth; Eight are the days to circumcision; 

Seven are the days of the week; Six are the orders of the Mishnah; Five are the books of 

the Torah; Four are the mothers of Israel; Three are the fathers of Israel; Two are the 

tablets of the covenant; One is our God in heaven and earth. 

Who knows ten? I know ten! Ten are the commandments; Nine are the months to 

childbirth; Eight are the days to circumcision; Seven are the days of the week; Six are the 

orders of the Mishnah; Five are the books of the Torah; Four are the mothers of Israel; 

Three are the fathers of Israel; Two are the tablets of the covenant; One is our God in 

heaven and earth. Who knows eleven? I know eleven! Eleven are the stars in Joseph's 

dream; Ten are the commandments; Nine are the months to childbirth; Eight are the days 

to circumcision; Seven are the days of the week; Six are the orders of the Mishnah; Five 

are the books of the Torah; Four are the mothers of Israel; Three are the fathers of Israel; 

Two are the tablets of the covenant; One is our God in heaven and earth. Who knows 

twelve? I know twelve! Twelve are the tribes of Israel; Eleven are the stars in Joseph's 

dream; Ten are the commandments; Nine are the months to childbirth; Eight are the days 

to circumcision; Seven are the days of the week; Six are the orders of the Mishnah; Five 

are the books of the Torah; Four are the mothers of Israel; Three are the fathers of Israel; 

Two are the tablets of the covenant; One is our God in heaven and earth. Who knows 

thirteen? I know thirteen! Thirteen are the attributes of God; Twelve are the tribes of 

Israel; Eleven are the stars in Joseph's dream; Ten are the commandments; Nine are the 

months to childbirth; Eight are the days to circumcision; Seven are the days of the week; 

Six are the orders of the Mishnah; Five are the books of the Torah; Four are the mothers 

of Israel; Three are athe fathers of Israel; Two are the tablets of the covenant; One is our 

God in heaven and earth. 

 

Echad mi yode’a? Echad ani yode’a: echad Eloheinu shebashamayim u’va’aretz. 

Shnayim mi yode’a? Shnayim ani yode’a: shnai luchot habrit, echad Eloheinu 

shebashamayim u’va’aretz. Shloshah mi yode’a? Shloshah ani yode’a: shloshah avot, 

shnai luchot habrit, echad Eloheinu shebashamayim u’va’aretz. Arba mi yode’a? Arba 

ani yode’a: arba imahot, shloshah avot, shnai luchot habrit, echad Eloheinu 

shebashamayim u’va’aretz. Chamishah mi yode’a? Chamishah ani yode’a: chamishah 

chumshei Torah, arba imahot, shloshah avot, shnai luchot habrit, echad Eloheinu 
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shebashamayim u’va’aretz. Shishah mi yode’a? Shishah ani yode’a: shishah sidrei 

mishnah, chamishah chumshei Torah, arba imahot, shloshah avot, shnai luchot habrit, 

echad Eloheinu shebashamayim u’va’aretz. Shiv’ah mi yode’a? Shiv’ah ani yode’a: 

shiv’ah yimei shabbata, shishah sidrei mishnah, chamishah chumshei Torah, arba 

imahot, shloshah avot, shnai luchot habrit, echad Eloheinu shebashamayim u’va’aretz. 

Shmonah mi yode’a? Shmonah ani yode’a: shmonah yimei milah, shiv’ah yimei 

shabbata, shishah sidrei mishnah, chamishah chumshei Torah, arba imahot, shloshah 

avot, shnailuchot habrit, echad Eloheinu shebashamayim u’va’aretz. Tishah mi yode’a? 

Tishah ani yode’a: tishah yarchai laidah, shmonah yimei milah, shiv’ah yimei shabbata, 

shishah sidrei mishnah, chamishah chumshei Torah, arba imahot, shloshah avot, shnai 

luchot habrit, echad Eloheinu shebashamayim u’va’aretz. Asarah mi yode’a? Asarah ani 

yode’a: asarah dibraiya, tishah yarchai laidah, shmonah yimei milah, shiv’ah yimei 

shabbata, shishah sidrei mishnah, chamishah chumshei Torah, arba imahot, shloshah 

avot, shnai luchot habrit, echad Eloheinu shebashamayim u’va’aretz. Echad asar mi 

yode’a? Echad asar ani yode’a: echad asar kochvaya, asarah dibraiya, tishah yarchai 

