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Seeing the Parshah
the way the Rebbe does

THE ROAD
TO REFUGE

The Torah requires that the cities of refuge be
easily accessible to those who need them. It
is our job to ensure that we make the spiritual
“City of Refuge” just as easy to access.

In this sicha you will learn:

CONTENT

» The deeper meaning of the signs leading to the
cities of refuge.

» The importance of going out to show people the
way towards Torah and mitzvos.

» Not to be deterred by the fact that one did not
see results from his efforts.

» Common words, Fundamental Phrases, plural and
singular grammar in Yiddish.
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In truth, the opposite is the case. The spiritual reality does
E not stem from the physical one, rather the physical reality is
a reflection of the spiritual, as spirituality is the true existence.* This
same concept applies to the guidelines for the cities of refuge; the
requirements for the physical cities of refuge reflect those of their

spiritual counterpart.

% 4. Theinner layer of the Torah, the section commonly referred to as Sod,
is typically understood to be an additional level of interpretation, over
and above the simple reading of the text. The events and instructions
recorded in the Torah are to be taken at face value; Kabbalah mere-
ly introduces an additional, deeper, reading into the text. Such an
understanding can be defined as follows: “The Torah speaks about
what is down below and only hints to what is up above” R’ Isaac
Halevi Horowitz, known as the Shala”h based on his famous work
Shnei Luchos HaBris, explains that, in truth, the opposite is the case.
The true context of the Torah is its significance in the upper worlds,
and it is only a lower manifestation of this truth that we access in the
simple reading of the text. Hence, “The Torah speaks about what is
up above and only hints to what is down below.”

@ Skills

FUNDAMENTAL PHRASE
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Translation: Had we merited

Brief Explanation: This is a term of
longing, referring to the ideal state
had we not sinned. It tells us of
what could have and should have
happened had we been worthy.
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Translation: See that | have given
before you (2 options) life and
goodness and death and evil.
And you shall choose life.

Brief Explanation: This passuk from
Chumash speaks of the free choice
Hashem gives us. The only thing
Hashem chooses not to control is
our decisions. He lays out all the
options and leaves it up to us.

COMMON WORDS

N1 KpD3
Translation: The difference

(Literally: What comes out of this /
What the ramifications are)
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This week’s parshah discusses the cities of
n refuge, the arei miklat, that were estab-
lished as a safe-haven for those who had inadver-
tently killed someone and were being chased by
the "redeemers of the blood.™ The roads leading to
these cities of refuge had requirements in order to
ensure ease of access to those people who were
running. They needed to be well maintained, 32
amos wide, and at every fork in the road there had
to be a clear sign reading "Miklat Miklat” pointing

in the direction of the city.? Just as there once ex-
isted physical cities of refuge, there also exists a
spiritual counterpart which accomplishes a simi-
lar goal. A person who cormmitted a sin is consid-
ered to be one who “killed a soul™ and he is able to
find refuge in the words of Torah which will protect
him. Just as the pathway to the physical cities of
refuge had certain requirements, we can assume
that the same is true of the spiritual “cities of
refuge’”

P % 1. Inthe event of a person accidentally committing murder, the Torah permits the relatives of the one killed to avenge his

u blood by taking the murderers life. Cities of Refuge were established in order to protect the murderer from the relatives
of the one killed, where no-one but accidental murderers were allowed to enter. The murderer would have to remain
within the city of refuge, and was not released until the then-current Kohen Gadol passed away.

2. The Torah instructs us regarding Arei Miklat to “Prepare the road for yourself,” which Chazal understood to mean that
the roads must be wide, well maintained, and clearly identifiable. This imperative is regarded so severely that special
messengers were sent out each year to assess the quality of the roads, and a community that was lax in this regard is
considered to have the blood of those murdered upon their hands. The Gemara sees this as a sign of the great com-
passion that Hashem has for the Jewish People, that he guides those who have sinned onto the path of Teshuvah.

3. The Torah prohibition against murder reads: “Whoever sheds the blood of man, through man shall his blood be shed”.
If the comma is repositioned it can be read as: “Whoever pours (sheds) the blood of man into (through) man,” which,
according to Kabbalah, refers to any aveirah that a person transgresses. Hashem is referred to as Man - “Man who
sits upon the throne,” and the forces of impurity, who naturally imitate those of holiness, are also referred to as man -
“Wicked man.” Every time a person transgresses an aveirah they are divesting holy energy from their neshamah, “Holy
Man,” and are investing it in the forces of Kelipah, “wicked man” - effectively “pouring the blood of Man into man.”
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Rashab listened to the entire account and did not respond. After
bentching, the Rebbe Rashab instructed the person to wait for a bit.
The Rebbe Rashab then entered his room and retrieved a small
booklet of Chassidus, a handwritten manuscript of the Mitteler
Rebbe, and showed how in only six or seven lines the Miteler Rebbe
described exactly that vein that the doctors had only recently dis-
covered. The Mitteler Rebbe explains in that booklet that there is a
vein in the brain that holds a fine fluid which tilts back and forth,
thus assisting with memory and deeper comprehension. When it
tilts towards the part of the brain that controls “Chachmah” and
“Binah,” it assists with memory, and when it tilts towards the part of
the brain that controls “Da‘as,” it assists with comprehension. This
is why we find that when a person is trying to remember something,
he tilts his head upwards, and while trying to comprehend some-
thing, he tilts his head downward. This person asked the Rebbe
Rashab, “If all of this information was known to the Mitteler Rebbe,
he must have been a big professor!” The Rebbe Rashab responded,
“The Mitteler Rebbe was aware of this reality because he knew it
existed in the ‘Adam Ha'elyon’ (Hashem), and therefore realized it
certainly must exist in the lower world as well” If the spiritual reali-
ty is what creates the physical reality in general, how much more so
must be the case when it comes to matters discussed in Torah.
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Brief Explanation: This is a term of
longing, referring to the ideal state
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Translation: See that | have given
before you (2 options) life and
goodness and death and evil.
And you shall choose life.

Brief Explanation: This passuk from
Chumash speaks of the free choice
Hashem gives us. The only thing
Hashem chooses not to control is
our decisions. He lays out all the
options and leaves it up to us.
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If we were more spiritually in-tune, we
would be able to experience reality in an op-
posite way. We would first perceive the reality of
the spiritual, and thereby draw our conclusions re-
garding the physical world. We would observe the
goings on of the spiritual worlds and then assume

tween washing his hands for bread and making
Hamotzie over the bread. Although, halachically,
only speaking or pausing for an extended period
of time is considered an interruption, the Rebbe
Rashab would not even like to have foreign
thoughts between washing and making Hamotz-

interruption between washing and eating and the remainder of the story remains unclear. However, in the Rebbe’s
Reshimos the same story is quoted and in that version it makes note of the fact that this person had shared this new
insight with the Rebbe Rashab as he was washing, which clarifies why the Rebbe Rashab’s response was delayed in

coming.

6. The person in this story was the younger brother of the Rebbe Rashab, R* Menachem Mendel. He was 6 years younger
than the Rebbe Rashab, and, due to financial burdens, was later forced to move to the French island of Corsica, where
he eventually passed. In 1955 the Rebbe arranged for his body to be transferred to Israel, and he was later buried in

the city of Tzfas.
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signs pointing clearly to the direction of the city with the words
“Miklat Miklat” (since wide and beautiful roads are useless if one
does not know in which direction to travel), the same is true of the
spiritual cities of refuge; aside for the path towards Torah being an
easy and “wide” path, Hashem also guides a Jew in the direction he
is meant to be going. Being that a Jew was given free choice, as the
passuk states, "See that I have given before you today life and good-
ness and evil and death,” it is possible that a Jew may end up on the
“left side” and choose “death” if he is not shown the proper path.
This is why Hashem stands with a sign, so to speak, and says
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Translation: See that | have given
before you (2 options) life and
goodness and death and evil.
And you shall choose life.

Brief Explanation: This passuk from
Chumash speaks of the free choice
Hashem gives us. The only thing
Hashem chooses not to control is
our decisions. He lays out all the
options and leaves it up to us.
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Through understanding the spiritual components
of what is being discussed, we will be better
equipped to understand the physical dimension.
But since we are not so spiritually refined, we are
forced to draw the parallel between physical and
spiritual in the opposite manner; through observ-
ing the physical reality that surrounds us, we can
gain insight into the spiritual reality as well.”

Just as the cities of refuge would provide

protection to one who had killed intention-
ally as well as to one who had killed inadvertently ®
so too with the spiritual cities of refuge; the words
of Torah provide protection even to those who
have sinned intentionally. Just as, physically, in
addition to the roads leading to the cities of refuge
being wide and well maintained, there were also

& 7. The Alter Rebbe explains in Igeres HaKodesh, that when Mashiach comes there will no longer be a need to study the
revealed sections of the Torah, as well will know the laws intuitively based on our understanding of their spiritual coun-
terpart. A similar idea can be found in regards to Avraham’s performance of Torah and Mitzvos. Although the Torah
was not yet given, and many mitzvos, such as Pesach, Shavuos, etc. were not yet relevant, Avraham was nevertheless
aware of the entire Torah based on his appreciation for its spiritual relevance. The same is true of the Torah as we
know it today: Its true representation is in the spiritual realm, and its physical appearance is merely a manifestation

of the spiritual.

8. Although Arei Miklat were designed to protect people who had murdered accidentally, they nevertheless housed both
accidental murders and intentional murderers. Upon committing a murder, whether accidentally or intentionally, a
person was to run to an Ir Miklat, where he would wait to be summoned to court. He would later be taken to a court
where his case would be deliberated, and he would be sentenced to an appropriate punishment; if he murdered in-
tentionally - the death penalty, and if unintentionally - he would be sent back to the Ir Miklat. Effectively, the Ir Miklat
provided (temporary) refuge for both accidental and intentional murderers.
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go, and yell, "Miklat Miklat! Go to the right side” which will lead you
to the city of refuge. There you will find refuge from the redeemer
of the blood’ - the satan who is constantly scheming ways to pros-
ecute. Do not, heaven-forbid, go to the left side’ which leads to the

depths of destruction.”