laidah, shmonah yimei milah, shiv’ah yimei shabbata, shishah sidrei mishnah, 

chamishah chumshei Torah, arba imahot, shloshah avot, shnai luchot habrit, echad 

Eloheinu shebashamayim u’va’aretz. Shnaim asar mi yode’a? Shnaim asar ani yode’a: 

shnaim asar shivtaiya, echad asar kochvaya, asarah dibraiya, tishah yarchai laidah, 

shmonah yimei milah, shiv’ah yimei shabbata, shishah sidrei mishnah, chamishah 

chumshei Torah, arba imahot, shloshah avot, shnai luchot habrit, echad Eloheinu 

shebashamayim u’va’aretz. Shloshah asar mi yode’a? Shloshah asar ani yode’a: 

shloshah asar midaiya, shnaim asar shivtaiya, echad asar kochvaya, asarah dibraiya, 

tishah yarchai laidah, shmonah yimei milah, shiv’ah yimei shabbata, shishah sidrei 

mishnah, chamishah chumshei Torah, arba imahot, shloshah avot, shnai luchot habrit, 

echad Eloheinu shebashamayim u’va’aretz. 
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יָּא גַדְּ חַד    51יָּא,חַד גַדְּ

 
51 Why was this song composed in Aramaic? After all, almost the entire Haggadah is in Hebrew. 
 
But towards the end, Chad Gadya suddenly reverts to Hebrew: the slaughterer is ha-shochet in Hebrew, rather 
than necheisa in Aramaic; the Angel of Death is Malach ha-Mavet in Hebrew, not Malach Mota in Aramaic; 
and the Holy One, blessed be He is ha-Kadosh baruch Hu in Hebrew, not Kud’sha brich Hu in Aramaic. So, 
the next question is: Why the reversion to Hebrew? 
 
And finally, what is the significance of father buying this kid for two zuzim? 
 
As we noted, almost the entire Haggadah is in Hebrew. But there is another Aramaic section near the 
beginning: 
 
Ha lachma anya di achalu avhatana be-ar’a de-Mitzrayyim.... “This is the bread of affliction which our fathers 
ate in the land of Egypt. All who are hungry - come and eat; all who need - let them come and join in the 
Pesach. This year here; next year in the Land of Israel. This year slaves; next year, free people.” 
 
This section, too, is predominantly Aramaic, with a few well-selected words in Hebrew. And this deceptively 
simple paragraph has some important lessons. 
 
The Ha lachma section had to have been written in a context when the Pesach sacrifice was not offered (either 
after the destruction of the Holy Temple when the Temple Mount was under foreign occupation, or in exile) as 
the invitation makes clear: Kol ditzrich yeitei ve-yifsach, “all who need, let them come and join in the Pesach.” 
But the Pesach sacrifice could be eaten solely by those who had been designated as members of the group 
before the Paschal Lamb had been sacrificed (Mishnah, Zevachim 5:8; Rambam, "Laws of Pesach Sacrifice" 
2:1, 5). Clearly, then, when already seated at the Seder table, it was impossible to invite “all who need” to come 
and join in eating the Pesach sacrifice. This invitation has to date from after the Pesach sacrifice had ceased, so 
that it refers to the Seder ceremony, not to the Paschal lamb itself. And so, since it applies to a time of galut 
(exile), it is written in Aramaic - the language of exile. But the corollary is that when looking forward to the 
time of redemption, back in our Land as free people, the phrase is le-shana ha-ba’ah (“next year”) in Hebrew, 
the language of redemption, of the Land of Israel. 
 
And now we begin to see the parallel with Chad Gadya: the kid represents Israel, the nation that was “eaten” by 
the cat, devoured, defeated, conquered, dragged away into exile. It is appropriate that this parable be related in 
Aramaic, the language of exile. Then the dog bit the cat, the stick beat the dog, the fire burnt the stick, the 
water quenched the fire, the ox drank the water. One by one, every nation that ever dared raise a hand against 
us was defeated: Egypt, Assyria, Babylon, Greece, Rome, mediaeval Spain, the Turkish Empire, Germany, the 
British Empire, the Soviet Union - every one of them, when they turned against us, collapsed. 
 
“And then came the slaughterer and slaughtered the ox.” The ox symbolises Rome - the exile that is currently 
drawing to its painful end; and the slaughterer who destroyed the ox of Rome is Mashiach ben Yosef - he who 
will fight the physical battle against our enemies, and will begin to lead us out of exile and back to 
independence in our Land - and potentially be killed in combat. (This interpretation follows the Vilna Ga’on.) 
So, ha-shochet - "the slaughterer" in Hebrew, not Aramaic - represents the beginning of the redemption from 
exile. The Angel of Death might (not definitely) take the slaughterer; and then, the final stage of redemption 
will be the Revival of the Dead, when God Himself will “slaughter the Angel of Death,” because death itself 
will be cancelled. 
 