. This is a responsibility which lies on the shoulders of every
single person; to stand at the “fork in the road” and yell,
7 gle p d he “fork h d” and yell
“Miklat Miklat!” thereby showing the misqguided people where they
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“Miklat Miklat,” warning every Jew that they should
choose the ‘right side” This is the meaning of
Hashem’s instruction after the aforementioned
passuk, “and you shall choose life.” This is the as-
sistance that Hashem provides to every Jew as
they embark on their journey of decision-making.

As a result of the free choice that every Jew
was granted, which includes the ability to
choose “evil,” every Jew must rely on Hashem to
show him where to go, as He points him in the di-
rection of “life” and "goodness.” If even Rabbi Yo-
chanan Ben Zakkai was unsure of where he was

heading, as he famously proclaimed, “I do not in
which direction I am headed,” how much more so
are we, who live in a time of confusion and “dark-
ness,” unable to know where we are heading. For
this reason, every person must depend on Hash-
em to show them where they ought to go.

However, for a person to be worthy of re-
ceiving Hashem's “directions,” they must
act in a similar manner themselves, as we find that
Hashem treats people the way they treat others.® A
person must go out to “forks in the road” where he
will find Jewish people who are unsure of where to

% 9. Regarding the punishment of the Egyptians at Krias Yam Suf the Navi Yeshayah says, “In full measure, when You
send her away, You do contend with her” The Hebrew word IXOXD2 - in full measure, can also be translated as “in
that same measure,” meaning that Hashem repaid the Egyptians in the same measure that they caused harm to the
Jewish people; they drowned the Jewish children, so their punishment was to be drowned. This serves as the basis for
the theme of NTM 7312 07N - reciprocal interaction, meaning that the way Hashem interacts with us directly reflects
the way we interact with Him. This idea applies in a positive sense as well, as the Zohar famously says, “When a person
presents themselves with a ‘shining countenance’ from below, they are shown a ‘shining countenance’ from above.” In
the context of this sicha, when a person goes out of their way to guide others on the correct path, Hashem responds

by offering him guidance as well.
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ally listen to him, and not even knowing whether anyone hears him
at all as he doesn't see any people around. Nevertheless, he must
not be affected by the lack of an audience and must stand like a
sign, showing the way leading to the Ir Miklat, the path that will
provide protection from the Yetzer Hara and protection from the
Satan. Although there is a possibility that he accomplished nothing
by standing there, as no one heard him, he has still fulfilled his mis-
sion: to stand at the fork and show the way towards the Ir Miklat. In
the merit of his fulfilling his mission, Hashem will then show him
the path towards "and you shall choose life.” Although this person is
still an "Oved Elokim” and not yet an “Eved Hashem," meaning
that he is still involved in the effort to overcome his Yetzer Hara,
which, not only has not gotten weaker over time but, on the con-
trary, has become stronger as a result of its being constantly at-
tended to, to the extent that he is capable of choosing “death” and
“evil,” Hashem nevertheless comes to him and shows him the way
towards life” and “goodness.”
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Translation: Had we merited

Brief Explanation: This is a term of
longing, referring to the ideal state
had we not sinned. It tells us of
what could have and should have
happened had we been worthy.
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Translation: See that | have given
before you (2 options) life and
goodness and death and evil.
And you shall choose life.

Brief Explanation: This passuk from
Chumash speaks of the free choice
Hashem gives us. The only thing
Hashem chooses not to control is
our decisions. He lays out all the
options and leaves it up to us.
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(Literally: What comes out of this /
What the ramifications are)
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ought to go. Although it may be true that by en-
gaging with the lost people he himself is forced to
stand at the “fork in the road,” i.e., a place of dan-
ger where evil and sin are not out of the question,
he should not, however, allow himself to be affect-
ed by that possibility, because specifically through
standing there he will be able to fulfil the mission
that was placed upon him. This is similar to the
saying of Reb Mordechai HaTzadik™ in the name

more specifically, a spiritual favor.” It is worthwhile
for one to spend all of his time at the “forks in the
road” in order to be able to show even one Jew the
way to refuge, i.e,, the Torah.

Through a person committing himself to
E showing “lost” Jews their way towards the Ir
Miklat, Hashem will, in turn, show him the path
that leads toward “life” and "goodness.” A person

of the Baal Shem Tov: "A soul comes down into
this world and lives for seventy or eighty years in
order to do a physical favor for another Jew, and

must place himself at a fork in the road and stand
there like a "sign” and scream, "Miklat Miklat,” de-
spite him not knowing whether anyone will actu-

Concepts

a‘

% 10. R’ Mordechai Halzadik was a tremendous Lamdan and Kabbalist, who, upon hearing the greatness of the “Miracle
Worker” in Mezhibuzh sought out the Baal Shem Tov and became one of his closest students. Much of the famous
letter written by the Frierdiker Rebbe to his daughter, Rebbetzin Chaya Mushka, known as the “Long Letter”(¥2I1x% 7
173) , is dedicated to detailing the life of R* Mordechai, and his quest to find his childhood friends and introduce
them to the teachings of the Baal Shem Tov.

1. The passuk in Malachi reads, “And you shall return and discern between the righteous and the wicked, between him
who serves Hashem and him who has not served Him.” The second half of this passuk seems redundant, as a righ-
teous person is the same as one who serves Hashem and a wicked person is the same as one who does not. In Tanya
the Alter Rebbe explains that the categories of “one who serves Hashem” and “one who does not serve Hashem” are
describing two levels of Beinonim - people that, according to the Tanya definition, have not and will never do, talk, or
even think something negative.

For some people this degree of dedication is a great challenge, and they must constantly battle with themselves to
remain in control of their thought, speech, and action. Such a person is called an DP1YX 721y - “one who serves Hash-
em,” as he is engaged in an ongoing fight with his animal soul for the sake of Hashem. For others, such dedication
comes easy, as their disposition is of a more serious nature and they are not as passionate about material matters.
Such a person is called an ' T2y - “a servant of Hashem”: He is not actively engaged in battling for the sake of Hash-
em, as such service comes natural to him, rather he is an already accomplished “servant” of Hashem.

The Alter Rebbe concludes by extolling the virtues of the - seemingly lesser - “servant of Hashem,” the @P19X 721, as
it is specifically this person who is actively engaged in a battle for the sake of Hashem. As the passuk now points out,
the distinction between “one who serves Hashem” and “one who does not serve Him,” the two levels of a Beinoni,
is so stark, that it is as readily apparent as the difference between one who is “righteous” and one who is “wicked.”
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and nothing more. (There was a saying about a clock: It goes to and
fro, it is constantly moving, but it never moves from its place.) Ac-
cording to Chassidus, however, the job of a human “sign” is not to
stand still like an inanimate object, but rather to be a 79nn, one who
is constantly moving. A person ought to be full of life and warmth,
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Translation: Had we merited

Brief Explanation: This is a term of
longing, referring to the ideal state
had we not sinned. It tells us of
what could have and should have
happened had we been worthy.
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Translation: See that | have given
before you (2 options) life and
goodness and death and evil.
And you shall choose life.

Brief Explanation: This passuk from
Chumash speaks of the free choice
Hashem gives us. The only thing
Hashem chooses not to control is
our decisions. He lays out all the
options and leaves it up to us.
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The Frierdiker Rebbe once said that the dif-

ference between the Baal Shem Tov and the
other great Niglah leaders of the time was in the
way they engaged with others. The other leaders
were visited by the masses, and there in their
hometowns they would teach Torah. The Baal
Shem Tov and his students, on the other hand,
would not wait for people to come to them, but
rather would travel out to the towns and villages
where the Jews were found, and inspire them there.
12 This difference between the Baal Shem Tov and
the other leaders of his time can also be found in
the ways that one might go about fulfilling his
mission of being a "sign” for the spiritual cities of
refuge, one based on Niglah and one based on
Chassidus. According to Niglah, there was a post,

& 12. Elsewhere, a further distinction is documented:

a stone, or something similar, and on it was writ-
ten, "Miklat Miklat” The sign did not speak to the
passersby; if someone were to pass by, happen to
look at the sign, and be able to read, they would be
informed of where the Ir Miklat was located. This
type of “sign” also exists in the avodah of inform-
ing Jews where they can find a spiritual Ir Miklat. A
person might travel to a “fork in the road” (a place
where Jews are confused about where they ought
to go) and while there, if someone will ask him
where he is meant to go, he will show him the way
towards the Ir Miklat. It is true that it required sac-
rifice for him to put himself at that fork in the road
and avail himself to those who might come and
inquire about where they should be headed, but he
did not move, he stood like an inanimate object

At a conference of Rabbis in the year 1843, the Tzemach Tzedek was asked to define the difference between the Torah
giants that lived before the spread of Chassidus and those that who were influenced by the teachings of Chassidus.
The Tzemach Tzedek responded by comparing the revealed aspects of the Torah, Niglah, to water, and the secrets
of the Torah, Chassidus, to fire. Water is susceptible to contamination, and it can be purified through boiling it over
fire. Although the revealed aspects of the Torah are the word of Hashem, if they are not approached with the correct
perspective they can become “contaminated”; they can be treated with the same respect as secular wisdom and can
be used merely to bolster a person’s ego - “if one is not meritorious, the Torah becomes a poison.” Chassidus, which
introduces a passion and fire into a person’s service of Hashem, “purifies” the Torah that they learn, separating the
good from the bad - “if one is meritorious the Torah becomes an elixir of life.”
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that Jew that he is exactly balanced, regardless of whatever situa-
tion he is in. Even if he has committed many sins in the past, he is
able to do teshuvah, and with one good deed, in one moment, he
can transform his entire state into a positive one. On the other hand,
he will also explain to him that being that he is balanced between
good and evil, he ought to know that with one negative action he
transforms his state into a negative one. Being that people were
granted free choice, he is able to choose whichever he desires, and

<10
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what could have and should have
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Translation: See that | have given
before you (2 options) life and
goodness and death and evil.
And you shall choose life.

Brief Explanation: This passuk from
Chumash speaks of the free choice
Hashem gives us. The only thing
Hashem chooses not to control is
our decisions. He lays out all the
options and leaves it up to us.
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In which he finds himself 91 VoY Y 195y PN

and not wait until someone approaches him to ask
questions, but rather be proactive about reaching
out. If he sees that there is a Jew somewhere who
might require some help, he must run to him to
show the way towards the Ir Miklat.