And finally, what is the significance of father buying this kid for two zuzim? Having established that the kid 
represents Israel, it follows that abba here refers to our Father in Heaven. How, then, did He acquire us “for 
two zuzim”? 
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יָּא.   יָּא,חַד גַדְּ רֵי זוּזֵי, חַד גַדְּ תְּ א ב  ין אַבָּ זַב   דְּ

   
א  רָּ א  שׁוּנְּ אָתָּ רֵי זוּזֵי, חַד וְּ תְּ א ב  ין אַבָּ זַב  יָּא,  דְּ גַדְּ ה לְּ לָּ כְּ אַָּ יָּא. וְּ יָּא,חַד גַדְּ  גַדְּ
א   בָּ א כַלְּ אָתָּ יָּא,  וְּ גַדְּ ה לְּ לָּ כְּ אַָּ א, דְּ רָּ שׁוּנְּ שַׁךְ לְּ נָּ יָּאוְּ רֵי זוּזֵי, חַד גַדְּ תְּ א ב  ין אַבָּ זַב  יָּא. דְּ  ,חַד גַדְּ

א  רָּ א חוּטְּ אָתָּ א ב   וְּ ין אַבָּ זַב  יָּא,  דְּ גַדְּ ה לְּ לָּ כְּ אַָּ א, דְּ רָּ שׁוּנְּ שַׁךְ לְּ נָּ א, דְּ בָּ כַלְּ ה לְּ כָּ יָּא,חַד וה  רֵי זוּזֵי, חַד גַדְּ תְּ
יָּא.   גַדְּ

 

 
א  א נוּרָּ אָתָּ כָּ וְּ ה  א, דְּ רָּ חוּטְּ רַף לְּ שָּ שׁוְּ שַׁךְ לְּ נָּ א, דְּ בָּ כַלְּ רֵי זוּזֵי, ה לְּ תְּ א ב  ין אַבָּ זַב  יָּא,  דְּ גַדְּ ה לְּ לָּ כְּ אַָּ א, דְּ רָּ וּנְּ

יָּא.  יָּא,חַד גַדְּ  חַד גַדְּ

 
א מַיָּא  אָתָּ רַף לְּ  וְּ שָּ א, דְּ נוּרָּ ה לְּ בָּ כָּ זַב  וְּ יָּא,  דְּ גַדְּ ה לְּ לָּ כְּ אַָּ א, דְּ רָּ שׁוּנְּ שַׁךְ לְּ נָּ א, דְּ בָּ כַלְּ ה לְּ כָּ ה  א, דְּ רָּ א  חוּטְּ ין אַבָּ

יָּא.  יָּא,חַד גַדְּ רֵי זוּזֵי, חַד גַדְּ תְּ  ב 

 
א  א תוֹרָּ אָתָּ שׁוּוְּ שַׁךְ לְּ נָּ א, דְּ בָּ כַלְּ ה לְּ כָּ ה  א, דְּ רָּ חוּטְּ רַף לְּ שָּ א, דְּ נוּרָּ ה לְּ בָּ כָּ מַיָּא, דְּ ה לְּ תָּ שָּׁ ה וְּ לָּ כְּ אַָּ א, דְּ רָּ נְּ

יָּא,חַד גַדְּ  רֵי זוּזֵי, חַד גַדְּ תְּ א ב  ין אַבָּ זַב  יָּא,  דְּ גַדְּ  יָּא. לְּ

 
א הַשׁוֹחֵט  אָתָּ שַׁךְ  וְּ נָּ א, דְּ בָּ כַלְּ ה לְּ כָּ ה  א, דְּ רָּ חוּטְּ רַף לְּ שָּ א, דְּ נוּרָּ ה לְּ בָּ כָּ מַיָּא, דְּ ה לְּ תָּ שָּ א, דְּ תוֹרָּ חַט לְּ שָּׁ וְּ

גַדְּ  ה לְּ לָּ כְּ אַָּ א, דְּ רָּ שׁוּנְּ יָּא.  לְּ יָּא,חַד גַדְּ רֵי זוּזֵי, חַד גַדְּ תְּ א ב  ין אַבָּ זַב   יָּא,  דְּ