This is the mission that the Friediker Rebbe
m placed especially upon the students.”® He
instructed that for several weeks of the year they
should travel out and yell, "Miklat Miklat. This is
the path that leads to life and goodness!” He es-
tablished that they should be like signs that show
the way. And not only signs, but live signs. Unlike
stones that stay in one place, they are required to
be live signs that go out with liveliness and show
every Jew the way towards the Ir Miklat (Torah).

The Gemara writes, and the Rambam cites
m it as a halachah, that a person should con-
stantly view themselves, as well as the world, as
equally balanced. We must always look at every
person as though they are completely evenly bal-

Equally balanced

TIRNYI-03

Tilt 1 0N
Think VIRV
That will be T 1PN ORN

anced, and that with this single deed which he is
about to perform, he will tilt towards one side or
the other. Furthermore, a person must view the
entire world in a similar manner: the world, in-
cluding all past generations and all future genera-
tions, is completely balanced, and with this action
which he is about to perform, he will dictate the
status of the entire world. When a bochur goes out
to the “forks in the road” in order to show the Jew-
ish people there the path towards their father in
heaven, and he thinks about the fact that the en-
tire world, including all past and future genera-
tions, are completely balanced, and with every
deed he performs with another Jew he tilts the en-
tire world to the side of good, he will certainly not
remain an “inanimate sign” that remains in one
place. This awareness will turn him into a “live
sign” that runs around with excitement and pas-
sion, knowing that perhaps he will have the chance
to do even one deed with another Jew, thereby
transforming the entire world. He will run around,
and when encountering a Jew, he will explain to

& 13. In 1943, soon after his arrival in America, the Frierdiker Rebbe instituted a Rabbinic visitation program, known as
Merkos (short for Merkaz Llnyanei Chinuch - the educational arm of Chabad-Lubavitch) Shlichus. Young yeshivah
students were sent for a number of weeks to remote American cities, where they would interact with the local Jewish
population, arrange Jewish programs, and sell Jewish books. Many of these cities had no formal Jewish community,
and for the majority of people visited it was the only time they ever encountered a religious Jew. The program quickly
expanded to include cities across the entire world, from Beijing, China to Kauai, Hawaii, and currently hundreds of

students are sent out each year.
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Furthermore, despite the fact that they perceive their mis-

sion to have been a failed one, and they arrive back tired and
await their friends who will mock them, the fact of the matter is - in
addition to the reality that the success of the mission has nothing to
do with how much was accomplished - that something was indeed
accomplished, it is only that they are unaware of it. The fact that
they went and tried their best, means that in some way or another
their efforts were met with success. The Frierdiker would say in the
name of his father, the Rebbe Rashab, "It is an established fact that
hard work never returns empty-handed.”

<12
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FUNDAMENTAL PHRASE

1,997 19°X

Translation: Had we merited

Brief Explanation: This is a term of
longing, referring to the ideal state
had we not sinned. It tells us of
what could have and should have
happened had we been worthy.

2.0°N0 DX orn ']’JD'? NN1ARI
0’132 NN 1A 2100 DX

Translation: See that | have given
before you (2 options) life and
goodness and death and evil.
And you shall choose life.

Brief Explanation: This passuk from
Chumash speaks of the free choice
Hashem gives us. The only thing
Hashem chooses not to control is
our decisions. He lays out all the
options and leaves it up to us.

COMMON WORDS

N1 KpD3
Translation: The difference

(Literally: What comes out of this /
What the ramifications are)
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Think

WIN

Spent their time

VX 1T VONXI2IND

After all of this

oyT OYOK NI

Connection NN
Furthermore WH NI <13
Nothing VN2
Tired VIYONDIND
Coming back PINS PITIVIIP
Laugh 1985
Besides for that oyT IWONN
He himself H% 7Y
Does not know V3 07N
Since TORIM
Certainly/for sure oMYA
Told over VINTYAIPIN

It is established that

hard work does not come

nomynY npmn

The second side

R L)
(the other hand) 07T WM
Was given NP 123
Be careful o0

There are those

YOOYIN IXIND

<12

They accomplish
nothing

N VWA P10 7

Establishes (whether or

not it was a success) YR
Look VI
All over SN
One does not find V1 VDY YN
To boast YRR
Was awake NP N
Night VINI
Did not sleep 1PXOWYI V1)
Roamed around VPITYIPINR
House [ah)

back empty handed 0P’ NN NPRW

for that reason he must be very careful to choose
that which is "life” and "good.” And this bochur will
be the one to show him which is the path that leads
in that direction.

There are people who think that when

standing at these “forks in the road” they
are not actually accomplishing anything. The
truth of the matter is that it is irrelevant whether or
not they are actually accomplishing anything.
While one is performing the mitzvah of getting rid
of all of the chametz in his home before pesach
(biur chametz), the halachah is that he must
search in every place, regardless of whether or not
there is chametz there. Furthermore, even if he did
not even find a single crumb of chametz, the bra-
chah that he made over that mitzvah is still a valid

brachah. It is true that after such a bedikas cha-
metz the person does not come back with any
bragging rights; he spent the entire night awake,
did not study Torah, and roamed the house with-
out actually accomplishing anything. Despite all
of this, the mitzvah was fulfilled in its fullest. The
same is true of those who go out in search of spir-
itual chametz. The bochurim who travel and are
under the impression that they accomplished
nothing, thinking that they wasted their time trav-
elling to the middle of nowhere, a “fork in the road.”
a place where people can actually travel in the
wrong direction, and did not come back with any
results, must know that they are mistaken. It is in-
deed true that they did not come back with any-
thing to brag about, but the fact remains that they
tulfilled their mission by simply being there.*

% 14. This idea, that the success of the shlichus is not defined by the results met, is expressed in a saying from Pirkei Avos,
MM MIN W - the reward for a mitzvah is the mitzvah itself. Mitzvos are often valued in terms of the benefits they
bring a person; reward in this world, a portion in Olam Haba, etc. This Mishnah teaches us that - notwithstanding the
fact that rewards are indeed promised for the fulfillment of mitzvos - the ultimate purpose of a mitzvah is the fulfill-
ment of the mitzvah itself. The Hebrew word mitzvah is closely related to the Aramaic word XnnX, which means to
connect, because through every mitzvah we strengthen our connection to Hashem. The true nature of a mitzvah, the
connection with Hashem that it creates, is far greater than any other outcome that might result from its performance.
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did not become a chassid, but it had an effect on him and he was
interested in the whole idea. This conservative Rabbi is either a
teacher or a principal in a school, and being that he is constantly
looking for stories that will be of interest to his students, he shared
with them that there are people who call themselves "Chassidim”
and that they have all sorts of interesting customs: They study be-
fore prayer, they pray at length, they then study again, and only af-
ter all of this will they have a bit of juice. The students were amazed
and asked whether such people still exist nowadays. He told them

6\ Skills

FUNDAMENTAL PHRASE

1,997 19°X

Translation: Had we merited

Brief Explanation: This is a term of
longing, referring to the ideal state
had we not sinned. It tells us of
what could have and should have
happened had we been worthy.

2.0°N0 DX orn ']’JD'? NN1ARI
0’132 NN 1A 2100 DX

Translation: See that | have given
before you (2 options) life and
goodness and death and evil.
And you shall choose life.

Brief Explanation: This passuk from
Chumash speaks of the free choice
Hashem gives us. The only thing
Hashem chooses not to control is
our decisions. He lays out all the
options and leaves it up to us.

COMMON WORDS

N1 KpD3
Translation: The difference

(Literally: What comes out of this /
What the ramifications are)
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Going to sleep OROW PPTIY”A Accomplishments PIVDNIN <14
He repeats over WKW VN Refined WNYI 91
A feeling of inspiration nMMYNn N Stones VW
Saw WA Walked TONTVYA
Selling P°T7IDPIND Place VN
Talks and Tales Y70 TIY OPRY Atmosphere PIN
Wanted UORNYA VNN He does not see it V1 ONT VYT W
Push/move (as in “sell”) ZARIRERIS Write it up 129w
Did not let ROV V) Sent VPWYA
Their parents 1YV YT Sits oN
Visible VIPYTYAIR <15 In his house VW PN
Is travelling around D1IX VIND OY Sees 6}
Certainly oMYA Through the window IPOOIYD 19NT
Ayoung man IXDIVIIP X <16 With a beard TINI X UM
Told over to me VY?IWT PN VRN He remembers IV VIRNIYT

A conservative Rabbi

PN WMVRNIPOIND K

Looked like this

VPIPYIDIN NN

Was here

KT WNYI PR

Commanded

VANTYII

He did not become

1IRNYA V21 PN

Every day

IRV YO

Pleased

15VoY3

Became interested

VPOYIPOPNIND

Teacher

WYV

Upon waking in
the morning

MIDIYTPNR P TIYOWDMN

You should say

TIRT TOOONT

Firstly, through walking in those areas for a

holy purpose, they purified both the atmo-
sphere as well as the ground on which they walked
and elevated them to a state of holiness. However,
these are not changes that can be seen, and defi-
nitely not ones which will be included in an ac-
count of their undertaking, and they want to feel
like they effected change in the realm of the mis-
sion for which they were sent - to bring Jews clos-
er to Judaism. The truth is that they have accom-
plished a great deal in that area as well. When a
Jew is sitting in his house and sees through the
windows how a bochur with a beard is running
about, he remembers that his father also looked
that way. He begins to recall that his father taught
him that every morning when he wakes up he
should say "Modeh ani,” and every evening before
bed, he should say, “Shema Yisrael” And while
reminiscing, he recalls, either verbally or mentally,
the verses "Shema Yisrael” and "Modeh ani,” which
lead him to a state of spiritual inspiration. Similar-

ly, when a child arrives home and tells his parents
that there is a bochur in town selling “Talks and
Tales,” and how he unsuccessfully tried to sell him
one, the parents will begin to recall their own par-
ents and in a matter of moments their entire
mindset and approach to Judaism can drastically
change.

The bochur should indeed be brokenheart-

ed over the fact that he did not merit to see
any revealed effects of his work, for it was indeed
possible for him to have influenced people in a
way that he could have observed. However, the
fact remains that in some way or another the city
being exposed to a bochur walking around with a
beard certainly made an impact.