 
ךְ  אָּ א מַלְּ אָתָּ וֶת וְּ א,   הַמָּ רָּ חוּטְּ רַף לְּ שָּ א, דְּ נוּרָּ ה לְּ בָּ כָּ מַיָּא, דְּ ה לְּ תָּ שָּ א, דְּ תוֹרָּ חַט לְּ שָּׁ שׁוֹחֵט, דְּ חַט לְּ שָּׁ וְּ

ה לְּ  לָּ כְּ אַָּ א, דְּ רָּ שׁוּנְּ שַׁךְ לְּ נָּ א, דְּ בָּ כַלְּ ה לְּ כָּ ה  יָּא. דְּ יָּא,חַד גַדְּ רֵי זוּזֵי, חַד גַדְּ תְּ א ב  ין אַבָּ זַב  יָּא,  דְּ  גַדְּ

 
א הַקָּ  אָתָּ רוּ וְּ מַיָּא,  52ךְ הוּא דוֹשׁ בָּ ה לְּ תָּ שָּ א, דְּ תוֹרָּ חַט לְּ שָּׁ שׁוֹחֵט, דְּ חַט לְּ שָּׁ וֶת, דְּ אַךְ הַמָּ מַלְּ חַט לְּ שָּׁ וְּ

כַ  ה לְּ כָּ ה  א, דְּ רָּ חוּטְּ רַף לְּ שָּ א, דְּ נוּרָּ ה לְּ בָּ כָּ יָּא, דְּ גַדְּ ה לְּ לָּ כְּ אַָּ א, דְּ רָּ שׁוּנְּ שַׁךְ לְּ נָּ א, דְּ בָּ  לְּ

 
Although g’di can be a generic term for the young of any kosher animal (see the Talmud, Chullin 113 a-b), it 
usually refers specifically to a kid (a goat up to the age of one year) or a lamb (a sheep up the age of one year). 
And these are precisely the animals which are sacrificed for the Tamid (daily) offerings and the Mussaf 
(Shabbat, Rosh Chodesh, and Festival additional) offerings. 
 
A month and a half ago, we began the countdown to Pesach with the first of five special Shabbatot - Shabbat 
Shekalim (Exodus 30:11-16). Then, we read how every Jew was obligated to pay the half-shekel due, the annual 
tax that was used for purchasing the goats and lambs for the Tamid offerings (Megillah 29b; Mishnah Berurah 
685:1). This was how the Jew bought his share in the Holy Temple. And how much is half a shekel? The shekel 
(equivalent to the Talmudic sela) was a unit of currency equal to four zuzim (equivalent to silver dinars in the 
Talmud). Thus, the two zuzim, with which father bought the g’di and with which we conclude the Seder 
service, are worth half a shekel. 

 
52 On the 17th of Av, 5689 (Aug. 23, 1929), Arab mobs began rioting all over Eretz Yisrael. The 'official' reason 
for the Arab violence: denial of Jewish rights to the "Kotel HaMa'aravi", the Western Wall. 
 
Dozens of Jewish communities were attacked, including Jerusalem, Tel Aviv, and Haifa. In Hebron and Safed, 
Arab mobs slaughtered men and women, elderly and young. Those who survived the slaughter were evacuated, 
as were the residents of Gaza, Shechem (Nablus), Beit She'an, and other towns. In a week of rioting and 
pogroms, 133 Jews were killed and more than 300 wounded. Seventeen communities were evacuated, and there 
was great loss of Jewish property. 
 
In those days of turmoil and troubled spirits, Rav Kook wrote the following words of encouragement. 
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רֵי זוּזֵ  תְּ א ב  ין אַבָּ זַב  יָּא.  דְּ יָּא,חַד גַדְּ  י, חַד גַדְּ

 
 
Our Sages described the Messianic light - the nascent redemption of the Jewish people - with a puzzling 
expression. They wrote, "It appears, is obscured, and then appears once again" [Yalkut, Songs 986]. 
 
What did they mean with this description of a wavering, vacillating light? 
 
We witness many fluctuations in the progressive renewal of the nation, and the settling of Eretz Yisrael. Every 
setback represents an obscuring of the redeemer, while every subsequent advance signifies his appearance. 
 
Anyone who has followed the development of the yishuv from its inception until today can plainly see that out 
of every reversal grows new triumph and success. Therefore, we should not lose heart, even in the face of the 
terrible disaster that has befallen us. For in proportion to the present darkness, the future revelation of light will 
be that much greater. The light of redemption may be temporarily obscured; but it will appear once again, in 
even greater brilliance. 
 
[Adapted from "Celebration of the Soul", p. 198, from RavKookTorah.org] 
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