(The Rebbe now relates a story on this
theme.) One of the young chassidim shared
with me that there was a conservative rabbi who
attended one of the farbrengens here in 770. He
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FUNDAMENTAL PHRASE

1,997 19°X

Translation: Had we merited

Brief Explanation: This is a term of
longing, referring to the ideal state
had we not sinned. It tells us of
what could have and should have
happened had we been worthy.

2. 0NN DX 010 PI10Y *nni XY
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Translation: See that | have given
before you (2 options) life and
goodness and death and evil.
And you shall choose life.

Brief Explanation: This passuk from
Chumash speaks of the free choice
Hashem gives us. The only thing
Hashem chooses not to control is
our decisions. He lays out all the
options and leaves it up to us.

COMMON WORDS

N1 KpD3
Translation: The difference

(Literally: What comes out of this /
What the ramifications are)
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Until (gl Principal SXDNIID
An acquaintance JOINPNI N School PO
Travelled 1INDYNY Began TNV
Asked him TOYIY2 DX VNN For a long time AR
You don’t need to JOINT VOOINT Afterwards IYNINI
do anything there R They drink juice DI M1 PO

Show (yourself) 7N
Agreed 0’oon
A big beard TIN WO N
Called out 1917V2DN
Remember VPIVTYA
Look opP
Came in now 1IN VSN
Observed VIXIVNXI
97 9 -
faalignills MK
Later that day INUM2
Excitement m5ysnn

Heard it all out

VIVNYIONR 7O

Asked VIYIDYA
Once upon a time ONDN
Europe NI
Answered VIYDVIYYA
Believe 1219
Today/nowadays 0N
Should be found WPBYA PTIINT
Look for ways mxy 7
Confirm 1P OYVWNI
Eyes PRI

that not only do they still exist, but they even live
right here in Americal The students could not be-
lieve it, and claimed that it is impossible for such
people to be found in America. The Rabbi tried to
think of ways to show the children the truth of
what he was telling them. He recalled that he had
an acquaintance who is a Chassid, and travelled to
him to ask if he would be willing to visit his school.
He told the Chassid, “You don't need to actually do
anything there, just stand there and let them see
you.” The Chassid agreed. When the Chassid, a
young man with a long beard, got to the school,

the Rabbi told the kids, "Do you remember what I
told you about the people called Chassidim, and
you didn't believe me? Look! This man who just
walked in is one of those Chassidim.” The children
observed the way he looked and asked him if he is
indeed a "Chassid.” When he responded that he is
indeed a Chassid, they started to bombard him
with all sorts of questions about his customs etc.
When the children arrived to their respective
homes, they all told their parents about their expe-
rience with great excitement, which led them to
ask all sorts of questions to their parents. . .
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And this is

a task

that rests

on every person:

To place himself

at a fork in the road
and yell:

“Miklat Miklat,”
showing the way
where one ought to go.
And although (it is true)
that through this

he will find himself
the entire time

at the fork in the road,
in a place

which there,

there is a path

which also leads

in/to the left side,

he should not be affected by this,

because specifically
through this

he fulfills

the task

that rests on him.

Like the saying

from Reb Mordechai Hatzadik

in the name of the Baal Shem Tov:

“A neshamah comes down
into this world

and lives out

seventy or eighty years

in order to do a Jew a favor
physically, and more
specifically, spiritually.”

It is worthwhile

to stand the entire time

at a fork in the road

in order to show

(even) one time

aJew

the path that leads

to the “Torah city of refuge.”
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By the Grace of G-d
Erev Purim, 5737
Brooklyn, N.Y.

Mrs.
Northridge, Cal. 91324

Blessing and Greeting:

| received your letter and may G-d grant
the fulfillment of your heart’s desires for
good, and you should have good news
to report in all matters about which you
wrote.

The zechus of your observance of our
sacred traditions - which | was gratified
to note in your letter -will surely stand
you and yours in good stead in all above,
including your continued advancement
in all matters of Torah and mitzvos. For,
although this is a “must” for its own
sake, in compliance with G-d’s Will, this
is also the “channel and vessel” to re-
ceive additional Divine blessings in all
needs, materially and spiritually.

The above is a particularly timely mes-
sage now that we are about to celebrate
Purim, the highlight of which is the
reading of Megilah evening and morn-
ing. It is noteworthy and significant that
although - as the Megilah tells us - both
Mordechai and Esther were instrumen-
tal in bringing about the Miracle of Pu-
rim and saving our people, the Megilah
is not named after both of them jointly,
nor after Esther and Mordechai in that
order, but solely after Esther - “Megilas
Esther” Here is a pointedly emphatic
message for every Jewish woman about
her unique role in Jewish life. To be sure,

no one can compare to the stature of
Queen Esther, but it does emphasize
the extraordinary potential of every loy-
al Jewish daughter to shape the future
of her family, with far-reaching conse-
quences for the environment and even
for the entire Jewish people.

If this seems farfetched and mystical,
the following episode will illustrate what
even a comparatively small effort can
accomplish.

You may have heard that many of our
senior Lubavitch students volunteer
their summer vacation to travel to dis-
tant places in order to reach out to fel-
low-Jews in need of encouragement to
strengthen their identity with and com-
mitment to our people and the Torah
way. In the course of this program it so
happened that one of the students visit-
ed a small Jewishly isolated town where
he found only a few Jewish families and,
as he later reported, he was disappoint-
ed to have accomplished nothing there.
But several months later, our Merkos
L’lnyonei Chinuch which sponsors this
program received a letter from one of the
families in the town. The writer, a wom-
an, related that one summer day she
happened to stand by her front window
when she saw a bearded young man,
wearing a dark hat, his tzitzis showing,
approaching her door. She confessed
that when she admitted the young man
and learned of the purpose of his vis-
it, she was not responsive, for she and
her family were not prepared at that
moment to change their lifestyle. Yet
for a long time after that encounter, the
appearance of the young man haunted

her. He reminded her of her grandfa-
ther and had refreshed her memories
of the beautiful Jewish life she had seen
in her grandparents’ home, though the
material circumstances were incompa-
rably more modest than she had come
to know in her married life. Finally - the
letter went on - she decided to make
the change. She made her home kosher
and the family began to observe Shab-
bos and Yom Tov and she is raising the
children in the Torah way. Since then her
home was filled with such contentment
and serenity that she decided to write to
the M.LCh. and express her profound
gratitude.

Now, if all that was the result of a brief
encounter with that young man, though
unbeknown to him of his lasting impact,
how much more can be achieved by an
American Jewish family, whose influ-
ence is not limited to a few minutes’
conversation, but serves as a shining
example of the kind of daily life and
conduct that should be the privilege
and blessing of every Jewish family.

Needless to say, if in maintaining the
proper Jewish standards there may be
some difficulties to overcome (many
of which may even be more imaginary
than real), surely such difficulties should
be of no significance in comparison to
the infinite benefits. Moreover, the ef-
fort required is a personal one, while the
benefit is also for the many.

With prayerful wishes for a joyous and
inspiring Purim and

With blessing,
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REVIEW QUESTIONS:

1. Write for the following phrase:

a. Abrief explanation in your own words.

Skills Review

b. The connection between this phrase and the sicha you just learned.
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a.
b.
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a.
b.

2. Translate the following Common Word:

NP NPD)
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1. Why does the Rebbe bring the story of the Rebbe Rashab and the discover about the brain?

2. How do we become deserving for Hashem to direct us in life?

3. What if a person is scared to go to the places where people are lost?

4. What if a person is unsure whether anyone is actually listening to him?

5. What was the difference between the Baal Shem Tov and other great leaders of the time regarding
reaching out to other Jews?

6. How does the method of the Baal Shem Tov affect our job as street signs?

7. What will the effect be when one contemplates that he, and the entire world, are balanced between
good and evil?

8. How can one be certain that he indeed succeeded in his mission of being a sign?

1. What is one way you can be more passionate and proactive about doing outreach?

2. Think of ways you might be influencing a group of people indirectly. Think of how you might be
more consciences of your actions on order to maximize the influence on them.

Lesson Q
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STATEMENT

» In this week’s parshah we read about the cities of refuge. Tha halachah is that these cities needed to have roads leading
to them that were well maintained and had signs pointing people in the right direction.

\

» Everything that exists physically, also exists spiritually. In truth, the physical reality is only an offshoot of the spiritual reality
which preceded it. However, being that we are more exposed to physicality, we experience the parallel between physical
and spiritual in a backwards way; observing the physical and then inferring the spiritual.

\

» Just as there were signs which pointed people in the direction of the cities of refuge, there are also signs which point
people in the direction of the spiritual “city of refuge,” i.e. the Torah. Hashem provides direction to the Jewish people as
they come to the crossroads, and He directs them to “choose life.”

IDEA/LESSON

» Inorder to be worthy of Hashem's directions, a person must do the same for others. He must place himself at a
crossroads where Jews are lost and show them the way towards spiritual safety.

|

IDEA/LESSON

» Even if his standing there will put him in spiritual danger, it is still worthwhile, for it is specifically through him being there
that he fulfils the task that was placed upon him.

|

|

IDEA/LESSON

» Just like the Baal Shem Tov and his students would travel out to find Jews whom they could inspire, the same is true
of those who go out to assist Jews in finding their way. It is insufficient to travel to a location and then wait for Jews to
approach, asking for directions. Rather a person must be proactive in running after them and encouraging them to take
the path that leads to spiritual safety.

|

» The Rambam writes that a person must view himself, as well as the world, as equally balanced between good and bad,
with one deed tipping the scale in one direction or the other.

|

» This awareness allows the person going out to the crossroads to act with even more fervour and passion, knowing that
getting this person to do even one good deed will tip him to the side of good.

|

IDEA/LESSON

» A person should net be saddened by the fact that he did not see any results from his efforts. Firstly, the fact that he went
there means that he fulfilled his mission. Furthermore, if he went and tried, then surely he succeeded in some capacity. He
purified the ground he walked on as well as the atmosphere of the area, and he also impacted the people who observed
him from a distance, reminding them of their childhood and the Yiddishkeit associated with it.
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Something to think about...

Do you think of success on mivtzoim in terms of numbers and figures?
® Do you ever reflect on why getting a person to do even one mitzvah is so important?
® Do you ever think about the messages you spread to others in terms of your own life?

® Do you act differently in public knowing that people are affected just by observing the behavior
of a Chassid?

NOTES:
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